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HOW TO USE THIS BOOK

The following points will tell you what this commentary does and does not do:

1. We tried to present the main themes of each parsha, and not to use the parsha as a spring board for
other lessons.

2. The experienced reader will be able to understand the subject by reading the English on top fairly
quickly, and will again easy access to more information through the Meforshim quoted in the foot-
notes.

3. A lot of extra information was quoted in full in the foot-notes. However, for a full understanding, the
original Pirusch needs to be consulted.

4. We gave the approach of the major Meforshim, wherever we were able to identify this. We used
approximately 20 primary sources (Chazal and Meforshim) and we frequently quoted another 20.
However, where we saw the need, we used other Meforshim as well. In some essays, the Meforshim
we used were primarily not Meforshei HaChumash.

5. The essays are generally between eight to ten pages, with a one to two page summary at the
beginning. They do not represent polished droshos for the following reasons:

They have too much information in them.

They were written for an experienced reader.

They lack midrashim, stories and other elements required to bring the subject alive.
They require application to contemporary circumstances.
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Overview of Sefer Devarim

SUMMARY:

The most perplexing of the Five Books is ©>327 790: on the one hand, it repeats
much of the previous books and therefore is called N7y Mmwn — the second Torah, while on
the other hand it contains over 70 new Mitzvos. It is the word of G-d — a part of the Torah —
yet Moshe Rabbeinu speaks in the first person. It repeats the Ten Commandments, but there
are changes.

0’27 19v is preparation for the Jews' entrance into the land of Israel. In the land,
many Mitzvos will become relevant and are therefore mentioned now or repeated for
Chizuk.

This book also comes to provide a vision to the Jewish people, giving them chizuk
and allowing them to focus on our ultimate purpose. The underlying message of Sefer
Devarim is the Geula Asida.

The Gra divides Sefer Devarim into three parts: From the beginning of the Sefer
until just before the 10 Commandments the Sefer deals with matters pertaining to Mussar.
From the beginning of the 10 Commandments until just before the blessings and the curses
there are Mitzvos. From there on Sefer Devarim deals with blessing and curses and other
related matters. These three aspects cover all that the Torah deals with. The Torah really
comprises three books — Shemos, Vayikra and Bamidbar. Bereishis is an introduction to
these books, the root of all the Torah, and Devarim comes to summarize each one of these
books.

The Mitzvos that were repeated by Moshe Rabbeinu were done so of his own
initiative. The fact that there seems to be more human connection to Sefer Devarim, even
though it is a part of the G-d-given Torah, is a great clue to understanding its essence.

The giving of the Torah has two dimensions; that of the Giver (G-d) and that of the
recipient (man), and the Torah perforce must reflect both. For the Torah is a covenant, and
it is the very essence of a covenant that it be a connection between the two parties. So, too,
with the two tablets, the 1>92n nyMb. The first tablet has five commandments which relate
more to G-d, the giver, while the second tablet has five commandments which relate more
to man.

Hence, the first four books relate to G-d while Sefer Devarim relates to man. Each
has a repetition of the 10 Commandments. This is why the people heard Devarim from
Moshe in the first person: Moshe is close to Bnei Yisrael, the recipients of the Torah.

This explains the many repetitions in Sefer Devarim, for we are no longer dealing
with the pure intellect of the Torah; rather Devarim is coming to ensure that the recipients
grasp what is being said.

Another difference is the Shabbos. In the first m727 we are asked to remember the
Shabbos (m5%), whereas in the second we are told to keep it ("v). Remembering the
Shabbos is the primary focus of the Shabbos while keeping it is the framework, for
abstinence alone cannot show that G-d is the Creator. The reason for remembering is
because G-d created the world, whereas the reason for not working is because we were
once slaves.

The result of Sefer Devarim is that the Torah can now begin to connect to each and
every Jew, who are all united by this common connection. Hence Devarim is said in a
singular form to reflect this unity of the Jewish people. In a sense, Sefer Devarim is the
transition between the Written Law and the Oral Law. The Written Law is an objective
reality, outside of ourselves, written in the third person. The Oral Law is the mechanism
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through which we bring the written law into ourselves so that we and the Torah become
one. Sefer Devarim is still a part of the written law, but Moshe begins the process of
bringing this Torah into us by talking to us in the second person. He also speaks in the
singular to connect to each one of us.
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DETAIL:

Sefer Devarim is the preparation for the Jews to go into the land of Israel. Moshe
Rabbeinu spoke to Bnei Yisroel to spiritually prepare them for going into Israel,
conquering it and settling it. This is why it is a 77 Mwn, a repeat of the previous books';
Klal Yisroel are to be reminded of everything that they were taught and clarify anything
that was not yet clear in the Torah. For, without the merit of the Torah, they have no right
to the land of Israel to begin with?.

However, Sefer Devarim remains a perplexing book. For, it contains over 70 new
Mitzvos>. (Hence, the Maharal* calls ©>127 190 an M08y »91 ]735!5). It seems strange that, if
Moshe Rabbeinu received all of the Torah at Sinai, that he held back from telling the
Jewish people until the end of of their forty-year sojourn in the desert.

Furthermore, although ©>127 is the word of G-d — a part of the Torah — yet Moshe
Rabbeinu speaks in the first person. It repeats the Ten Commandments, but there are
changes.

The Ramban® suggests that many Mitzvos are mentioned for the first time in Sefer
Devarim because only now, on the eve of the Jewish People's entry into Israel, would these
mitzvos become relevant’. Other Mitzvos are repeated here for chizuk and emphasis, since
they would be more frequently applied in the land®. No Mitzvos connected with the
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*R. SR Hirsch (2 m™2T): Neither repetition nor explanation of the written laws laid down in the preceding
books form the principal character of this fifth book. Of the just over a hundred laws which are contained in
this book, more than seventy are completely new:
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*It is for this reason that it is called 1T Mmwn — a completion of the Torah. Bamidbar described the
activities of the nation, and now Devarim comes to provide completion to those activities:
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The Ramban explains why this is so even though many PIR2 N1"12Ni N11X¥N are not mentioned and many
others which are not P12 NM1"177i1 N11XN are mentioned.
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Cohanim are mentioned, as the Cohanim are ©v1t' and do not need chizuk®.
(Alternatively, they are not the inheritors of the land®). Since it is only through the merit of
the "l;orah that Klal Yisroel would inherit the land, this strengthening of the Mitzvos is now
vital™.

Hence Moshe Rabbeinu rebukes and strengthens the people in general, focusing not
only on the individual Mitzvos, and Shabbos as a core Mitzvah in our whole covenant with
G-d’, but as part of providing a vision for the Jewish people, giving them chizuk and
allowing them to focus on our ultimate purpose6. That ultimate purpose, writes Rabbeinu
Bechaya, will begin to be expressed with the Geula Asida, the underlying message of Sefer
Devarim’.

In fact, the Gra shows in detail how all of Sefer Devarim is really a prophetic
anticipation of the >wwwn qox, the 6™ and last of the millennia in the world as we know it,
before heralding the Moshiach®. Just as Sefer Devarim prepared Klal Yisroel to enter the
land from the desert, so it also prepares us to re-enter the land at the end of daysg.

The Gra'® divides Sefer Devarim into three parts: Part I begins at the start of the
Sefer, continues until just before the Ten Commandments, and speaks of matters pertaining
to Mussar. Part II speaks of Mitzvos, beginning with the Ten Commandments and ending
with the blessings and the curses. From there on, Sefer Devarim deals with blessings,
curses and related matters. These three aspects cover all that the Torah deals with. The
Torah really comprises three books — Shemos, Vayikra and Bamidbar. Bereishis is an
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introduction to these books, the root of all the Torah, and Devarim comes to summarize
each one of these books in turn'.

In Sefer Devarim, Moshe Rabbeinu begins to talk about himself in the second
person — “And I told you, etc.” This is in stark contrasts to the other four books of the
Chumash, where Moshe talks only in the third person. Moshe seems now to be more
human, saying things in his own words and not merely being the mouth which G-d uses to
speak to the Jewish people.

The Ramban says that the new Mitzvos in Sefer Devarim were given to us by
Moshe as G-d commanded him, in exactly the same way as all the Mitzvos in the rest of the
Torah were given. The Mitzvos that were repeated by Moshe Rabbeinu, however, were
done of his own initiative®.

The fact that there seems to be more of a human connection to Sefer Devarim even
though it is a part of the G-d-given Torah is a great clue to understanding its essence and to
a more profound understanding of the repetitions contained within.

The Maharal explains that the giving of the Torah has two dimensions: there is the
dimension of the Torah as reflected in the Giver, and there is the dimension of the Torah as
reflected in the recipien‘[3 . This results from the vast difference between the Giver (G-d)
and the receiver (Man). The covenant of the Torah requires that both these sides be
connected to the Torah, that the Torah reflect both the giver and the receiver, for it is the
very essence of a covenant that it connect between the two parties4.

The first expression of this, says the Maharal, is in the two tablets, the n>32n mMb.
The commandments on the first tablet relate more to G-d, the Giver, while the
commandments on the second relate more to man”.

A deeper expression of this is in the division of the first four books of Torah on the
one hand and Devarim on the other, with each of these containing a repetition of the 10
Commandments. And it is then natural that the two ends of the covenant relate to each one
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of the parties. Since the Torah begins with the Giver, and the recipient is only at the other
end, it is natural that the first four Books reflect G-d, the Giver, and only at the other end of
the Chumash, Devarim, do we see the Torah reflecting the recipientl.

Being as it is at the end of the Torah, (the opposite end to the Giver), it is therefore
closer to the Jewish people, the recipients of the Torah®. This is why Sefer Devarim is
given at the end of the 40 years in the desert, whereas the rest of the Torah was given at the
beginning3. And this is also why the Jewish people heard Sefer Devarim from Moshe
Rabbeinu in the first person, as Moshe was close to the ones who received the Torah, the
Bnei Yisrael *.

The recipient of the Torah requires great explanation to actually comprehend the
Torah’. Certainly Sefer Devarim is still Torah and Moshe said nothing of his own accord®,
but in the first four books Moshe is but the vehicle for the exact words of HaSh-m’ while in
the Mishnah Torah it is Torah connected to man’s side of the covenant’. Moshe is no
longer described in the third person here; there is a now a human being speaking. Moshe is
no longer just an instrument through which G-d chooses to talk; he receives a prophecy and
passes it on’.

This explains the many repetitions in Sefer Devarim, for we are no longer dealing
with the pure intellect of the Torah, though Devarim also has the same status of Torah as all
the other Four Books'. Rather, Sefer Devarim comes to ensure that the recipients grasp
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what is being said'. Hence, some commentators understand the word N7 n mwn as coming
from the word v — to study or to make clear”. It is no accident that Rebbe comprised the
work of the same name, the mwn, for it is the Oral Law document coming to clarify the
Written Law”.

This also explains several other differences between the Mishnah Torah and the rest
of the Torah. For example, the Ten Commandments are repeated in the Mishnah Torah
with some significant changes4 (see foot-note” where we have underlined and italicized the
differences):
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In the first m92T we are asked to remember the Shabbos (75%), whereas in the
second we are told to keep it (1v). And even though we are told ThX 71272 MO NNV, we
still have to understand why 5% appears in the first four books whereas 9w appears in
Sefer Devarim'. Remembering the Shabbos is the primary focus of the Shabbos, while
keeping it is the framework, as abstinence alone cannot show that G-d is the Creator”. The
reason for remembering Shabbos is because G-d created the world, whereas the reason for
not working is because we were once slaves®.

The result of Sefer Devarim is that the Torah can begin to connect to each and every
Jew: all are united by this common connection of the Book which reflects the recipient's
connection with the convenant. Hence, Devarim is said in singular form to reflect this unity
of the Jewish people4. In a sense, Sefer Devarim is the transition between the Written Law
and the Oral Law’. The Written Law is an objective reality outside of us, written in the
third person. The Oral Law is the mechanism through which we bring the Written Law into
ourselves so that we and the Torah become one’. Sefer Devarim is still a part of the Written
Law, but Moshe begins the process of bringing the Torah into us by speaking to us in the
second person. He also talks in the singular to connect to each one of us.

We began by saying that Sefer Devarim came to prepare the Jews for going into the
land of Israel. The transition from being the generation of the desert to a nation living on
the land was just what necessitated the transitional book of Sefer Devarim. This is, in fact,
just another aspect of the idea that Devarim comes to connect the Jewish people with the
Torah and is hence the transition to the Oral Law. For, it is on the land that we would be
required to apply the Torah in day-to-day life (i.e. the constant reapplication of a living
Oral Law). In Sefer Devarim many Mitzvos begin to be clarified, which is just the role of
the Oral Law, and the connection of the Jews to G-d through the Torah is greatly enhanced.
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This is why Devarim is said right at the end of the nation’s sojourn in the desert rather than
at the beginning.

In Parshas VeYelech we will point to one other aspect of this idea of Devarim as the
transition to the Oral Law and hence to the Land. (9>327 was said to those who came into
the land — at the end of the 40 yrs. — rather than those who came out of Egypt.) This is the
transition from Moshe Rabbeinu to Yehoshua as the leader of the Jewish people. Yehoshua,
as the leader bringing the people into the land, is the one who completes the last eight
verses of Sefer Devarim. Devarim ends with the transition complete. Although there would
be more Kisvei Kodesh, no other work was to add a single drop of new Torah from
Shamayim. Moshe, G-d’s emissary, ensured that he would bring all of this Torah down in
his lifetime and that he would set up the all the necessary elements to guarantee its future.
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1. Skepticism
SUMMARY:

In this week’s parsha, Moshe Rabbeinu announces that he has had enough: he can
no longer carry the burden of the Jewish people alone. In the eyes of the Jewish people,
Moshe seemingly could do nothing right. If he went out early, the people said, “How come
Ben Amram went out early? Maybe he is not happy at home.” If, on the other hand, Moshe
was late to leave the house, the people would say that he was busy scheming against them.
The people were overly critical and suspicious, taking nothing on faith, and this was
burning Moshe Rabbeinu out.

Every time that there was a challenge, the people responded by accusing Moshe of
laying a trap to destroy them in the desert.

In fact, the people related to all other issues in the same way. This was not anti-
Moshe Rabbeinu bias. Incredibly, they went so far as to accuse G-d of the same thing.

Suprisingly, the commentators see all this doubting and skepticism as a great asset,
not a failure. As the Rashba puts it:

And Israel - inheritors of the true religion, sons of Yaakov, the man of truth, all are
the progeny of truth — they would prefer to suffer the yoke of exile with all its consequences
than to simply believe something prior to making a thorough and repeated investigation to
remove all dross from the things that were said to them and even that which was shown to
them with a sign and a wonder ... they even doubted the authenticity of Moshe that were ...
for they were suffering under harsh labor when Moshe was sent to announce that they
would be redeemed and despite this Moshe announced, “They will not believe me” and he
required the backup of several signs. And this is the sign of truth that our nation is with G-
d that it is not seduced into accepting anything until they are convinced of its truth
subsequent to a massive and complete investigation.

Nothing was taken for granted by this clear-minded people, not even the possibility
of prophecy itself. Right up to Maamad Har Sinai this nation questioned whether in fact G-
d was really revealing Himself to His prophets. Only when they heard G-d speaking to
them directly, without any intermediary, even the visual senses, did they finally come
around.

Doubting and demanding proof was their greatest guarantee that they would not be
fooled into accepting a false claim to G-d’s revelation.

Jewish leaders modeled this rigorous honesty. No attempt is made to paint a rosy
picture of the greatness of this nation. Factual accuracy is portrayed, even where it is highly
uncomfortable. History is most often changed by the desire of the national scribes to
present the best face of his country. Even in our own time, we have witnessed Communist,
African, Arab, Nazi and other countries manipulate and distort history to place themselves
in the best light. Not so the nn.
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In this week’s parsha, Moshe Rabbeinu announces that he has had enough; he can
no longer carry the burden of the Jewish people alone:
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Rashi writes that Moshe’s exasperation stemmed from the fact that he seemingly
could do nothing right. If he went out early, the people said, “How come Ben Amram went
out early? Maybe he is not happy at home.” If, on the other hand, Moshe was late to leave
his house, the people would say that he was busy scheming against them'. The people were
overly critical and suspicious, taking nothing on faith, and this was burning Moshe
Rabbeinu out.

Every time there was a challenge, the people responded by accusing Moshe of
laying a trap to destroy them in the desert’.

In fact, the people related to all other issues in the same way. This was not anti-
Moshe Rabbeinu bias. Incredibly, they went so far as to accuse G-d of the same thing3.

The skepticism of the Jewish people was reinforced in a fierce independence, desire
for freedom, and plain stiff-necked refusal to believe: “Remember,” Moshe reminds the
Jewish people, “how you have angered G-d again and again4; from the day that you went
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out of Egypt until now, you were rebellious towards G-d'. Even when G-d was clearly
present in your midst you rebelled”. In fact, even at Sinai, when you heard G-d say the
words I am the Lord your G-d°, you turned to the Golden Calf*, some of you refusing to
believe that G-d really wanted to do this all for your benefit’ and others resisting any
imposition of His Hashgacha on your freedom of choice’.

Suprisingly, the commentators see all this doubting and skepticism as a great asset
and not as a failure’. As the Rashba puts it:

And Israel - inheritors of the true religion, sons of Yaakov, the man of truth, all are
the progeny of truth — they would prefer to suffer the yoke of exile with all its consequences
than to simply believe something prior to making a thorough and repeated investigation to
remove all dross from the things that were said to them and even that which was shown to
them with a sign and a wonder ... they even doubted the authenticity of Moshe that were ...
for they were suffering under harsh labor when Moshe was sent to announce that they
would be redeemed and despite this Moshe announced, “They will not believe me” and he
required the backup of several signs. And this is the sign of truth that our nation is with G-
d that it is not seduced into accepting anything until they are convinced of its truth
subsequent to a massive and complete investigationg.

Nothing was taken for granted, not even the possibility of prophecy itself. Right up
to Maamad Har Sinai the Jewish nation questioned whether G-d was in fact revealing
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Himself to His prophets. Only when they heard G-d speaking to them directly, without any
intermediary, even the visual senses, did they finally come around’.

R. S. R. Hirsch supports the opinion of the Rashba that doubting and demanding
proof was the greatest guarantee that the Jews would not be fooled into accepting a false
claim to G-d’s revelation:

How could they, how dared they just quietly assume that G-d would help them in
such an extraordinarily miraculous manner, for which there was absolutely no precedent,
and which was so completely against natural expectation. These continuous doubts form an
important proof for the truth of Moses' mission, as 577 77777 1 remarks in the 7112,
Moses had to deal with a clear-minded people whose minds were not befogged by fantastic
ideas, and who were not easily taken in, or convinced by the first man who comes along.

It is not just the Jewish people who are skeptics; the Torah introduces us to this
rigorously honest approach with Moshe, other leaders’, and the Jewish people in general.
No attempt is made to paint a rosy picture of the greatness of this nation. Factual accuracy
is portrayed, even where it is highly uncomfortable.

The accuracy of the text is confirmed by the honesty with which the N7 criticizes
the Jewish nation whenever they engage in negative behavior. History is most often
changed by the desire of the national scribes to present the best face of their country, even
if this means massive re-writes in history. In our own time, too, we have witnessed
Communist, African, Arab, Nazi and other countries manipulate and distort history to place
themselves in the best light. Not so the N7 n. The willingness of the N7 to show the
Jewish people in a bad light, whenever this was truly so, is a further guarantee of its
historical accuracy.
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3Certainly, it is not good enough only to show that the Torah was G-d-given. We have to also show that
what we have today is that same Torah, i.e. that our Mesorah is accurate. This we do under the Oral Law.
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A proper system of justice involves many elements. It is not enough to have a court
system fairly applying laws. History has been replete with countries addicted to their
system of justice whose laws were horrendous. By contrast, the whole Torah is a testimony
to the verse which Moses tells his people:
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Behold I have taught you laws and statutes .... For they are your wisdom
and understanding in the eyes of the nations who will hear all these laws
and they will say, What an exclusively wise and insightful nation this is! ...
For what other nation has righteous laws and statutes similar to this entire
Torah which I place in front of you today].

But, there is another requirement, that these laws be applied by justices who
themselves are living examples of the law they uphold, judges who are fearless in doing
what needs to be done, and whose moral character is beyond doubt. This is our parsha.

In fact, it is in the very opening verses of Moshe’s final lengthy address to the
Jewish people (i.e. the whole of Sefer Devarim), that he mentions the appointment of
judges. There can be no greater testimony to the centrality of this idea in Judaism.

The Prophet Michabh tells us that justice is one of the three pillars of Judaism:

For what does G-d demand of you except that you engage in justice and
loving-kindness and walking modestly with HaSh-m your G-&.

Moshe stresses this by saying: (v) X*Nn nya 05Y N and again DONX MIN)Y (V)
NN Ny - “at that time”, at the time when you were to go conquer the land from people
well-versed in war, I did not drill you in weapons nor make you study plans of war and
strategy, but rather dealt with your moral perfection in justice.

Amazing! We are about to go to war and our training is ethics and justice!

Whenever the Torah speaks of judges and justice, there is always a personal level
that it applies to as well'. We are supposed to rule over ourselves, judge the conflicts within
ourselves, master our bad traits and redirect them’. In this we have to be honest and
impartial to ourselves, acting with the same justice as in a court of law. Because this
command relates to each one personally, the words of the Torah are 055 yan (») X — prepare
yourselves6; an appeal to the Jewish people to relate to these laws in a personal way.
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Similarly, it says 79 NN 0V DV in the singular, i.e. each of you should place a
judge, borders and parameters, 79y 951 — around your personalityl. Furthermore, it is not
just that the appointment of judges is a kind of a parable to our own lives; rather, the actual
appointing of judges has the spiritual effect of facilitating that process within ourselves”.

But back to the actual judges, the appointment of whom now became a prerequisite
for entering the land’. Moshe introduces this issue by using the word *n>x - alas, woe -
the terrible word used by Yirmiyahu to speak of the destruction’. He warns that the
beginning of destruction will lie in the small breakdowns in law and order, in the
unpunished theft of pennies and the overlooked little acts of cheatingﬁ.

The judges should not just react to the cases brought to them; they should also be
proactive - going out to the people, guiding, leading, rebuking and strengthening the
spiritual level of the nation’ (onwx). A judge is no ivory tower academic — he is to be a
leader of the people.

The Torah demands an extraordinary set of qualifications for one to make it as a
Jewish Judge, a Dayang. He is not just an honorable man of robes, but a leader of the nation
in many respects. Such people have to be not only masters of Torah wisdom but people
who observe what they know”; righteous in every sense'". They must first and foremost
lead by example.

The judges must be well-liked,"" for a judge must gain the trust and legitimacy of
the people. But they must be liked, not because they are popularists, but rather because of
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The same verse which says that judges must be qualified says that they must have the backbone not to be
intimidated. Although separate prohibitions, one is an extension of the other.
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their deep sense of truth and justicel, their love of the people, their authentic example and
their good name in the broader societyz. They must have sterling character’, be modest (
*oowin), humble and G-d fearings. They should be non-materialistic and unbribable®. They
need to be the kind of people that others will want to honor and stand in awe of .

To qualify as judges, they must not only be masters of Torah, ©>n, but also
oM, people who understand the underlying principles of the law so deeply that they can
apply them to any new situation. Working from the other direction as well, the judges must
be able to look at any case and understand what principle of law needs to be applied. They
have to be able to identify the precise variables of each situation, knowing what is and is
not a relevant difference and how it affects the law’. The ability to compare and contrast
with precision is vital to be qualified as a judge.

It seems that Moshe could not find people who fully filled this criterion'’. Yet, we
see that Moshe appointed judges nonetheless. Our parsha brings three criteria ( ,DWIN
oy ,05n) and Parshas Yisro brings another four (,nON YWIN ,DPIN N )N SWIN
y¥a ONW), for a total of seven. Chizkuni says that the criteria are not all brought together
but rather broken up to teach us that should we not find judges with all the requisite criteria,
we should take judges who may have even only one of these qualities”.
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Here lies a great testimony to the democratic nature of Judaism: people are chosen
because they deserve to be chosen - not because of any privileged status. This idea is to be
extended to any communal or public position. It is natural to expect that amongst those
doing the appointing there will be all kinds of pressures to favor this one or that, but it is
just as a warning against this that the Torah tells the appointers to be fearless'.

Once appointed, it is the judges themselves who have to be fearless, courageously
rendering decisions as they see the truth no matter what dangers they are under as a result -
YOIN 9N 1IN ND.

A judge may excuse himself from judging a case if he is frightened of one of the
parties or for other various reasons. He may even do this in the middle of the court
proceedingsz. However, once he has an idea of which way the judgment is going to go, he
may not withdraw even if he feels threatened by one of the parties3 . (Presumably if his life
is at stake, however, he may do so.)

A judge may not play Robin Hood (0awna £9%9 Y9151 XY (1)), i.e. he may not award
a judgment which is not strictly according to the law but which seems fairer given the
circumstances of the two parties. He may not award a poor man a financial judgment in his
favor against a wealthy man. He may not take a position in court to save someone’s honor
even if he knows that he can sort things out out-of-court afterwards”.

The moment a judge does any of these things he is playing G-d. In truth, we
humans shouldn’t be judging at all. If, for example, a man steals from a second man, as far
as the victim is concerned, he will get all that he deserves. If he is meant to have that extra
amount of money, he will make it back on the stock exchange tomorrow or the price of his
apartment will go up. If he is not meant to have that money, there are thousands of other
ways in which he might have lost it. As for the thief, G-d will take care of him’. What
need, then, for human judges? If they judge according to the truth they are playing G-d’s
role. And if they err, they force G-d to make good their mistakes. Why not leave the whole
thing to G-d to begin with® - 11 DPINY LawNN 12?
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Human judges are really a special dispensation by G-d to dispense with justice on
earth, avoiding more painful judgments in the afterworld'. As such, we are G-d’s
emissaries (Shlichim)’. And it is only because He assures us that He is standing in our
midst when we judge, that even then we dare take this mantle’. Our mandate, however, is
limited to the precise instructions G-d has given us®. G-d is still handling the broader world.
He will ensure that all the details work into the big picture. We must take care of our little
part, and the rest is up to Him. And, in fact, it is only because we were given the limited
mandate by G-d to begin with, that we dare to play this role at all.

It is for this same reason that the judges are ordered to consider a case involving one
cent with the same care and priority as a multi-billion dollar suit, hearing it first if it came
first’ (YoP2 YHYWN 51713). Our job is to take care of whatever part of the truth comes our
way. To ensure that truth emerges from one little prutah is just as important, in terms of
human spirituality, as ensuring truth in a case that rocks the nation. Don’t ever let up, the
Torah warns. Even if you think you have come across this case 1,000 times, go through it
now point by point — perhaps you will find a tiny difference or perhaps you will see things
in a new lightﬁ. Two brothers come to you fighting over two inherited ovens. The
difference between the ovens is miniscule. What does it really matter who is going to get
what? They will both have fine ovens. No, says the Torah: your job is to come up with the
truth, even if that means a distinction of a hairsbreadth (5175 ]093)7.

Having said that, G-d’s mandate to man is quite broad. G-d makes man a partner in
this undertaking Sorow DPYN 29p3). As implementers of G-d’s Will, the judges are
actually given the same name as one of the names of G-d Himself 1 A man who has lost a
case should whistle out of court in happinesslo, the Sages say, for he has had G-d’s Will
bestowed upon him and he has made amends. But how can mortal man ever be up to such a
thing, to making judgments in G-d’s Name? G-d assures the judges that He will be there
with them every time, guiding them and putting the right judgment into their heads'".
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The Ramban says that ©V1a¥» DYPYN 19P2 means VIOY> DPON NTY 172 G-d will
judge in the midst of the gathering of Judges, i.e. it is He who is judging through them' by
bringing His Shechina down to rest in their midst during the judgment2. Another verse
makes this clear. When two people have a dispute, they come in front of G-d »v Y1)
(1 V> ©MAT) N NAY 1IN DNY TN DOWINA i.e. the court, to have their dispute resolved’. The
disputants are urged to understand that they are literally standing in front of G-d*.

The judges and G-d are then partners in this judgment. The Sages take this further,
stating that a judge who renders a true judgment is a partner with G-d in the whole of
creation’! In all other respects, our attributes can never be compared to G-d’s. We may be
kind in imitation of G-d’s kindness, but His kindness is so infinitely greater that the
comparison quickly breaks down. A truthful judgment, however, is the same for man as it
is for G-d. Here we can truly be compared to G-d’s attribute of Justice!®

The corollary of this is that, should any judge decide to play Robin Hood, taking
from the rich to give to the poor, or should he insert any other human consideration into his
judgments, he is driving away G-d’s Shechina which is his only mandate to judge to begin
with’. A judge must be certain that He is enacting G-d’s Will — or he must be quietg. He
must picture the gaping hole of hell he will fall into, should he err’.
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The Maharal approaches the issue of why justice was given to man from a different
angle: It is obvious and basic to us that justice needs to be done and that a perversion of
justice is a perversion of truth and of everything which we might associate with G-d. But it
is more than that. Justice is more G-dly than other things, he says, because justice is
something which emerges as the required and necessary result of any situation. In a world
of absolute values, the justice of any situation is contained intrinsically within that
situation. G-d exists by very necessity, and since justice appears to be demanded as an
essential attribute of each situation - by necessity - it seems to be something most
associated with G-d, something emerging from G-d’s Will. This is why G-d gives justice
especially to the Jewish people. For, are they not a most essential and necessary ingredient
to this world, without which the world would not fulfill its purpose and be destroyed? Since
they are essential to the world, the Jews are naturally more in harmony with J ustice'.

When man, and in particular the Jews, engage in justice, they show thereby that
they accept the King of Justice and elevate His presence in the world®.

Yet, on the other hand, this Heavenly help does not mean that the human condition
can be ignored. The Sages in Ethics of Our Fathers tell us that a judge has to be temperate
in judgment3 , which means that he must take time out to deliberate carefully on the issues
and weigh each side before making a final decision®. No man of flesh and blood can claim
to be operating at a level of pure intellect and therefore of pure justices. It would only be an
arrogant person who would judge hastily, and such a person lacks all wisdom®. It is true
that G-d stands with a person in judgment. But, this only helps if he turns himself into a
vessel to receive G-d’s guidance.

In fact, the humility of a judge should be readily apparent before his appointment. A
humble person is likely to avoid such a position wherever there appears to be a better
candidate for the j0b7. On the other hand, once it is clear that one is, in fact, the most
qualified for the job, he will take responsibility and lead as he should. The appointment is a
huge responsibility, as a judge has to not only judge correctly but also be willing to suffer
with leading a difficult nation (05NN myn)®. Someone too eager for this responsibility is
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surely a foolish man. A judge's humility will also help him judge without any personal
interest after his appointment just as the Ultimate Judge judges us'.

The Maharal develops this theme further. The great Sanhedrin was placed on the
Temple grounds next to the altar. The altar had a ramp leading up to it so that the Cohanim
would not climb stairs in accessing the altar, thereby revealing even parts of their legs. This
was akin to licentiousness, for My is nothing other than an expression of the more physical
side of a person. This very same prohibition (>nain Sy Mbyna NHyn ND) is the source of
prohibiting a judge from walking rough-shod on the head of the people by arrogantly
judging in haste. Such arrogance is tantamount to abandoning his intellect and becoming a
mere physical imitation of the great human a judge is supposed to be. There is no
difference between such a person and someone engaged in licentiousness, as both are
expressing pure body. “There is no doubt,” concludes the Maharal, “that it is forbidden to
appoint an arrogant person as a judge”.”
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3. Conquering Lands — Destroying Whole Peoples

SUMMARY:

G-d promises us our land. But, He assures us, we will get nothing of the land of
three of our sworn enemies: Eisav, Amon and Moav. We may cross their land and to offer
to pay for food and water as we go along, but that is all. All three were unresponsive to
Klal Yisroel’s request to sell them food. As a result, male Maovim and Amonim, even
after they convert to Judaism, are never allowed to marry a normal Jew.

This is suprising; much worse was done to us by the Egyptians, who enslaved and
killed many of us. Yet, they are welcome to marry a Jew three generations after conversion.
Similarly, the Edomim, despite the long history of Western anti-Semitism, are allowed to
marry fellow-Jews after conversion.

It seems that the Moabites and Amonites developed certain, very serious spiritual
defects which cannot be fully rectified.

The Egyptians and the Edomites were evil. They were passionate about their evil.
They had spiritual, intellectual and emotional energy invested in their beliefs. This passion
was, ironically, their saving. Take that energy, channel it in the right direction and we will
see a great positive force. The object of attachment (to evil) was wrong, but the underlying
human qualities had great potential.

But the Amonites and Moabites were just apathetic - evil by default. They couldn’t
have cared less whether a hungry and tired people, who had guaranteed their peaceful
intentions, were passing by. They had no special energy that could be re-directed into
Torah. They could convert, but that is as far as they could ever go.

There is another quality which prevents the channeling of negative to positive
energies, and this is leirzanus. The Leitz lacks any sense of importance or profundity. This
is the case of Amalek. Amalek had the energy, but their leitzanus made them the anti-
Torah, if not anti-life itself.

Another nation permanently excluded from the Jewish people is the Cannanite
nation. Any Canaanite nation who chose to fight the Jews would be killed; men, women
and children. Similarly, the Emori under Sichon and Og suffered total annihilation by the
Jewish people.

But the Torah is most extreme with respect to the Amalekites. We are told to kill
them whenever they are encountered and to wage an eternal war against them. We need to
nurse our memories and fight the Amelekites until we have killed them all and wiped their
memory off the face of the earth.

When the Jews had just left Egypt, the Amalekites attacked the Jews because of
their pure hatred of what the Jews stood for — Monotheists in the deepest sense. To make
clear that their intention was as a spiritual protest they cut off the circumcisions of the
Jewish males and threw them into the air. Had they been victorious, their plan was to
commit total genocide on the Jews.

The original p5ny received this hatred form his grandfather yvy. Since then, their
survival only led to further corruption and to further attempts at Jewish genocide, most
famously by Haman.

P90y is that force which, more than anything else, gives people reason to believe
that G-d, as we know Him, does not exist. pony's existence, therefore, is in contradiction
with the ultimate reality and purpose of this world. At a time when that reality will be
manifestly apparent, to the exclusion of anything else, pony will perforce have no place. As
OyY2 put it, (3: T3 927H2) TANR YTY ININNI PHNY DM NPUNA.
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Amalek’s whole philosophy was to undermine any sense that anything in this world
is of value. Other nations that had false ideologies could be challenged to transfer their
beliefs and commitments to the right source; pony had no sense of the importance of
anything that could be channeled in the right direction.

As with Amalek, the case of the Canaanites is explained by the Torah itself. Again,
the Torah itself gives us the reasons. If we do not kill them all, we will land out
intermarrying with them and assimilating into their powerful and perverse society. We will
become idolaters like them, for these Canaanites have been on this land for centuries — their
culture is very deep and well established. We were too new to Monotheism in a world
which has always been primarily non-Monotheistic.

For Jews to introduce the idea of Monotheism, our single greatest contribution to
civilization ever, we needed a total commitment to this idea. Given any clash between
Jewish and Canaanite culture there was every chance that Canaanite culture would have
won out. We would have inherited a value system which would have included laws
prohibiting kindness to the stranger and many other values which would have made the
Nazis look tame.

WAN OMIaN spent the best years of his life walking up and down j¥)5 trying to
reform these nations, and, as time went on, he attracted an increasing entourage of
followers. But in the end, the mighty culture of 35 eroded all his successes. By the very
next generation, they had re-assimilated. on7aN's tens of thousands of converts were
nowhere to be seen. pNY> was to survey a totally barren, polytheistic scene once more.

The Maharal describes how the spiritual heirs of some nations were so committed to
sensuality and materialism (79 0) that they became the forefathers of nations bearing these
forces. Thus Avraham Avinu tells the two youths following him to Akeidas Yitzchak 1w
Imnn oy N9, which the Sages interpret as 91NY NMTN 0y. One of those two youths was
Eliezer, Avraham’s servant and a Canaanite. Such nations can yet attach themselves to
spirituality by associating with those who radiate that spirituality in a way that a material
vessel holds the shape imposed on it by its form. This is the principle of opposites that
really make up one whole, just like black and white are really a part of, and complete, the
color spectrum. Potentially, the Jews and the Egyptians have this relationship and therefore
the Egyptians are allowed, after three generations, to marry a normal Jew. The Canaanites,
however, represent their own form, imprinting this, in turn, on the world around them. This
then becomes a destructive, competing form to the Jews and can only be used if subdued
rather than sublimated. However, the Canaanites were then living independently in Israel
and expressing their own culture.

We are required to go against our natural instincts and destroy the ©»y3> because
they are considered rodfim. Their culture was so permeated with idolatry and the
immorality that stemmed from this that, rather than the Jews attracting them to
Monotheism, they would almost certainly infect the Jews with their decadent ideology.

Even if he is not to blame, such a Canaani would unwittingly contribute to the
corruption of the Jews and would be considered a rodef, just as an unborn baby threatening
his mother's life would be killed. Of course the baby is not to blame for the situation — he is
entirely innocent - but still he is a 971.

Things did not have to be this way, but the collective commitment to evil by the
entire nation over many generations ultimately led to this tragic state of affairs.

Jews have a proud record of sensitivity to the basic rights of all human beings.
Jewish law requires that we allow awin ») to live in the land and we are required to
guarantee their well-being. We are required to respect the territoriality of other nations. A
non-defensive war against any nation was never permitted without the express permission
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of n”apn through the oM o>, Therefore, the injunctions against these two groups are
clearly very specific and for very specific reasons. Certainly it is difficult for us to relate to
such a commandment. Even the great King Shaul was not able to bring himself to fulfill
this commandment by killing all the Amelekites and their flocks. “How could it be,” he
said to himself, “that that same Torah which commands that the whole procedure of Eglah
Arufah be brought for a single unaccounted murder tells us to destroy a whole nation? And
if the people sinned, what did the animals do? And if the adults sinned, what did the minors
do?”

Although there are opinions that the Nazis, and any nation who wished to kill the
Jews, is considered Amalek, in practice, we do not know who the Amalakites or any of the
other nations are today. From the time that Sancheriv came and mixed up the nations, these
laws do not apply. They never could apply unless clearly mandated by G-d — man could
never make such a decision on his own and, with the slightest doubt, we may not apply
them at all.
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A great deal of Parshas Devarim deals with Klal Yisrael’s military activities as they
approach the Land of Israel, which continues from the last two Parshios of Sefer
Bamidbar'. According to the Rambanz, Sefer Devarim is the Torah handbook for those
inheriting the land. Shem Mishmuel adds that the other two themes of the Parsha, Moshe’s
Tochacha to Klal Yisroel and the appointment of Shoftim, are also preparations for entering
the land’.

Our Parsha focuses on the Jewish nation's encounters with three sworn enemies of
the Jewish People: Eisav," Amon’ and Moav®. In each case, G-d makes it clear that land
belonging to these nations is not our land. We will only receive the land which is allotted
us, and not an inch more:

By Eisav: Contend not with them, for I will not give you of their land, no, not so
much as a foot breadth; because I have given Mount Seir to Esau for a possession’.

By Moav: And the Lord said to me, Distress not the Moabites, neither contend with
them in battle; for I will not give you of their land for a possession; because I have given
Ar to the sons of Lot for a possessiong.

By Ammon: And when you come near opposite the sons of Ammon, harass them
not, nor contend with them; for I will not give you of the land of the sons of Ammon any
possession; because I have given it to the sons of Lot for a possessiong.

We are commanded not to fight these people, as evil as they may be. Amazingly, in
the case of Eisav, the Torah calls them our brothers'. At best, we are to ask for permission
to cross their land and to offer to pay for food and water as we go alongz.

"Matos dealt with the war on the Medianites and various rules that came out of that, primarily laws of
purification and division of the spoils. Bnei Gad and Bnei Reuven receive their portion of the land on the
East side of the Jordan in return for a commitment to fight until all of the land is conquered. Masei
summarized Klal Yisroel’s journeys in the desert; it dealt with the Mitzvah of settling the land, the Levirite
Cities of Refuge, and the issue of transferring land from one tribe to another (Benos Zlafchad).
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As Rav Hirsch’ puts it: They fear that they may have to suffer a great deal at your
hands; they imagine that you must be starved after your long wandering in the desert
where you were deprived of everything, and now when for the first time you again come
into inhabited regions you will greedily jump on everything. Contain yourselves, and show
them just the opposite of what they fear.

In the end, none of these nations, Ed0m4, Moav® and Ammon, were responsive to
Klal Yisroel’s request to sell them food. All flatly refused to help the Jews in any way.

In Parshas nxyn 5, the Torah tells us that although Moavim and Ammonim may
convert to Judaism, a male »>axy or >y who converts, although fully Jewish, is never
allowed to marry a normal Jew:

09y Ty 1 NP DNY KD XY >PWY T DI N HNP XANINY MY N KY - T 3D

And the reason is given: Because, when you came out of Egypt, they did not meet
you with bread and with water in the way; and because they hired against you Bilam the
son of Beor of Pethor of Mesopotamia, to curse y0u7.

E}%r the same reason, it is forbidden to initiate peaceful relations with these two
nations’.
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What emerges is that for the sin of omission, of not coming out to offer to sell us
food and water, the Moabites and Ammonites suffer a permanent ban. Much worse was
done to us by the Egyptians, who enslaved and killed many of us. Yet, they suffer a far
more lenient restriction. If a male or female >80 or "yIN converts, the first three
generations, though fully Jewish, cannot marry a normal Jew. You shall not loathe an
Edomite; for he is your brother; you shall not loathe an Egyptian; because you were a
stranger in his land. The children who are fathered by them shall enter into the
congregation of the L-rd in their third gemzration.1

Even were we to somehow understand that the Moabites and Amonites sinned more
grievously than the Egyptians, which seems a little far-fetched, the Edomites also declined
to offer us food and water. Yet, they are included under the same law as the Egyptians!

Clearly, then, these laws do not have to do with any sort of revenge or similar such
motive. Nor do the explanations given by the NN about the » 1y and »aNn restrictions
(that they failed to be hospitable) reflect the proportionality of their crime. In Jewish law,
even a Jew who fails to provide hospitality transgresses an nwy at most. In terms of pure
hatred, the Edomim — the Western world - are surely greater. The o»yIX are in a
relationship of intrinsic tension with the Jews (apy> N N1 wyw N35N). It is they who are
the perpetrators of all the pogroms, holocausts, crusades, expulsions and blood libels
throughout European history. Yet, they are given a more lenient halachic status than those
who didn't greet us with hospitality! Nor is there any law to restrict any future nation that
will commit any crime against us from converting. Therefore, the N7 n is telling us that
Amon and Moav developed certain very serious spiritual defects, defects that are a part of
the spiritual, genetic endowments of the entire nation, and which, in some cases, cannot be
rectified.

The situation gets much worse when it comes to the Emori (Ammorites), reflected
in its two kingdoms (Cheshbon under Sichon and Bashan under Og). Here, G-d announces
to the Jewish people that they will fight and destroy the enemy, for their land is destined to
be a part of the Jewish people. Still, the approach is the same. Sichon is told: Let us
through, sell us food and water, and we will leave you alone’. But, in a repeat of the
Egyptian Exodus, G-d hardens their hearts and they refuse.

What follows is a catastrophic destruction of men, women and children, the
annihilation of an entire nation.’ The Jews do the same to Bashan, the other Emorite nation.
Sensitive individuals have often wondered about the seeming cruelty of this act and about
the seeming resoluteness that they may have no redeeming features that should act to save
them.
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In fact, the Canaanites are permanently excluded from the Jewish nation. ©»y)>
cannot become 'awn »». They either have to leave’, stay in a position of servitude or be
killed”. Any Canaanites left in the land would be killed on the spot4. Many commentators
learn that the prohibition of intermarrying was said specifically about the Canaanites’.
(Rachav, who married Yehoshua, was not originally a Canaanite®.) But the laws concerning
Amalekites are even more stringent. We are not only enjoined to remember forever what
they did to us’, but we are told to kill them whenever they are encountered”® and to wage an
eternal war against them’. We need to nurse our memories and fight the Amalekites until
we have killed them all'® and wiped their memory off the face of the earth'’. So central is
this idea that it was one of big three commandments given to Bnei Yisrael upon their entry
to Israel'.

Yet surprisingly, in both the case of a Canaanite and that of an Amalekite whom we
inadvertently allow to convert (e.g. in a situation where their identity was unknown to the
T 1), they are fully Jewish and there are no marriage restrictions.

Rashi tells us that the reason for allowing the Mitzrim to completely become a part
of us is because of our gratitude to them. Even though they threw our males into the river,
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they were nevertheless our host countryl. The Ramban tells us that it is just this which is
bothering us about the Moabites and the Ammonites: their lack of gratitude to us. Our
forefather Avraham saved their forefather Lot, his wife, and daughters from the destruction
of Sedom”.

But, in explaining further, the Ramban seems to bring the riddle back full circle.
The Ramban is of the opinion that Moav (but not Ammon) agreed to sell the Jews food and
water’. Amon is worse, he states, and is therefore mentioned first in the Pasuk. For, despite
assurances that they would not be attacked, they still did not act with the minimum of care
to at least bring food and water to the border, as did Edom and Moav*. They simply did not
care. Yet, the Moavim tried to destroy us entirely (through Bilam); surely that is worse!?

Chaver Maamarim explains that this Ramban teaches us that Midos are worse than
actionss, but he does not tell us why.

Eliyahu Ki Tov explains the difference between the Egyptians and the Ammonites.
Yes, the Egyptians were evil, but they were passionate about their evil. They had spiritual,
intellectual and emotional energy invested in their beliefs. Take that energy and channel it
in the right direction, and we will see a great positive force. The object of attachment was
wrong, but the underlying human qualities had great potential. The Ammonites, however,
were just ‘blah’ — apathetic about life. They were evil by default — they couldn’t have cared
less whether a hungry and tired people, who had guaranteed their peaceful intentions, were
passing by. Here was their chance to repay the kindness our ancestor, Avraham Avinu, had
done for their ancestor, Lot, by bringing him up and making him an extended part of his
household for decades, and in whose merit he was saved from Sedom. The Ammonites,
though, could not see the point of hasseling to do a kindness for someone else’.

Today this or that nation may seek to destroy. Tomorrow he may smile towards you
and show you kindness. Ammon and Moav, however, are totally lacking in loving-
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kindness'. They had no "oomph" to them, and therefore there was nothing there to channel
— no special energy that could be directed into Torah. They could convert, but that was as
far as they could ever go.

They revealed ingratitude more debased than a murderer. A murderer is driven by a
heart which rages in brutality. But a heart which is deeply stirred may sometimes also be
stirred with mercy. Worse than the murderer is one totally lacking in heart. He will never
turn toward loving-kindness. ... This people must be kept at a distance from the people
whose life is built on the foundation of loving-kindnessz.

There is another quality which prevents the channeling of negative to positive
energies, and that is leitzanus. Leitzanus is such that it cannot be cured, for it forms, as the
Mesilas Yesharim explains, an oily shield off which any rebuke slips. The Leitz turns all
importance into a joke. He lacks any sense of profundity and therefore cannot relate to the
wisdom of Torah. This is the case of Amalek. Amalek’s anti-Torahism hardly seemed
apathetic. They marched over a long desert to reach and attack the Jews. But their leitzanus
made them anti-Torah, if not anti-life itself’,

Bilam prophesized that T2 »Ty NN PHY 0 YR — The beginning of all
nations is Amalek, but his end is destruction. The end of days, the Messianic era, is a time
when all nations, except for Amalek, will find their Tikun. And since that time is a time
when nothing can exist that is not corrected, Amalek perforce will self-destruct’. The
reason for Amalek's self-destruction is because P90y O MWK at a time when the full
profundity and clarity of G-d’s revelation through the Jewish people was being unfolded,
Amalek was the first of all nations to attack the Jews® and thereby to attempt to create a
mockery of the Jewish people and a disdain for all they stood for®. At a time when all
nations were in awe, Amalek simply could not appreciate that anything of importance was
happening7.
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The '119°nn 190 asks the obvious question: Can G-d have created a human being
who, as in the case of the »y)> and the >pYny, have no purpose in this world and are
doomed to destruction? No, he answers. Things did not have to be this way. But the
collective commitment to evil by the entire nation over many generations ultimately led to
this tragic state of affairs.

These m25n need to be seen in the context of the laws regarding other non-Jews,
which reflect a deep understanding of the basic rights of all human beings. The
commandment to destroy the 0y could not have been simply an act of ethnic cleansing
because Jewish law requires that we allow awn ») to live in the land of Israel. Moreover,
we are required to guarantee their well-being. We are required to respect the territoriality of
other nations. A non-defensive war against any nation was never permitted without the
express permission of 17apn through the oy Ny ©7N. Therefore, the injunctions against
these two groups are clearly very specific and for very specific reasons.

In addition, the Judaic requirement for their destruction was only in the heat of
battle. Prior to this, two other choices faced the ©»y)3: to make peace or to departz.

We are required to go against our natural instincts and to destroy the 0%y because
they are considered to be a 9. Their culture was so permeated with idolatry and the
immorality that stemmed from this that, rather than the Jews attracting them to
Monotheism, they would almost certainly infect the Jews with their decadent ideology.

Of course, this does not mean that every Canaanite who grew up in this
environment deliberately intended to corrupt the Jews. But the net result, even if he is not
to blame, was just that. An unborn baby threatening his mother's life is also considered a
97" and is killed. The baby is surely not to blame for the situation, and he may be entirely
innocent, but he is still a 97. (For example, if there were two towns on opposite sides of
the river with one infected with a fatal plague and a young, infected child from that town
would be on a boat crossing the river to the other town, thousands may die from coming in
contact with him. The child may be innocent but must be killed before he can reach and
infect the other town® )

Certainly it is difficult for Jews, who are characterized as being 09, to relate to
such a commandment. Even the great King Shaul was not able to bring himself to fulfill
this commandment by killing all the Amelekites and their flocks. “How could it be,” he
said to himself, “that the same Torah which commands that the whole procedure of Eglah
Arufah be brought for a single unaccounted murder can allow a whole nation to be
destroyed? And if the people sinned, what did the animals do? And if the adults sinned,
what did the minors do?” A heavenly voice then went out and said: P>7T¥ >Nn YN (3 NONP)
1290 - don’t be righteous beyond your mandate”.
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It is highly unusual for the N7 to give reasons for its commandments. Yet, in the
cases of the ©pHny and the 0»yId, the NN does provide explanations. By pbny, the n7n
tells us that we should remember what the Amelekites did to us when we were going out of
Egypt. At that time, all the nations of the world had come to believe in G-d and recognized
that the Jews were the chosen people. The Amalekites, however, attacked from the back,
killing the weak and the stragglersl. By daring to do what every other nation was too
frightened to even contemplate, they were able to bring in the possibility that this G-d of
the Jews may be defeatable after all. This can be compared to a cauldron of hot water
which everyone is too frightened to jump into. However, after the first person jumps in, the
waters cool off for everyone else to jump in afterwards.

The Amalekites attacked the Jews for no reason, as the Jews were not threatening
their life or property in any way. It was pure hatred of what the Jews stood for, Monotheists
in the deepest sense, which moved them to come against the Jewish nation. They went to
great trouble to do so, coming from an enormous distance across the desert. When they
reached the Jews, they made clear that their intention was as a spiritual protest against the
miracles that the Jews had experienced. They therefore barbarically cut off the
circumcisions of the Jewish males and threw them into the air. Had they been victorious,
their plan was to commit total genocide on the Jews. To this end, they had assembled a
coalition of other nations and enticed them to join them in battle”.

This was not the first time that the Jews had heard from Amalek. The nation of
Amalek had a history of total and vicious anti-Semitism stemming back to their founder,
Pony, who had received this hatred from wy. Since that time, they had committed
themselves to a value system that was totally antithetical to anything good. They had
violated every ethical and spiritual principle for generations. History showed that their
survival only led to further corruption and further attempts at genocide on the Jews. The
Amalekites were still trying to destroy the Jews at the time of Shaul Hamelech, four
centuries later. Shaul spared their ruler, Agag, while destroying the rest of the nation. But
Agag and his descendants did not give up. Four centuries later, Agag’s descendent yon
came so close to destroying the Jews.

Pony's existence was ultimately the biggest "1 5:¥9n. Py is that force which, more
than anything else, gives people reason to believe that G-d, as we know Him, does not
exist. Pony's existence, therefore, is in contradiction to the ultimate reality and purpose of
this world. At a time when that reality will be manifestly apparent to the exclusion of
anything else, pony will perforce have no place. As oy>a put it:

(9: 75 792792) TAR YTY ININNRI PONY DN NOPUNI

Unlike other challenges to Judaism which developed sophisticated ideologies and
philosophies, Amalek’s whole philosophy was to undermine any sense that anything in this
world is of value. Other nations with false ideologies could be challenged to transfer their
beliefs and commitments to the right source; pony had no sense of the importance of
anything that could be channeled in the right direction.’
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Because the Jews represented commitment to spiritual reality, G-d clearly showed
them that it was their spiritual weakness which gave pony its strength. If you have come to
test me (says G-d), let (Amalek) the evil one come and test you. Immediately, “And Amalek

!’]
came”".

A little harder to explain is the case of the Canaanites. Again, the Torah itself gives
us the reason: if we do not kill them all, we will land out intermarrying with them and
assimilating into their powerful and perverse society. Despicably, we are likely to adopt
their idolatrous practicesz. After all, intermarried spouses are expected to take each other’s
religious beliefs seriously. The problem with the Canaanites was that they were living in
the land of Israel. Here, they would become citizens of the same state. Surely one has to
make peace with one’s fellow country men, the logic goes, and we should all enter into the
same civil pact. The Torah, however, calls this a wpw, a fatal trap that will ultimately
destroy us’. It is folly to think that we will be the dominant culture and change them. They
were on the land of Israel for centuries, and their culture was very deep and well-
established. The Canaanites were the bastion of idolatry; they were the founders of
polytheistic practices and their primary ideological transmitters’. The Jews were too new to
the Torah to stand up to this. Without perhaps even realizing it, we would be seduced into
thinking that their despicable practices were really the in thing to do after all’.

In a world which has always been primarily non-Monotheistic (even today) and
which at one stage had virtually entirely forgotten the notion of the one G-d, the Jews
single-handedly reintroduced the concept. This was the single greatest contribution to
civilization ever. In order to achieve this, however, the Jews had to have a total
commitment to this idea. In the post-y3)\wx7n oI era the concept of G-d got lost because of
what were initially small compromises in Monotheistic belief.® Therefore, the nm gives a
long list of prohibitions against any form of compromise in this area. For example, we see
the following 26 negative prohibitions in the »'no:

P?0D 81" TN DINR 217271 VW1 X2 "TMIR P1T27 ONWPA OXR: 113 "o’

TIMP?1 (TY) 1MAM N?IXR1 717 RIP1 TA'N?R? NI TNA2R 7INK 1IT1 PRI AWI™? 0712 0127 19 (19) 77 mnow?
11278 "INR 7712 NIXR 1T 10178 "INKR 17112 1111 77127 171120

A. Kaplan translation: 111"117® "INX 1171: When they practice their religion and sacrifice to their gods, they will
invite you, and you will end up eating their sacrifice.
T0: You will then allow their daughters to marry your sons, and when their daughters worship their gods,

they will lead your sons to follow their religion.
17-R7:22 N NN

127P2 WPIM? 17N 19 1770 R NNKX TUXR PRI AW12 N2 012019 77 MW 2 T2 nmow?

T2 :UN N'221 19p DN N113NA 190 072N72 131) 1MWK AT1071 7'D 19D 170 1"00D ‘T 1787 3% 118N 'I]]“T]4
(T"D? 0IN"0™ OTR "2 1709 R?2W

0”2N7in NN 190 brings this law in the context of several others:
"D 2D 1IM°? R?2W :1 "7
13N 7"D "T2ID 2"WIN7 K20 :R1 N7
"D "T21D2 INNNN°? K20 21 N2
027'P2R 'T?2 INXR\NT TN'N?7R? 10D 10X TNAVIN 2223 MWD? 021K 1TN?" X7 10X 1UN?7 :N° 2 l:l"l:lT5

®See T 117120 W™ 0N

c:\users\yye\documents\nle\parsha\rae parsha booklets\docs\5. chumash detail devarim 2013.doc



e We are enjoined not only not to turn to idolatry but also not to follow the thoughts
of our heart and the temptations of what we see, nor to imitate the practices of
idolaters even not for the purposes of idolatry (3 ;0 & ).

® Not to use G-d’s Name in vain. (30)

e Not to serve idols; not to kiss or bow to idols even not in an act of service; not to
make idols for oneself or others; not to make any image of man (25-%)

e Not to lead Jews to idolatry; not to rebuild a city so accused; not to enjoy from such
a city's material possessions or benefit from any idolatry or its embellishments. (-3
-1 5 ND)

e Not to prophesize falsely or in the name of idolatry; neither to listen to such a
person nor to fear killing him. (15-25)

e Not to seek the advice of or to engage in any acts called Tom & "My ,N.
(Prohibitions 1n-12)

¢ Not to make a na¥n or hewn stone to bow on or to plant a tree in the Temple. (-an
m)

The commitment of the seven nations to polytheism and the corrupt values that
went with this went so deep and was so passionate that given any clash between Jewish and
Canaanite culture, there was every chance that Canaanite culture would have won out.
(Therefore, according to the »mv, it was not enough for the nn to demand their
destruction; the NN had to additionally command us not to allow them to settle on our
land.) The Canaanim would have bequeathed to the world idolatrous practices which
included w9, where the service was to excrete in front of it! We would have inherited a
value system that would have included laws prohibiting kindness to the stranger,
disallowing peaceful co-existence with neighbors and many other values which would have
made the Nazis look tame.

This is not to say that attempts had not been made to reform the ©»y35. The best
attempt was made by 1ax ondax. He had all the tools he needed for success - holiness,
charisma, dedication, drive, wealth, and prestige, and he spent the best years of his life
walking up and down 3> preaching the doctrine of One G-d. In fact, his efforts were not
without considerable success - as time went on he attracted an increasing entourage of
followers. But in the end, the mighty culture of 35 eroded all his successes. By the very
next generation, they had re-assimilated. on7aN's thousands, if not tens of thousands of
converts, were nowhere to be seen. pn¥> was to survey a totally barren, polytheistic scene
once more. (The historian Yechezkel Kaufman has documented just how alien Monotheism
was to the broader environment of the Jews.)

Yet, G-d still did not give up on the 0»y)5. When He saw where onax's efforts
were headed, he promised him the land instead of the ©»y35, but only if those despicable
people would continue in their wickedness for a whole four more generations. Still they did
not do Nwn.

Given the huge cultural power of the Canaanim to transmit their evil ethics, they
collectively became a 9m". The 7 of a 977 applies even if the 977 is M, i.e. essentially
innocent. Thus it applies even if the 977 is an unborn baby threatening the mother.'

What needs to be stressed here is that no human being could ever be entitled to
decide that any nation, no matter how evil, deserves to be killed. Only G-d could make that
choice. The slightest doubt as to whether we are fulfilling G-d's Will is enough to prohibit

T mxn 1M nnin*

c:\users\yye\documents\nle\parsha\rae parsha booklets\docs\5. chumash detail devarim 2013.doc



any action in this direction. Today, for example, these laws are completely in abeyance.
2M© mixed up the nations and we therefore no longer know who is an 9N, an MVIN, or
any of the Canaanite nations'. Although there are those who associated Amalek with the
Nazis’, and indeed with any nation that tries to wipe out the Jews in any generation3 , we
cannot definitely indentify Amalek in practice. The lessons of these nations remain but
sobering and frightening lessons for ourselves — to understand our own human condition
and how deeply any human, including ourselves, is capable of sinking.
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PIHHNY

1. The Torah unchanging forever

SUMMARY:

If G-d has a plan for the world, He must have a mechanism for revealing that plan.
This mechanism has to lend itself to clear and convincing proof that it encompasses G-d's
word. The mechanism for revealing G-d's plan was the Revelation of the Torah at Sinai. In
our parsha, the Torah declares that the entire nation witnessed the Sinai events at a level of
face-to-face prophecy, unfiltered by any imaginative faculty, and that this is the primary
source of our trust that the Revelation did indeed take place. The Jews could not handle any
more of such intense prophecy and therefore requested that Moshe continue the Revelation.

There are many secondary proofs to the authenticity of Torah. For one, this Torah,
as a system of living, works and has worked across time and place. Secondly, the Torah
makes very specific predictions. Thirdly, there was a complete consensus amongst the
nation in the first 1,000 years after Sinai that it did, indeed, take place.

If the Torah were a fabrication, it would be impossible that, amongst a nation with a
track record for skepticism, there would not have been a huge number who declared it a
fraud. In addition, differing versions of what happened would have developed. Further, the
miracles in Egypt and during the desert were given under conditions where they could be
examined closely, by everyone (including non-Jews), and without the element of surprise.
Most of the plagues in Egypt happened with clear warning (Moshe announced exactly what
was going to happen), and the ya fell for 40 years.

Other proofs for the Torah include archaeology and the fact that both Christianity
and Islam confirm the Sinai account.

But all of these things are secondary to the primary claim. This is the fact that there
was a national revelation to the whole nation. Moshe did not emerge from a cave -
Mohammed-like - and proclaim that he heard a prophecy. The ever weary Jews, the most
skeptical nation on earth, would have had his head. Rather, the entire nation stood at Sinai,
spoke to G-d face-to-face and was able to authenticate all the rest of Moshe's prophecy.

One cannot fabricate a claim of national revelation. All religions would have loved
to have made such a claim, but no one has ever dared to claim such a thing. A claim of
national revelation can never be made unless it is true. All claims to new religions are made
by individual people who made private claims to personal revelation.

What would happen if they did make a claim of national revelation? Let us take an
example provided by Rabbi Dovid Gottlieb. Have you ever noticed that UFO claims are
always about a spacecraft landing in a deserted field? Imagine that your friend tells you one
day that he has just seen a space-craft landing in Time Square, during morning rush hour.
You phone a friend whose offices overlook Time Square and ask him whether he sees
anything. Negative. You turn on the radio — no mention of such an event. You turn to all
those around you and ask whether they heard of such a thing. No one has. At which point
you grab the person and walk them off to the nearest mental institution.

Now let us say that a person tells you that they did not see the event, but that all of
our ancestors saw this event 250 years ago. Our first reaction is to go to our parents and
say, “Mom, did your parents ever tell you about a spacecraft landing in Times Square?” |
ask my friends and anyone I know to ask the same. No one was ever told such a thing by
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their parents or by anyone of the previous generation. Only, apparently, has our claimant.
This still won't get him out of the loony bin.

Judaism not only makes such a claim but our Torah-keeping parents have all heard
of this claim from their parents and so on for thousands of years. As the Kuzari states, that
claim is watertight. You simply cannot make it up.

According to the Ramban, our verse now brings a prohibition against forgetting the
Sinai experience. Should a false prophet come and claim that the Torah has changed, we
will know that he is wrong. Had we received the Torah only from a prophet, even if his
prophecy had been authenticated, there would always have been the risk that another
prophet would come along and command us to do differently. He may back this up with all
kinds of signs and, at the very least, cause us to doubt the authenticity or applicability of
the original prophecy.

But, once we heard the Torah directly from G-d and saw all the events at Sinai with
our own eyes without any intermediary, we are in a position to reject all who dispute this
even should he bring signs and wonders as a back-up. The Jewish People are able to give
evidence on Sinai and all its events. We witnessed the authentication of Moshe's prophecy,
and it is our direct ancestors who have told us about this, generation after generation.

All the miracles that led up to the Exodus, especially the plagues and the crossing of
the Red Sea, are a part of the package of proofs that support the Sinai experience.

To facilitate remembering the Exodus, the n71n introduces many nmsn which are
D8N NNONY 993 or which include mention of that experience (e.g. Tefilin, Mezuzah,
Kiddush). In addition, the N7 n introduces Chagim which remind us of specific aspects of
that entire period of history. Most dramatically, the v mM727 in PHNNY NYIS mention
D3N NN as the reason for keeping the Shabbos.

Through this, it is the whole nation, and not just one group, who are charged with
keeping this historical reality alive and accurate. Ultimately, it is parents who are charged
with communicating this information to the people for whom they care the most, their
children, further ensuring that distortions do not enter.
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DETAIL:
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If G-d has a plan for the world, He must have a mechanism for revealing this plan,
and the mechanism must lend itself to clear and convincing proof that this is G-d's word.
The mechanism we speak of is the Revelation at Sinai. In our Parsha, the Torah declares
that the entire nation witnessed the events at Sinai at a level of face-to-face prophecy, and
that this is the primary source of our trust that the Revelation did indeed take place.

Having said this, we need to understand that there is no absolute proof for any
knowledge. Science doesn't even pretend to work this way (although the layman often
thinks that it does). For any particular set of phenomena there are usually several
(sometimes hundreds of) competing scientific theories. A scientific theory is accepted as
being true because it is the best, simplest, most aesthetic and inclusive explanation for a
particular body of knowledge. In addition, a theory should make testable predictions.

We should not hold Judaism accountable to standards which are higher than
scientific standards, for it is doubtful whether a higher standard actually exists. However,
by scientific standards, Judaism can certainly be proven true. For example:

(a) Judaism works! It has worked across time, in different cultures (North African,
European, etc.), under radically different circumstances (American affluence, the
Holocaust). No other system comes close to Judaism's combination of wisdom and
profundity in addition to its practical, livable nature. The Bechor Shor says that it is
inconceivable that Judaism is the product of a human mind'. The nations of the
world have envied the system of wise living which has sustained the Jewish People
against all odds”.

(b) The Torah makes very specific predictions which have come true’.
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Malbim also says that this is the meaning of the word i1X7 at the beginning of Parshas Reeh:
12291 1272 01'1 027197 1M IR IR ;13 &°

Malbim says that this shows that the blessings and curses are not simply promises for the future. One can
actually see that people who observe the Torah have a sense of accomplishment, fulfillment and spiritual
growth. The blessings are there for all to see.
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*The best example of this is the NINJ1N, where very specific conditions were laid down for the Jews being

able to remain in Israel and very specific consequences were predicted for failure to do this. Another case is
that of NU™MW, and the year before and after.
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(c) The complete consensus amongst the nation in the first 1000 years after Sinai
mitigates against the Sinai experience being made up. It is impossible to create a
fiction that will not have some skeptics (amongst a nation with a track record for
skepticism) and that will not have differing versions of what happened.

(d) All the miracles in Egypt and in the desert were given under conditions where they
could be examined closely, by everyone (including non-Jews), and without the
element of surprise. The y fell for 40 years, and most of the plagues in Egypt were
with clear warning as to exactly what was going to happenl.

(e) The overall consensus is that archaeology confirms the authenticity of the Bible
account wherever it could be checked®.

(f) Both Christianity and Islam, the other two major Monotheistic religions, accept the
Sinai account as being authentic.

All of these proofs are secondary to the primary claim, however. The most
important fact is that the Sinai event was a national revelation to the whole nation. Moshe
did not emerge from a cave, Mohammed-like, and proclaim that he had received a
prophecy. The ever-weary Jews, the most skeptical nation on earth, would have had his
head. Rather, the entire nation stood at Sinai, spoke to G-d face to face, and was able to
authenticate all the rest of Moshe's prophecy. Never has such a claim, or anything nearly
like it, been made before’.

The Kuzari® tells us that such a claim will never be made, for one cannot fabricate a
claim of national revelation. All religions would have loved to make such a claim, but as
the verses themselves testify, no one has ever dared to claim such a things. A claim of
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%In recent decades a new school of archaeology, the Copenhagen school, has challenged this assumption,
but given the evidence it is hard not to conclude that this school is driven more by ideology than
scholarship.
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national revelation can never be made unless it is true. All claims to new religions are
made by individual people who made private claims to personal revelations.

What would happen if founders of new religions would make claims of national
revelation? Rabbi Dovid Gottlieb gives a fitting example: UFO claims are always about a
spacecraft landing in a deserted field. Imagine that someone tells his friend that he has just
seen a space-craft landing in Time Square during morning rush hour. The other phones a
friend whose offices overlook Time Square and asks him whether he sees anything.
Negative. He turns on the radio — no mention of such an event. He turns to all those around
him and asks whether they heard of such a thing. No one has heard anything. He grabs the
person and walks him off to the nearest mental institution.

Now let us say that a person mentions that he did not see the event but all his
ancestors saw this event 250 years ago. Our first reaction is to go to our parents and say,
“Mom, did your parents ever tell you about a spacecraft landing in Times Square?” He
asks his friends and anyone he knows to ask the same. No one was ever told such a thing by
their parents or by anyone of the previous generation; only, apparently, our claimant. Well,
this still won't get him out of the loony bin.

Judaism not only makes such a claim, but our Torah-keeping parents have all heard
of this claim from their parents and so on, tracing back thousands of years. As the Kuzari
states, this claim is watertight — one simply cannot make it up. Having said that, let us turn
to our Parsha which deals specifically with the core proof, the giving of the Torah at Sinai.

As we stated, the Sinai experience was witnessed by the entire Jewish peoplel. All
those present reached the level of speaking to G-d 0”9 YN 09, and they therefore were
able to verify that Moshe Rabbeinu’s prophecy was accurate”.

According to the Ramban, our verse now brings a prohibition against forgetting the
Sinai experience3. We are commanded to remember the Shofar sounds, the thunder and the

P10 1TV 101 DDA ®7171 10D 17 IR 1900 219 TIRT 07920 NIR1 02190 IR 0'R7 0D 221 :7° 2 N’

Not only did they witness these events, but they participated in them:
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lightening, but especially G-d’s unprecedented communication with each person who stood
there'.

The Ramban explains2 that the reason for this Mitzvah is in order to be able to cope
with future, false prophets who will claim that the Torah has changed, denying a
fundamental of our faith®. Had we received the Torah only from a prophet, even had his
prophecy been authenticated, there would have always been the risk that another prophet
would come along and command us to do differently. He may back this up with all kinds of
signs, and, at the very least, cause us to doubt the authenticity or applicability of the
original prophecy4.

But, says the Ramban, once we have heard the Torah directly from G-d and we saw
all the events at Sinai with our own eyes without any intermediary, we are in a position to
reject all who dispute this event even if the claim was backed up with signs and wonders.
The Jewish People are able to give evidence for Sinai and all its events’: we witnessed the
authentication of Moshe's prophecy and our direct ancestors have told us about this,
generation after generation6.

Later in Parshas VaEschanan, as an introduction to the repetition of the 10
Commandments, the Parsha deepens this understanding. Moshe exhorts the people to keep
the Mitzvos because each one personally entered into a covenant with G-d:
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and it was only at the people's request that Moshe continued to tell over what G-d
was saying:
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All the miracles that led up to the Exodus, especially the plagues and the crossing of
the Red Sea, are a part of the package of proofs that support the Sinai experience. The
Exodus is testimony, says the Aruch HaShulchan, to G-d’s Hashgacha in the world, and it
is testimony to G-d's ability to change nature”. In addition, 0180 NNy shows that the Jews
are the Chosen people:
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This nation, however, was chosen for responsibilities — not privileges. Those
responsibilities became manifest at Maamad Har Sinai.

To facilitate remembering the Exodus, the N7 0 introduces many nmsn that are 53
DINN NNOYY or MM which include mention of the Egypt/Sinai experience (e.g. Tefilin,
Mezuzah, Kiddush). In addition, the n71n introduces Chagim which remind us of specific
aspects of that entire period of history. Most dramatically, the mw M127 in PHNNY NYIS
mention D¥N NNOY as the reason for keeping the Shabbos’. As the Ramban explains:

VIV DXNINI MMN D52 YTNN NIN DV 1NN 12 175D 7D NAYD 90T DMINND NNONY IV 117299
1MINIO YO

Through this, it is the whole nation, and not just one group, that are charged with
keeping this historical reality alive and accurate”. Ultimately, it is parents who are charged
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73 ™M "3 (12) 1NN TV 117P2R ‘i1 219 IR UNW? 1INIXR 07907 OXR NKXTi 1?70 UKRil 117387 "3 11101 1107 1Nl
NXR1 117P2R ‘N MK TUKR 72 TIR DNW1T AKX 279 (TI3) "N 1IN3 WRi 717N 12T 071 07P7R 219 N UK 101
11 IMXR™ "?X 0317272 03127 219 NIR ‘i1 DU (112) 110D 1IDNWT 77X 117'P2R ‘i1 12T UK 73 NKXR 11728 711N
NIR7? ON? 1T 0227 1701 1107 ™M (12) 1127 TWR 23 12070 778 1127 TWR AT DU 12T 219 NIR "N "7
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*Rav SR Hirsch, 8 T T™12T: The universal tradition by a whole nation from parents to children is the equally
unparalleled unique preservation of the fact. ...

77127 DNUTM IMRIW "1°0 110 12272 1783 21N 1720 17010 1711 112 12 IR TN?Nn 22 :R7D 2 97 1'WT'R
Rav Hirsch (ibid) points out that 7”1 say this about teaching a grandson and not a son. For it is only when a

son sees that what his father is teaching him is the same as he, the father, received from his father, that he
can know that this is the same information that was received at Sinai.
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with communicating this information to the people for whom they care the most, their
children, further ensuring that distortions do not enter'. (Parents typically want the best for
their children. This includes ensuring that they know the truths their parents know)?.

As we showed briefly above, there are many other proofs showing that G-d gave the
Torah on Mt. Sinai. Some of these are internal proofs, i.e. from the Torah itself, and some
of these are external, i.e. from archeology, etc. However, it is clear what the Torah itself
regards as the most powerful of all proofs: that the entire nation witnessed the events at
Sinai at a level of face-to-face prophecy.

T'DIW 1IM1TYA 223 19910 R? Til1,27DIN0 01 1'R71 220 12T OIR 2111 21117127 190 T'DIR? 20 T '|"ZlT]'I1
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Rav Hirsch (772 "1221 727 DNUTIN N”T): - and that which you come to know, and which hrough your own
practical experience has become the unshakable garnitic basis of all your thoughts and actions, you shal
make that become the “knowledge”, not the “belief” of your children and your grandchildren. You shall hand
it down to them with all the full conviction and certainty that your personal experience has given you. ...
Hence the saying:

77127 DNUTIN1 MKRIW "1°0 110 11227 17R83 21N 172D 12010 717110 11212 TR?1NN 22 :R7D 2 1'01T"P

... It remains somewhat striking that the Gemorrah should attach this consideration to teaching a grandson
and not take it already to teaching a son. .... If the grandson ... sees that his father has only taught him what
he himself had received from his father, and so the conclusion lies to hand that altogether the fathers back
to Moses have only handed down what they had received from their fathers, and the mouth of his father
and grandfather becomes for him as the mouth of Moses.
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2. Changes in the Ten Commandments

SUMMARY:

In this week’s Parsha, the 10 Commandments are repeated. In Luchos Rishonos we
are asked to remember the Shabbos (719%), whereas in the second we are told to keep it (
mv). The Sages tell us that Y18 TON 272 5N NNY; yet, we still have to understand
why these two ideas are written in the order that they appear. The reason given is
because of the difference between Sefer Devarim and the other Five Books. The giving of
the Torah has two dimensions: there is the dimension of the Torah as reflected in The
Giver, and there is the dimension of the Torah as reflected in the recipient. This is because
of the vast difference between the Giver (G-d) and the receiver (Man). The covenant of the
Torah requires that both these sides be connected to the Torah, that the Torah reflect both
the giver and the receiver. For it is the very essence of a covenant that it be a connection
between the two parties. And it is then natural that the two ends of the Bris relate to each
one of the parties. The first four books, then, are the Torah reflected in the Giver. ©»27 990
, however, reflects the receiver.

Shamor and Zachor are negative and positive Mitzvos respectively. The N> mnsn
nwyn are the ©1270 770, the basic parameters of life in which we operate the vessel or
material which will serve to hold the Kedusha. The nwy nmsn, on the other hand, reflect
noynn P, the exalted levels of holiness which we are able to achieve, the content which
fills up the vessel. Therefore, our starting point in Avoda is to enter into the framework, the
negative commandments. Once within that framework, we are ready to climb the levels of
holiness through the positive commandments.

The Torah which begins with G-d’s side of the covenant therefore begins with
Zachor, whereas the Torah which begins with man’s part of the covenant begins with
Shamor. In an ideal world, it would be enough for us to focus on M3, the positive aspects
of the Shabbos. We would be in natural harmony with the 9w, with the framework or
negative aspects of the Shabbos.

The Luchos Shniyos contain the word 20 - 99 2V Wn9. The First Luchos do not
have the word 210 mentioned at all.

Luchos Rishonos, because they were said from the side of the Giver (G-d), required
the recipient to be at an unusually high level. In fact, at the time of Matan Torah the Jewish
people reached the level of the angels and the whole event was at a spiritual level above
that of this world. The word 2y0 was therefore not mentioned because such a word reflects
completion of a process, as in each creation day. The very word implies that the particular
reality at hand starts out incomplete. Hence the word 210 does not appear by the first
Tablets since, being above this world, they start out complete to begin with.

The second Dibros (Luchos Shniyos), however, start from the perspective of mortal
man, still unfulfilled in his future potential. It was to reflect this reality that the word 210
was said by these Dibros.

According to this, Zachor and Shamor are really just two faces, two different levels
of the same thing. Of course they were said TP 273, for each contains within it the other.

The Jews live a mortal life. They start by becoming Shabbos observant — 7 v. But,
having entered the framework of Shabbos, they are capable of soaring with the holiness of
the day. Here is a day xan 05w pyn — when the Jews can again be like the angels as they
were at Sinai. They never lost the Zachor; rather, they were only given a new portal, 0w,
to achieve it.
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DETAIL:

NIND PONHN IR PPON N DN (2) : IINY NOND DTN Y2 NN DPON 127 (N) O P19 MnNY
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The Ten Commandments are repeated in this week's Parsha. There are some
significant changes between their first mention in Parshas Yisro and their repetition here.'

The most significant change has to do with the Shabbos. In the first m127 we are
asked to remember the Shabbos (719%), whereas in the second we are told to keep Shabbos (
Mnv). The Sages tell us that 1IN TAX M T2 MNON MHY: both “remember” and “keep”
were said simultaneously. Yet, we still must understand why they appear this way and in
this specific order in the Written Torah®,
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The Maharal says that the secret to all of this is the difference between Sefer
Devarim and the other Five Books. The giving of the Torah, he says, has two dimensions:
there is the dimension of the Torah as reflected in The Giver, and there is the dimension of
the Torah as reflected in the recipientl. This results from the vast difference between the
Giver (G-d) and the receiver (Man). The covenant of the Torah requires that both these
sides be connected to the Torah and that the Torah reflect both the giver and the receiver,
for it is the very essence of a covenant that it be a connection between the two partiesz. And
it is natural that the two ends of the Bris relate to each one of the parties. The first four
books, then, are the Torah reflected in the Giver’. o171 19D, however, reflects the receiver.
This is because:

NN DDAPNN DNIY DX 2P NIN NIWN NSPN NI NNNN 902 XINY 1NN MVYN 5700
.DY2PNN BN YRIY DN 1P WA 1D IWNY YN Y910 1NN MYN 7993

The recipient of the Torah requires greater explanation,4 for the Mishnah Torah is
Torah connected to man’s side of the covenant’. Moshe is no longer described in the third
person, as he himself is now speaking.

Elsewhere, Maharal states that the nwyn N> nnsn are the 027N 970 - the basic
parameters of life in which we operate6, the vessel or material which will serve to hold the
Kedusha'. The nwy nmsn, on the other hand, reflect nbynn Mp - the exalted levels of
holiness which we are able to achieveg, the content which fills up the vessel’. Therefore,
our starting point in Avoda is to enter into the framework, the negative commandments. A
non-Jew, for example, is commanded in 7 basic mitzvos, all of them being negative
mitzvos'’. As the Maharal puts it:
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This relates to two different types of Kedusha. The Torah commands us “Kedoshim
Tiheyu”l. Rashi teaches that “You shall be holy” means that we should remove ourselves
from arayos, the sins of sexual immoralityz. HaSh-m specifically chose this commandment
as the vehicle for attaining holiness because sexual immorality is incompatible with
holiness. However, we achieve some of this holiness whenever we keep a negative
commandment. This type of holiness is called Tahara, purity.

There is a second meaning of kedusha,” which involves active engagement of the
world for holiness*. When we say Asher kidishanu bemitzvosav, we do not mean
separation kedusha. Rather, we mean active engagements. This relates to the positive
commandments. The Shaarei Teshuva points out that all the great and enabling attributes
are to be found through the positive Mitzvos — therein lie the commandments to love and
fear G-d, to know Him and reflect on His ways, to be holy, to serve Him and to cleave to
Him®.

Most of the Mitzvos involve using a physical object to create kedusha. Since
everything was created by G-d, everything can be traced back to its source in kedusha.
Engaging the physical world in a positive manner releases the nv 1P MmN, the sparks of
holiness in that situation or 0bject7. However, not all holiness is accessible to us. The Torah
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"Rav Dessler writes that this is the reason for the laws that children inherit the possessions of their parents.
The objects that one comes to possess are not by chance. These are the objects with which one will sanctify
the world. Since children continue the spiritual tasks of their parents, they need to have the same objects
with which to carry out this responsibility.

The Arizal explains that when Klal Yisroel borrowed the Keilim of the Mitzrim just prior to their
departure, this was in order to redeem the last sparks of holiness which existed in Mitzrayim. After that,
since all the holiness of that place had been redeemed, it became prohibited to return to Egypt.
Subsequent exiles have a similar task of redeeming the sparks in the countries of exile.
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therefore prohibits certain things and permits others in order to guide us on a path of
sanctifying that which we are able and avoid engaging things where the kedusha is so
hidden that were we to engage these things we would only produce Tumah'.

In an ideal world, in G-d’s world, it would be enough for us to focus on 793, the
positive aspects of the Shabbos. We would be in natural harmony with the 7w, the
framework or negative aspects of the Shabbos. Therefore, in the Torah which begins with
G-d’s side of the covenant (the first four books) we see the word Zachor used, whereas the
Torah which begins with man’s part of the covenant, Sefer Devarim, includes the word
Shamor.

But the Maharal goes even deeper, based on yet another difference in the wording
of the two Luchos. The Sages point out that by the command of honoring one’s parents, the
words 79 2V’ N> are added”. The First Luchos do not have the word 270 mentioned at all.

The Luchos Rishonos required the recipient to be at an unusually high level because
they were said from the side of the Giver (G-d). The Tablets themselves were made by G-d
with some of the letters hanging in the air, for all the letters were carved into the luchos in
one holistic sweep3.

In fact, the Jewish people reached the level of the angels at the time of Matan Torah
and the whole event was at a spiritual level above that of this world*. This was the only
way that it was feasible for Man to receive G-d’s Word. Thus, the word 210 was not

"The halachik words MmN and 110X are really kabbalistic words which mean unbound and bound
respectively. If something is 11111, it means that its kedusha is unbound, accessible to us. If it is 11O, then its
kedusha is bound up behind layers of N9'7p, external coverings or shells, which make it inaccessible to us.
Pork, which is forbidden to us, was also created by G-d, and therefore, has kedusha at some level:
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G-d has a purpose for that holiness which is not revealed to us. But that kedusha has nothing to do with us.
Still, by not eating pork, we gain the kedusha of prishus.
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mentioned, because such a word reflects completion of a process, as in each creation dayl.
The very word 210 implies that the particular reality at hand starts out incomplete. But the
original Sinai experience reflected a perfect, fulfilled reality, both for Man and all his
surroundings. Hence the word 210 does not appear by the first Tablets, since being above
this world, the Jewish people start out complete to begin with”.

The Luchos Shniyos were given after the sin of the Golden Calf. At that point the
Jews were once again incomplete creatures of this world (as reflected by the fact that
Moshe Rabbeinu carved out the Luchos — they were not Maaseh HaSh-m’). Yet, they were
still capable of fulfilling their future potential. It was to reflect this reality that the word 210
was said by these Dibros®. In fact, the very high spirituality of the first Luchos was what
caused their destruction in the end — something so G-dly was not sustainable in this world’.
The Jews could hardly maintain their artificial spiritual level akin to the angels, above the
power of any human might and even above the power of death®.

According to this, Zachor and Shamor are really just two faces, two different levels
of the same thing. Of course they were said TnX 71272, for each contains the other within it.
The Jews live a mortal life. They start with becoming Shabbos observant — mmw. But,
having entered the framework of Shabbos, they are capable of soaring with the holiness of
the day. Here is a day Xan oYy pyn, when the Jews can again be like the angels as they
were at Sinai. They never lost the Zachor, but were only given a new portal, v, to
achieve it.
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3. Torah Study
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The Jews are the people of the Book. We study the Torah not for man to know G-d,
but in order for man to know what G-d wants of man’. We pride ourselves in scholarship,
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... Not to see G-d, but to see th earth and earthly conditions, man and human conditions, from G-d’s point of
view, is the loftiest height that can be reached by human minds here on earth ....
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but this is no abstract phsilosphical undertaking. We study to become the embodiment of
holy wisdom — to aspire to becoming walking Torah scrolls'. And, in fact, the Sages held
that someone whose knowledge runs ahead of his practice is like a tree with many branches
and few roots. A wind will surely come and uproot and upend it". And so there is a life-
long requirement3 to study Torah in order to know what to do: This is the formula for
remembering his wisdom as well (a tree whose roots are more than the branches4), and this
is the first thing one will be accountable for in ShamayimS.

It is suprising to learn then, that the study of Torah has independent value beyond
knowing what G-d wants of us. The Torah is the blueprint of the world. Therefore,
everything in the world was created through the Torah®. Someone who wants to be in
harmony with the spiritual underpinnings of the world, to really understand what makes the
world tick, has to take out the original plans and study them. When we learn Torah, it is as
if G-d, the Designer of the world, has invited us, His close ministers7, to share the inside
story behind the world.

One who is connecting with the Torah through its study is therefore connecting with
G-d on one of the most profound of levels®.

If Torah study is like being a close advisor to the King and consulting with Him on
His blueprint for creation, prayer is like being a servant to the King. On the one hand, the
advisor is the one whom the King seems to take more seriously than a lowly servant. But
the advisor’s access is limited — he can only meet with the King by appointment, making
the setting more formal and limited’. “Here the relationship is founded on respect. There
can be close interaction, intense mutual understanding, but not intimacy. It would not be
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appropriate in this context to stop and say, “Oh, by the way, I have a little family problem
1”

The lowly servant, on the other hand, can easily have contact with the King. He can
come in and clean in the King's inner chambers without any prior arrangement, and he can
slip in a good word if he has to.

The Talmud reports: It happened that Rabbi Chanina ben Dosa went to study Torah
with Rabbi Yochanan ben Zakkai. The son of Rabbi Yochanan ben Zakkai fell ill. He said to
him: Chanina my son, pray for him that he may live. He put his head between his knees and
prayed for him and he lived. Said Rabbi Yochanan ben Zakkai: If Ben Zakkai had stuck his
head between his knees for the whole day, no notice would have been taken of him. Said his
wife to him: Is Chanina greater than you are? He replied to her: No; but he is like a
servant before the king, and I am like a nobleman before a king.2

The great Amora, 2R, sought to combine these two forces by only praying in the
place where he studied.’

Following this idea, Chazal also combined these two forces, the force of the 2w and
that of the 72y, by placing Torah in the Tefilos in two ways: firstly, they took a lot of the
prayers from Tanach®. (The Yerushalmi tells us that this is also why we say Shema in the
Maariv service even when we doven before dark.”) Secondly, they decreed that we should
read from the Torah during the Tefilos®. Torah and prayer represent two intimate

'Rabbi Yaakov Homnick — Prayer of Love.
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Abayeh said: In the beginning | used to study Torah at home and doven in Shul. However, from the moment
| heard what Rav Chiya bar Ami said in the name of Ulah, from the day of the destruction of the Temple, G-d
only has (on earth) his four Amos of Halacha, | only pray where | study.

*The Nt Y109 oy are Tehilim, 9>v I and hundreds of other o>poa.
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*The mn27n MWy was also, at one stage, intended to be a part of the davening, but was removed for fear
that people would think that it is only these which are G-d-given:
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In fact, the m1270 Nwy were included in the service in the wTp»RN M1 (27Y 8> 97 MD71). In the first siman of
Ohr HaChaim, the Beis Yosef and the Rema follow the opinion of the Tur (as interpreted by the Beis Yosef)
that the Sages only prohibited the public saying of the Aseres HaDibros (not only at the time of the Shema-
Rashba 797 'o N7n), but that it is actually praiseworthy to say the Aseres HaDibros to oneself in order to
remind oneself of the great event of Sinai.
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relationships with G-d, and both are necessary, just as our deeper relationships with our
fellow human beings are multi-faceted'.

Unlike the laws of nature, the Torah, being infinite, always has new dimensions
which can be brought down to earth”. Therefore, 7N always lends itself to more
understanding, even at the simplest of levels®. Each generation has a special relationship
with t?e Torah,” and in fact, each place will develop its own unique understanding of the
Torah™.

This idea goes even further, extending to each Jew. The very first words of
Torah that a mother teaches her child are the words 2py> n%ap nw I — the Torah is an
inheritance of every Jew, each at his own level of studyﬁ. Each individual 7nw1 has its own

So too, the Sages thought to include pYa nwa as a part of ynw NNP, but they felt it would have been too
burdensome:
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unique P in 7N, Hence we pray that '9n71n2 1950 1, that G-d should reveal to us our
own unique understanding of the Torah. The word X7 stands for

STNR NPMIR X120 DWW W

there are 600,000 letters in the Torah for each one of the 600,000 Jews who stood at
Sinai’. Each Jew's special understanding of Torah is a revelation of profound significance3 .
The Kabalistic wisdom tells us that G-d, too, rejoices in this revelation, as it means that
more of His ultimate purpose in creating the world has become revealed to man”.

For this reason, Torah study is the most democratic of Mitzvos. One needs no
pedigree to become the greatest of Torah scholars. The Mishnah in Pirkei Avos tells us that
3 crowns were given to the Jewish peoples. The first is the Crown of Priesthood. One
cannot convert to the priesthood, but rather has to be born as a Cohen. The next crown is
that of Kingship. Someone who is not a direct descendant of King David need not apply.
But the crown of the Torah, which is the greatest of them all’, is open to all’. A wise
mamzer is greater than an ignorant high priestg.

The Torah is divided between the Written and Oral Laws. This allows everyone to
study Torah. The Written Law can even be understood by a small child’. The Oral Law is
more difficult, and is open-ended. This is understandable, since ultimately, the source of
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’And even though Chazal stated that n7nb 029 DYyaw and here we see that there are many more, the Sefer
HaChinuch (nx), explains:
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Some people are greater in Torah than others. They will produce more chidushim. Hence the Gemorah says
of Shlomo HaMelech:
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the Torah is in that which preceded this world and goes way beyond this world. The
greatest of minds can therefore also understand the Torah with the full depth of their
understanding.

There have always been people who have dedicated themselves to Torah study,
sometimes in the face of exceptional difficulty and extreme poverty. There were great
Sages who eked out a living as wood choppers and water drawers'.

It was reported about Hillel the Elder that every day he used to work and earn one
tropaik, half of which he would give to the guard at the House of Learning, the other half
being spent for his food and for that of his family. One day he found nothing to earn and
the guard at the House of Learning would not permit him to enter. He climbed up and sat
upon the window to hear the words of the living G-d from the mouth of Shemayah and
Avtalion. They say that day was the eve of Shabbos in the winter, and snow fell down upon
him from heaven. When the dawn rose, Shemayah said to Avtalion: Brother Avtalion, on
every day this house is light and today it is dark, is it perhaps a cloudy day? They looked
up and saw the figure of a man in the window. They went up and found him covered by
three cubits of snow. They removed him, bathed and anointed him and placed him opposite
the fire and they said: This man deserves that the Shabbos be profaned on his behatlf2 .

The Sages tell us that whatever circumstances we are in, we can point to someone
who suffered similarly and was nevertheless able to achieve greatness in Torah:

Our Rabbis taught: The poor, the rich, the sensual come before the [heavenly]
court — They say to the poor: Why have you not occupied yourself with the Torah? If he
says: I was poor and worried about my sustenance, they would say to him: Were you
poorer than Hillel? ... To the rich man they said: Why have you not occupied yourself with
the Torah? If he said: I was rich and occupied with my possessions, they would say to him:
Were you perchance richer than R. Eleazar? It was reported about R. Eleazar ben
Charsom that his father left him a thousand cities on the continent and over against that
one thousand boats on the sea. Every day he would take a sack of flour on his shoulder and
go from city to city and from province to province to study the Torah. One day his servants
found him and seized him for public service. He said to them: I beg of you, let me go to
study the Torah. They said: By the life of R. Eleazar ben Charsom, we shall not let you go.
[He gave them much money so that they let him go.] He had never seen them, for he was
sitting all day and night, occupying himself with the Torah. To the sensual person they
would say: Why have you not occupied yourself with the Torah? If he said: I was beautiful
and upset by sensual passion, they would say to him: Were you perchance more beautiful
than Yoseph? It was told of Yoseph the virtuous that the wife of Potiphar every day
endeavoured to entice him with words — The garments she put on for him in the morning,
she did not wear in the evening, those she had put on in the evening, she did not wear in the
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morning. She said to him: Yield to me! He said: No. She said: I shall have you imprisoned.
He said: The L-rd releases the bound. She said: I shall bend thy proud stature. He replied:
The L-rd raises those who are bowed down. She said: I shall blind your eyes. He replied:
The L-rd opens the eyes of the blind. She offered him a thousand talents of silver to make
him yield to her, to lie with her, to be near her, but he would not listen to her; not to ‘lie
with her’ in this world, not ‘to be with her’ in the world to come. — Thus [the example of]
Hillel condemns the poor, [the example of] R. Eleazar ben Charsom condemns the rich,
and Yoseph the virtuous condemns the sensual'.

There was a whole tribe, the Levites, whose task was to become masters of Torah.
They were given no land, only cities, for they were not meant to work in the usual sense”.
Any Jew can be like the Levites, however. Anyone who accepts the yoke of Torah study,
the Sages declare, will find himself freed of the yoke of making a living3. And indeed, it is
one of the enduring mysteries that those who learn in Kollel to this day are able, month in
and month out, to put food on the table and pay their expenses.

Jews are the inheritors of the most fabulous tradition of thousands of years of
wisdom. We are proud of our Torah scholars and are privileged to support them.

The Jewish people are the people of the book, and they have tended to reflect higher
levels of scholarship than those around them. But there is more than just scholarship
involved. This is not simply about poring over ancient documents. Firstly, the texts
themselves are holy, and one’s very engagement with them is an uplifting experience.
Secondly, a scholar in order to observe — a non-observant scholar of the Torah, is a
contradiction in terms. It is, in fact, forbidden to teach someone who has no commitment to
keeping what he has learned,” just as it is forbidden to learn from a Rabbi who is not setting
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the right examplel. Our wisdom should never run ahead of our conviction to implement
that wisdom”.

Teaching Torah

0°2IN377 WD 2% 77N 902 NP YW T AN N2 DR TOH R AT DY 12w w0 i
ST WY Dwea owsd

The Mitzvah of Talmud Torah involves both learning and teaching Torah®. Each
morning, we ask HaSh-m to place in our hearts the understanding to be able, among other
things, to teach Torah to others®.

Every Jew with any Torah knowledge has to understand that the knowledge of the
Torah is not only his; it is 2py° n?np mwAn’, an inheritance for the entire congregation of
Jacob®. Every fellow Jew has a right to all of the Torah, including the chiddushim, the new
insights into any part of the Torah, which any individual may have’. We are therefore not
simply being generous when we teach Torah; we are giving over something which truly
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belongs to the people we are teachingl. Since this Torah is our life-line to spirituality, when
we teach someone Torah it is as if we created him.

Teaching the next generation is a great privilege and an awesome responsibility. It
takes care and patience to ensure that the next generation really understands the Torah
which the Jews have been studying for thousands of years3 . One who teaches Torah
connects that generation all the way back to Sinai,* and it is as if he has taught all future
generations until the end of days to be able to receive this beautiful tradition as well’.

In addition to the obligation that devolves upon each individual to teach Torah,
there is also a communal obligation to set up Torah institutions for the education of the next
generationﬁ.

Thus Rambam’ writes®:

A father is obligated to teach his child (a minor) 770 as it says: "And you
will teach them to your sons to speak of them..." Just as a person is
obligated to teach his son, so too he is obligated to teach his grandson, as
it says, "and you should make it known to your sons and your son's sons’"
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and not only his son and his son's son but it is a Mitzvah on every wise
man in Israel to teach all the students even though they are not his sons,
as it says, "and you will teach it to your sons". From the Oral tradition the
Sages learned that 'your sons' are your students, for students are called
sons as it says "and the sons of the prophets (referring to the students of
prophecy) went out'". If so, why is one commanded on his son and his
son's son? To [teach] the priority of a son over a son's son and a son's son
over someone else’s son."

Similarly, in Parshas BaMidbar, the verse states: And these are the generation of
Aaron and Moshe’. Yet, it continues to mention only the children of Aaron. Rashi explains
that because Moshe taught Aaron’s children they were considered his children as well".

Many Torah-observant people feel that they simply do not have enough time for
both their own learning and teaching or tutoring as well. The truth is, however, that by
imparting our Torah wisdom to others we are not losing out on our own learnings. The
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Sages make it clear that, in the end, a teacher will learn more Torah than he would have
learned otherwise'. And, the Sages repeatedly point out the enormous positive implications
of one who does teach others.”

While one can certainly fulfill the Mitzvah of teaching others by teaching anyone3,
even a relatively knowledgeable Jew, there is a special obligation to teach those who are
most ignorant and therefore in greatest need of being taught™. Although the Halacha does
restrict the teaching of the Torah to what it defines as “an appropriate student™, this
restriction would not apply to those who have grown up non-observant’.

Of those ignorant of the Jewish tradition the Chofetz Chaim said’:

One should arouse his sensitivities towards these people and have
mercy upon them as he would were he to see an impoverished man stark
naked for lack of clothes. For with what will this [ignorant] person cover
his soul in the World to Come given that he is bare of Torah and
Mitzvos?®

Therefore, the Chofetz Chaim felt that it is a special 72 Mwy? nY in our ignorant
generation to teach those most alienated from the Torah:
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Therefore it is incumbent on everyone who has absorbed even a bit of Torah
knowledge, each one according to who he is, to make efforts to teach what he is able: If he
knows Chumash, he should make a learning group and teach others; if he knows Mishneh,

he should make a Mishneh group and study with them, etc.’

Although some people may not consider themselves qualified to engage in other

aspects of outreach, even a secular person can relate to the teaching of Torah in its pure

2
form”.

N %93 N2 MWYY TNV XINY 19 %99 N7 191N NN VYN P YOY RN DI DY 57y 717 MYYD ny” 1anona 9yt
M ONNY THDN NIV YTMY 1NN WY MIYN YT OX ,DINKD THDM NN NWY  XIPN YT DN

NPYINN OTIN DY AVIND YIYND >TIIY DIND NPIIN : NPYINNRY INPA MINN D73 I PNON 270 NN 715
1IN NT YNPYNY NOX TIN TN NI DIWND XIN MYV DN WHWND PIN DXWI DMI2T NN YTV 9 ,(DXPINN)

NP NYINYN Y90) NN DI DY), NDIIAND DIPNIN DIDOWN RIN ,DXDYPN DND KDY DDYPN 91 — STINN
(NP 9T MMIN) DININNI
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4. The Shema

SUMMARY:

The first mitzvah that a bar mitzvah boy is obligated in after he turns 13 is the
Shema, the declaration of the unity of HaSh-m. The idea that the original source of
everything and the ongoing sustenance of reality are one is a fundamental on which the
whole Torah stands or falls.

The Shmoneh Esreh is the completion of the 0w m>5n Sy of Shema - M35N S
nov omv (i.e. when one stands and speaks directly to HaSh-m there is no greater
indication that one accepts that He rules everything). However, there are plenty of people
who pray to G-d but do not fulfill His Will. There are those who accept the yoke of Heaven
on all of creation but themselves. Therefore, it is only when the nawy Nnw follows the
ynw that true acceptance is achieved.

The Shema is an expression of love whereas the Shmoneh Esreh is an expression of
awe. We juxtapose the two in order to join the love with awe. The first verse of the Shema
is also said with awe, but the second verse begins nanxy — it already reflects the love that is
built on the awe.

Yirah is a time which more naturally lends itself to inward directedness. Therefore,
when a person says the first verse of the Shema he should stand and not walk. But love
leads to expansiveness — an expression outwards. Hence a person may walk from nanxy
onwards.

The 3 paragraphs of the Shema answer the three questions of the origin of Torah
law, its demands and its purpose. The first paragraph, which is 0w ma5n Dy n5ap, tells
us of the origin of the law. The second paragraph, which is m¥n Sy nbap, tells us what its
demands are. And the third paragraph, which talks of personal sanctification — ©n»m
oW1, tells of its purpose.

The first paragraph demands that we love G-d not only with all our heart and soul,
but also with all our 781, which means with all our wealth or with all our strength. The
word literally means ‘very much’ i.e. a situation actualizing more and more of our human
potential dedicated to this idea. T~ has the same letters as 07N, Adam is that being which
can be more and more, to be “very much”. We are asked to serve G-d with that potential.

The first paragraph is written in the singular; it is appealing to the highest
aspirations of unusually great people. The second verse is in the plural, referring to every
man. A normative level cannot demand that every morsel we eat, every object we use, be
totally enthused with a love of G-d, however worthy an aspiration this is. Hence 775 552
is missing in the second verse.

Another approach is to say that the first verse is talking about loving G-d ( nX nanx)
Twon 1) whereas the second verse is talking about serving Him ( 952y £53125 552 17299
0ow). We are supposed to love G-d with all our 781, i.e unambiguously, but we do not
have to serve Him with all our Txn.

We also have to serve G-d Tv9) 952, with all of our souls - for each and every breath
we take. We are never to take life for granted. Every breath is a new praise for G-d. If, need
be, we should be prepared to give our lives for G-d. We should always prepare ourselves
for this possibility so that if it ever happens we will have the inner strength to go through
with it.

When R. Akiba was taken out for execution... while they combed his flesh with iron
combs, he was [saying the Shema]. ... He said to [his disciples]: All my days I have been
troubled by this verse, ‘with all thy soul’ ... I said: When shall I have the opportunity of
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fulfilling this? Now that I have the opportunity shall I not fulfill it? He prolonged the word
‘Echad’ until he expired while saying it.

Every Jew, and not only exceptional Jews, are capable of giving their lives for G-d
and His Torah (and hence b5v9) 951 is in the second Parsha), even if we are not all capable
of dedicating or giving up every last penny for His sake. The ability to die as an act of
Kidush HaSh-m is in our spiritual genes — a gift and an inheritance from Avraham Avinu
and in particular his son, Yitzchak, who reached perfection in this area.

A third approach understands that one is required to give up everything for G-d
prior to finding his specific Avodah in life (the first verse). After that, one should only
sacrifice all for that special area (the second verse). Hence Daniel was Moser Nefesh for
Tefila and Mordechai would not bow to Haman. The first verse of Shema was given when
the Bnei Yisrael were still in the desert and the specific Avodah of each one was yet to be
understood. But the second verse clearly talks about Klal Yisrael in the land when each was
given not only his portion of land but an insight into his specific Avodah. Hence, from then
onwards, his sacrifices should only be as a part of his Avodah package.

The order of yov:

The order of the parshios of the ynw as we say them is not the same as the way they
appear in the Torah. Shema comes first because it is Kabalas Ol Malchus Shamayim. The
second and third paragraphs have the elements of acceptance of the yoke of the Mitzvos,
which perforce result in accepting the yoke of G-d. The second precedes the third, however,
because the third focuses on Tzitzis, which is only obligatory during the day. In addition,
each paragraph has more elements than the next. The first paragraph includes studying,
teaching and observing; the second only includes teaching and observing while the third
only talks about observing.

TN T .. ONIW Y

The two last letters of the words ynw_and 7NN are written larger to form the word 7y
, witness. We are witness that G-d’s Oneness means that nothing else has any reality other
than as desired by His Will. It is true that the real meaning of G-d’s Oneness is a deep
Kabbalistic idea, but we can all achieve a basic concept of this idea.

TV 9D IMaYN THao oY TNa

These words do not appear in the Torah. They were said by Yaakov on his death
bed. R. Shimon ben Lakish said: And Yaakov called unto his sons, and said: Gather
yourselves together, that I may tell you [that which shall befall you in the end of days].
Yaakov wished to reveal to his sons the ‘end of the days’, whereupon the Shechinah
departed from him. Said he, ‘Perhaps, Heaven forfend, there is one unfit among my
children, like Avraham, from whom there issued Yishmael, or like my father Yitzchak, from
whom there issued Esav.” [But] his sons answered him, ‘Hear O Israel, the L-rd our G-d
the L-rd is One: just as there is only One in thy heart, so is there in our heart only One.’ In
that moment our father Yaakov opened [his mouth] and exclaimed, ‘Blessed be the Name of
His glorious kingdom forever and ever.’ Said the Rabbis, How shall we act? Shall we recite
it — but our teacher Moshe did not say it. Shall we not say it — but Yaakov said it!
[Hence] they enacted that it should be recited quietly.

The Sages also tell us that when Moshe Rabbeinu went up to receive the Torah, he
heard the angels saying »/9n5wa. Moshe subsequently told this to the Jewish people. Why

c:\users\yye\documents\nle\parsha\rae parsha booklets\docs\5. chumash detail devarim 2013.doc



do the Jewish people not say it aloud? It is like a person who stole some crown jewels. He
gave them to his wife and warned her not to wear them in public but only in the privacy of
their home. However, on Yom Kippur, when we are as pure as the ministering angels, the
Jewish people say 1/9n5v2 aloud.

Shema at Night and in the Day:

The obligation to say Shema in the morning can only be fulfilled in the first three
hours after daylight, whereas one has the whole night to fulfill the night-obligation.
Daytime is a time of clarity, and therefore action (7>7on 9p22 7nY). Nights, which are
dark, are for withdrawal, consolidation and faith (m>>52 Tn)NN)).
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The first mitzvah that a bar mitzvah boy is obligated in after he turns 13 is the
Shema'. The Shema is a twice daily Mitzvah® to believe in the unity of HaSh-m. We have
to believe, says that Rambam, that the original source of everything and the ongoing
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sustenance of reality are one'. This is not just a Mitzvah, but rather, it is a fundamental on
which the whole Torah stands or falls®.

The morning prayers rise in spiritual level in 4 distinct phases. Birchos HaShachar
relate to Olam HaMaaseh, Psukei Dezimra to Olam HaYetzira, Shema and its surrounding
brochos to Olam HaBriah, and finally Shmoneh Esreh to Olam HaAtzilus.

The Shmoneh Esreh, as much as it is on a different level, is closely linked to the
Shema. The Gemorrah says that reciting the Shmoneh Esreh is the completion of the 5w
DY M0 of Shema - “nnbw v Mavmn Y. When one stands and speaks to HaSh-m
directly there is no greater indication that he accepts that HaSh-m rules everything. There
are plenty of people who pray to G-d but do not do His will, and there are those who accept
the yoke of Heaven on all of creation but themselves®. Therefore, it is only when the nynw
nvy follows the ynv that one completes the 0>nY M35n Sy of Shema.

The Gra tells us that the overall tone of the Shema should be an expression of love,
in contrast to the Shmoneh Esreh, which should be with awe’. We juxtapose the two in
order to join the love with awe’. Shem Mishmuel tells us that the first verse of the Shema,
DIV Mo D NHap, is also said with awe, as it has its roots in NN rather than nanN. The
second verse (said aloud) begins with nanxy — it already reflects the love that is built on the
awe. Yirah more naturally lends itself to inward directedness; hence when one says the first
verse of the Shema he should stand still and not walk. Love then leads to expansiveness, an
expression outwards, and therefore, a person may walk if he needs to from nanxy onwards.
Shem Mishmuel compares this to Avraham Avinu who was able to maintain his
commitments in the first phase of his life despite enormous challenges. Later, when he
reached an even higher level of love, he was told 1> 79 — to move and develop new
horizons’.
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Rav Elie Munk' states that the 3 paragraphs of the Shema answer the three
questions of the origin of the law, its demands and its purpose. The first paragraph, which
is DY Moo Yy NHap, tells us of the origin of the Torah laws — The L-rd is Your G-d ....
The second paragraph, mnsn 5w nap, tells us what its demands are. And the third
paragraph, which talks of personal sanctification, 0w TP on»m, tells of its purpose.

The second paragraph seems to repeat some of the first paragraph, but with
important differences. The first paragraph demands that we love G-d not only with all our
heart and soul, but also with all our 781, which means with all our wealth. It can also mean
with all our strength2. Both meanings are compatible with the literal meaning of the word
T8N - “very much,” i.e. a situation actualizing more and more of our human potential
dedicated to this idea. It is the essence of the human condition that we are always able to
grow more. This is why the word Tnn has the same letters as bTx: Adam, Man, is that
creature always capable of more and more, of “very much”. The word DT~ comes from the
word NnTN, which means that which has potential to bear fruit, i.e. to actualize a potential.
In the Shema, we declare our readiness to serve G-d with that potential3.

But, as we stated, 7TN» also means with all one's money - with all one's
possessions. What is the connection between “all your money” and “all your potential”?
The Gemorrah points out that there are people who are quite literally willing to give up
their lives rather than give up their money4. Such a person has invested all of himself, all
of his potential, in his worldly possessions. The Shema tells such a person to use all of that
and direct it to G-d. And if serving G-d should demand that he give up all of his money, he
should be ready to do this too.

Can we demand that every single person give every ounce of his potential, his last
worldly cent if need be, to G-d? The first verse is written in the singular, as it is appealing
to the highest aspirations of unusually great people. The second verse is in the plural,
relating this to every man. A normative level cannot demand that every morsel we eat,
every object we use, be totally enthused with a love of G-d. But it is certainly a worthy
aspiration for us all.

The Nefesh HaChaim brings a different approach to this issue. The first verse, he
says, is talking about our love of G-d, whereas the second verse is talking about our serving
Him. The Nefesh HaChaim’ points to another difference in wording between the first and
the second Parshios. The first Parsha says:

— PPN T AN NINN)
A mitzvah of loving G-d. For love, we are prepared to give up all, hence,

TINN 992 TWI Y52 7230 D2

'World of Prayer, Vol. 1, pg. 113
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With all our heart — i.e. unambi guously1
With all our souls —i.e. even our lives
And with all our Meod —i.e. with all our possessions

In the second Parsha, it says:

DOV Y51 BO12Y YOI YTAYN

Avoda is referring to Tefila. Here, 057N 952 is not stated as it is above. From this
we learn that although one is supposed to love G-d with all his 781, he does not have to
serve G-d with all his Txn.2

The words Tw9) 932 appear in the second paragraph as well - Dowa) 551. We have to
thank G-d for all of our souls, for each and every breath we take, as we are never to take
life for granted. Every breath requires new praise for G-d’. The Sages also tell us that these
words mean that we should be prepared to give our lives for G-d under the circumstance
that the Torah demands. R. Akiva says: With all thy soul: even if He takes away thy soul.
Each time we say the Shema we have to picture ourselves giving our lives for G-d. We
should use our imagination to put ourselves through scenarios of sanctifying our lives for
G-d so that if we ever face such a scenario we will be fully prepared for it.

Our Rabbis taught: Once the wicked government issued a decree forbidding the
Jews to study and practice the Torah. Pappus ben Yehudah came and found R. Akiva
publicly bringing gatherings together and occupying himself with the Torah. He said to
him: Akiva, are you not afraid of the government? He replied: I will explain to you with a
parable. A fox was once walking alongside of a river, and he saw fishes going in swarms
Jrom one place to another. He said to them: From what are you fleeing? They replied:
From the nets cast for us by men. He said to them: Would you like to come up on to the dry
land so that you and I can live together in the way that my ancestors lived with your
ancestors? They replied: Art thou the one that they call the cleverest of animals? Thou art
not clever but foolish. If we are afraid in the element in which we live, how much more in
the element in which we would die! So it is with us. If such is our condition when we sit and
study the Torah, of which it is written, For that is thy life and the length of thy days, if we
go and neglect it, how much worse off we shall be! It is related that soon afterwards R.
Akiva was arrested and thrown into prison, and Pappus ben Yehudah was also arrested
and imprisoned next to him. He said to him: Pappus, who brought you here? He replied:
Happy are you, R. Akiva, that you have been seized for busying yourself with the Torah!
Alas for Pappus who has been seized for busying himself with idle things!

AMIRW OTXRI T'R21 "1W? 127 "11"D1 1220 X271 NANKR 20 71127 N12011 223 7NNU 7227 23111 110 7172*
TID W7D TR 2D 1M20NN 23 1'R1 1NAOTN MK OTR 2D 11111 TR 0TR

* However, we do see that Tefila requires 013W31 233, something the Nefesh HaChaim goes to great lengths

to explain:
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When R. Akiva was taken out for execution, it was the hour for the recital of the
Shema, and while they combed his flesh with iron combs, he was accepting upon himself
the Kingship (yoke) of Heaven. His disciples said to him: Our teacher, even to this point?
He said to them: All my days I have been troubled by this verse, ‘with all thy soul’, [which I
interpret] ‘even if He takes thy soul’. I said: When shall I have the opportunity of fulfilling
this? Now that I have the opportunity shall I not fulfill it? He prolonged the word ‘Echad’
until he expired while saying it. A bas kol went forth and proclaimed: Happy art thou,
Akiva, that thy soul has departed with the word Echad! The ministering angels said before
the Holy One, blessed be He: Such Torah, and such a reward? [He should have been] from
them that die by Thy hand, O L-rd. He replied to them: Their portion is in life. A bas kol
went forth and proclaimed, Happy art thou, R. Akiva, that thou art destined for the life of
the World to Come’.

According to the Nefesh HaChaim, this idea that the first verse is talking about our
love of G-d whereas the second verse is talking about our serving Him, means that there are
two approaches to giving our life for G-d: one as a result of love, and the second out of
service to G-d. All Jews, and not only exceptional ones, are capable of giving up their lives
for G-d and His Torah even if we are not all capable of dedicating or giving up every last
penny for G-d's sake. The ability to die as an act of Kidush HaSh-m is in our spiritual genes
— a gift and an inheritance from Avraham Avinu and, in particular, his son Yitzchak, who
reached perfection in this area.

A third and fascinating approach is taken by Mei HaShiloach. He states that a
person is only required to give up everything to G-d, even his portion in the World to
Come, prior to finding his specific avodah in life. After that, one should only sacrifice all
for that special area. Hence Daniel was Moser Nefesh for Tefila, and Mordechai would not
bow to Haman. In the same vein, the first verse of Shema was given when Bnei Yisrael
were still in the desert and the specific Avodah of each one was yet to be understood. But
the second verse clearly speaks of Klal Yisrael in the land, when each was given not only
his portion of land but an insight into his specific Avodah. Hence, from then onwards, his
sacrifices should only be as a part of his Avodah packagez.
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The order of ypv:

The order of the parshios of the ynw as we say them is not the same as the way they
appear in the Torah. In the Torah, the last parsha appears first, then the first and then the
second. If we are not going to put them in order, N7N2 INMND DTN PNV, then we ought
to have put the second parsha first, since that is speaking about the whole tzibur (9>a7 yYv52
), whereas the first parsha is speaking 7> yw9a'. The Gemorrah brings two explanations
for the order we have:

1. Shema comes first because it is Kabalas Ol Malchus Shamayim. The second and
third paragraphs contain the acceptance of the yoke of the Mitzvos, which
perforce results in accepting the yoke of G-d. The second precedes the third,
however, because the third focuses on Tzitzis which is only obligatory during
the day.2

2. However, the above explanation is difficult because the Gemorrah in Brachos
tells us that there are at least five separate themes in the third paragraph: Tzitzis,
the Exodus, Ol Mitzvos, not to have idolatrous thoughts, and not to have
forbidden licentious thoughts3 . The Sages therefore bring an alternative
explanation to the order by telling us that each paragraph has more elements
than the next. The first paragraph has the elements of studying, teaching and
observing; the second only talks of teaching and observing, and the third only
speaks of observing”.

TON T ... HINIW ynv

Listen and pay full attention’ oh Israel, HaSh-m who is the G-d of the Jews, He is
also G-d over everything6.
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Hear oh Israel, HaSh-m who existed before the world was created, He is still our
G-d now in the present, He will be the One G-d of the future for evermore as well'.

The two last letters of the words ynv and 1NN are written larger to form the word 1y
, witness®. They forever remind Israel of her function, among the nations, to be the witness
to the one G-d ... to live for the ideal of 7NN and, if need be, to die for it. He reaches, as it
were, beyond the confines of his own being3 (Rav Elie Munk®). One does this as a
realization that G-d’s Oneness means that there is nothing else — nothing else of
significance, nothing else that has any reality other than as desired by His Will. It is true
that the real meaning of G-d’s Oneness is a deep Kabbalistic idea,” but we can all achieve a
basic concept of this idea.

STV B9YY INI9YN TiAD DY THa

These words do not appear in the Torah. They were said by Yaakov on his deathbed
and again by Moshe Rabbeinu when he went to receive the Torah.

The story of Yaakov Avinu is told by the Sages:

R. Shimon ben Lakish said: And Yaakov called unto his sons, and said: Gather
yourselves together, that I may tell you [that which shall befall you in the end of days].
Yaakov wished to reveal to his sons the ‘end of the days’, whereupon the Shechinah
departed from him. Said he, ‘Perhaps, Heaven forfend, there is one unfit among my
children, like Avraham, from whom there issued Yishmael, or like my father Yitzchak, from
whom there issued Esav.” [But] his sons answered him, ‘Hear O Israel, the L-rd our G-d
the L-rd is One: just as there is only One in thy heart, so is there in our heart only One.’ In
that moment our father Yaakov opened [his mouth] and exclaimed, ‘Blessed be the name of
His glorious kingdom forever and ever.’ Said the Rabbis, How shall we act? Shall we recite
it, — but our teacher Moshe did not say it. Shall we not say it — but Yaakov said it!
[Hence] they enacted that it should be recited quietlyé,
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The Sages also tell us that when Moshe Rabbeinu went up to receive the Torah he
heard the angels saying v"9n5wa. Moshe subsequently told this over to the Jewish people.
Why do the Jewish people not say it aloud? We can compare this to a person who stole
some crown jewels. He gave them to his wife and warned her not to wear them in public
but only in the privacy of their home. On Yom Kippur, however, when we are as pure as
the ministering Angels, the Jewish people say 7/5n5va aloud'.

There is an even higher level than Yom Kippur, that of the Messianic era, when it
will be enough for us to say that G-d is One. Rashi in fact states that the first verse tells us
that only in the Messianic era will we know that G-d is one: Shema — “Hear, oh Israel, the
L-rd who is now our G-d, will, in the Messianic era, be recognized as One by all>.” There is
nothing more to add to this when we really understand i, However, until that time, there is
a need to spell out in this world of actions and objects what declaring G-d's Oneness means
— hence “Baruch Shem, etc.t

Shema at Night and in the Morning:

There is an interesting difference between the day-obligation of Shema and the
night-obligation. The day obligation can be fulfilled only at the outset of the day, in the first
three hours after daylight, whereas one has the whole night to fulfill the night—obligations.
Rav Tzadok HaCohen explains that this is because daytime is a time of clarity, and
therefore action. Nights, which are dark, are for withdrawal into the home, consolidation®
and faith’. This is what Dovid HaMelech meant when he said TINNINY TTON P22 I
M»Y2. Similarly, Maariv at night is only a Reshus, for Tefila is an act of standing opposite
HaSh-m, and it is harder to see G-d at night. One can therefore not demand of man that he
reach such a level. However, being that we are closer to the Messianic era, we are closer to
the final revelation of light, and we have therefore accepted Maariv on ourselves as an
obligation. Still, we can doven Maariv the whole night whereas Shema in the morning is
limited to the first three hours, for even when we do reach this level of standing opposite G-
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d at night, it may take a whole night of preparation, whereas in the light of day we can
reach this level much quickerl.

In truth, we rarely have glimpses of pure day and pure night. Nights have a bit of
light from the moon and the stars; days are sometimes dimmed by clouds. Both of these can
be blessings. The bit of light at night is like a candle searching for chometz — when we are
under duress, a bit of clarity (light) shows us clearly what it is we have to work on’.
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apy

1. Arrogance, Faith and Fear

SUMMARY:

In this week’s Parsha G-d tells us to trust Him to deliver the Canaanite nations to
the Jews in battle. The Jews should not fear these people; any fear should be submerged in
their greater fear of G-d. “Trust me to save you,” G-d tells them, “as I saved you in Egypt.
For it is I, not you, who will provide the victory.”

The entire desert experience, when the Jews were completely helpless and yet
totally taken care of, was to teach them that in the end everything comes from G-d. Even
this they did not deserve: this stiff-necked nation sinned and rebelled again and again.
“From the day you left Egypt until you came here, you have been rebelling against G-d,”
Moshe tells them. “Even at Horeb you provoked G-d! And G-d was ready to display anger
and destroy you.” “G-d then said to me, “I see that this is a very stubborn nation. Just leave
Me alone and I will destroy them, obliterating their name from under the heavens.” “You
have been rebelling against G-d since the day I knew you!”

So not only are the Jews helpless but also undeserving. Therefore, to earn merit, this
trust in G-d must translate into observing His commandments and walking in His ways.

Ironically, it is easier to feel close to G-d when He is not so kind. For when one
will eat and be satisfied, he will become rich and build fine houses. And then he will
become arrogant and think that he did all this himself.

Our parsha identifies arrogance as the central trait which causes someone to forget
his Creator - PpPYX /N NN NNOWY 7125 0. Taming this arrogance is a great key to achieving
spirituality.

This is the Golden Calf. Man worshipped the Calf not so much as worship of other
gods but in order to worship himself. For the arrogant, even G-d becomes an instrument for
his own ideas. His gods are his own arrogance and materialism.

The temptation to take credit for one’s own achievements carries over even to
someone who is ostensibly wise in the Torah. This will lead to his Torah understanding
emerging distorted. His need for others to recognize his achievements leads him to rejoice
when his friends are ignorant or stumble.

It is success which leads to this. The truly arrogant person is almost always arrogant
about something which he is objectively good at. The weakling does not stand in front of
the mirror and pride himself on his muscles. When pride exists in a man's heart it rules over
him from the top of his head to the bottom of his foot. Once his eyes become haughty, his
ears stop listening; his speech changes and he dresses differently. In short, he begins to
look ugly, permeated by arrogance.

So, although the arrogant person builds on something real, he ends with an illusion.
Korach’s rebellion was rooted in his seeing the great people who would come from him.
Korach had wanted to be the leader and found this reason to support his desire.

The irony in all of this is that, by taking his life into his own hands, the arrogant
man loses his Siyata Dishmaya and becomes a victim of his own weakness. To the outsider,
the arrogant person looks so confident and self-contained. But the real story is different.
Such a person is always looking over his shoulder, always fretting over someone else
bettering him, always bitter and unfulfilled — a pathetic relic of the greatness of man.
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How does one fight arrogance? True humility requires that one not only recognize
the gap between his own weakness and G-d’s greatness but that one first be totally filled up
by a sense of worth just by following G-d's Will. Any need for outside confirmation, for
validation from one’s fellow humans, for ego-stroking in the slightest, will interfere with
one’s humility.

The start of humility is a deep faith and understanding that G-d runs everything.
Our primary choice in life is whether we will choose G-d or not: w1 )N ©MIW > YN -
Everything is in the hands of G-d except for the fear of Heaven. From this awe we will
come to serve Him despite our egocentric cry that we should be serving ourselves instead.
Only then will we be ready for real change:

STV VPN RY 0599Y) 05225 NYIY NN ONYMY (V) °

And you will remove the barriers from your heart (lit. circumcise the foreskin of your
heart) and (you will) not remain so stubborn anymore.

Then, momentum of spirituality is achieved. Fear of G-d leads to obeying Him,

which helps with humility. One can subsequently move even higher — So love G-d your
Lord - po®’N DR NANNY (X) N> P79 DT 190,
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DETAIL:

DTNN 7PN 7129 N8I DI DY ¥ OTNRN 1PN 172D DNON DY RY ¥ TN WhY

In this week’s Parsha, G-d tells the Jews to trust Him to deliver the Canaanite
nations into their hands. The Jews should not fear these people:

N DNMAN XIVN XD (XI) N DNN RPN NRD (M) 3
Do not fear them ... You shall not be broken before them

It is only G-d that you should fear. Any fear you have for the Canaanite nations
should be submerged in your greater fear for G-d'. The reason is all important. G-d tells the
Jews to trust that He will save them as He saved them in Egypt; it is He, not them, who will
provide the victory. As the end of those same verses state:

1119 (ND) : D8N Y09 DYDY PPON /N NYY TUNR NN 151N IO1... (M)}
(NI T DN TAIPA PPON

The entire desert experience was to put the Jews into a situation where they were
completely helpless and yet totally taken care of. This was to teach them that in the end, all
comes from G-d:

(VY DOYAIN NY NPNA NRD T9 POYN NN XD TNYNY (T) : PN IXR TOONRN ... M) N

Moreover, this chesed was not earned — it was awarded because of G-d’s great
desire to give man every opportunity to reach his potential rather than because they were
deserving of it”. In fact, this stiff-necked nation sinned and rebelled again and again. “From
the day you left Egypt until you came here, you have been rebelling against G-d*,” Moshe
tells them. “Even at Horeb you provoked G-d! And G-d was ready to display anger and
destroy you®.” “G-d then said to me, “I see that this is a very stubborn nation. Just leave
Me alone and I will destroy them, obliterating their name from under the heavens’.” “You
have been rebelling against G-d since the day I knew youﬁ!”

So here was a people, helpless and undeserving. The Jews had to learn how to turn
the undeserved giving of Hakadosh Baruch Hu — the Chesed Vitur, into Chesed Mishpat — a
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Chesed earned by the nation'. The path to this was for the Jews to learn first to trust G-d
and then to translate that into observing His commandments and walking in His ways.

SINN NP POITA NOOY PPON N MIND IR NI () N

It is, however, so easy to forget. Ironically, it is easier to feel close to G-d when He
is not so kind, for when one will eat and be satisfied, he will build fine houses, become
rich, and turn arrogant, thinking that he achieved all this himself.

AUN DY D N2 20T GO P TIRY TIPY () : DAY MIAN D30 DXND) NYIY) DINN 19 () N
DINNI () N : OOTAY NN DYINND NIND TRONIND PPN /D IN NNOWI T122 DN (): 1A T
11D 92NN NN YD NVWY IT DNV NI 71293

G-d’s response will be to show the Jews that in fact their pride is misplaced — that
they are really as helpless as they were in the beginning. He achieves this by hiding His
face from them until the Jews humble themselves again. “For a proud man falls into the
hands of his evil inclination and he doesn’t receive help from G-d since he is the
abomination of G-d°.” Unless we can learn to be humble in the face of plenty, this is
potentially a repeating cycle.

Our Parsha identifies arrogance as the central trait which causes someone to forget
his Creator - *Ppox /N NX NNOWY 7125 0N (1): and you will raise your heart and you will
forget the L-rd your G-d. Clearly, dealing with this trait is a great key to achieving
spirituality. Therefore, it is no surprise that of the 28 character traits dealt with by the
Orchos Tzadikim, the first is arrogance.

Arrogance not only causes us to forget G-d but also to adopt more convenient
ideologies in place of the Torah. This is the Golden Calf, repeated in detail by Moshe
Rabbeinu here. Man worshipped the Calf not because they believed in other gods but in
order to worship themselves. For the arrogant, even G-d becomes an instrument for his own
ideas. The message is that arrogance leads to forgetting G-d, and forgetting G-d leads to
idolatry — the idolatry of self-worship. Even when he claims to believe in G-d, the arrogant
person cannot but help to see Him as an instrument for his own ideas”.
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"And I will give grass in your fields and you will eat and be satisfied". And then,
you will think that this is as a result of your own efforts, and you will no longer fear Me
and My commandments, rather "you will be seduced by your own hearts and you will go
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away from me and you will worship other gods and bow down to them': the gods of your
own arrogance and materialism.

The temptation to take credit for one’s own achievements carries over even to
someone who is ostensibly wise in the Torah'. This will lead to his Torah understanding
emerging distorted. His need for others to recognize his achievements leads him to rejoice
when his friends are ignorant or stumble. He takes honor in his friend's dishonor.

Surely it was man who toiled and achieved this distinction of wisdom! But really,
without Siyata Dishmaya, G-d’s Heavenly help, he can achieve no understanding at all on
his own. Without Him we can neither breathe nor open our lips, or, even amazingly, find
the strength to sin®!

It is success which is the stumbling block to arrogance. The truly arrogant person is
almost always arrogant about something which he is objectively good at. The weakling
does not stand in front of the mirror priding himself on his muscles. When the world-
famous boxer Muhammad Ali (Cassius Clay) yelled, “I am the greatest,” nobody thought
that he was making a claim about his IQ. But here, the Orchos Tzadikim tells us a
frightening thing: when pride exists in a man's heart, it rules over him from the top of his
head to the bottom of his foot’. Once one's eyes become haughty, his ears stop listening.
One’s speech changes and he dresses differently’. In short, one begins to look ugly’,
permeated by arrogance.

So, although the arrogant person builds on something real, he ends up with an
illusion. Korach’s rebellion was rooted in his seeing the great people who would come
from him. Korach had wanted to be the leader, and he found this reason to support his
desire. It didn’t make sense to him that an ancestor of a leader wouldn’t be a leader himself.
He used logic to cover up his arlrogance6 and the results were enormously tragic.

The irony in all of this is that by taking his life into his own hands, the arrogant man
loses his Siyata Dishmaya and becomes a victim of his own weakness’. To the outsider,

'One who is a true chacham, a wise man in Torah, however, is allowed, and should make known, laws that
people need to know even though it may look like he is being arrogant about what he knows. This is
because this man is only considered a chacham because he has worked on the character trait of arrogance,
he is a humble person, and his every action is done for his Creator (Yisrael Kiddushin).
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the arrogant person looks so confident and self-contained, but the real story is different.
Such a person is always looking over his shoulder, always fretting over someone else
bettering him, always bitter and unfulfilled — a pathetic relic of the greatness of man'.

An arrogant person imagines that he is his own benefactor, that he acquires this
good through his own power and wisdom. This brought the downfall of three great leaders:
Sancheriv said "through the power of my hand I have done it">, Nevuchadnezzar said "is
not this the great Bavel, which I have built as a royal residence by my mighty power...!”3,
and Paroah said, "I have my Nile, and I have made it myself’4. As soon as each finished
speaking these words, their kingdoms were destroyeds.

Our natural instincts are to think of humility as the opposite of arrogance. However,
the Mesilas Yesharim brings humility as the third last trait on the ladder, two before Ruach
HaKodesh, for true humility requires that one not only recognize the gap between his own
weakness and G-d’s greatness, but that one first be totally filled up with a sense of self-
worth through following G-d's Will. Any need for outside confirmation, for validation from
one’s fellow humans, for ego-stroking in the slightest, will interfere with one’s humility.

The starting point to fight our arrogance is really to be in awe of G-d°.

INN NANNDY 17T D52 NOYY PPON /N NN INPY DN YD THYN IRY PPN N NN INIW NN (29) 0
S TW) Y52 7220 Y2 PPON N NN TV

And now Israel, what does G-d want of you? Only that you remain in awe of G-d, your L-
rd, so that you will follow all His paths and love Him, serving G-d your L-rd with all your
heart and with all your soul.

Once we understand that G-d runs everything, it is easy to be humble. Our choice is
about whether we will choose to fear G-d or not —
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®In the Mesilas Yesharim, I®71" comes after 111U, but this is referring to MMN11N NIXR1” and not to  NIXR1”

XUMNi. In the Orchos Tzadikim, 11U comes straight after MXJ, presumably as its antidote, while X717 is the
last trait. However, the Orchos Tzadikim is not giving a step ladder approach to midos building.
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Everything is in the hands of G-d except for the fear of Heaven.

This tiny little area of choice is the key to tapping into the vast Heavenly help that
G-d offers to extend to man. By realizing that he is nothing, that even his choice is a power
granted to him by G-d?, man gains everything3 .

The wording appears to make awe of G-d a cinch - "XV OX ’> — He is only asking
for this. But, on the contrary, awe of G-d is enormously challenging to achieve®, even if
Moshe made it look easy5 (and it was Moshe who spoke these words). However, it is also
true that if we maintain an awareness of G-d we can all model this behavior. We Jews, who
have seen so much of the Hand of G-d, who have survived against all odds — we in
particular are predisposed to understanding such a thing. And hence oyn SNY PPON N NN
— it is from you that He asks this®.

From this awe we will come to keep the Mitzvos despite our egocentric cry that we

should be serving ourselves and not our G-d. Only then will we be ready for real change:
STV VPN RY D979 D220 NYIY NN DNOMI (V)

And (you will) remove the barriers from your heart (lit. circumcise the foreskin of your
heart) and (you will) not remain so stubborn anymore.

Then, for the first time, we will be in a position to really recognize that G-d, your L-rd is
the ultimate Supreme Being and the highest possible Authority7. And from here, we can

move even higher — So love G-d your L-rd -
PPOR N AR NANKI (R) XY P9 DT 190
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2. To Walk in His Ways
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Like our relationship with other people, our relationship with HaSh-m can be
expressed in many different ways. We pray to Him, study His Torah, obey His Will and
generally try to get close to Him. Of course, being that G-d is infinitely far away, no matter
how close we get, He is still infinitely far awayz. Our relationship with G-d, then, is not to
be measured by how close we are to good — in the sense of some objective spiritual
position; rather it is to be measured by how close we are moving towards Him from our
starting point3.

True, that in this world, the rabbi is to be given more honor than the unlearned Jew.
True, that we measure ourselves against the eternal standards of Mitzvah-observance. True
too, those who have purified their character are to be more admired than those whose anger
or selfishness trickle through. But G-d in Shamayim uses a different yardstick and that
yardstick is the amount of spiritual growth we undertake towards those objective standards
- not the spiritual level we find ourselves on’. We all have our own starting points, our own
challenges — mental, emotional, physical, family .... G-d expects us to take that starting
point and to grow towards Him. Hence the Rambam regarded a righteous man who had to
overcome his instincts to the contrary as greater than one who was naturally in harmony
with the Torah”.

The growth creates a spiritual momentum. And it is that momentum which we are
looking to maintain. It is true, that the objective fulfillment of the Mitzvah itself produces
holiness, even in this world, and one who has not yet reached the point of such observance
will lose out on that spirituality. But, it is also true that a great rabbi who is no longer
growing — who is just holding onto his spiritual level with aspirations elsewhere is, in some
sense, spiritually fossilized, while someone just starting out on his Torah journey, who is
full of spiritual leaps and bounds and who yearns for spiritual greatness is spiritually alive,
and will feel his G-d connection all the more easilyﬁ.

The movement through spirituality moves us towards G-d and thereby connects us

NI 8D TN

ANAN PINAN PIY

STT03 DY Y991 INTIAY NNN OV DY NNIN NTIPI IR 1D ¥ DTR DOY — NPNIAN DIONP NONND 2NN 3
Py 1na?

(MAX>PIRY INTPN) DXPId MY 07N

PRy 19 ©

c:\users\yye\documents\nle\parsha\rae parsha booklets\docs\5. chumash detail devarim 2013.doc




with Him, the Ultimate Source of spirituality, even though He is an infinity away.

There is, however, an additional requirement in connecting with HaSh-m. We move
towards Him, but we must also harmonize ourselves with His actions'. This is the Mitzvah
of "vo7712 No5>M", walking in His Waysz. For, if we are not in harmony with the way He
acts (manifests) in this world, that dissonance will distance us from Him in turn.

Certainly, we cannot imitate HaSh-m's essence. In fact, we cannot even know about
His essence. We can but say a few general principles of His essence’. HaSh-m's
manifestation in the world, however, is a different matter. The Sages tell us:

Just as He is merciful so should you be’.
Just as He clothes the naked, visits the sick and buries the dead, so should youj.
Just as He is holy and righteous, so should you be’.

Imitating G-d’s ways clearly has the goal of helping us become more G-d-like,” and
being more G-d-like reveals a great secret of the universe: that man can be a partner with
G-d in running the world®. We imitate Him not only in character traits and actions, but also
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*The TNN 190 writes here that G-d’s My are Ywn 777 Yy. Even when we use terms like “He is the ultimate
good”, we are really extending our notions of good and saying that He is much more than that. But the truth
is that G-d’s giving and goodness is of an order that cannot be understood by mere extension out of our own
notions:
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The Daas Tevunos points out that using a negative statement also does not work. Saying that G-d is not at all
cruel, that He doesn’t have a body, or that He does not need anything from any outside source, still tells us
very little about what the opposite of that is. (The one exception to this is that there is nothing other than
Him. The whole Daas Tevunos is dedicated to explaining this theme.) Some of the terms we use about G-d,
that He is perfectly good, a perfect unity, perfectly whole, etc. are terms which are true but far removed
from any real understanding. The meforshim have also shown that the names of G-d do not describe His
essence; rather, they are manifestations outside of His essence. (See the Kuzari, n-2 % 9980, and the Sefer
HaChinuch here, x>0 msn.)
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in engaging in what is called 0w pn —literally in fixing this world. We are His creation
partners in completing the world' and there is nothing which brings Him more joy that this.

Imitate G-d’s ways! Develop your character to become more giving, more merciful
... more G-d-like”.

But there is another way the Sages describe this Mitzvah®: He clothes the naked (the
first Man and Woman)4, visits the sick (Avraham)s, consoles the mourners (Yitzchak over
the loss of Avraham)® and buries the dead (Moshe)’. G-d’s “traits” (nn ,oM), are
translated by His giving — giving in every Ways. We are commanded to give because of the
value of the person - 715 Ty7Y nanxy’ (11anY 07X Pa). And we are commanded to give as
an expression of our relationship with G-d — 3972 n25M (OPNY DTN )",

Two things emerge from this list: Firstly, we see that G-d’s actions in this world are
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acts of givingl; secondly, we harmonize ourselves with G-d’s actions in this world, not by
meditating or by celibacy, nor even by praying to Him or studying His Torah (though the
latter two have a significant place in Judaism). We imitate Him by doing things which we
might have thought have to do with being a nice guy, but have nothing to do with holiness.
However, we are dead wrong, and it is the Mitzvah of 5972 nabm which comes to
disabuse us of that idea.

It was Avraham who was first to discover and then teach the 7 777°. Avraham’s
culminating act of holiness, one which the Sages describe as greater than prophecy itself,
was to run out and meet a bunch of heathen idolaters, wash their feet and serve them food
and drink — hardly the stuff of high spiritual trips we might think. In fact, there were
models for Avraham Avinu of great kabbalists, high and spiritual people3 — models which
Avraham rejected. “G-d has enough Angels in Shamayim,” he reasoned®. “Can I possibly
add to the world by being angel one million and one, leaving the rest of the world to
despair and alienation®? He did not create me as a human in order to be an Angel, but to be
something greater than that.” And how right he was®! It was Avraham, his hands dirtied
with the dust of idolatry, who became the forefather of the Jewish people; not the holy
Shem, Chanoch or Ever’.

Avraham Avinu’s culminating act of giving, his running out to meet the three
Angels whom he mistook as people, shows this principle very well. Avraham Avinu was in
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the middle of a prophetic conversation with G-d when the guests showed up. Faced with a
choice between a prophetic revelation and an act of hospitality to idolaters, Avraham chose
the latter. Amazingly, G-d, told to hang on line while something more important was being
done, patiently waited to continue His talk with Avraham Avinu. From this the Sages learn
that:
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An action of chesed, of imitating and harmonizing ourselves with G-d, is greater
and holier than a conversation with G-d, for what could be greater than actually becoming a
partner in the creation process itself?

The Torah adds another dimension to this amazing insight: when we help to perfect
and complete the world by giving, we perfect ourselves as well. This is why we see that the
second expression of “walking in His ways” is to correct our character traits. Rav Chaim
Vital, the great student of the Ari, understood that having good character so permeates a
Jewish way of living that it is implicit in every Mitzvah we do'.

The human being is such that it is difficult for us to work on the whole range of
human qualities we have”. Each one of us tends to focus on our strengths and maybe on our
biggest weaknesses, but we are likely to leave out the whole gamut of human character in
between. Most of us could probably say what our five greatest strengths are. If pressed, we
could come up with our five greatest weaknesses. But very few would be able to say what
the ten traits in the middle are. How are we supposed to work on ourselves if we cannot
even come up with a list of our qualities?

The Torah has an answer for this: the mitzvah of 5972 n35m. The Rambam writes
extensively about how this mitzvah guides us in living a balanced life?, getting us to work
on all aspects of ourselves. Following this Way of G-d is not just a Mitzvah but is a great
source of goodness and blessing to the person4.

Judaism does not believe in being normal: normal is a term of comparison. Normal
means being in the middle of the bell curve, a kind of average. In that sense, Jews are
anything but normal. We are the mad nation of survival, the people who never feared
breaking norms in order to set new standards: )Yown 7725 oy. Judaism may not believe in
the normal, but it does believe in being balanced, in the ann 92w, the Golden Mean’.
Remarkably, such balance is not an attempt at mediocrity; rather, it is a result of passionate
pursuit of spirituality, of imitating G-d Himself.
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When G-d explained to Avraham Avinu why He was choosing him and his
descendants, G-d stated, "For I have known him that he would command his children and
his household after him that they would keep the Way of G-d.”!

If we will follow the whole Torah system, some of the Mitzvos will direct us toward
giving and some of them will direct us towards self-restraint, some toward the right and
some towards the left (with a slight emphasis towards chesed)’. We ought not be angry
people, but we should not become totally unresponsive3. We ought to live simply, but we
need to know how to look after ourselves’. The overall effect is to avoid the unhealthy
extremes’ and to become well-rounded and holy Torah personalities. The Rambam calls
this the midah beinonis. This should not in any way be confused with mediocrity or
compromise, as it is this that leads to the completion of a person.’

We are all unique, and we all have different personalities7. We were created in this
way because there are different Tikunim that need to be perfected in the world. Therefore,
we are all born unalike, even with different spiritual starting pointsg, and we continue to
develop differences as a result of social and environmental factors, natural maturation
processes and the way in which we develop ourselves’. The genius of the Torah system is
to maintain and nurture our uniqueness without becoming egocentric and without our
losing a sense of balance.

Overall, the Taryag Mitzvos demand that we focus on different things at different
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times. Rosh Hashanah is a time for an overview evaluation of ourselves and our basic
relationship with G-d, Yom Kippur is a time for Teshuva — for reconnection and
reinvigoration, Sukkos is a time of trust and joy, Chanukah causes us to focus on wisdom,
Pesach allows us to reflect on what real freedom means, and Shavuos reconnects us with
the Torah itself. Similarly, some Mitzvos focus on the environment, others on our fellow
man, others on G-d and still others on ourselves.

Weaving all these pieces together is the Mitzvah of 15972 no5m. This Mitzvah is a

principle underlying the total scope of the Torah. It is an implicit thread made explicit by
directing us to fulfill the Golden Mean — and you should walk in His ways.
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3. Geirus
SUMMARY:

A non-Jew becomes Jewish by conversion. In a male this involves three elements:
circumcision, Kabalas Mitzvos and Tevilah in front of a kosher Beis Din of 3 people. A
woman converts by accepting the Mitzvos and Tevila. This process also must take place in
front of a Kosher Beis Din of 3 people.

After conversion, the Ger is regarded as 100% Jewish. Therefore, he is included in
the mnyn of 7> v nanny and of Wn NO. Nevertheless, the Torah repeated these
prohibitions with specific reference to a Ger, for: since he entered our Torah, G-d added
(His) love to (the) love (of the Ger), and allocated him additional Mitzvos.

The NN is so concerned to ensure that we relate to the 93 as an equal. While his
legal status may be 100% Jewish, there may yet be attitudinal biases on our part. For a Ger
to suffer such biases would be particularly painful, for he has given up all his previous
social and national connections — his entire past — to join the Jewish nation and come closer
to G-d. Therefore, the Torah stresses that “in the Jewish nation... pure character ... gives
him that which, in other circles, riches and origins acquire for him.” We Jews, after all,
know what it is to be a stranger in someone else’s land —©>81 XIN2 ON»N O . And
having come from such lowly beginnings ourselves there is certainly no room for
condescension on our parts. The Ger is simultaneously lowly and great: He is lowly
because he is exposed and because he has to fight the natural attraction to reconnect with
his own non-Jewish roots, but his very act of conversion is an act of greatness. After all, we
Jews converted at Sinai with the aid of thunder, lightning and the convulsions of nature.
The convert does so unaided.

The Neshama of a Ger has inherited a spark of spiritual greatness. In the case of
Ruth the Moabitess, this had come all the way down from Lot. Through his long years with
Avraham Avinu, Lot had imbibed some pure sparks of Chesed which lay dormant through
the generations. Ruth finally accessed that greatness in the recesses of her soul and gave
everything up to bring that holiness home. Other souls may be from Jews whose ancestors
long ago assimilated — Jews all along. We can only imagine what spiritual heritage the
conversion of Onkelus, or those great Tenaim, Shmaya and Avtalyon, brought with them.

The convert should become o5n NIN5- like one of you, which can also be
translated “just like you were”, coming after the verse 081 XIN2 DM 00 . If you
want to understand how these Neshamos got lost amongst the nations, just look at how the
entire Jewish people got absorbed into the 49™ level of impurity in Egypt.

All converts show greatness in their act of conversion. Many become great leaders
in the Jewish people. Judaism does not seem to encourage converts, which has led some
people to believe that Jews do not, in fact, want them. According to this perspective, the
requirement to be especially kind to Geirim is a requirement which occurs only after a
conversion process that we would really prefer did not happen. While there is certainly no
mitzvah in the Torah to convert Gentiles, there is nevertheless a considerable body of
evidence indicating that we do, in fact, want converts. How else do we explain that when a
potential convert first approaches the court of law, the court does not first try to persuade
him to rather become a Noachide, fulfilling the Seven Noachide Laws? Even clearer is the
Yerushalmi which states: At the time when the Jewish people do His will, He surveys the
whole world in search of a Righteous Gentile, and brings him to attach him to the Jewish
people (i.e. to convert). The Smag, in admonishing us not to deal fraudulently with non-
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Jews, says that if we do not behave in an exemplary fashion, who amongst the non-Jews
would be inspired to join us as converts (implying that this is what we want them to do)?

Negative statements made by the Sages about converts refer to insincere converts.
Yehoshua accepted Rachav, the harlot, as a convert, and Naomi accepted Ruth the Moabite.
Hillel converted a non-Jew who made a condition that he would only convert if he could
become the High Priest (an impossibility) and another convert demanded that he be taught
all of the Torah on one foot. But, Hillel saw that both these converts would be completely
sincere by the time of their conversions.

The only time we see a limitation on converts is at the time of Moshiach. For, at
that time it will be so in to be Jewish that it will no longer be possible to test for sincerity.
A similar situation existed during the time of Shlomo HaMelech.

Surely it is hard to adjust to the presence of the stranger, as his physical and
spiritual presence requires adjustments on our part, but that is all part of the kindness which
G-d is asking of us.

We are supposed to develop this special sensitivity to the Ger and then generalize to
all who find themselves strangers, such as those who move to a new city. Although
certainly the obligation is only to actual 0>, the Mitzvos come to develop our character so
that new applications will be expressed naturally by us.
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The spirituality of the Torah is so powerful that it covers the spiritual reality of all
mankind®. Herein lies the possibility of conversion.

A non-Jew becomes Jewish by conversion. For a male, this involves three elements:
circumcision’, Kabalas Mitzvos® and Tevilah’. A woman converts by accepting the
Mitzvos and Tevila. This process has to take place in front of a Kosher Beis Din of 3
peoplem. The Gemorrah in Krisus teaches us that we learn these three requirements from
what Klal Yisroel did at Sinai when entering into the Bris with HaSh-m''. The verse says:
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comparing the process of Klal Yisroel at Sinai with that of Geirus®. Klal Yisroel at Sinai
also brought a Korban, something a Ger will have to do when the Temple is rebuilt, o

After conversion, a Ger is considered to be 100% Jewish®. Therefore, he is included
in the MN8N of T T¥I5 NaNNY and ynY NX LR MN XD, Nevertheless, the Torah repeated
these prohibitions with specific reference to a Ger” because, as the Rambam states:

N9 MY 1Y THY) INANK HY NANN HPN PO NNTINI DINY 19N

Since he entered our Torah, G-d added (His) love to (the) love (of the Ger), and
allocated him additional Mitzvos.

The Torah is so concerned to ensure that we relate to the 93 as an equal and
recognizes that while a 7)'s legal status is 100% Jewish, there may yet be attitudinal biases
on our part’. For a Ger to suffer such biases would be particularly painful, for he has come
to the Jewish nation “from out of the heathen world, who, giving up all his previous social
and national connection, without any past, without any man man®, solely with the impulse
towards pure human worth which has awakened within him, flees to G-d ...9, something G-
d appreciates a great deal'®.” Therefore, it needs to be stressed “that you place the highest
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value on what a man is worth as a man ... that ... in the Jewish nation ... pure character ...
gives him that which, in other circles, riches and origins acquire for him.”! We Jews, after
all, know what it is to be a stranger in someone else’s land — D31 XIN2 DNMN O™ "2,
And, having come from such lowly beginnings ourselves, there is certainly no room for
condescension on our part3. The Ger is simultaneously lowly and great: He is lowly
because he is exposed4 and because he has to fight the natural attraction to reconnect with
his own non-Jewish rootss, but his very act of conversion is an act of greatness. After all,
we Jews converted at Sinai with the aid of thunder, lightning and convulsions of nature.
The Convert, in contrast, does so unaided®.

A Ger who converts is considered »7T 791w opo. Halachikally, he is considered to
have been born from the day of his conversion. (M'Doraisa, he could marry his siblings if
they too were to convert, though the Sages prohibited this’.) His conversion is considered a
Teshuva of sorts, of his soul returning to where it really belongs. But it is only a Teshuvah
of the future onwards®. The non-Jew does not have the power to correct his past, and hence
he is "7 7O yops. It is for this reason that G-d asked Avraham Avinu, the first
‘convert’, to leave everything behind (75 79) and begin anew. So, here lies the full extent
of the courage of the Ger. He has not only left his past in the sense that an Italian would
become French or even a Christian becoming a Moslem — he has literally no spiritual
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continuity from his past. We are truly responsible for providing the totality of his new
context. The Ger begins to say “the G-d of my Fathers”, for even his history is now
acquired.

Anyone who knows Geirim knows that it is not the weak who come and join the
Jewish people but rather the very opposite. From where did a non-Jew's desire to join the
hated Jews with their burdensome Torah come from? The Neshama of the Ger surely
inherited a spark of spiritual greatness which longs for a connection with the Jewish people
and the Torah. In the case of Ruth the Moabitess, this had come all the way down from Lot.
Through his long years with Avraham Avinu, Lot had imbibed some pure sparks of Chesed
which lay dormant through the generations. Ruth finally accessed that greatness in the
recesses of her soul and gave everything up to bring that holiness home. Other souls may
be from Jews whose ancestors long ago assimilated — Jews all along.

To explain this to us, the Torah tells us that the convert should be 'oan NwNo- like
one of you. Ohr HaChaim translates these words to mean “just like you were”, and joins it
to the end of the verse, ©™8n ¥IN2 DNN O 0. If we want to understand how these
Neshamos were lost amongst the nations, we just need to look at how the entire Jewish
people were absorbed into the 49™ level of impurity in Egypt. Just as our sparks of holiness
were ultimately redeemed from what looked like a total envelopment of impurity, so too we
can only imagine what spiritual heritage the conversion of Onkelus or the great Tanaim,
Shmaya and Avtalyon, brought with them.

In Parshas Ki Seitzei, the Ohr HaChaim points out that the concept of the Eishes
Yefas Toar also refers to such Neshamos. The words Yefas Toar cannot be referring to
physical beauty, for the law is applicable to all captive women, not just the beautiful ones (
MY 199N - M2 npwny). Yefas Toar refers to their souls rather than their bodies. War is a
time when the Shechina is with us. If, at this time, one of us sees himself attracted to this
woman, he can presume that it is her intrinsic goodness that he is being attracted to. Such a
holy soul belongs with the Jewish people. It then becomes a mitzvah to marry this woman
and return her soul to where it belongsz.

Conversion is truly an act of greatness. Our laws filter out anyone who may have
the slightest ulterior motive to convert — for the sake of money, a relationship or other”.
Many converts build on this first act to ultimately become standard bearers of greatness in
the Jewish people.4 Anyone who sees the sincere convert as a reluctant concession which
the Torah makes is simply out of harmony with the letter and the spirit of the law'.
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Unkelus was a Ger, and Rebbe Akiva was the descendant of Gerim. In fact there were some near
conversions that would have dramatically changed the face of the earth. On the eve of Rosh Hashana, 1280
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Judaism does not seem to encourage converts, which has led some people to believe
that Jews do not, in fact, want them. According to this perspective, the requirement to be
especially kind to Geirim is a requirement which occurs only after a conversion process
that we would really prefer did not happen. While there is certainly no Torah Mitzvah to
convert Gentiles”, there is nevertheless a considerable body of evidence indicating that we
do, in fact, want converts. How else do we explain that when a potential convert first
approaches the court of law, the court does not first try to persuade him to rather become a
Noachide, fulfilling the Seven Noachide Laws®? Even clearer is the Yerushalmi which
states: At the time when the Jewish people do His will, He surveys the whole world in
search of a Righteous Gentile, and brings him to attach him to the Jewish people (i.e. to
convert’). The Smags, in admonishing us not to deal fraudulently with non-Jews, says that
if we do not behave in an exemplary fashion, who amongst the non-Jews would be inspired
to join us as converts (implying that this is what we want them to do)?

To ensure that converts would always have the underlying strength to convert, G-d
told Avraham Avinu to wait until he was 99 years old to be circumcised (and undergo his
own personal conversion of sorts, coming as he did from a non-Jewish house of idolatry).
Avraham Avinu’s ability to overcome the entrenchment of an entire lifetime enabled non-
Jews of every age to do the same. If he had converted at 20 or 30, for example, this would
have only enabled people up until that age to convert®. In addition, Avraham received the
blessing NTNN MNawN 93 7215920 — and all the nations of the world should be blessed

in the secular calendar, the famed kabbalist Avraham Abulafia set out to Rome to convert Pope Nicholas IlI
to Judaism. When the Pope heard of his plan, he ordered Abulafia burned at the stake.

There is no Torah Mitzvah to convert gentiles (N N1¥N VPN 1MT P72WT). However, according to some
opinions, we want converts. For this reason, there is no Halacha in Shulchan Aruch that we first try to
persuade potential converts to be Noachides. (X“0"2W 179W 701" 2771 "2 INXR 1)
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However, in Horeb, Rav S.R. Hirsch writes (Chap. 77, no. 504):

We must present to him [the potential convert] that if in his present condition he has fulfilled only
the seven general duties of the Noachides he stands quite blameless before G-d, so why should he go out of
his way to subject himself to such obligations?
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through you. This blessing is a source for non-Jews to receive from the spiritual blessing to
acquire a Jewish soul'.

There are some very negative statements made by Chazal about Geirim. Evil after
evil comes from those who receive converts®. Converts prevent the Mashiach’. Tosafos
explain that all these statements refer to insincere converts, and that, on the contrary, the
failure by the Avos to accept Timna led to her giving birth to Amalek, who became an
archenemy of the Jews®. Yehoshua also accepted Rachav the harlot, and Naomi accepted
Ruth the Moabite. Hillel converted a non-Jew who made a condition that he would only
convert if he could become the High Priest (an impossibility), and another convert
demanded that he be taught all of the Torah on one foot. But, Hillel saw that both of these
converts would be completely sincere by the time of their conversions, as is what indeed
happenedS.

After Mashiach comes, geirim will no longer be accepted6. This is because at that
stage it will be so “in” to be Jewish that it will no longer be possible to test for sincerity. A
similar situation existed during the time of Dovid and Shlomo HaMelech.

Surely it is hard to adjust to the presence of the stranger, as his physical and
spiritual presence requires adjustments on our part, but that is all part of the kindness which
G-d is asking of us.

We are supposed to develop this special sensitivity to the Ger and then apply it to
all who find themselves strangers, such as those who move to a new city’. Although the
obligation is only regarding actual 013", the Mitzvos come to develop our character so that
new applications of the idea will be expressed naturally by us’.
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4. Prayer
SUMMARY:

Prayer completes our relationship with G-d. It not only nourishes us but sustains all
the universes which G-d created as well. It seems strange, then, that the core of our prayers
are requests (the middle 13 blessings of the Shmoneh Esreh), a seeming indulgence of our
own needs.

Asking our needs from G-d reminds us that we are dependent solely on Him. This is
the starting point of a relationship with G-d. Prayer is about trust; it is about knowing that
there is a Higher Power watching, waiting, listening, caring, helping, loving, and guiding.
It’s about knowing that I can do nothing by myself along with the reassurance that I am not
alone.

The world is mysteriously constructed so that the greater the created being, the
more dependent it appears to be. The stone is completely independent. Plant life has certain
needs, but not as great as the needs of an animal, which has a less readily available supply
of food, often must search for its food, requires shelter, and in the higher order of the
species may even manifest a limited psychological dependence. The human being
experiences the greatest needs.

We don’t pray because we need things; rather, the order is the reverse. In order to
increase our awareness of G-d’s involvement in our lives, we pray for our needs for that
heightens our awareness. If we do not turn to G-d, at least when we are in trouble, we are
denying His Providence in this world. Our involvement in this world lures us into thinking
that we run the whole show. Prayer balances active engagement with a clear understanding
that, ultimately, we control nothing.

G-d set things up in such a way that we will always have needs, causing us to turn
to Him. Often, the whole purpose of the need is to get us to daven. From the outset G-d
wanted to give the Imahos children, but He kept this back from them in order to get them to
daven for children first.

The world was set up in such a way that the arousal of every blessing arouses with
it its opposite. The curse and the blessing are mirror images, and it is our dovening which
guides that force to the side of blessing. We can have an anxiety-provoking premonition
that something bad will happen, but our prayers can turn it into something positive.

Once our prayers remind us that G-d is looking after us we can recognize His
Providence throughout the world. This is what we achieve whenever we say a blessing over
some food or aspect of the creation, and it in turn enhances our pleasure of the world by
recognizing that HaShem created this thing with exquisite detail and perfection for our
benefit. By tying the pleasure back to Hashem we create kedusha out of the object of the
pleasure, the pleasure itself, and ourselves. We leave the world a better place.

We cannot and do not bless G-d in the sense of bestowing upon Him something. G-
d is perfect; we cannot add anything to Him. Therefore, when we say ‘“Baruch”, we do not
mean ‘“May He be blessed.” Rather we mean, “He is intrinsically blessed.” Baruch is a
statement of fact — He who is blessed. Since G-d is totally blessed His blessing overflows
on us like a fountain (n5>2 NWON N593); therefore, 012 is an expression of additional
Hashpaah.

The real test of whether a person is having a true relationship with G-d during his
davening is what happens afterwards. The very nTay we are supposed to do in the world to
get close to own predisposes us to alienation from Him by making us think that we control
the process. Prayer is the antidote to this and is therefore just the beginning of a
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comprehensive relationship with own. Prayer is but one of a multiple of relationships with
HaSh-m and cannot be seen in isolation. Prayer is not meant merely to relate but to
transform ourselves.

G-d wants us to pray, He asks us to pray, but He doesn’t need us to pray. He
doesn’t need His ego stroked. Nor do we daven to remind Him of what we are lacking—we
pray to remind ourselves. Prayer is for our benefit, to remind us that there is a Creator who
cares about us and is listening when we speak to Him. Every prayer removes a barrier
between ourselves and the Almighty, giving us clarity and understanding so that we can
draw closer to Him.

A person who sees prayer as an opportunity for a relationship with G-d will not be
disappointed if the things he requests of Him are not answered, for by asking, he will have
achieved the main object of prayer: the relationship itself. In the culminating act of prayer
we stand facing G-d directly and speak to Him in the second person. Thus the awareness
that we are N5wn »a> D> 1MW is of the very essence of what defines prayer.

In some sense, prayer is an art, and like all great arts, it requires practice.
Davening is not an intellectual process; it is about feeling the pleasure of a relationship
with G-d. The sages call prayer 152w nTay: service, or work, of the heart, because it is an
experiential process, and it is literally work, something difficult which requires effort. All
relationships require work, and a relationship with G-d is no different: it requires time,
energy, and commitment.

All relationships require that we get more in touch with ourselves and understand
what is preventing a deepening of the relationship as well as what is connecting us to the
other. Prayer is no different. The word Y59 means to judge, a focusing of one’s thoughts
and gaining clarity; to judge oneself and, because one wants honesty in the relationship,
asking G-d to judge us too. The ultimate clarity is to understand that everything leads back
to the ultimate Unity which is HaShem. Just as we can grow in a relationship, and just as
relationships have their ups and downs, so it is in our prayer-relationship with G-d. The
important thing is to see prayer as an ongoing growth process. Rav Hirsch explains the
words 2 y72y5 as always meaning to work on something. Therefore 05225 552 y72¥Y means
to work on our hearts, i.e. on ourselves, to see new meaning through our prayers and a new
relevance to our lives. The Kuzari says that prayer is to the soul as food is to the
body. After a while, we begin to get hungrier and hungrier for the next time we will be able
to nourish our souls with another prayer.

Prayer is a lost art—it has been neglected because society has not been educated in
how to pray. However, prayer can be activated on many levels—on the physical level: my
words; the emotional level: my heart, and the mental level: my awareness of what I’'m
saying. I go to shul and just sit—that’s a prayer! As I walk to shul—that’s a prayer too.

G-d is not like a human being; He does not turn us away because we come only in
times of need. In fact, He waits to hear from us.
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DETAIL:

1591725 993 172y

Prayer is a great fundamental of Judaism?, especially in a post-Temple, post-
prophetic era where we have a more limited range of options to connect with G-d’. In
completing our relationship with G-d, prayer comes to complete us as well®. In fact, a great
prayer can raise us almost as spiritually high as prophecy itself’! But, as the Nefesh
HaChaim tells us, 6prayer does more than just nourish us; it nourishes all the universes
which G-d created,” and therefore has an impact on us by changing all the channels through
which G-d delivers goodness and punishment.7 Since this world is an exact parallel of
higher worlds, our physical requests impact on the higher parallel universes.®
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G-d’s Prayer: We see from these quotes that prayer is a real force which has an objective reality in very high
worlds. This explains the Gemorrah which states that G-d prays and asks what is His prayer:
28N RN L. 727297 R0 172900 17N R7D T 9T 11272 ‘IN

(The Gemorrah also states that HaSh-m wears Tefilin and asks what is written on them.)

The Maharal (X1 9T "D"27 IR 171211 IR2) says that since prayer means 119i1 NWp21, and since
HaSh-m 11T 72T Wpan1 pan, that 11%7is called n29n.

(Concerning HaSh-m’s Tefilin, the Nefesh HaChaim says:
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It seems strange, then, that the core of our mban are Mwpa, as if prayer is nothing
more than the indulgence of our own needs: The middle 13 m>92 of the nwy N»nv, which
is the center of our davening, comprise requests for necessities which a person feels are
beyond his reach'.

Certainly, we ought not to simply see prayer as a verbalized wish list. The needs it
is appropriate to ask for must be essential ones which cannot be achieved by human effort
and which are intended only in order to serve G-d*. We ought also to be praying for the
needs of our fellow man’. In addition, such requests must minimally be accompanied by a
general praise (MMWNXA )) and recognition of all the good that HaSh-m does for us ( 3
mmnn)*.

In fact, the ideal would be to see the needs of the Jewish people as paramount above
individual needs’. A great person sees the needs of the Tzibur as the primary need that he
himself has. But even for ordinary Jews, relating to the 7128 in some way is the only means
for prayer to be effective’. For that reason, the prayers are in the plural form’.

Yet, although it is greater to daven for others® and in particular to daven for the
whole of Klal Yisroel, nevertheless, this is not meant to be to the exclusion of the more
personal aspect of V95 NNIWN in each of our lives'.
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%i.e. we have to begin our Tefilos with NaW (the first three brochos in the Shmoneh Esreh), and end them
with NXT11 (the last three brochos). The Gemorrah ("D ®? N1212) learns this from Shlomo HaMelech, who,

when dedicating the Beis Hamikdash, prayed:
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What happens when we request such real needs from G-d is that we remember that
we are dependent solely on Him’. When we pray, we look into ourselves, our human
condition, in order to begin a relationship with HaSh-m. The world is mysteriously
constructed so that the greater the created being the more dependent it appears to be:

“The stone is completely independent. It has no needs whatsoever. It belongs to the
lowest class, the inanimate. Vegetative life evinces certain needs ...but they are minimal.
On the animal level, we encounter greater and more complex needs. The animal requires a
less readily available supply of food and often must search for it, it requires shelter, and in
the higher order of the species it may even manifest a limited psychological dependence.
The human being, of course, experiences the greatest need and is therefore the most
dependent of all. But not only are his needs .... infinitely greater; he is the sole being
endowed with the capacity to perceive the ultimate meaning of his dependence and to seek
out the One upon Whom he is dependent.”3

Therefore, prayer is a uniquely human recognition of G-d's mv19 NMwn. What
emerges, then, is that the proper starting point for praying to G-d is not the desire to have
one’s needs filled and therefore coming to realize that G-d is the One to fulfill those needs.
Rather, the order is in the reverse: we start out by wanting to increase our awareness of G-
d's Hashgacha. In order to do this, we pray for our needs, as that heightens our awareness".
In fact, if we do not turn to G-d, at least when we are in trouble, we are denying His
Providence in this world’.

The point is not to wait until we are lacking something in order to appreciate that everything comes from
HaSh-m.
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*The Yearning Soul, Rabbi Moshe Einstadter pg. 28.

If we lacked for nothing, we would be completely self-contained:

27
0172 12T 0107 1°R1,1MXD 191 TNV OTR 11,7120 177 7 OXR "I 71T1200 2D TN1Y 02100 (R79 T12X) 110X
(X”9 NT1AVI 2™ NI1) 7121 T TIN P71 1MIXD TIN

17 1070 1MINI 17T X®? 17218 2D 772N T 2R 27907 T0RD OTRI 1271 (279 1T12Dn 2'TNI) 270N
“T? T12U7 WpaAn X1NW AN 7120° “T 12 100 21,1913 NRIN 27202 771X K10 10K 02T 2231 712271 1010
Tan"

P71 RIR 170 N1MWAN 222 1°R1 T NT1AD? ®121 TTRA 10 :(139 97T R7M) 11727810 2NN 1R 1N
n a1 NN 11%7 27 M1'027 12718 NPl IR0 1?2912 02,12 OXR1 1IN0 7187 002 0nno'w o°?d
7R 17IpNN7 1227 NURA R?KX 11'X 117910 1211 X211 ,12 OKX1 T NT12AD? U102 11WR2° 1T 02101 "1"D1 Upl
60 O7 TN 111"28N 2AN2N2 372 1""U1 12 pAT21 T

O AM2W 0" 21W7N 02T W7D .R KRN 101 7NINa 271 20°1 nnnw 11°

:(T?N NMXN 910) 71200 190°
770N RINW TR 2172 1WNDT 172070 NIUTA 0T 10D 202 100117 00 78 XR1P X271 17 130 N1
177010 TWn NNawn

Had HaSh-m set up the world in such a way that nature would have automatically provided for all our
needs, it would have theoretically been possible to recognize HaSh-m's Hashgacha behind everything.
However, in practice, this would have been too challenging for most of us. Thus the Gemorrah ( * 7 m2J72
1"D) tells us that Chizkiyahu N1X19711 190 1. And Rashi comments 0™'0N1 1020 *T2.

The fact that when we doven we hide His Hashgacha is also the explanation given to why we are
considered as stealing when we do not say a Brocha before eating. (See Brochos below)
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HaSh-m wants to have a relationship with us and therefore sets things up in such a
way that we will have needs which will remind us to turn to Him. Often, the whole purpose
of the need is to get us to daven'. From the outset, G-d wanted to give the Imahos children,
but He kept this back from them in order to get them to doven for children first’. Rav
Tzadok® explains that often it is not that we are lacking something so much as that the
world was set up in such a way that the arousal of every blessing arouses with it its
opposite. The curse and the blessing are mirror images, and it is our davening which guides
that force to the side of blessing4.

ynon P18 1 tells us that sometimes a person may have an anxiety-provoking
premonition6 that something bad will to happen to him and this motivates him to daven to
own. In the end, that same thing which would have been bad turns into something positive7.
Prayer, says Rav Dessler, is the vnn 5w ynna that allows us to be N>DWT NNY©OS nNA.2

Once we use our needs as a springboard to recognize DWN’s MVLID NNIVN we can
use prayer as a broader tool to recognize His nnywn all over’.

This, in fact, is what a Brocha is all about'®. If one focuses on every word of a n972
he will realize much about the nature of 81 7172 wWTpn and His nmwn,' and he will learn
and reinforce many great principles of Judaism’.
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°Reader’s Digest, Points to Ponder:
Max Lucado: I've seen you stalking the malls, walking the aisles, searching for that extra-special gift.
Stashing away a few dollars a month to buy him some lizard skin boots; staring at a thousand rings to find
her the best diamond; staying up all night .... assembling the new bicycle.

Why do you do it? So the eyes will pop, the jaw will drop. To hear those words of disbelief:

“You did this for me?”

And that is why God did it. Next time a sunrise steals your breath or a meadow of flowers leaves
you speechless, remain that way. Say nothing, and listen as heaven whispers, “Do you like it? | did it just for

”

you.
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According to the Kuzari, a N572 is a way of enhancing our pleasure of the world by
preparing for that pleasure, recognizing its source, HaSh-m, and recognizing that HaSh-m
created this thing with exquisite detail and perfection for our benefit. By tying the pleasure
back to Hash-m we create kedusha out of the object of the pleasure, the pleasure itself, and
ourselves. We leave the world a better place3 .

We cannot and do not bless own. To bless implies to add something (to add the
blessing). Since HaSh-m is perfect and complete, we cannot add anything to Him®.
Therefore, the first word of every N1593, 7172, cannot mean “May He be blessed.” Rather, it
means, “He is intrinsically blessed’.” T3 is a statement of fact® — He who is 7v12. Since
He is totally blessed, His blessing overflows to us like a fountain (1272 ywon n512%). 7112’
, therefore, is an expression of additional Hashpaahl.
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For example, a person who says TN N13172 will become very alert and appreciative of many things around
him. He will appreciate the fact that he has clothes (down to his shoe-laces), that he can walk, that he is a

free man, that he can see, etc. He will understand where all this comes from and will be hugely grateful:
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G-d looks to give to us, but we must be in harmony with the blessings in order to
receive them. Prayer, says the Chinuch, does just that>. In a sense, it comes to restore a
certain balance. The Derech HaSh-m explains how our Avodah requirements that we
engage this world constantly endanger us into thinking that we run the whole show. Prayer
is the antidote to balancing active engagement with a clear understanding that, ultimately,
we control nothing3 .

In this sense, the real test of whether a person is having a true relationship with own
during his davening is what happens afterwards. The very nTay we are supposed to do in
the world to get close to own predisposes us to alienation from Him. n>>an is the antidote
to this, a situation where we focus exclusively on the relationship in order to infuse our
broader nTay with this relationship.

But it is not just recognition of HaSh-m's Hashgacha that we are looking to develop.
We are looking to have an intimate relationship with our G-d. Therefore, asking for our
own needs is only meant to be the beginning of a comprehensive relationship with own. As
NNOYND NYYaN puts it, it is a chance to interact with HaSh-m, thereby making Him more real
to us.

We are urged, nay required, to pray when in need. But if we only pray when in
need, we do not have a real ongoing relationship with HaSh-m*. In fact, prayer is but one of
a multiple of relationships with HaSh-m, and cannot be seen in isolation. Prayer is not
merely a relationship of relating but rather one of transforming ourselves. A connection
with G-d means that we are better receptacles for mmn>>w. This, says the Maharal, allows us
to receive from G-d”.

G-d wants us to pray, He asks us to pray, but He doesn’t need us to pray. He
doesn’t need His ego stroked. Prayer is for our benefit, to remind us that G-d is the Source
of all goodness and love. It reminds us that there is a Creator who cares about us and is
listening when we speak to Him. Each prayer removes a barrier between us and the
Almighty, giving us clarity and understanding so that we draw closer to Him.

G-d knows what we need; we do not daven to remind Him. Rather, we pray to
remind ourselves. The essence of prayer is choice; the process of deciding, refining, and
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*Although according to the 17207 it is only a ®11"™1IRT 113N to pray when one is in need, he himself states
that it is a great TON from DWi that we can pray to Him any time we want.
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reaffirming what it is that we want out of life. Like a good parent, the Almighty desires our
growth as human beings and does not spoil us by giving us everything on a silver platter.
By nature, man only values that which he works for, and so we are given the opportunity to
work on our relationship and earn our blessings. “Understanding isn’t given, it is earned.”
Unless we earn it, it is not meaningful.1

“Imagine for a moment that a man has a family heirloom worth thousands of dollars
and wishes to give it to his son. The son happens to be very clumsy and careless, and it is
obvious that if he gets the heirloom it will be shattered within moments. Nevertheless, it
would be very painful for the father to be deprived of the opportunity to give the gift to his
son. Thus, the father wants to train his son to be able to receive the heirloom.”?

A person who sees prayer as an opportunity for a relationship with G-d will not be
disappointed if the things he requests from Him are not answered, for by asking, he will
have achieved the main object of prayer, the relationship itself®.

In the culminating act of prayer we stand facing G-d directly and speak to Him in
the second person. Thus the awareness that we are N»5wn %95 ©>MW is of the very essence
of what defines prayer”.

This relationship has the potential to be so intense that it can be compared to
prophecyj. The difference is that in prophecy, the experience is initiated by G-d, whereas in
prayer, the experience is initiated by man.

What is hard about prayer is “getting the experience.” Davening is not an
intellectual process; it’s about feeling the pleasure of a relationship with G-d. The Sages
call prayer 2baw nmay: service, or work, of the heart, because it is an experiential process
and is literally work, something difficult which requires effort. All relationships require
work, and a relationship with G-d is no different: it requires time, energy, and
commitment”.

How can we do this? The most important ingredient is something called n>.
7M> means direction, and the direction of our prayers is what gives them real depth of
meaning and awareness’. Because mmn? requires focus and concentration it is often difficult
to achieve, especially when we are tired or discouraged. Remember that it is an art, and
like all great arts, requires practice. It is a challenge—we need to rise to the occasion and

1King, Larry, and Katsof, Rabbi Irwin Powerful Prayers, Renaissance Books, Los Angeles, 1998; pg. 164 as
qguoted by Dena Heller, Moreshet 2000

%Y. Kirzner and Lisa Aikin, The Art of Jewish Prayer
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*In The Yearning Soul, Rabbi Moshe Einstadter point this out, showing that the D10 compares the one in
terms of the other:
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®Based on Dena Heller, Moreshet 2000.
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strive for great heights. Although we say the same prayers each day, we are supposed to
constantly grow from the experience so that every day we stand before G-d a bigger and
better person. If we would realize this we would relate to the prayers on a different level
each day, seeing in them new meaning and new relevance to our lives. It is an awesome
moment when we finally feel that we are communicating with the Divine! It’s a direct
connection to the Almighty. The power of obligatory prayer coupled with N> is so great
that nothing stands between our prayers and the Almighty’s ears!

The desire to pray is in and of itself the relationship; the prayer is the actualization
of the desire. As the Sages put it, G-d wants our hearts®. 1In fact, the source of the
obligation to pray uses this idea:

3 59215 Y91 112y

If we are to show that when we are actively engaged in the relationship we have our
heart in it, we will then show that we have pwn, for we desire the relationship and miss it
when we do not have it'. The Kuzari says that prayer is to the soul as food is to the body.
After a while, we begin to get hungrier and hungrier for the next time we will be able to
nourish our souls with another prayers.

Those who have perfected the art of prayer, who understand what a deeper
relationship with G-d is all about, will achieve not only closeness but mpa7, a real
attachment to the Almightyﬁ.

1Buchwald, Rabbi Ephraim Z., “Crash Course in Basic Judaism: 2. Prayer,” National Jewish Outreach Program,
NY. 1991, quoted in Dena Heller, Moreshet 2000
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“It is proper that you know our intention in prayer is nothing other than 1. The yearning of the soul for G-d
2. Its humility before Him 3. Together with its elevation before its Creator 4. And its praise and thanks to His
name 5. And the casting of all burdens upon Him” (Chovos Halevavos, Cheshbon 10)
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All relationships require that we get more in touch with ourselves and understand
what is preventing a deepening of the relationship as well as what is connecting us with the
other. Prayer is no different. In fact, one of the names of Tefila is Nefesh, as Chana stated:

Y7 IR OOWAY %957 1T NN WD) 5971 DN T 2399 SWA) NN TIOWN)

Through exploring our relationship with G-d we become spiritually focused, gain
clarity about our lives, and give ourselves an opportunity to sort out all the mixed thoughts,
ideas and feelings, some of them good and some of them bad®.

Yaakov Avinu said of Yosef:

YNDYA ND 9 NINT : N> NN YR

This literally means, "I never thought (or I never had the courage to pray) to see your face
again"3. The word 559 means to judge4, as if Yaakov was judging between one thing and
another. Yaakov never accepted o0»mnn for Yosef’s death, yet he sometimes thought that
Yosef was dead. At other times, Yaakov felt that Yosef was still alive. Yaakov was never
able to conclude (judge or evaluate) decisively between these thoughts of whether he would
ever see Yosef agains.
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*The word 177779 is used in the Chumash to mean Judges.
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A different interpretation of 229 in this context is given by Akiva Tatz, Living Inspired (pg. 100 — 102): n29n
... has two opposite meanings: 2?79 has the connotation of the hope of completely unpredictable, illogical
consequences occurring, great kindness being expressed despite circumstances suggesting otherwise, as it
says “Re’o panecha lo pillalti” ... Yet the same root means strict, deserved justice — "N279.
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As such, the very word "to pray" means a focusing of one’s thoughts and gaining
clarity; to judge oneself," and, because one wants honesty in the relationship, to ask G-d to
judge us too’. The ultimate clarity is to understand that everything leads back to the
ultimate Unity which is HaSh-m’.

3, 0DV 89WUn 1T 1MIDW “Nt?T?9 1R9”7 (T N7 1TDWt) 1W?N 17°9n 21N 20 N17°9n 170 ,ommaR’
L UIDW MV 2177 1197 ®?21 10012 1109070 TWN NIXRN URaN 229100

Horeb (618 — vi NT121 Chap. 98, pg. 472): 279N, from which n29n is derived, originally meant to deliver an
opinion about oneself, to judge oneself. ... The procedure of arousing such self-judgement is called N2 9n.
((620): Such prayers ... are called ... tehillah when referring to the general contemplation of G-d in the world,
humanity and Israel; N279N when referring more to yourself.) In English we call N?2'9n ‘prayer,” but this
word only incompletely expresses the concept, for ‘to pray,’ i.e. to ask for something, is only a minor section
of N7 am.

Rav Hirsch "TI"1 Nw19 ‘M N*0x12:

V. 11.'M?29 ,279, related to 7?1 to bring some extraneous matter into a material, and so integrate
it therein that the whole becomes one single mass (differentiated from 17D to mix when the whole mass
remains still a mixture I.L.). That which 2721 is concretely 2?79 is mentally, to bring a spiritual element, a
thought, a fact, a principle etc. in a sphere of heterogeneous thoughts or conditions, and by being
penetrated by this element to make it unified and homogeneous. Hence 779 the business of a judge. He
has to bring the principle of right and justice and make it penetrate all conditions laid before him and
thereby form the conflicting conditions into one harmonious unity. Hence judges are also called 0?7,
from N7, these, a conception which always presupposes the subsuming a plurality under the idea of unity.
27900, to penetrate oneself with godly thoughts. Jewish praying is not from within outwards, but from
without inwards. Were there only one form of praying, from within outwards, i.e. pouring out thoughts or
prayers which are already present within oneself, then fixed “prescribed” prayers, and added thereto, at a
fixed time to be prayed by an unlimited number of persons, would be pure folly. For it would assume that,
at the word of command, at some fixed moment, any number of people would have the same thoughts and
feelings and have the urge to put them into words. Not so. 779N means to penetrate oneself ever afresh
again, with eternal, essential lasting truths and facts, because otherwise they become weaker and weaker,
fade away from one’s consciousness, yea, may even have already disappeared. Here "M?779 X7 719 X1
means “the thought of seeing you once again seemed to me so far from any possibility of its being realized,
that | could not give it any entry into my mind.”

D170 12 D171 A27UN0 1727 11" (1°T) 02729 00D U ®11201M 0pAn 279010 :1?22pi1 AN 201N 70
TA12W TXN R0

We look at what we are requesting and judge for ourselves: do we need it, do we deserve it? It is a reflexive
word, something we do to ourselves, self-evaluation, self-judgement. And then we ask for matnas chinam.
(Siach Chaim, Tefila)

na™nwn ,in?9m 11 17120411 , 1N 12900 J0Yn IR 00010 X1 17790 20 1?7019 17?220 1?7970 NUT 190
1"Ti TIND? ,09WN{1 11U°?

Moshe davened asking for matnas chinam in V'Eschanan. Rashi, quoting Sifri 23: Tzadikim could request
based on their deeds, but choose to ask for free gifts, for Hash-m’s mercy. (Deuteronomy 3:1, Rashi) He
does this based on G-d’s words in Exodus 33:19, which uses the root word for free gift in place of the

regular word for prayer (Rashi).
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Just as we can grow in a relationship, and just as relationships have their ups and
downs, so it is in our prayer-relationship with G-d. Through prayer we can either reach
great heights or feel very apathetic. The important thing is to see prayer as an ongoing
growth processl. Rav Hirsch® explains that the words 2 y71ay> always means to work on
something. Therefore, 05325 Y513 172y5 means to work on our hearts, i.e. on ourselves. But,
there is a special gift of growth through prayer: by giving us a direct connection to bwn we
short-circuit some of the normal roots of growth. Usually, a person can only envision the
growth that is within his m-world’. Prayer, however, can lead a person to Dveikus
even above his level,* for G-d also contributes to this relationship and makes it happen
from His side’.

Prayer is a lost art—it has been neglected because society has not been educated in
how to pray. However, prayer can be activated on many levels—on the physical level: my
words; the emotional level, my heart; and the mental level: my awareness of what I’'m
saying.6 I go to shul and just sit—that’s a prayer! And as I walk to shul—that’s a prayer
too.

G-d is not like a human being: He does not turn us away because we come only in
times of need. In fact, He waits to hear from us

A good way to begin talking to G-d is with thanks and with gratitude. Anyone who
opens his eyes and looks around at all the goodness, love and warmth in his life will surely
come up with things to be grateful for. We need to develop what someone called a
“gratitude attitude,” and we will find our life greatly enriched thereby.

“Whether you are good or evil you are always called G-d’s children. Cry to Him
like a child to a father.”” Talk to G-d as you would to a loving father, a benevolent king,
and remember that G-d has been waiting to hear from you. Ask Him for help, for guidance,
for support, and you will feel that He is there. Find a prayer book and look for one prayer
that speaks to you, and say that once a day. Maybe learn one or two lines in Hebrew.

Everything from important business meetings to finding one's car keys can be an
opportunity for prayer, because everything, from the insignificant to the earth-shattering, is

1 . .
Prayer is a tool for general growth in several ways:

i- It increases our overall closeness to HaSh-m, personalizing our relationship with Him.

ii- This gives us a more intense awareness of His I1"019 nNAW over our lives.

iii- Once a person understands clearly that everything comes from the Source of all Righteousness,
Mercy and Kindness, his character will improve. He will no longer feel jealousy or anger towards
others, and he will no longer feel dispair or indignation at anything that happens to himself.
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®The Talmud teaches that prayer is activated on many levels—on the physical level (words), the emotional
level, and the mental level.

7Kap|an, Rabbi Aryeh, A Call to the Infinite, Moznaim Publishing Co., NY 1986, quoting Rabbi Nachman of
Breslov; pg. 203
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controlled and dictated by the Almighty Himself. We will find that when we really believe
G-d is listening, we will feel loved and cared for by the Almighty Himself. We will never
be alone again!
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5. The Disputed Land of the Jews

SUMMARY:

The Torah begins with a message that G-d created the world, owns it all, and would
give the land of Israel to the nation that would accept His Torah and dedicate themselves to
spirituality. In the meantime, the land was placed in the custodianship of the Canaanites.
Since the Canaanites were cursed to be slaves, their trusteeship could be revoked when the
Jews would be ready to enter.

G-d first promised Avraham Avinu that the land of Israel would belong to the
Jewish people. In a series of promises, G-d unfolded the specifics of that plan — the exact
borders, the nations that would be conquered, and the covenant that it would remain ours
even if, through our sins, we would be exiled from the land. Avraham walked the length
and breadth of the land to ease the claim of his descendants.

From that time onwards, Jews through the ages have always had an extraordinary
love for the land of Israel, yearning to return, for it is here that we achieved our greatest
spiritual heights.

But it is not only the Jews who have wanted this land — it has been coveted and
fought for by the Canaanites, the Philistines, the Babylonians, the Greeks, the Romans, the
Moslems, the Turks, the Crusaders and many more. Clearly, these nations have not been
fighting for something of exceptional material value — here was a land whose water supply
was uncertain, and whose borders were exposed; rather, they have sensed its underlying
spiritual value.

Despite all these coveters, G-d promised us that if we fulfill His will, 72yn x5 290
DININA - no sword will pass through your land. You can leave your cities unprotected
three times a year and ascend to Jerusalem, and no one will dare attack you, knowing that
here G-d protects his people. It is here that G-d's ownership of everything is more clearly
expressed by His direct Hashgacha. It is therefore here that the Mitzvah of Shemittah,
which reflects this idea, be applied.

Repeatedly, the sojourn of the Jews on the land would be linked with their Torah
observance. The Jewish people were vomited out of Israel when their behavior was
incompatible with the demands of the land. The Spies saw that the land of Israel was an
AV NYIIN XN - its spiritual demands could wreak havoc on those who fell short (and
they, as a result, hoped to avoid the entire challenge altogether). Others looked at this
awesome place and had just the opposite reaction: they decided that they would give up
everything: comfort, money, and sometimes their own lives and those of their children to
merit living the rest of their lives on Holy soil. It is only in Israel that Torah, soul and place
can all truly come together in one symphony of praise to the Almighty

For thousands of years, millions of Jews prayed (and still pray) three times a day for
the restoration of Jerusalem. The level of Israel-consciousness amongst the Jewish nation
is astonishing. We re-ignite our longing at weddings, mourning houses, on our walls and in
our prayers. We long for the land because we long to transform ourselves and,
subsequently, all of mankind. We dwell but temporarily in other lands until the day that we
can return.

All Monotheistic faiths have recognized the holiness of this land but have also
understood that it belonged uniquely to the Jews. Despite the holiness of this land in the
eyes of other religions, none of them ever expressed any national aspiration to have Israel
as their homeland. Their attempts to make the land productive were totally unsuccessful,
for the land only yields it blessing to Torah-keeping Jews.
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Part of the desire of other nations to control the Land of Israel is rooted in hatred of
the Jews. Since the Jewish people and the land are one, the dispute for the land and anti-
Semitism have always been combined.

This disagreement stretches back to the beginning of history. It was over this land
that Yitzchak and Yishmael had their disagreement, a conflict that continues to this very
day. The holier the place in Israel, the greater the desire of the Moslems to possess it.
Jerusalem is the most disputed of all; the Temple Mount, even in the modern and powerful
State of Israel, is out of Jewish hands. The Moslems are not short of other land that they
need this tiny patch as well.

Rather, the dispute over the land is bound up with the inherent tension which exists
between the Jewish People and its status as a nation in spiritual exile, whose very presence
challenges the Edomite forces, the ruling civilization. Yishmael has joined with Edom in
fighting the Jewish people and their right to the land. Therefore, this conflict will only be
resolved in the Messianic era.

In the meantime, we continue to live a miraculous existence in the land. Our
enemies, who vastly outnumber us, attack us, have sent tens of thousands of missiles
towards us, and have even been willing to self-destruct if, in the process, they can rid the
land of the Jews. But G-d’s watchful Providence ensures that we not only survive but
flourish.
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It was vital to the purpose of creation that there be at least one nation who would
keep G-d’s Torah, and it was vital to the achievement of their mission that this people
would live on the Holy Land. The earlier generations were acutely aware of this (which is
why Kayin and Hevel fought over the Holy Land, as each one knew that whoever would be
granted the land of Israel would gain the keys to the central spiritual role for generations to
come)l. In fact, the word “morasha’ is used in reference to both Torah and Eretz Yisrael to
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show their interlinkage and how they are inseparable.1 All other lands would be sustained
from the Land of Israel.”

When Avraham Avinu committed himself to core spirituality, G-d promised the
land of Israel to the Jews3, and they, from the time of Avraham Avinu, have tried to live
there ever since’. In the expectation that this promise would be disputed, G-d began His
Torah by declaring that He created the whole world, owns it all, and therefore has the right
to give this land to the Jews’.

Although initially all of Avraham’s descendents were eligible to be inheritors of the
land6, G-d later excluded Yishmael’. Similarly, G-d later excluded Eisav from the
inheritors of Yitzchak®. On the one hand, this is cause for joy, for it means that all
Monotheistic faiths have recognized the holiness of this land.’

Yitzchak and Yishmael fought over the land'® and later, the Moslems, descended
from Yishmael, turned the land into a holy place for their religion“. This pattern repeated
itself again and again, for even the lowest of spiritual peoples can be elevated by the Land
of Israel'?.

At Creation, the world was at least 20 generations away from the first Jew, and it
would be another 440 years until the Jews would be ready to enter the Land of Israel. G-d
entrusted the land to the Canaanites to look after it until the Jews would be able to get
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there'. G-d arranged that the caretakers should be ©>72y who would not have a real claim to
the land®.

In a series of promises, G-d unfolded the specifics of that plan — the exact borders,
the nations that would be conquered, and the promise, rather covenant, that it would remain
ours even if, through our sins, we would be exiled from the land’. If we would fail to merit
the land through our own actions we could still rely on the enormous achievements of our
ancestors”.

From that time onwards, Jews through the ages have always had an extraordinary
love for the Land of Israel, for it is here that we achieved our greatest spiritual heights.
Even when the Jews were exiled by the Babylonians and the Romans, there were always
some Jews left in the land - the continuity was never broken. Despite the Roman efforts to
rid the land of all Jews, later conquerors found them still there. Many of those in exile
would make perilous journeys to return to a land where they would survive under the most
torrid of circumstances. In the 16™ century, Safed became a great center of Jewish law and
Kabalah. In the town of Pekiin in Galilee, a flawless line of descent can be traced from the
days of the ancient Israelites till the present day. In our day, Israel has become the country
with the greatest Jewish population, exceeding, in the first decade of the 20C, the Jews of
the USA.

It is not only the Jews who have wanted this land — it has been coveted and fought
for by the Canaanites, the Philistines, the Babylonians, the Greeks, the Romans, the
Moslems, the Turks, the Crusaders and many more. Furthermore, the holier the place in
Israel, the greater the desire of the Moslems to possess it. Jerusalem is the most disputed of
all; the Temple Mount, even in the modern and powerful state of Israel, is out of Jewish
hands. It is not that the Moslems are short of other land that they need this tiny patch as
well, for it is not the need for more farming acres which is behind their motives. Clearly,
these nations have not been fighting for something of exceptional material value; rather,
they have sensed its underlying spiritual value.

As Rav Hirsch puts it: Neither material abundance nor political independence was
inherent in the land itself. In both it stood in the most complete contrast to Egypt. Just as its
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fertility was entirely dependent on rain, it had to look above to the heavens for its harvests,
so was its political position such that it could offer no natural resistance to invaders. Left
to itself, the land of Israel lay open to famine and political dependence. Situated in the
cockpit of the world, where Europe, Asia, and Africa meet, hardly any world war has
occurred into the bitter suffering of which it has not been drawn.

Knowing that the land would be in dispute, Avraham walked its length and breadth
to ease the claim of his descendants'. Certain places in Israel, considered particularly holy,
would be especially coveted by the nations: the Temple Mount, the Cave of the Patriarchs,
Har Grizim and Har Eival® and possibly Shechem®. To anticipate these claims, the Jews
purchased each place to strengthen G-d’s promise to them. Avraham Avinu bought the cave
of the Patriarchs in Chevron, Dovid HaMelech bought the Temple Mount from Aravna
HaYevusi, and Har Grizim and Har Eival were acquired by the Jews as the place where
they made a covenant with G-d.

The desire of the nations for the Land is not rooted in love of the Land alone. It is
also a function of the hatred of the Jews. It is only if we really understand the spiritual
reasons behind the desire of the nations that we can understand conflicts like the current
Arab-Israeli conflict, a continuation of the conflict of Yitzchak and Yishmael. Since the
Jewish people and the land are one, the dispute for the land and anti-Semitism have always
been combined.

The Ungvarer Rebbe points out that the Moslem claim to the Temple is based on
the improbably story of Mohammed flying on his horse to the far mosque (Jerusalem). The
fact that the whole world has taken this story at face value to support Moslem claims makes
no sense whatsoever (this includes the atheistic Soviet state, in its time). Clearly, we are
being told that the coveting by the nations of our Holy Land is something rooted in
spirituality and not in the laws of nature at all.

The dispute over the Land of Israel is bound up with the inherent tension which
exists between the Jewish People and its status as a nation in spiritual exile whose very
presence challenges the Edomite forces, the ruling civilization. Yishmael has joined with
Edom in fighting the Jewish people and their right to the land. Therefore, this conflict will
only be resolved in the Messianic era.

This understanding also explains why, despite the holiness of this land in the eyes
of other religions, none of them ever expressed any national aspiration to have Israel as
their homeland". Only as a response to Jewish national aspirations did the Palestinians
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*Rabbi Natan Lopes Cardozo , ibid: It was conquered and re-conquered no less than fourteen times. Each
conqueror saw it as occupied territory. .... To the Turks and the British, it was simply a remote province of
the Ottoman Empire and the British Empire. To the Arabs, it was a small segment of a vast dominion to be
annexed as part of expansionism. And even the Palestinian Arabs of the larger Arab world did not think of
an independent state till after the State of Israel was established.

For the Jews and for them alone, this was the one and only homeland. ... It is here that the Bible
saw its light, and where many great religious texts were written throughout the centuries. No other people
has created original literary works of decisive significance in the land of Israel. ....
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develop similar feelings. Until then, they also recognized that the Jews had a prior claim on
the land'. Once the Jews started arriving en masse, hatred for the Jews led to the creation of
a whole new nation, the Palestinians, willing to fight and die for the Jewish homeland. For
the two thousand years until then it was only the Jews who mourned for the land*.

Israel has been coveted because everyone has recognized that it has something of
exceptional spiritual value to offer. In fact, it is just because it has no natural resources that
it was chosen. For it would come to show, without a shadow of a doubt, that if we were to
do His Will the land would yield its blessing:

If, in spite of this, in this land a national life would blossom against which no
national conqueror would dare attack, even if three times each year its borders were left
open and all military defense withdrawn - if all the n»s25» of the world would clash
together there and make war on each other, but no sword would dare enter this blooming
and yet defenseless land 05¥IN3 93yn X5 390)- - then the eternal fact would have been
brought to the eyes of the nations "here G-d lives™! ..

The land of Israel belongs to G-d. This is why the Shemittah idea, that everything
ultimately belongs to G-d, which really applies to the whole world, only applies in the land
of Israel®, for it is here that G-d's ownership of everything is more clearly expressed by His
direct Hashgacha.

The Jews were told clearly, time and again, that their sojourn on the land would be
linked with their Torah observance. The Jewish people were vomited out of Israel when

Even the Koran, the holy book of the Moslem world, makes it absolutely clear that God wanted this
land to belong to the Jews. This statement is found in a section called The Night Journey, 17:104.

The great Arab contributions to literature and religion came from Mecca, Cairo, Damascus, and
Baghdad -- not from Jerusalem. To the Arab nations, the land of Israel is two percent of a vast territory they
inhabit. ...

"The Pasha of Jerusalem wrote in 1864: "We all know and the Arabs are also aware, that G-d said to
Abraham: Unto thy seed | will give this land, and repeated the promise several times to him and to Isaac and
to Jacob. So fully the Mohammedans believe this."
(Ermette Pierotti, Customs and Traditions of Palestine, Cambridge, 1864, pp 75 ff)

Emir Feisal, one of the great leaders of the Arab peoples at the Peace Conference following World
War |, who wrote on March 3, 1919:

"We Arabs.... Look with the deepest sympathy on the Zionist movement." (Benjamin Netanyahu, A
place among the nations, Bantam Books, NY, 1993, pp 406 ff)

Rabbi Natan Lopes Cardozo, article on www.thecardozoschool.org: Who mourned for Jerusalem for two
thousand years?

Did the Romans declare a yearly fast for Jerusalem after it was destroyed two thousand years ago?
Did the descendants of Titus or Godfrey, Mohammed or Saladin? Do they fast on the ninth of Av, the day of
the destruction of both Temples without missing a year as the Jews did and continue to do? Would any
other nation ever cry for the destruction of its capital after even two hundred years?

Even if we agreed with those who believe that the Palestinian people founded their homeland in
Palestine, did they ever fast for its well-being or for Jerusalem's destruction year in and year out? They did
not do so, not even for one year! And did, or do, their Arab brothers around the world sit on the floor and
weep like we Jews do, year in year out, in every corner of the globe when we think of the destruction of this
holy city? ...

* Rav S. R. Hirsch (x:T" m"0x12):
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their behavior was incompatible with the demands of the land', just as the Torah predictedz.
Several Mitzvos that seem to have no connection to the land are nevertheless stricter in the
land than outside of it. The spies saw that the Land of Israel was an 12wy nY9IN XIN - its
spiritual demands could wreak havoc on those who fell short (and they, as a result, hoped to
avoid the entire challenge altogether3). Others looked at this awesome place and had just
the opposite reaction: they decided that they would give up everything: comfort, money,
and sometimes their own lives and those of their children, to merit living the rest of their
lives on Holy soil®. It is only in Israel that Torah, soul and place can truly come together in
one symphony of praise to the AlmightyS.

Even after the Jews fell short in their devotion to G-d and therefore lost sovereignty
over the land, they never abandoned the longing to return to the Land of Israel. Jews lived
for centuries on other lands, but their hearts still lived in Jerusalem. Two thousand years
later, we still pray three times a day for the full spiritual glory of Jerusalem to be restored.

"[When] ... Israeli author Shai Agnon ... received the Nobel Prize for literature in
1966, the King of Sweden, Gustav VI, asked where he was born. ... "I was born in
Buczacks [he said] but that was only in a dream, in reality I was born in Jerusalem and
exiled by Titus!" Indeed, this most powerful answer captures all of Jewish history. All Jews
were born in Jerusalem and exiled by Titus! It is due to a historical "aberration" that any
Jew was ever born outside the land."

The level of Israel-consciousness amongst the Jewish nation is astonishing. We re-
ignite our longing at weddings, mourning houses, on our walls and in our prayers.

But it is not just a selfish desire for spiritual fulfillment that causes us to cling to the
land. "When G-d appeared to our forefathers, He made it clear that we were not just to
dwell there but to employ the land to transform ourselves and, subsequently, all of
mankind."

"... We believe that we do not just have a right to live in this country, but that it is
our religious and moral duty, something we owe the world. Our claim to this land is based
on a covenant, which is a 'treaty' to inspire mankind with the word of G-d. ... We Jews live
by covenants and we cannot betray our pledge or discard our promise. e

It is this very holiness that causes the land to be so physically unproductive to other
nations whose essential spirituality is not in harmony with the land. Despite their
recognition of the holiness of the land, the Christian and Islamic nations were unsuccessful
in settling it. It is this very same holiness which allowed the Jews to grow to such fantastic
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®Rabbi Natan Lopes Cardozo, article on www.thecardozoschool.org:
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spiritual heights specifically in this placel. It is of no surprise, then, that prophecy was also
specifically tied to the Land of Israel’, where only G-d is the Ultimate Owner of the land’.

No other nation showed such a commitment and dedication to their land as we Jews
show to ours. Thousands of Jews lost their lives trying to make it to the land. Others were
grateful to spend their last years here, while still others felt privileged to be buried here.
Remarkably, many non-Jewish leaders were able to transcend the pervasive anti-Semitism
and supported the Jewish return to the land”.

For now, Jews continue live a miraculous existence in the land. Our enemies, who
vastly outnumber us, attack us, have sent tens of thousands of missiles towards us, and have
even been willing to self-destruct if, in the process, they can rid the land of the Jews. But
G-d’s watchful Providence ensures that we not only survive but flourish.

The meaning of the State of Israel has been confusing, given its secular
underpinnings. But its significance as a historical event of huge proportions, good or bad,
has been indisputable. Although we can only be ambiguous at best about a Jewish State
which is not run on Torah principles, it surely points to a future time, not too distant, when
G-d’s Kingdom will be reflected in the entire world, emanating from and through this land.
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*Rabbi Natan Lopes Cardozo, article on www.thecardozoschool.org:

* Napoleon Bonaparte sent a proclamation to all Jews, in the name of France, to return to the land
with "this nation's warranty and support and to maintain it against all comers."

*The seventh Earl of Shafstbury called for the return of the Jews to their homeland "since
everything seems ripe for their return.” In the times of August 26, 1840, he wrote that "it would be a
crowning point in the glory of England to bring about such an event."

*The famous poet, Lord Byron, wrote his "Hebrew Melodies" stating that "the white dove hath her
nest, the fox his cave, mankind their country, Israel but the grave."

*George Eliot, author of the Zionist novel "Daniel Deronda" influenced early Zionist thinkers and
called for the return of the Jews.
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1. Money — a Holy Trust for Charity, Loans & Shemitas
Kesafim

Charity:
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Charity to a freed slave:
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This involves G-d’s help in identifying the right recipient’.
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Every act of Charity also fulfills one or more of the following Mitzvos of Kindness:
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Money, together with food and sex, is one of man’s three most powerful drives, a
mysterious force which G-d put into the world. People who are otherwise kind and gentle
and full of goodness may completely loose themselves when money is involved.

The Sages told us that the true character of a man is revealed by his pocket (his
money), at a time of inebriation and at a time of angers.

It is in this context that the Tur, in his introduction to Hilchos Tzedakah, says:
VY NMINN DO N2 INDY DTN TIN TN TNDI
The Tur only uses this double wording - T8n TN in a few placesﬁ, most of them

having to do with money affairs. The Prisha’ explains that this is because we have an
exceptional Yetzer Hara when it comes to money matters".
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We long for more money, although we know that the rich are no happier for it. We
see money not only as a means to buying more things, but as a kind of barometer of how
successful our lives are'. Money is not just wealth, but it is also a source of power2 and
honor’. And it has an incredible hold over many of us — some of the nicest people turn into
monsters when it comes to money. We fight over money matters even with our best
friends,* and we never seem to be able to quench our thirst for it’. The wealthy never seem
to be satisfied with being millionaires or even billionaires — we are driven to earn more and
more by some force which controls us®. Man is faced with a vicious cycle — it is not
possible to be just a "little" selfish without the need to have even more kicking in. It is no
wonder that Rav Dessler’ divides the world into givers and takers!

On Mt. Sinai, Moshe Rabbeinu could not understand the nature of the half-shekel
that the Jewish people were supposed to give for the upkeep of the sacrifices in the Temple.
Why should a simple coin be mysterious to Moshe Rabbeinu? Yet, the very fact that the
Torah itself introduced currency as a part of our Mitzvah-package - as a part of the way we
serve G-d - would seem to tell us that money is something which has its roots in the
original Torah in Heaven, at the highest of spiritual levels. It was this idea - that a heavenly
force could somehow translate into mere currency - which Moshe struggled with.

The coin G-d showed Moshe was made of fire to show that money is one of the
primary passions of this world. Money is such an overarching Taavah because people see it

For example, we say, “Do you know how much that person is worth?” when all we really mean is how
much money he possesses. The person himself has an infinite soul and is worth an infinite amount. In The
Sane Society, Erich Fromm brings an example of a tragedy happening, like a bridge collapsing, with people
dying. The headlines will focus not on the lost lives of inestimable value, but will say something like: “A
three billion dollar tragedy.”

2Money wields power in many ways. For example, there is no question that wealthy people have easier
access to politicians and heads of state than poor people.

*|f a billionaire and a pauper were to walk into a room, our natural instinct would be to pay more attention
to the billionaire. However, maybe the billionaire has a foul character deserving of our scorn and the pauper
is a truly righteous person deserving of our honor and praise.

*For this reason Halacha requires that even when two friends who trust each other borrow money from one
another, they should write a Shtar (10U note), signed or witnessed.

*For we are trying to use money to fill ourselves up. This can never work. Something material can never fill
up the spiritual thirst of man.
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Instead of realizing that we are barking up the wrong tree, we conclude that the reason we were not
satisfied by the money we have must be because it was not enough. If only we could double the amount,
then we would be happy!
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as the means to obtaining all their other Taavos. The general Taavah of money translates
into the specific Taavah of each individual'.

In the Shema, money is referred to as T80 Y53, literally “all of our very much”.
The word 781 has the same letters as the word DTN, but the letters are in the wrong order (
DTN is in ascending order, TN» is in no order.) Money, like man himself, lends itself to
more and more without end. But, whereas man’s infinite potential is rooted in spirituality,
money pulls him into increasing materialism. The Sages ask: if in the Shema it already says
Tv9) Y51 — one even has to give his life for G-d, the words 781 951 are redundant, for
surely if one has to give his life for G-d he has to give his money too. But, astonishingly,
there are people who love their money more than their lives®!

If man can reach a level of serving G-d with all his T8n (778D 9532) he can
subsequently reach a total love of G-d. This is because money is a part of the world that G-
d gave man with which to serve Him®. Man must take ‘all of his very much’ and use it to
get closer to G-d*.

On the surface, this seems very depraved. Yet, when we look deeper, we see that
the money of the righteous is more beloved to them than their bodys. The source of this is
Yaakov Avinu, who had reached a level of truth and had conquered all desire for anything
that was not of eternal value. Could there be anything more ephemeral than money? And
yet, we see Yaakov going back to retrieve small utensils that he had forgotten6! This
portrays that the value of money and the material possessions it purchases lies as a means
rather than an end. The correct use of money is an opportunity, a challenge to make the
right choices and emerge more holy’.

The most obvious expression of this is Tzedaka, charity. Tzedaka, says the Maharal,
comes from the word Tzedek — rightness or righteousness. The Tzedaka rightfully belongs
to the poor person and was placed as a trust in the hands of the rich person to hand it over®.
A poor person is supposed to receive his money: this is not an act of magnanimous largesse
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on the part of the giver. It is, rather, an act of sharing the Jewish nation’s resources amongst
brothers and sisters, or, put more accurately, amongst G-d’s beloved children'. In fact, the 4
letters of the word Tzedaka are comprised of two groups of two letters each that are
brothers to each other (i.e. they come next to each other — the & and the {, the 7 and the 1),
showing the caring, brotherly relationship all Jews are meant to have for one another”.
Failing to give to charity is not just an act of miserliness (a Yy 927); it is a type
of theft’, and can actually be redressed in a court of law®. And, since G-d is the One who
bestowed us with that trust, it is tantamount to idolatryS. If we show that we cannot be
responsible to give charity to its rightful owners we will be better off as the »y rather than
as the ‘W))’ﬁ, a situation which we will face in the next Yn9y. In any case, we will not be
able to keep what is not ours. If we do not give the money to its rightful owners G-d will
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But more than that, the Torah then tells us that we will get back the money, which was never ours, if we
give it to its rightful owners:
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ensure that they get their money another way. We, in turn, will lose this money in taxes,
business losses, or some other expensel.

Once upon a time there was a pious, wealthy man who became very poor -- so poor, that in
order to earn a living he would hire himself out by the day to plow fields. One day while he was
working in the fields Elijah the prophet appeared to him in the guise of a simple Arab and said,
"You have six good years coming to you. When would you like them -- now or at the end of your
life?"”

The poor man barely looked up from his work. "Excuse me please,” he said, "but I am very
busy and I'm being paid for my work. Please leave me alone."

Elijah came back a second time and again the poor man paid no attention.

When he returned yet a third time, the poor man agreed to consider his proposal. "If you're
so determined," he told him, "wait here. I never do anything without first consulting my wife. I'll go
home and ask her, and we'll see what she says."

He went home and told his wife what had happened: "He won't leave me alone! What
should I tell him?"

His wife thought for a minute and then said: "Tell him to give us the good years now."

The farmer went back to Elijah with the answer: "My wife said you should give the good
years now."

Elijah then began arguing with him: "Right now you're able to work. When you get old, you
might not have the strength; perhaps you should leave the good years for later."

"I never asked you for anything," the farmer replied. "It was your suggestion to begin with!
My wife says 'now’. If you want to give the six years, give them now. Otherwise, good-bye."

"Fine," Elijah agreed. "Return home and you will find a treasure.”

When the poor farmer returned home, his children came running excitedly to meet him.
They told him they'd been playing in the yard and had suddenly discovered a great treasure. In an
instant, the family became extremely wealthy.

"This money is sacred," the woman told her family. "We shall continue living exactly as we
do now. We will not be as hungry as we have been, but that will be the only change."

She called over one of her children and told him, "Your responsibility will be to write down
whatever I tell you to." She began giving money to the poor and needy, and told her son to record
each charitable donation in a special notebook.

Their lives continued in this way for the next six years. They did not move to a bigger and
better home, nor did they buy new furniture--they didn't even whitewash the walls. In fact, the
farmer even continued working in the fields.

One day, Elijah reappeared. "Do you remember me?" he asked the farmer. "I have come to
reclaim the treasure I gave you."

"And do you remember that I didn't take it without consulting my wife?" the farmer replied.
"I never do anything without conferring with my wife. Please wait here -- I'll go home and ask her."”

He went home and told his wife that the stranger had returned to take back the treasure.

"Here," she said calmly. "Give him our account books. Tell him to look them over and see
what we did with the money. Then ask him if he has better caretakers for his treasure. If he does, he
can take it away. But if we've taken good care of his money, let him leave it with us."

When G-d saw all the charity and good deeds they did with the money, not only did the
treasure remain with them, but it increased many times over.’
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’Quoted in Women to Women in an article called Charity by Rebbetzin Esther Greenberg (Compiled and
edited by Aviva Rappaport, Published by Mesorah Publications Ltd., New York, 1996)
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In truth, G-d could have easily taken care of the poor person Himself, giving the
poor man's money directly to him instead of through us. G-d didn’t do this, however, as He
wanted to give us the benefits of giving. Ultimately, it is to us that G-d is giving, and we
are given this incredible opportunity to be His partner in looking after the world'.

If this is so then the giver really gains more from giving than the poor person gainsz.
Was not the giver privileged to receive his money from G-d and not from the hands of
someone else, with enough to give out to the poor person as well’? Was he not privileged to
do a holy Mitzvah? Did he not imitate G-d Himself? Is he not now a better receptacle of
receiving the good which G-d wishes to give him*? A person with this perspective will not
wait for poor people to embarrass themselves by asking; he will find ways of giving even to
those who cannot bring themselves to ask’.

We have to realize that giving is a deep part of our spiritual identity. It goes to the
essence of whom we are — as people who can be G-d like. As such, giving is very much for
own sakes, not for the sake of the recipients. It is a part of our spiritual oxygen:

Rav Yaakov Aryeh of Radzymen lived in poverty most of his life; yet he always gave his last pennies
to charity.

“Why do you dedicate yourself so much to charity?” a rich man once asked him. “Isn’t a poor
person exempt from this Mitzva?” “Exactly the opposite!” answered Rav Yaakov Aryeh. “Precisely because 1
don’t have to give, I now fulfill the Mitzva for its own sake.”

“I see your point,” said the rich man. “In fact, I must confess, it’s the opposite with me. I'm tired of
giving charity. The more I give, the faster the poor come streaming to my door without end.”

“Do you get tired of eating?” smile Rav Yaakov Aryeh.

“Can someone survive without eating?” asked the rich man in surprise.

“Can a person survive without giving charity?” retorted Rav Yaakov Aryeh®.

Since giving is such a core idea, Judaism requires that everyone give money to

charity7. Those who are not poor give a tenth of their earnings to charity, but, except for the
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wealthy, they do not give more than a fifth'. Even those who are poor are required to give
something to charity on an annual basis, provided they are not totally dependent on charity
themselves”. This is because the act of giving is essential to developing the refinement of
character that is a core Jewish trait’.

Charity is an art, and giving in a way that avoids embarrassment and keeps the
recipient's dignity intact is all part of that art'. Someone of limited resources who gives
anonymously or who gives in ways that are not perceived by the recipient as charity may
well be equal or greater to the large giver who exacts a price in kavod and who may be
condescending in his act of givings. Anonymous giving, says the Maharal, allows one to
connect with the pure spirituality of the act, getting rid of the external things which prevent
a person from becoming pure and h01y6. A small giver may also be contributing a greater
proportion of his wealth, showing that he really relates to his money as a trust and that
giving is a golden and holy duty.

Most important of all is that the giver should try to meet the needs of the person in
front of him. He cannot do this if he does not feel the other's pain, however. And he cannot
apply his own standards to define what it is that the other person needs. A millionaire
without his check book is in pain. A person used to living in a mansion and now living in
the same-size cramped apartment that you live in is in pain7. The verse says WX MONN 7
» 9on> — fulfill the deficiencies that are lacking to him — i.e. that he perceives that he is
lacking.

It is so tempting to think, “why is this person not working (or not working more)?*”;
“It is his own fault for acting recklessly”; “I already gave him money and he just comes
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around again and again”; “look at that house he is living in! He can’t be poor.” Such logic
should never be used as an excuse not to give. If one feels this person is poor because of
certain problems he has and he wants to reform him, he should take him into his house,
adopt him as a son, and spend the next four to ten years with him, loving him and helping
him grow. He must give this person1 again and again, whether he is a Jew or non-Jew”.
Will he be taken for a ride by people who really have money? Perhaps. But the law states
that as long as one does not know this person's circumstances, he should give something,
however little, without questi0n3. Our Sages have stated and history has testified that no
one becomes poor from giving to charity4.

In a sense, a person receiving charity has already resigned himself to his lot,
reducing his embarrassment a bit. But someone who has not yet reached that stage and who
is desperately trying to maintain his dignity would surely suffer more’. There is the worry
of where the money is coming from, the pressure of having to pay the bills and put food on
the table, and the embarrassment of seeing one's kids being different and ashamed. Poverty
is a great source of marital strife, health problems due to inadequate care, and many other
issues as well. Judaism is acutely sensitive to people in such situations’.

Loans, charity and all types of giving are the venue in which we can imitate G-d’s
ways on earth’. As such, these are the most G-dly things we can do', and they
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reflect as much a relationship with our Maker as with our fellow man’, going to the very
core of our Jewish identity3. Only with this understanding can we explain why the past,
present and future physical and spiritual well-being of the Jewish nation seems to be
dependent on our giving to charity. G-d made His bris with Avraham Avinu based on doing
chesed*. From then until the Moshiach this will remain a sign of our essential Jewishness,
and we will finally be redeemed through the merit of giving charitys.

A selfish person is essentially physical, for it is the physical world which cannot be
easily divided. This causes competition for resources, leading one to perceive the need to
look after his own interests. By the very nature of his involvement with the physical, a
materialistic person is a taker and not a giver6.

Materialism can never fully satisfy a person,7 as it leads to an insatiable need to be
ever more self-centered and taking. On the other hand, a person who is filled up spiritually
will feel full and overflowing. Not only does such a person desire to give, but the more he
gives, the more full he feels and the more elevated he becomes®.

The paragon of giving is »ax on1ax, who was 07 an: literally, the Father of
Elevation. By giving to others, he showed that he was a source of bestowment and of
blessing’. He was elevated because he showed that he was spiritually full and therefore not
in need of material fixes to fill him up. Those who hold onto their money show that they
require outside material input on a continuous basis. Ironically, this cuts them off from the
source of real Bracha, and they will ultimately have less money than if they had been more
willing to part with it to begin with'®. A giver, in contrast, is more than full; he is
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overflowing, giving to others. This puts him in essential harmony with G-d, whose whole
purpose in creating the world was to be able to givel.

Charity and loans make good common sense, but there is no society other than
Judaism that mandates them as part of the law. A built-in seventh year debt cancellation,
too, makes no sense on purely human terms — compassionate, economic or other. However,
a world left to human logic alone is not a pretty place, as we know and have seen what the
G-dless attempts to run the world in the last century led to. The mitzvah of charity is a
mitzvah which clearly requires trust in G-d, a trust that we Jews have not always
historically achieved”. But it is not hard to see that man is hardly likely to figure these
things out by himself. How are we supposed to know on our own that we have money that
belongs to the poor - that one's money is but a trust; and that it behooves the custodian to
fulfill that trust.

117010 D"9WnNi 27 .RW1 X110 NN 12T X101 20T N9 KR AT 12T TTINR? DT9WN 117 1 10D 17 00 N ...
"N 1722 0121 221171 NN 19011 12T 12 1'R 178D OTR 2WNI 1712 U2 0171 111271 0pTX 100 nw11

'For further insight into the dynamics of giving, see the 11310 of 1"3772 N2711.
’Indeed, Jews have always excelled in charity, but not with enough trust in G-d and His promise to freely

make loans in the 6" year. And thus it was that Hillel was forced to make his Pruzbul, a mechanism whereby
we can by-pass the debt cancellation and still claim our loan.
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2. The Corruptor

SUMMARY:

In this week’s Parsha, the Torah brings three kinds of people who corrupt others.
The first is the false prophet who claims to speak in the name of G-d and brings all the
necessary signs and proofs to tell us that something in the Torah has changed or that we
should serve idols (maybe in addition to serving G-d); the second is the Meisis, someone
who actively entices us to serve idols through argument and persuasion; and the third is the
Ir Hanidachas, where an entire city turns to idolatry. In all cases, the consequences are
severe — the person or people concerned are put to death. The Ir Hanidachas is reduced to
ashes, never to be built again.

Because of the severity of these punishments, the Torah now introduces procedures
of evidence for all judicial procedures which bear the death penalty, and prohibits the
taking of the law into one's own hands.

G-d introduces these laws by commanding us not to add to or subtract from the
Torah. The Torah is the perfect means to our fulfillment. Any idea by man that he can
somehow improve on this will lead down a slippery slope: we will begin to judge each
commandment to decide whether it is good, still relevant or can be improved upon. By the
time we are finished, it will no longer be Judaism that we are practicing but rather some
human religion of our own making. It is this which leads to the moral and spiritual cesspool
of the false prophet, the Meisis and the Ir Hanidachas.

The Torah generally leaves plenty of room for freedom of expression and human
creativity. Over here, however, it does not, as this would undermine the very foundations of
the Torah and create a world devoid of its moral and spiritual purpose. After the
Revelation, what was to stop another prophet from coming and saying that the Torah had
changed or was added to? Or what was to stop someone from re-interpreting the Torah in a
radically new way? What would happen if a person predicted miracles which then came
about to back up his plan? What if he was known to us as a genuine prophet? Or what was
to stop someone saying that the whole Torah was true and G-d given, but that there were
also other gods worthy of service? In other words, how does one maintain the integrity of
the Torah and of Judaism and prevent all kinds of splinters and new-age variants?

To this the Torah answers that the entire Torah was given at Sinai and that it will
never change. It was given with the utmost clarity so that no one would become confused
about G-d as the Source of this revelation or its content. All the principles we need to apply
to any new situation are already contained within the Torah, and any new situation can be
understood by these principles. These principles were not given based on any miracles but
rather with a clear and indisputable national revelation, and therefore miracles cannot be
the basis of any future claim to change the Torah. From Sinai on, no prophet could ever
innovate anything new in the Torah. A prophet can temporarily suspend the laws of the
Torah, as Eliyahu did on Mt. Carmel, but any prophet, even a genuine one, or even one
who draws on signs and predictions, who will call for a permanent change in the Torah, is
ipso facto wrong. It is one of the 13 Principles of Our Faith that the Torah will never
change, and anyone challenging this principle is challenging the very foundations on which
the Torah is based.

Idolatry undermines the Torah just as thoroughly as a false prophecy, and this is
what the Meisis and the people of the Ir HaNidachas are guilty of. The punishment for
these acts is the death penalty. The challenge is that we, in imposing this penalty, are in
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danger of becoming monsters, imposing a Taliban-like regime and terrorizing the people.
The Torah, however, makes a remarkable promise: our acts of seeming cruelty will have
the opposite effect of making us more merciful. We are to act not because we are filled
with the fiery passion of fundamentalism but because we are constrained by the Torah to
follow its dictates.

But why would the Torah act with such severity to acts of idolatry? Surely the
Monotheistic idea is powerful enough to stand on its own two feet and capture the minds of
thinking people? To this, the Chinuch has an interesting response. The Sinai experience
provided us with a clear and factual empirical base to our belief in G-d and His Torah. An
entire nation reached the highest levels of prophecy, speaking to G-d face to face. Now it is
time to move on, and build on what we have achieved. Civilization cannot move forward if
every generation has to spend their lives questioning the basics. Perhaps a brilliant mind, an
Avraham, may discover the truth on his own. But even he would spend most of his life just
figuring out what it is that he ought to be doing. And when he finally does, his efforts will
be for naught, for his children will demand the right to start all over again and discover the
truth for themselves.

The false prophet and the Meisis come to corrupt others and destroy the Sinai idea.
The Ir Hanidachas is an entire city whose inhabitants have mutually corrupted each other
and which now stands as an example of defiance to the entire Jewish community. All Jews
know that they can go and visit this “sin city” and check it out for themselves.

The Torah takes a harsh view of these cases both because they deny the entire
purpose of creation and because they actively pursue the entrapment of others. Hence, in an
unusual detailing of its reasoning, the Torah makes it clear that the deterrent value to others
is part of the logic of the punishment.

Those implementing the punishment do so knowing that by saving others from
being led away from the Torah they are saving their lives. This is greater than saving lives
physically.

Our Torah is a Torah of peace — DWw »>77 M377. The stress is on gentleness,
kindness and harmony. Our Parsha also deals with laws of charity and loans, showing an
unprecedented level of sensitivity required of a Jew towards his fellow man. It is totally
out of character for the Torah to then provide such a chapter of harshness. Clearly, the root
of this is the fact that everything is at stake here. The lesson is that to be merciful to the evil
will lead to being cruel to the righteous — to denying them for one thing, the one tool they
have, the Torah, for attaining the World to Come.
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In this week’s Parsha, the Torah brings three kinds of people who corrupt others.
The first is the false prophet who claims to speak in the Name of G-d and brings all the
necessary signs and plroofs1 (even stopping the sun), telling us that something in the Torah
has changed or that we should serve idols’ (maybe in addition to serving G-d). It is
certainly forbidden to believe such a prophet4 and it may even be forbidden to enter into a
dialogue with him requesting that he back up his claim”.

The reason for ignoring the false prophet’s miracles, signs or predictions for the
future are explained by the Rambam. Miracles and signs are always open to some
interpretation, as they always leave some doubt in our hearts. When Moshe Rabbeinu first
went to the Jewish people with signs from G-d, these were only temporary. Indeed, the
people did not fully accept Moshe Rabbeinu until they, too, received a direct prophecy
from G-d and were able to confirm Moshe Rabbeinu’s prophecy as a result. Every prophet
that comes after Moshe Rabbeinu does have to bring signs or predictions to establish his
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credentials. However, we can never be sure that he is telling the truth, as the signs could
have their source in kishuf. The Torah tells us that we can rely on such a prophet and listen
to what he says. (This is like the law of two witnesses. We can give the death penalty based
on two witnesses even though they may both be lying. The Torah allows us to act,
presuming they are telling the truth.) The final mandate for listening to such a prophet is
therefore from the Torah itself. If a prophet will claim to prophesize something which
contradicts the Torah, he is then undermining the very mandate which tells us to believe
him. Ipso facto, he is a false prophetl.

The second case in this Parsha is that of the Meisis, someone who actively entices
us to serve idols through argument and persuasion.2 The third is the Ir Hanidachas, where
an entire city turns to idolatry3. In all cases, the consequences are severe — the person or
people concerned are put to death®. In the case of the Ir Hanidachas, the fact that all the
inhabitants of a particular place turned to idolatry leads to the entire city being reduced to
ashesS, never to be built againﬁ.

Perhaps it is because of the very severity of these laws that the Torah introduces
laws of judicial due process just here, laws of evidence for all judicial procedures which
bear the death penalty7, in order to make sure we understand that no one takes the law into
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his own hands'. In fact, just after these laws, the Torah talks about the unity of the Jewish
people revolving around a centralized authority on the Temple Mount. For, if every Torah
scholar could be the final arbiter of Torah law, we would splinter into a thousand piecesz.
Simultaneously, the Torah bans Bamos and only allows for one central Mizbeach by stating
that each man may not do what he deems to be fitting.

At the beginning of these laws® Moshe tells us of one other law: the law of not
adding to or subtracting from the Torah®. The Torah is the perfect means to our fulfillment,
and as such, any idea by man that he can somehow improve on this will lead down a
slippery slope: we will begin to judge each commandment and decide whether it is good,
still relevant or can be improved upon. By the time we are finished, it will no longer be
Judaism that we are practicing but rather some human religion of our own making. It is this
which leads to the moral and spiritual cesspool of the false prophet, the Meisis and the Ir
Hanidachas.

The severity of the punishment for these crimes is difficult to comprehend. The
motivation of the Meisis lies, after all, in the desire to be creative, to distinguish himself by
presenting a new systems. Why should people not be allowed the freedom of expression to
communicate their alternative ideas to Judaism, just the kind of situation which exists in
Western countries today? With the exception of incitement to bodily harm, the First
Amendment to the American Constitution, that of freedom of speech, protects the right for
many competing concepts to be expressed in the marketplace of ideas.

The Torah is quite clear that a world without moral and spiritual purpose is not a
world worth sustaining. G-d had a purpose for this world, and He revealed that purpose
through prophecy at Sinai. After the Revelation, the question then arose as to what was to
stop another prophet from coming and saying that the Torah had changed or that laws were
added to it. What was to stop someone from coming and re-interpreting the Torah in a
radically new way? What happened if he was known to us as a genuine prophet and
predicted miracles that came about to back up his plan? What was to stop someone from
saying that the whole Torah was true and G-d-given but that there were also other gods
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worthy of service? In other words, how would one maintain the integrity of the Torah and
Judaism and prevent all kinds of splinters and new-age variants?

To this the Torah answers that the entire Torah was given at Sinai and it would
never change. It was given with the utmost clarity so that no one would become confused;
neither about G-d as the source of this revelationl, nor the content of the revelation. All the
principles we need to apply to any new situation are already contained within the Torah,
and any new situation can be understood by these principles. These principles were not
given based on any miracles, but rather in a clear and undisputable national revelation.
Therefore, miracles cannot be the basis of any future claim to change the Torah. From Sinai
on, no prophet can ever innovate anything new in the Torah®. A prophet can temporarily
suspend the laws of the Torah as Eliyahu did on Mt. Carmel, but any prophet who will call
for a permanent change in the Torah, even a genuine prophet or one who draws on signs
and predictions, is ipso facto wrong3. It is one of the 13 Principles of Our Faith that the
Torah will never change4, and anyone challenging this principle is challenging the very
foundations on which the Torah is based.

It goes without saying that all of this is a function of the Torah being G-d-given.
Any idolatry undermines the Torah just as thoroughly as a false prophecy. Any attempt to
get others to believe in idolatry is a crime of the utmost gravity, for this is tantamount to
denying the entire purpose for which the world was created, i.e. the mandate for man to get
close to G-d through His Torah.

The punishment for all of this is the death penalty. The Torah is cognizant of the
fact that if we engage in this sort of cruelty even in the act of implementing our judicial
duties we are in danger of becoming monsters, imposing a Taliban-like regime and
terrorizing the people. But here, the Torah makes a remarkable promise. In the case of Ir
HaNidachas, we are told that our act of seeming cruelty will have the opposite effect of
making us more merciful’. We are to act, it seems, not because we are filled with the fiery
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passion of fundamentalism, but because we are constrained by the Torah to follow its
dictates.

But why would the Torah act with such severity to acts of idolatry? Surely the
Monotheistic idea is powerful enough to stand on its own two feet and capture the minds of
thinking people? To this, the Chinuch has an interesting response. The Sinai experience
provided us with a clear and factual empirical basis to our belief in G-d and His Torah. An
entire nation reached the highest levels of prophecy, speaking to G-d face to face. Now it is
time to move on and build on what we have achieved; not to spend our days going through
the whole issue of the authenticity of Sinai all over againl. Civilization cannot move
forward if every generation has to spend their lives questioning the basics. Even if we do
reject the false prophet, he will leave us with doubts that may take years to work throughz.
Perhaps a brilliant mind, an Avraham, may discover the truth on his own. But even he
would spend most of his life just figuring out what it is that he ought to be doing. And
when he finally does, his efforts would be for naught, for his children would demand the
right to start all over again and discover the truth for themselves.

The Torah takes a harsh view of these cases both because they deny the entire
purpose of creation and because they actively pursue the entrapment of others. Hence, in an
unusual detailing of its reasoning, the Torah makes it clear that the deterrent value to others
is part of the logic of the punishment3.

Those implementing the punishment do so knowing that by saving others from
being led away from the Torah they are saving their lives.

In general, the N7 N gives greater value to something spiritual than to something
physical. For example, if one had two lost objects to return, one belonging to his rabbi and
one belonging to his father, he is required to return the lost object to his rabbi first, as his
father facilitated his entry into this world but his rabbi facilitates his entry into the World to
Come.” Conversely, someone who causes sin is worse than someone who physically
murders, for a murderer murders in this world, but one who causes sin is depriving
(murdering) the person from the World to Come.”
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Therefore, just as there is a Torah obligation to save a person’s physical life, there is
a similar obligation to save his life spirituallyl. This is considered one of the greatest things
we can do:

NN 0D DINDIDIND HNIWIN NNN W) I8N Yo

For example, there are instances where one would be required2 to break the Shabbos
to save a fellow-Jew’s Yiddishkeit®, such as one who is already Mitzvah-observant, even a
minor®, and has been forcibly removed to an environment which endangers his/her Mitzvah
observance.”
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In a sense, our laws of the false prophet, the Meisis and the Ir Hanidachas are just
extensions of this idea. The first two are clearly coming to corrupt others. The latter is an
entire city whose inhabitants have mutually corrupted each other and which now stands as
an example of defiance to the entire Jewish community. All Jews know that they can go
and visit this “sin city” and check it out for themselves.

Our Torah is a Torah of peace — DWw 77 M377. The stress is on gentleness,
kindness and harmony. Our very Parsha deals with laws of charity and loans, showing an
unprecedented level of sensitivity required of a Jew towards his fellow man. It is totally
out of character for the Torah to then provide such a chapter of harshness, where, in the
case of the Meisis, we are told to have no mercy and not to look for extenuating
circumstances’. Clearly, the root of this is, as we explained, the fact that everything is at
stake here. The lesson is that being merciful to the evil one will lead to being cruel to the
righteous — to denying them the one tool they have, the Torah, for attaining the World to
Come.
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1. Requirement to Listen to Chachamim

SUMMARY:

It is a positive command to listen the Sages’ interpretation of the oral law, as the
verse states, according to that which they will teach you, you should do. There is also a
negative command not to dispute the Sages’ final determination of halacha, as the verse
states, do not go away from that which they will tell you left or right.

The Sanhedrin was the original arbiter of the Halacha. The broader implication of
this verse, however, is to follow Torah authorities in each and every generation. VWM HN)
oNN D2 M WX means that even if the Sages of a particular generation are not as great
as a previous generation, they still have as much binding authority on their generation -
[27y 7779 MWD YR INTL DXINWYI 1T NN,

Underlying the need for this command is the fact that the Torah was given in such a
way that it required the Sages to interpret it. Most of the laws of the Torah cannot be
understood from the words of the Torah alone. Thus the interpretation of the Sages of any
generation becomes the Torah which G-d commanded us to keep at Sinai. Even if, by the
highest standards of our own human logic, the Sages appear to be as wrong as confusing
left with right, G-d testifies through this Mitzvah that this is not so. For if we were all left
to make our own interpretations of the Torah, a thousand individual religions would bloom,
and none would be Judaism.

A Sage who refused to accept the final decision of the Sanhedrin and continued to
pasken for people according to his original position is called a Zaken Mamreh. A Zaken
Mamreh threatens G-d’s entire plan for the world. Such a person would get the death
penalty, not as a deterrence, for most people were not knowledgeable enough to become a
Zaken Mamreh, but rather in order to show people the immense importance of the tradition
of Torah SheBaal Peh.

The Sages were also instructed to make Rabbinic decreees, as the verse states XI1p”»
YNINWYN NN BN D N, which means YNywNRDY Nnwn wy. Since G-d tells us to listen to
the Sages, it is as if every Rabbinic decree is commanded by G-d Himself. The Sages, in a
sense, are but fleshing out the details of the Torah command. G-d Himself would have
commanded us to keep these Rabbinic commands, but He preferred to delegate this
dimension of spiritual creativity to mankind. These dimensions of the Torah are not pure
sechel like those written in the Torah itself. Just as there are laws not written in the Torah
but delegated to the realm of nature, so there are laws delegated to man to reveal and
promulgate.

There are many different levels of 297. In addition, there are certain Deoraisas
which were given to the Sages to define. All 297 s are an integral part of the NN,
part of the intended scope of the Torah to begin with. Therefore, disobeying Rabbinic
decrees undermines the whole chain of continuity and viability of the N7 1 on earth.

The Sages were critically aware of the fact that they were making legislation for
times and circumstances in the future when things might be different. They were
profoundly careful not to make any legislation which may become dated or may not apply
to any set of circumstances. They therefore looked very deeply at universals in human
psychology and makeup and drew on deep principles that would be applicable for all time.
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In this, they were operating at a level called wTpn N9, a phenomenally high spiritual level,
which allows access to a much higher plane of understanding than normal seichel.

Part of this understanding comes from the unusual mastery of the n7n which the
Sages had. This mastery gave them an understanding of the deep structure of the world. It
is this same understanding which allows contemporary Halachik authorities to draw on
77N principles to answer questions about genetics, the stock exchange or the internet.

Despite all their qualifications, the Sages were very wary of making decrees. Many
hundreds and often thousands of Sages would discuss each and every point before a decree
would be made. Such discussions would sometimes continue for decades or generations.

There were several qualifications to be a member of the Sanhedrin, and many of
them apply to a great sage of any generation. The Sages had to be masters of Torah
knowledge. They had to be able to use their Torah mastery to understand all new and
relevant applications of the Torah, identifying all the relevant variables that would allow
the underlying principles of Torah law to apply to this new situation.

The Sages' whole thought process had to be in harmony with the Torah's so that
every insight they had and every bit of advice they gave on any issue would be pure Torah.

7N nyT is an extension of this to other, non-Halachic areas of life normally
defined as mwa »a7. These may involve personal issues relating to self, marriage or
children; medical and legal issues; political and financial issues. NN NYT is as its name
implies — the extension of that nyT which emanates from pure N7 into areas which are not
clearly labeled as nn.

To be a member of the Sanhedrin, the Sages had to speak a majority of the
languages of the world. The reason for this was that they had to hear testimony directly and
not rely on translators. In addition, since halacha both impacts on worldly wisdom and
takes into consideration current scientific and medical opinion, the Sages had to have a
basic knowledge of astrology and medicine. They had to be familiar with the multiple
idolatrous practices of the time in order to assess them and decide their status.

Members of the Sanhedrin had to be lovers of people, well-liked and in good
standing in the community. They had to be outraged by oppression and all manner of
untruth and moral perversion, feel themselves accountable to G-d rather than man, and use
their wisdom to wend their way through the complications that, as servants of G-d, they
would then face.

In order to command maximum respect, these Sages even had to be physically
attractive, trustworthy, and wealthy enough not to be dependent on favors yet not
materialistic and money hungry.

We do not listen to a Sage who is not righteous no matter how much he knows. This
is because there is a relationship between truth and good character. For example, someone
who gets angry will want to impose his opinion only because he is angry. This is why the
Halacha is like Beis Hillel and not Beis Shammai in almost every case. Beis Hillel was
concerned to hear what Beis Shammai had to say. They showed patience, humility and an
appreciation of others and their opinions, and therefore ultimately more sensitive to the
truth. Similarly, the Bnei Beseira, seeing that Hillel was a superior Talmid Chacham,
immediately stepped down as heads of the Sanhedrin and appointed Hillel in their stead.

A Sage with all these qualities could expect to be blessed with Ruach HaKodesh,
which insured that his decisions would be true. Human logic is such that it lends itself to
seeing different possibilities. The final choice of the Sages was not only logical, but
Divinely assisted.
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It is a positive commandment to listen to the Sages’ interpretation of the Oral Law,
as the verse states, according to that which they will teach you, you should do'. There is
also a negative command not to dispute the Sages’ final determination of Halacha
determined through the mn » and through the Kabalah which they have received, as it
states in the NN, do not go away from that which they will tell you left or right.2
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Strictly speaking, these verses are referring to the Sanhedrin, who represent the
extension of Moshe Rabbeinu'. (The Sanhedrin — the guardians of the Oral Law were only
fully operational on the Temple, next to the Aron which held the Written Law?) According
to the Sefer HaChinuch, however, this Mitzvah applies not only to listening to the
Sanhedrin but also to the great Sages of each generati0n3. The Gemorrah learns this from
the verse “onn o MM WX VMWN YN, which is interpreted to mean that even if the
Sages of a particular generation are not as great as those of a previous generation, they still
have as much binding authority on their generation: *)7172 98w 1172 NN,

The Ramban stresses that there is no difference between these laws and those that
were received by Moshe on Har Sinai,’ for the Torah was given in such a way that it

1727 TWUR 12Tl 7210 71001 ®? MRIV 10DN ®?2 121D AXRTIID AWID 11°R0O "0 23’2 271 DU 07201
1IN0 MTNA N INKR1A 17T N J1IR 1?20 07127 17X AU 77 171K 10K 890na 201 ... 2001 10" 7?2
0™R 9N WR 1727PW 172p0 17,77 17727 TUKR 12Tl 221,002 NW1TI

110N R? 20 P09 1"RW 12701 (R WIW N11XN7 790 20 1"TAW0N2) 072070 2D P2IN0 172070 1779R1
9”p2W 1710 2D 7211 210910 07301 11277 NTIX0RKR "Rp

g 2D MKRIW 0710 AN°82AN 1117701 ... 97D20IN 12D 00 07201720 21710 T2 :R 211 07NN 72010 R”9 o7ant
177D 1DWY?21 11720 N7 AWUN 7IN0? 171 M7IN21 11727 U012 1"MKNi 231 0D MmN 17 7171 170X 171010

2 Rav SR Hirsch: pgs 326: —12 717X ‘T 1IN 10X DIPNN 2R N™201 TN

0712 01PNnW TN?N- The authentic text of the Written Torah rested ... next to the evidence of its
Divine origin, just as the Sanhedrin [found itself next to the Aron do that] the symbolic theoretical and
the concrete actual postion of the Law, the Torah, should be one and the same.
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required the Sages to interpret it. In fact, most of the Torah's laws cannot be understood
from the words of the Torah alone'. Without this mandate, the Midrash says, the n7n
would be a mysterious document for us”. Thus, the interpretation of the Sages of any
generation becomes the NN which bwn commanded us to keep at »»o°. Even if, by the
highest standards of our own human logic, the Sages appear to be wrong, as wrong as
confusing left with right4, G-d testifies through this Mitzvah that this is not the case’. For if
we were all left to make our own interpretations of the Torah, a thousand individual
religions would bloom, and none would be Judaism®. It is for this reason that the case of 3
N0 is such a serious thing’. To be a Zaken Mamreh, one had to be an outstanding
Talmid Chacham who refused to accept the final decision of the Sanhedrin and continued
to pasken for people according to his original positions, even though one could continue to
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learn and presumably teach as one originally had'. (Even the greatest elder of Beis Din
could become a Zaken Mamreh if he argued with the Sanhedrin.) Such a person was
arrested, taken to Jerusalem, and publicly executed on the next festival®. Anyone who
knows even a smattering of how Torah death sentences were implemented will realize what
an astonishing approach this is. Only if one recognized that G-d’s entire plan for the world
was being threatened by this Sage could one make some sense of the penalty. The Ran’
explains that the purpose of a Zaken Mamreh's severe punishment could not have been
deterrence, for most people are not knowledgeable enough to become a Zaken Mamreh.
Rather, the purpose was to show people the tremendous importance of the tradition of
Torah SheBaal Peh”.

According the Rambam and others’, included in the Mitzvah of 17on &5 and > Yy
T 9WR NN are the Rabbinic decrees®. The Rabbinic decrees are also learned out from
the following verse:

SNINYN NN DNINYY D N XIPN
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*The Ran explains that this is why the Torah uses the words, “T1D 117'T" 821" -- "and they shall not continue
to act sinfully" (17:13) when it gives the reason for the public proclamation of the death of the Zaken
Mamreh. It does not say, “i1Ti1 D1 7273 12T TIVD MWD? 19'01" 21~ -- "and they will not continue to do this
evil thing," as it says with regard to Edim Zomemim (19:20). Since the announcement of Zaken Mamreh is
made as a warning to all people not to argue with the Oral Tradition of the Torah ( DD 22 1WT'W T2 X1
WITRPN 1" N7INN N22p0), it is phrased as a general statement. In contrast, the proclamation in the case of
Edim Zomemim is a warning specifically not to emulate the sin of the sinners. In the words of Rav Hirsch: “To
drive home in general the seriousness of educating our children, and children’s obedience to parents, and
obedience to the traditional verbally-handed-down Torah and its teachers and exponents.”
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The Sages had a tradition' that this meant:
Bnwns nanwn 1w

Since G-d tells us to listen to the Sages, it is as if every Rabbinic decree is
commanded by G-d Himself®. The Sages, in a sense, are but fleshing out the details of the
Torah command®. G-d Himself would have commanded us to keep these Rabbinic
commands but He preferred to delegate this dimension of spiritual creativity to mankind’.
According to the Maharal, this is because these dimensions of the Torah are not pure sechel
like those written in the Torah itself. Just as there are laws not written in the Torah but
delegated to the realm of nature, so there are laws delegated to man to reveal and
promulgate®.

(According to the ©7an9, one who transgresses a 3277 MYN transgresses a positive
and a negative command. It was the Sages in turn who rendered these Rabbinic Mitzvos to
be more lenient7.)
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(The Maharal is talking specifically about new 11277 I11X¥N. Nevertheless, his comments are, in the broadest
sense, applicable to the wider range of DeRabanans.)

According to the 1213 (2271 ‘0 M2™N3) and the MM2N WM ("M2W11" 17T (MON R?) R T ’'9 0"VIIW NWII ), a
XM TIRT is intrinsically forbidden, whereas a 11277 M1Xn, even after the Sages forbid it, does not gain
intrinsic status:

112 W™ 127 , W91 XNUN X711 1210 RI0W 1M 127071 1717 110X MIVA T10°Ri1 17170 712TT 0020 1un
13 171001 R?1 T1IN? 110RW M0 TN 27 ,1770IMIY TR0 171771 11°R 11 071910 "12T 22K ... 177101 112 W™ 17279
121 ,R21P7 11277 901 RININ? KN 1IRT P90 20 "D NIR 1T 97D 17200 ,00 ,ANUn1 17721) 7N 11l
(RMMTIXRT ™D NTI 112770

700" W N%7 K7 7721 DR ®7120 11¥7 RI0U 70 "9 ,ANKIT 111137 TR K1 7100 R? 17T 00
.011%721 021 NXUN 1710 27 ,/P17R 1PN 001N 0 DUN ""NX) PN 1Mus?

TID1 27NN7 ,IN0K N7 ,072N71 97 R W10 N1IX¥07 190 2D w0 'I”ZlTZﬂ7

1TDN ®?1,011™12T 2231 07I0RN 1IMKRIM L,KR?2197 11277 XP190 RIMNID INIRW 7101 21770 M7 27
T 1111 712W 191 K141 a7 22,7191 12702 219 01" TINNWA1 117120 7123 1917 111 70911 01PN 0nt1aT
(MNIXD M?7XW 1R W1 2 'NNNA VYR 910 "V 20N WITTI) 00910 190 9102 W11910 2N 131 27T 072N NUT

The exception to this may be a N12W on N2W. At the beginning of his N2W M2, the IN21WN 711D brings the

X718 who says in the name of the 17217 that the M™2W are in fact XN 1IXT. (If this were not the case, it
would be permissible, XN 11RTN, to spend the whole of Shabbos doing business, in contradiction to the
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There are many different levels of 197 misn!. In addition, there are certain
DeOraisas that were given to the Sages to define,’ although the Sages were not permitted
to prohibit something which was clearly permitted by the Torah®. Nevertheless, within the
scope of their mandate, the Sages could make a Rabbinic Decree even more powerful than
a Torah decree’. All 1277 mn¥n are an integral part of the n1m and are part of the
intended scope of the Torah to begin with.®

Since the decrees of the Sages are an extension of the Nn7n and since the Sages are
the guardians of the N7on, disobeying Rabbinic decrees undermines the whole chain of

whole idea of Shabbos.) However, the T1'121W were given over to the Sages to define. The only difference
between a MW and a ®XN™1IXT is in the punishment. Lehalacha, however, we apply all the M1?1p of a 112717
to the M1MAaW. For example a TUX 01PN 1R M1X¥N 1PN NALT MAW is 1N,

1See 072N —MMIwUN? TP and XN 0N N7IR? N'2223 AN'NY9 0°7aN 9. See also the Mabit in his Kiryat
Sefer, 779 NTpil.

’For example, Shitas Rashi is that the Melachos of Chol Hamoed are DeOraaisa. However, the specifics of
which Melachos are prohibited and which are permitted were left in the hands of the Sages.
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The Ritva understands that the Chachamim saw a hint in the Torah of all that they decreed. This was an
indication to them that HaSh-m wanted these decrees all along:
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continuity and viability of the N7 on earth. Therefore, the punishment for disobeying
Rabbinic decrees is severe'.

The Sages themselves were critically aware of the fact that they were making
legislation for times and circumstances in the future when things may be different. They
were profoundly careful not to make any legislation that might become dated or which
might not apply to any set of circumstances. They therefore looked very deeply at
universals in human psychology and makeup, and drew on deep principles that would be
applicable for all time. In this, they were operating at a level calledwtpn NP, a
phenomenally elevated spiritual level which allows access to a much higher plane of
understanding.

Part of this understanding comes from the unusual mastery of the N7 n which the
Sages had. This mastery gave them an understanding of the deep structure of the world. It
is this same understanding which allows contemporary Halachik authorities to draw on
77N principles to answer questions about genetics, the stock exchange or the internet.

Despite their qualifications, the Sages were very wary of making any decree. Many
hundreds and often thousands of Sages would discuss each and every point before a decree
would be made. At times, such discussions would continue for decades, and sometimes
over many generations.

Qualifications of a Torah Sage

There were several qualifications to be a member of the Sanhedrin, many of them
applicable to a great sage of any generation.

The Sages had to be masters of Torah knowledgez. They had to be able to use their
Torah knowledge to understand all new and relevant applications of the Torah®. In truth,
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the Sages had to be what the Rambam calls N2y nyT°5ya, which possibly means that their
whole thinking had to be in harmony with that of the Torah’s so that every insight they had
and whatever advice they gave on any issue would be pure Torah.

All rabbis who have become DP9 are expected to use their nyT to be 751 what
the N35n is in the situations that come before them. This requires taking the various
halachic opinions into account, comparing the case in front of them with the case about
which they are judging, and deciding the relevance of the unique variables.

NN NYT is an extension of this to other non-Halachic areas of life normally defined
as mw1 »Ma7. These may involve personal issues relating to self, marriage or children,
medical and legal issues or political and financial issues. NN NYT is as its name implies —
the extension of that nyT which emanates from pure P70 into areas that are not clearly
labeled as nmn.!

To become members of the Sanhedrin, the Sages had to speak a majority of the
languages of the world. The reason for this was because they had to hear testimony directly
and not rely on translators®. In addition, since halacha impacts on worldly wisdom and
takes into consideration current scientific and medical opinion, the Sages had to have a
basic knowledge of astrology and medicine. They had to be familiar with the multiple
idolatrous practices of the time in order to assess them and decide their status”.

To be eligible for the 77M©, a Sage had to have broad range of character traits and
integrity. He had to have wisdom, humility4, and fear of heaven’. He had to be non-
materialistic, a lover of people, well-liked® and in good standing in the community7. Even a
Beis Din of 3 had to have these 7 qualities, although they did not have to have the other
qualitiesg. As leaders, members of the Sanhedrin had to energetically and passionately be

Rashi might be referring to those shealos which the Gemorrah and the poskim do not directly talk about (for
example, cloning or in vitro fertilization). The mashal Rashi brings is not one of someone who comes to ask a
shailah, but rather one of showing what the Torah is even when no sheilah is asked. This may be a reference
to Daas Torah issues, issues which require a Torah attitude to be formulated even where they cannot be
reduced to a halachik question.

'Pachad Yitzchak (17 Mv12W) states that while 111N NUT on pure Torahdik issues was the domain of the
Sanhedrin, it was the King who was in charge of MW7 12T, including NUW N&X11i1. But the King, in turn, had
to be appointed by the Sanhedrin.
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willing to accept responsibilityl, stand up to people (despite the requirement to be well-
liked), be outraged by oppression2 and all manner of untruth and moral perversion3, feel
themselves accountable to G-d rather than man, and use their wisdom to wend their way
through the complications that, as servants of G-d, they would face”.

In order to command maximum respect, these Sages even had to be physically
attractive’, trustworthyﬁ, wealthy and non-materialistic enough not to be dependent on
favors’, yet not materialistic and money hungryg.

Every Sage is required to practice what he knows at the highest levels’. The
Tanchuma states that a Sage should be simultaneously modest yet well-known for his
righteous deeds'. If he is not, we do not listen to him, no matter how much he knows'".
This is because there is a relationship between truth and good character. For example,
someone who gets angry, says the Maharal, will want to impose his opinion only because
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he is angry. This is a sure formula for missing the truth'. In the disputes between Beis
Hillel and Beis Shammai, the halacha is like Beis Hillel in almost every case just because
Beis Hillel was so concerned to hear what Beis Shammai had to say. In doing so, Beis
Hillel showed great patience, humility and an appreciation of others and their opinionsz.
This teaches us that one cannot reach the truth without good character traits.

Another fascinating example is the case of the Bnei Beseira (Yo ©°nv9). The
question arose whether the Korban Pesach could be brought when Erev Pesach fell on
Shabbos (when Shechita and Bishul are prohibited). The Bnei Beseira, who were the heads
of the Sanhedrin, did not know the answer. They referred the matter to Hillel, who had
emigrated from Bavel to Israel, and Hillel resolved the dispute. Seeing that Hillel was a
superior Talmid Chacham, the Bnei Beseira immediately stepped down as heads of the
Sanhedrin and appointed Hillel in their stead’.

Humility (and, where appropriate, shame”) is a handmaiden of truth and therefore of
wisdom. Lies may be clever, devious or sophisiticated, but they can never be wise’. In the
Mishnah in Eduyos, Hillel and Shammai have a dispute. In the end, two common weavers
from the Dung Gate testify that the n35n from Shmaya and Avtalyon was like neither of
them. Hillel and Shammai, together with the ©»5n, agree that the N3N should be like the
common weavers’. The next Mishnah asks why Hillel and Shammai’s opinions are
mentioned at all in the previous mwn if the N25n is not like them:
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The reason the Mishnah is recorded, the Sages say, is to teach us that in the face of
truth, no one should stick to his guns. The lesson of Hillel and Shammai, the greatest Sages
of their time, is that they were able to accept the opinion of the simplest people the moment
they saw that theirs was the truth'.

The humility of a Sage has one more advantage: it ensures that the huge
responsibility to which the Rabbinic leadership be held accountable” be balanced by a sense
that the nation deserves honor and even a certain sense of awe’.

If a Sage had all of these qualities he would also be blessed with one more
ingredient, a result of having these qualities and understanding that it required of him to
take responsibility for the Jewish people. This quality was Ruach HaKodesh, and it ensured
that the decisions the Sages rendered would be Torah-true*. Human logic is such that it
lends itself to seeing different possibilities, but the final choice of the Sages was not only
logical but also Divinely assisted’. The Gemorrah expresses this by saying that from the
time of the Temple's destruction prophecy was removed from the prophets and given to the
Sagesﬁ. This prophecy of the Sages, says the Ramban, is Ruach HaKodesh’. In fact, says
Rav Wolbeg, we have an unbroken chain of such Ruach HaKodesh in all the Sages of each

'A remarkable example of this is brought in the Gemorrah Bava Kama:
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Shimon HaAmsani was making a major move. His disciples, who naturally had been attending many
lectures of his and who had been deciding halachos based on his teachings, were dumbfounded at his
retraction. “But what will be of all your drashos?”, they cried. To which he answered — just as | received
Heavenly reward on what | taught, so | will receive Heavenly reward on what | do not teach - "N?21pWw OWI”
TW9N 20 120 "M?ap 12 nWTIT 2D 120 This situation continued until Rebbe Akiva came along and
taught that the words X1' 7"P17X® ‘T NKX come to tell us that we should also be in awe of Talmidei
Chachamim.
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generation to this very day. Although it is hard for us to know who has or does not have
this quality, it is apparent that some people who mastered Torah were nevertheless not
integrated enough to receive Ruach HaKodesh and were therefore not accepted by the
nation as a Sagel.

All of these qualities combined portray a depth of insight and wisdom so beautifully
described by Rabbi Dessler” of the gedolim in his generation:

I can faithfully say that to see people like the Chofetz Chaim and Rav Chaim of
Brisk who I witnessed at meetings dealing with issues of the broader community, that their
insight was incredible, even in the eyes of small people like us’. Their deep understanding
would go to the very bowels (0171) of the earth and there was no possibility of a normal
person plumbing the ends of their clear understanding of things4.

Someone who witnessed their meetings had a tangible sense that when they
conducted their deliberations ... their faces reflected the great and deep responsibility
which they felt. One who has never seen this has never seen the feeling of responsibility
expressed in his lifetimej./ And whoever merited to stand in their presence on these
occasions would be clear that he had seen the Shechinah rest on their activities, for Ruach
HaKodesh rested on this group ( onmana)’.

The Sages commanded us to listen to the words of the great rabbis even if they
would tell us that our left is really our right. Not that we could ever say that they have Chas
Ve’Shalom erred, for I, a tiny person, have seen with my own eyes their error. Rather, my
own senses are as nought like the dust of the earth relative to the clarity of their minds and
their Siyata Dishmaya .... And this is what is meant by Daas Torah as it applies to Emunas
Chachamin’.
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2. Prophecy:

SUMMARY:

It is a positive mitzvah and one of the 13 Principles of Faith to believe in prophecy.
G-d would not want us to obey His Will without providing a way of revealing that Will.
This mechanism is prophecy. Without prophecy, mankind would lack the means to
achieving spiritual completion. The ultimate expression to be able to achieve this was the
giving of the Torah, through prophecy, at Sinai.

All other mechanisms to understand G-d’s Will proved to be unreliable. Even
Avraham Avinu, though he was able to understand on his own that some Higher Being had
to have created this world, could not grasp what G-d was all about until HaSh-m appeared
to him in a prophecy. From that time on, Jews knew of and believed in prophecy. At the
time of the Exodus, their doubts were only whether Moshe Rabbeinu’s prophecy was
authentic. Thus it was necessary for Moshe to do Nisim in order to authenticate his
prophecy.

At Sinai, all the Jews received prophecy together with Moshe. There were myriads
of prophets after that, though only 48 prophets and seven prophetesses are recorded with a
lasting message to the Jewish nation.

After the revelation of the Torah, no subsequent prophet could ever contradict or
even add to the contents of the original prophecy (i.e. the Torah). However, prophecy still
continued. Sometimes, this was a purely personal experience. Since prophecy is the highest
and purest form of knowledge imaginable, this provided the prophet with a great sense of
spiritual self-satisfaction. Public prophets came to clarify the Torah and strengthen its
observance through Tochacha to the Jewish nation. Sometimes, such rebuke involved
prophesizing the future as a way of warning the Jewish people what would happen if they
did not do Teshuva. It was also necessary as a way of verifying the authenticity of a
prophecy to begin with. Finally, a prophet could implement a Horaas Shaah, a temporary
suspension of a Mitzvah, as Eliyahu HaNavi did on Mt. Carmel when he built Bamos as a
one-time exception to the prohibition.

Prophecy is a special type of knowledge which emerges from a prophet’s Dveykus
to HaSh-m. As a result of understanding and appreciating what he is cleaving to, a prophet
is bestowed with a higher level of understanding. This higher understanding allows the
prophet to get closer to the origin of the various mechanisms through which HaSh-m
delivers His Hashgacha. By understanding these higher realms, the prophet can perceive
some of the underlying principles which govern this world, allowing him to accurately see
what human actions will lead to what kind of consequences. Sometimes a Navi is able to
see something which has already happened in a higher realm that has not yet come down
into our realm.

Prophecy is, in fact, the highest form of intellectual clarity possible. A prophet
cannot understand this pure knowledge until he has processed it through his power of
imagination and from there to his normal intellectual and conceptual tools.

The act of prophecy is a totally absorbing process. It requires that the person’s
physical control be completely released so that he can enter the realm of the pure intellect.
The result is for the prophet’s body to shake (for all but the highest prophets). Prophecy
usually takes place at night, in a dream or a vision, though Moshe Rabbeinu received
prophecies during the day.

Prophecy must first take place in the land of Israel because the link to G-d is so
much stronger there.
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A prophet will always know for certain whether he is having a prophetic experience
or not. So too, the meaning of the prophecy will always be clear.

A prophet must either be vouched for by an established prophet or provide certain
signs that provide us with the basis of accepting him. These are not miracles or changes in
nature. Rather, he has to make a detailed prediction of certain things that will happen in the
future. If the slightest detail of the positive aspects of his prediction does not come true, we
reject him. A prophet has to do this many times, though not an unreasonable amount.

Moshe Rabbeinu told us how to authenticate future claims to prophecy by anyone
else. It is not the prophet’s sign or proof alone which provides us with the basis of
accepting him. Rather, it is because Moshe Rabbeinu tells us in his Torah that such proof is
sufficient. Could the prophet be lying to us? Possibly. Absolute proof is impossible. But the
Torah gives us the criteria of how to test a prophet and says that if a prophet repeatedly
passes these tests, we can act as if the prophecy is true. A similar case is that of two
witnesses, sufficient to give someone the death penalty. The two witnesses may be lying.
But the Torah tells us that we can proceed as if what they are telling us is true.

In addition, a prophet must have certain personal qualities. He has to be righteous,
humble and completely focused on spiritual issues. He must be totally healthy of mind and
body, for otherwise his mind will not be able to achieve the necessary clarity; he must be
exceptionally wise and intelligent, for G-d does not turn the simpleton of yesterday into the
wise and inspired genius, the man of G-d of today, wise enough to grasp the meaning of the
word of G-d, and hand it on.

A prophet has to be socially and financially self-contained because only one who
seeks nothing for himself can look on and understand things with complete objectivity.

There were many different levels of prophecy. Lower levels might see G-d in the
image of a sage or warrior and have prophecy in allegories. However, the solution to the
allegory or image was a part of the prophetic experience. The highest level of prophecy
would be purely auditory, without any visual images.

When the First Temple was destroyed, prophecy stopped. We remained with “the
prophecy of the Sages”, i.e the clarity of insight which the Sages achieve with the help of
Ruach HaKodesh. Prophecy is advantageous over wisdom in that it is a clear message
from heaven. Wisdom, on the other hand, lends itself to error, for it is Torah that comes
from man and works its way up. However, its advantage over prophecy is that it can go
much higher and further than prophecy.

In the generations of prophecy, there was a tremendous Yetzer Hara for idolatry.
The latter was the mistaken application of bringing forces from above earthwards, and
therefore paralleled the prophetic process. The Sages, however, prayed that this Yezer Hara
should be annulled (partly because of the plague of false prophecy) and when it was,
prophecy also stopped. This provided an opportunity to now develop the Oral law to its
full glory. Concomitantly, the Yetzer Hara was now similar, Greek wisdom flourished, and
the era of Hellenism descended upon the Jews.

Both Moshe and Bilam prophesized that prophecy will return to the Jewish people
in the Messianic era. The Mashiach will be a great prophet, second only to Moshe
Rabbeinu, and he will have certain prophecies that even Moshe did not have.
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DETAIL:

There are seven Mitzvos that directly deal with prophecy, and all of them are in Sefer
Devarim. Four appear in Parshas Shoftim:

VON PPRWN 7T 0 OP> NN PANND TAIPN XX :(DVIVY) IV N> DMAT : NN w:)bl Vv
PYHYN

DPIR T NN IOIN N9 : (PANNY 10 I DT -7 IR MDY X9 >0 ANy DN N2 mow NY
: NDN ONYD TWYND

, NINN N2 MI2T ON YHWN KD : (NNI) T ) DI : 37y DVA NN 2y MINWY NOW
9277 PIMY XD TUN MDY 12T TP IUN NN TN : (DX0AW) D N> DT : “IPYWIA RINND NI
NN NN DINK DNON DY 12T WX :(DVIVY) D N’ DT NI NTIAY DY N:un?b ND
NN

fomrm N2 72T DX YNYN KD : (NNRI) T » D127 : 37y DY RIINNDN DN INYD ROY

NHN NN NI X227 12T NTIA : (DXOMY) 20 N> DIIAT : IPY N2 IINDN THAD N

G-d would not want us to obey His Will without providing a way of revealing that
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achieving spiritual completionl. The ultimate way to achieve this was by giving the Torah
through prophecy at Sinai’.

All other mechanisms to understand G-d’s Will in the past had proven to be
unreliable’. Even 1ax bnhax was not able to intuit all that he needed to. Avraham Avinu
was able to understand that some Higher Being had to have created this world, but he could
not grasp what G-d was all about until HaSh-m appeared to him in a prophecy4. From then
on, Jews knew of and believed in prophecy. Ramban states that at the time of DN NNON
the nations of the world doubted the idea of prophecy. However, the Jews all knew of and
accepted prophecy. Their doubts were only whether Moshe Rabbeinu’s prophecy was
authentic. Thus, it was necessary for Moshe to do Nisim in order to authenticate his
prophecy’.

We have stated that the original reason for prophecy was to reveal G-d’s Will in the
form of the Torah. Still, even after the original prophecy by Moshe and the Jewish people,
G-d desired that there would still be a long period of prophecy and that we should listen to
these prophetsﬁ. The revelation of the Torah was forever, and no subsequent prophet could
ever contradict or even add to the contents of the original prophecy (i.e. the Torah)’. There
are, however, a number of secondary purposes for prophecy:
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i- Self-fulfillment: Prophecy may be a purely personal experience, coming to “broaden
his heart and add to his knowledgel.” It is the highest and purest form of knowledge

imaginablez.

ii- To Clarify the Torah and Strengthen its Observance: After Sinai, prophecy serves
to clarify the NN and strengthen its observance through Tochacha to the Jewish
nation’.

iii- Prophesize the future: Although this was not a central purpose of prophecy, it was

necessary as a way of verifying the authenticity of a prophecy4 as well as a result of
rebuking the nation by predicting what would happen if they did not do Teshuva
(however, prophecy was not the only way to know the future’). Moreover, we
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In the 017X N2 (8" 719), self-fulfillment is divided into two, one as the next level after transcending his
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believe that G-d can change the future according to our prayers or behavior, should
He so wish, and therefore, 7PN 'n oy MPnNn DHN :» m.! As such, non-prophetic
methods of telling the future could never be accurate all of the time>. However,
even an established prophet who prophesizes a good result which does not come
about is immediately rendered a false prophet3.

iv- Horaas Shaah: As we will see below, all Neviim were also Talmidei Chachamim.

When it came to interpreting the Torah, a Navi had no more status than another 05n

However, a Navi could implement a Horaas Shaah, a temporary suspension of a

Mitzvah®. An example of this is Eliyahu HaNavi, who built Bamos on Har

HaCarmel as a one-time exception to the prohibition,6 and Avraham Avinu, who

told Yitzchak to allow himself to be sacrificed even though human sacrifice is
forbidden’. Idolatry, however, can never be exemptedg.

At Sinai, all Jews received prophecy together with Moshe. There were myriads,
perhaps millions, of prophets after that. The Tanach records 48 male prophets9 and seven
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°According to the X711 (3 U210 1701 .7* 177J1), these do not include the Avos, Moshe or Aaron. The 48 are:
1-3 Three sons of Korach, Assir, Elkanah and Aviasaph (authors of Tehilim 42, 44-49, 84, 85, 87, 88)

4, Yehoshua ben Nun (Moreh Nevuchim 2:45 says he reached the 10" level of prophecy, the highest
next to Moshe Rabbeinu)

5. Pinchas (He received the Mesorah from Yehoshua. Those who consider Pinchus and Eliyahu as one,
substitute his father, Elazar)

6. Elkanah (The husband of Channah, a descendant of Korach’s sons)

7. Nasan (Nathan. He lived during the time of David and Shlomo HaMelech and finished with Gad
Sefer Shmuel.)

8. Gad (A contemprary of David HaMelech. He helped Nasan complete Sefer Shmuel. He was killed by
a Malach)

9. Asaph (He wrote Tehilim 50, 73-83)

10. Heman ben Yoel (A grandson of Shmuel)
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11.
12.

13.

14.
15.
16.
17.

18.
19.
20.

21.
22.

23.

24.
25.
26.
27.

28.
29.

30.
31.
32.

33.

34.
35.
36.
37.
38.
39.
40.
41.
42.
43.
44.

45.
46.
47.
48.

Yedusun (Yeduthun) (Possible author of Tehilim 39, 62, 71)

Eitan ben Kishi (Possible author of Tehilim 89. Some say he is Etan ben Zerach, grandson of Yehuda.
According to the Targum, all five sons of Yehudah’s son Zerach were prophets.)

David HaMelech (There is an opinion, however, that no-one was ever a prophet and a king at the
same time: Zohar 2:154a, Moreh Nevuchim 2:45)

Achiyah HaShiloni (the Shilonite)

Shmuel (Samuel)

Shemaya (he lived in the time of Rechavam)

Ido (The son of the Sunnamit woman visited by Elisha or possibly her husband, making Chabbakuk
her son. Ido was the grandfather of Zechariah)

Azariah ben Oded (Lived during the time of King Asa)

Chanani HaChozeh (the Seer — He too lived during the time of King Asa)

Yehu (Chanani’s son) (It is apparent from Divrei Hayamim 20:34 that he wrote a book that was
apparently included in Kings)

Eliyahu (Elijah. Some identify him with Pinchus)

Michaiah _ben Yimlah (He lived during the time of Kings Ahab and Yehoshaphat and was a
contemporary of Yehu (20))

Ovadiah (Obadiah) (He was the overseer of King Ahab’s house and was a contemporary and student
of Elijah)

Elisha ( (He was annointed for prophecy by Eliyahu)

Eliezer ben Dadavahu

Yonah (Jonah) (He lived at the time of King Yehu)

Zechariah (He, like his father, Yehoayada, was head of the Sanhedrin. After rendering his prohecy,
he was stoned by the people at the instigation of the King)

Amotz (The father of Yeshayahu)

Havakuk (The son of the Shunami women who was resurrected by Elisha. However, see Ido, 17,
above)

Zephaniah

Yirmiyahu (Jeremiah) (Author of the book of Kings and Lamentations, i.e. Eicha)

Yeshayahu (lsaih) (He prophesized during the reign of 4 kings and, according to the Rambam, he
reached the 7" level of prophecy. He was a student of Amos and the leader of the Sanhedrin at the
time.)

Yechezkiel ben Buzi (Ezekiel) (He lived during Galus Bavel. Some say that Buzi was Yirmiyahu, and
hence Ezekiel was Yirmiyahu’s son)

Daniel

Baruch ben Neriah (He was a descendant of Yehoshua. Ezra was a talmid of his.)

Uriah ben Shemaiah

Seriah ben Neriah

Mordechai

Chaziel ben Zechariah

Oded

Hoshea (Hosea. Author of Sefer Hoshea. A talmid of Zechariah)

Amos (Author of Sefer Amos. A talmid of Hoshea — 41 above)

Micha (Micah. Author of Sefer Micha. Head of the Sanhedrin and a talmid of Yeshayahu — 32 above)
Yoel ben Petuel (Joel. Author of Sefer Yoel. Head of the Sanhedrin and a talmid of Micha — 43
above)

Nachum (Author of Sefer Nachum. Head of the Sanhedrin and a talmid of Yoel — 44 above.)

Chagai (Haggai. Author of Sefer Chagai. Prohesized during the Persian exile.)

Zechariah (Author of Sefer Zechariah. Possibly the grandson of Iddo — 17 above)

Malachi (Wrote Sefer Malachi. There is a machlokes whether he is the same person as Ezra or not.)

For detailed notes on each prophet see Rav Aryeh Kaplan, The Handbook of Jewish Thought, pg. 113 — 120
(Table 6:1), whose notes we used in compiling these details. In his note 1 there he points out that Rashi,
Rabbeinu Chananel and Hilchos Gedolos list Moshe and Aharon among the 48. However they are omitted by
Seder Olam because, as the Talmud states, the 48 are all those who did not add to the Torah in any way.
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prophetessesl. These were the prophets with a lasting message to the Jewish nation. Each of
the 48 prophets took one of the 48 drops of Gan Eden which were combined in Adam
HaRishon before the sin.

The Ramchal defines prophecy as a special type of knowledge that emanates from
HaSh-m’s Kavod®. This knowledge emerges from the prophet’s Dveykus to HaSh-m. As a
result of understanding and appreciating what he is cleaving to, the prophet is bestowed
with a higher level of understanding4. This higher understanding allows the prophet to get
closer to the origin of the various mechanisms through which HaSh-m delivers His
Hashgacha. By understanding these higher realms the prophet can perceive some of the
underlying principles which govern this world’, allowing him to accurately see which
human actions will lead to what kind of consequences6. Sometimes the Navi is able to see
something that has already happened in a higher realm but has not yet come down into our
realm’. Thus, he is not seeing in the future as much as he is describing what he has already
seen.

Prophecy is, in fact, the highest form of intellectual clarity which is possibleg. The
prophet cannot understand this pure knowledge until he has processed it through his n>
ynTN (his power of imagination), and from there to his normal intellectual and conceptual
tools’. (However, Moshe Rabbeinu as well as the Jewish people at Sinai reached a level of

Rashi also counts the Avos and Shlomo HaMelech (whom the Gra did not consider a prophet), Neriah and
Machsiah, the latter two since they were fathers of prophets, but Seder Olam omits them because they
were not full prophets. Rabbeinu Chananel likewise includes Bilshan, but the Gra omits him since he is
identified with Mordechai. Rashi, in turn, leaves out the three sons of Korach, Asaph, Heman ben Yoel,
Yedusun and Eitan ben Kishi (nos 9 - 12 above). Rashi also omits Chanani Hachozeh (19) and Zechariah (27).

'Sarah, Miriam, Devorah, Channa, Avigail, Chulda, Esther
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prophecy where they were able to perceive the prophecy directly; not filtered through the
power of imaginationl.)

Prophecy is a totally absorbing process. It requires that the person’s physical control
be completely released so that he can enter the realm of pure intellect. The result, for all but
the highest levels of prophecy, is for the prophet’s body to shake”. Prophecy usually takes
place at night in a dream or vision,’ although Moshe Rabbeinu received prophecy during
the day, as did the Jewish people at Sinai.

Prophecy must first take place in Y7 XN, as the link to G-d is much stronger
there. This is because there is no intermediary (9¥) in YN \{‘1N4 and because the NN
facilitated prophecys. This is why Yonah, who did not want to go to Ninveh, originally
fled Israel, thinking that he would then be deprived of his capacity to prophesize.

How do we verify whether someone is a true prophet or not?

A Navi will always know for certain whether he is having a prophetic experience or
not’. Even though the prophet has to filter his prophecy through the lenses of his Koach
HaDimyon (meaning that he usually has to understand his prophecy as some kind of
parable), the meaning of the prophecy will nevertheless always be clear’.

It is one of the 13 Principles of Faith to believe that all prophecies of the prophets
are true®, provided they don’t contradict anything written in the Torah. Clearly, then, there
has to be a mechanism for determining what is and what is not true prophecy. The Torah
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commands us not to listen to a false prophetl; this is testimony to the reality that we may be
faced with just the challenge.

The fact that we believe in prophecy at all goes back to the prophecy of Moshe
Rabbeinu and the Torah which he brought down, Toras Moshe®. The prophecy that all
Jews had at Maamad Har Sinai was the mechanism for proving that Moshe’s prophecy was
true. It is this, and not the display of any sign or wonder, which is behind our belief in
Moshe Rabbeinu. We might always be fooled by such signs, and they may have their
source in magic, etc. However, we do not believe in signs as much as we believe in Moshe
Rabbeinu’.

Moshe Rabbeinu told us how to authenticate future claims to prophecy by anyone
else. It is not the prophet’s sign or proof alone which provides us with the basis of
accepting him. Rather, it is because Moshe Rabbeinu tells us in his Torah that such proof is
sufficient. Could the prophet be lying to us? Possibly. Absolute proof is impossible. But the
Torah gives us the criteria of how to test a prophet and says that if a prophet repeatedly
passes these tests, we can act as if the prophecy is true.

A similar case is that of two witnesses, sufficient to give someone the death penalty.
The two witnesses may be lying, but the Torah tells us that we can proceed as if what they
are telling us is true”,

The sign which a prophet has to bring is not a miracle or change in nature’. Rather,
he has to make a detailed prediction of certain things that will happen in the future. If the
slightest detail of the positive aspects of his prediction does not come true, we reject him®.
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A prophet has to do this many times', though not an unreasonable amount. After a Navi
has been accepted, he no longer needs to bring signs to support his prophecy3. An
alternative route for establishing that a prophet is true is for an established prophet to testify
that this person is a prophet4.

The tricky part is once a prophet is established and no longer has to back his claims
up with signs. How do we identify the false prophecy of such a person? This can be
checked in two ways: if there is more than one prophet alive at the time, all the prophets
will often get the same prophetic message in some form or another’. On the other hand, if
he simply repeats the prophecy that his co-prophet is saying, this too will be a counter-
indication®.

Personal qualities

A prophet has to be at a certain level of spirituality in order to merit receiving
prophecy. However, being at the right level does not guarantee that he will have the
prophecy7. In the case of prophecies for the sake of S8 555 specifically, a person can be
at the level of prophecy and not receive it if the situation does not warrant it.
In fact, the requirements for prophecy are so stringent that, relatively speaking, the number
of people who become prophets is not large at all®,
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In order to receive prophecy, a person had to be a 712, totally healthy of mind and
body, for “only in a healthy, unweakened body does the mind attain that clarity that can
draw from the well of the ‘nn.”

The prophet had to be an exceptionally wise and intelligent person (Dan)?, because
“only a mind which has developed to its full human capacity can have the understanding to
grasp the meaning of the word of G-d, and hand it on”.”

“Pnon »nny 25 05N Y5 252y ... G-d only uses as an instrument for Divine wisdom
one who already has ... developed ... the ordinary human gift of wisdom. Judaic Truth
knows nothing of that miracle of G-d, which suddenly makes the simpleton of yesterday
into the wise and inspired genius, the man of G-d of today™.”

A prophet had to be socially and financially self-contained (1*wy), “because only an
independent person, who requires nothing for himself and seeks nothing for himself, can
look on and understand things in that complete objectivity, without any, even subconscious,
reference to himself, which is necessary for a messenger of G-d”.”

Further, he had to be a righteous person, totally in control of his desires’.

He was required to be humble’ and completely focused on spiritual issues”.

Any claims by someone who had less than these qualities were simply ignoredg.

'Rav S.R. Hirsch (2™-®" :2 NMMW). He states there: Visions, hallucinations,... clairvoyance ... only occur in
conditions of sickness, debility and morbidity.
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*Rav S.R. Hirsch, Shemos 1" :1
*Rav S.R. Hirsch (1 :x7 OW)
*Rav S.R. Hirsch, ibid.
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R.S.R. Hirsch: Just that in which you see your complete unsuitability for the work makes you most suitable
for it.... Your insufficiency is the guarantee that you are sent by G-d. Without it, that salvation in Egypt
would fall into the category of world-historical events, which glorify human greatness. ...
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Accuracy

Not all prophets had the same levels of prophetic understandingl. The level of
prophecy would determine the level and type of allegory (or filters) through which the
prophet would have his vision®. Therefore, G-d might be seen in the image of a sage, a
warrior’ or some other form. Therefore, the exact same prophecy would be seen by
different prophets in the form of different images4. The highest level of prophecy was
purely auditory, without any visual images. According to their level, prophets may see
more or less of a particular matter’. They would also repeat the prophecy in their own
words®. All of this could be confusing for the novice prophet’. Yet, the prophet was never
confused as to whether a prophecy had actually taken place8 or what the essential message
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of the prophecy was,' for the solution to the allegory or image was a part of the prophetic
experience”.

Why Prophecy Stopped

At the end of the First Temple, prophecy ceased. Prophets who were still alive then
continued to prophesize. Throughout the 70 years of the Babylonian exile and even into the
Second Temple era, there were some prophets, amongst them Mordechai, Esther,
Chananya, Azarya and Mishael, who had received prophecy earlier and continued to
prophesize. But no new prophets arose during this period, however, and prophecy died out.

Why indeed did prophecy stop? In the generations of prophecy, there was a
tremendous Yetzer Hara for N7t nmay. The latter was the mistaken application of bringing
forces from above down to earth, and therefore paralleled the prophetic process3 . The Sages
prayed that this Yezer Hara should be annulled, in part because of the plague of false
prophecy4, and when it was, prophecy also stopped. (Prophecy had already become more
difficult to attain because of the hiding of the Aron HaKodesh’.) The Sages knew and
anticipated this result, and in fact saw this as an opportunity to develop the Oral Law in its
full gloryﬁ. This now meant that the Yetzer Hara would parallel this point, and Greek
wisdom flourished, bringing the era of Hellenism to descend upon the Jews.

The Sages tell us that from the day the First Temple was destroyed, prophecy was
taken from the prophets and given to the Sages7. What this means, says the Ramban, is that
what we normally associate as prophecy (the prophecy of the prophets) ceased. But, there is
another type of prophecy that remained, which is the prophecy of the Sages, i.e. the clarity
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of insight which the Sages achieve with the help of Ruach HaKodesh'. Amazingly,
Ameimar tells us that this latter type of insight is better than actual prophecyz. Prophecy
has the advantage of being a clear message from heaven’, a Torah-message coming from
the Heavens above and filtering downwards. Wisdom, on the other hand, lends itself to
error4, for it is Torah that comes from man and works its way up. Torah's advantage, then,
is that it can go much higher and further than prophecys.

nwn and Prophecy

Both Moshe and Bilam prophesized that prophecy will return to the Jewish people
in the Messianic era®. The Mashiach will be a great prophet, second only to Moshe, and he
will receive certain prophecies that even Moshe Rabbeinu did not receive’.
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3. Kings
SUMMARY:

According to most commentators, it is a positive commandment for the Jewish
people to request and appoint a king (791 7>y ©>wn 0w), and in fact was the first of three
things which Bnei Yisrael were required to do upon entering the Holy Land.

Like a judge, a king was appointed by the Sanhedrin and had power to judge the
nation. However, their missions were radically different. The king was not primarily there
to judge the nation but rather to run the affairs of state and ensure that society was set on a
correct path. A king would declare war and create emergency decrees, and he had a clear
responsibility for the physical and not only the spiritual welfare of the nation.

If we contrast kings to ordinary judges, the differences become starker still. The
primary role of a judge is to render Halachikly pure decisions while the role of the king was
to determine alternative regimens of sanctions. What would happen if, for example, a
murderer roamed the streets at night, killing people without two witnesses to the crime?
Judges would be powerless to try him, but the king would be able to take care of the
problem.

The kings of Israel, like the judges before them, came as Heads of State, fo unite all
your national forces for the well-being of your State.

From Shmuel’s criticism of the people’s request for a king we see that the motives
for wanting a king have to be correct. Through Shaul, the people wanted to normalize their
existence - Give us a king, like all the other nations — and this was their error. They were
primarily looking for someone who was more general than sage, more fighter than moral
and spiritual figure. They said 79n WY mn rather than 791 1%y NN as a sign that they were
hoping to get out of Shmuel's incessant rebuking of the nation and take upon themselves a
milder form of authority. A true king is supposed to be an aid to demanding more of
ourselves as individuals and as a nation; not a way of making life easier. The Sages even
encouraged us to see non-Jewish kings in order to better contrast pure temporal power with
the Jewish idea of a king.

Does this mean that Judaism believes in a monarchy as the ideal way of ruling?
Firstly, we see that the emphasis is on the King acting as a conduit for Torah law. He is not
an independent authority. To stress this he is expected to carry around a Sefer Torah
wherever he goes. He must painstakingly write this Sefer Torah himself and copy it
specifically from the Sefer Torah of the Sanhedrin. We require a special verse to tell us that
he is exempt from taking it into the shower and the bathroom with him! The logic is that he
should see every moment of his life through Torah eyes. All of this is a reminder that the
king rules, but first he is ruled by G-d through His Torah.

Secondly, a king's powers are significantly counter-balanced by the Sages of the
Sanhedrin, who constitute the parliament and the senate all in one. It is the Sanhedrin and
the leading prophet who to appoint a king to begin with. The King, in turn, is expected to
follow laws of the highest moral standards. Should the King act inappropriately he is
hauled in front of the court of law like any other citizen.

In some respects, the King is all powerful, for he is there to redress temporary moral
imbalances which may occur in society and break the back of mafias or any other emerging
evil. Although he had no power in monetary cases, he could order the death sentence based
on looser standards of evidence than an ordinary court could. He could appropriate lands
for the state, especially during war, decree taxes and issue military call-ups wherever
necessary. He could exact free labor for public works projects.
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Disrespect to the King incurred a death sentence. Yet, despite this, a person could
safely defy the orders of the King if he was busy doing a Mitzvah instead. The
concentration of these powers in the hands of one individual, given the checks and balances
described above, was a great unifying element in society. This was dependent on the King
loving all Jews, and this was a condition of him being appointed in the first place. Dovid
HaMelech was chosen in part because he showed such care and mercy to his sheep,
revealing his deep concern for all of G-d’s creatures.

There was another check on a King's power: A candidate for King who was not
clearly G-d-fearing got nixed by the Rabbis. And once a candidate did become King, there
were many rules to help him maintain his Yiras Shamayim and humility. He was not
allowed to have any horses beyond fully justifiable military needs. Nor was he allowed to
accumulate any wealth beyond what was needed for the public need and the maintenance of
the military. Personal wealth could cause him to laude it over others and away from feeling
close to and dependent on G-d, just as the expansion of his fleet of horses would lead him
to feel all powerful and less trusting in HaSh-m. The King is the best candidate for
arrogance, and the Torah warns him against feeling superior to his fellow Jew - ©11 »nYa5
»YNNNY 1229, hardly an attribute that is looked for in the modern-day leader and sometimes
even seen as a weakness. In fact, although the public honor of the king has to be
maintained, in private he is encouraged to stand before the High Priest and to honor
Talmidei Chachamim. Yehoshafat, King of Yehudah, would get up for Talmidei
Chachamim, kiss them and call them, “My rabbi, my teacher”.

There is no one who seems to have more power in the Jewish People than a King,
yet there is no other whose choice is more limited. "7 72 ©9n 25 — A king’s heart is
guided by G-d Himself.

G-d assures any King who is tempted to take personal advantage of his rule that his
rule, if not his life, will be short. Shaul fails to listen to the prophetic instruction to kill
Agag and all the cattle, and he is immediately told by Shmuel that his rule is going to be
ended. It is a privilege to be a king as much as it is a privilege for the nation to receive one.
Both sides have to earn, and keep on earning, the privilege.

A person who sees a Jewish King pronounces the blessing X7 11251 ponw 712
— blessed is He who who shared of His Glory with those who fear Him. The king was but a
way for us to understand and appreciate G-d better. The Messianic Era will again bring
back this noble idea to the Jewish people. Mashiach himself will be the king of Israel, and
at that time we will all know that the real King is G-d Himself.
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things that Bnei Yisrael were required to do upon entering the Holy Land (the other two
including destroying Amalek and building the Temple)2. According to some, the mitzvah is
for the Jewish people to request the appointment3 or for the Sanhedrin to appoint a king,
but only after the nation would so request4. So, coming from the people... the institution of
the king is not a dictatorial institution.” A minority of commentators go so far as to say that
the whole appointment is a voluntary act by the nation and not a mitzvah at all®!

Perhaps the Mitzvah is to be in awe of the king after he is appointed and that is what
is meant by the words "y Dwn Dw.

In some sense, a king was like a judge. Both were appointed by the Sanhedrin and
had to be accepted by the nation on themselves®. Both were involved in declaring wars and

judging the nation’. Both were the heads of hierarchies of powerlo.
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Challenging the authority of either king or judge was a most severe offense’. Both
had long periods of uninterrupted rule’. But there the similarities ended. A king was
distinguished from a judge at the very outset by being anointed upon his appointment3. His
mandate was radically different. The king was not primarily there to judge the nation but
rather to run the affairs of state and ensure that society was set on a correct path4. A king
would declare war and create emergency decrees, and he had a clear responsibility for the
physical and not only the spiritual welfare of the nation’. (It is true that in the period of the
judges, the lack of kings required the judges to fill some of these roles. But they did so as
fill-in kings and not as judges per se".)

In addition, Kings were subject to a unique set of obligations limiting their wealth,
forbidding inebriation and requiring them to be accompanied by a Sefer Torah at all times;
all this to prevent royalty turning some grand tool to express the kings selfish, sensual and
materialistic sides’. In contrast to this, the king was accorded unique honor® and was a
hereditary institution’.
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If we contrast kings to ordinary judges, the differences become starker still. The
primary role of a judge is to render Halachikly pure decisions while the role of the king was
to determine alternative regimens of sanctions'. What would happen if, for example, a
murderer roamed the streets at night, killing people without two witnesses to the crime?
Judges would be powerless to try him while the king would be able to take care of the
problem with his extra-legal powers2.

The kings of Israel, like the judges before them, came as Heads of State, fo unite all
your national forces for the well-being of your State’.

And yet, in the book of Shmuel, the people are criticized for wanting a king:

Shmuel Chap 8: (4) Then all the elders of Israel gathered themselves
together, and came to Samuel to Ramah. (5) And said to him, Behold, you
are old, and your sons walk not in your ways; now make us a king to judge
us like all the nations. (6) But the thing displeased Samuel, when they said,
Give us a king to judge us. And Samuel prayed to the L-rd. (7) And the L-rd
said to Samuel, Listen to the voice of the people in all that they say to you,
for they have not rejected you, but they have rejected me, that I should not
reign over them. (8) According to all the works which they have done since
the day that I brought them up out of Egypt even to this day, how they have
forsaken me, and served other gods, so do they also to you. (9) And
therefore listen to their voice; but you should solemnly warn them, and
relate to them the customary practice the king who shall reign over them’.
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G-d clearly disapproved of the Jewish people's request and told Shmuel to try and
scare them off by telling them of the vast powers of the king.1 The people, however,
remained adamant,” and Shaul was appointed as king. Some commentators say that the
problem was their desire to normalize their existence: Give us a king, like all the other
nations. They wanted primarily a military figure, someone who was more general than
sage, more fighter than a moral and spiritual figure3. Rather than seeing a king as a way of
getting closer to G-d and serving Him better, they saw it as an opportunity to dilute the
incessant rebuke of Shmuel with a milder authority. Hence, it says 79n 2% mn* - give the
king over to us, as if to say controlled by our agenda rather than 75n 5y mn - place the
king over us’. Other suggestions are also made®. (But, does not our Parsha say that the
Jews should appoint a king - »n2>20 WX 0NN 55?7 Ramban says that our pasuk is just
makjr71g a prediction of the inappropriate request that the Jewish people were destined to
make'.)
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All of these lessons are valuable for understanding what a true king is supposed to
be, i.e. an aid to demanding more of ourselves as individuals and as a nation; not a way of
making life easier. The Sages even encouraged us to see non-Jewish kings in order to better
contrast pure temporal power with the Jewish idea of a kingl.

Firstly, we see that the stress is on a king acting as a conduit for Torah law and not
as an independent authority. To stress this, he is expected to carry around a Sefer Torah
wherever he goesz. The king must painstakingly write this Sefer Torah himself and copy it
from the Sefer Torah of the Sanhedrin’. We require a special verse to tell us that he is
exempt from taking the Sefer Torah into the shower and the bathroom with him*! The logic
is that the king should see every moment of his life through Torah eyess. All of this is a
reminder that although the king rules, he is first and foremost ruled by G-d through His
Torah. Tosafos points out how starkly the king was reminded of this when he was asked, as
happened once to King Yannai, to stand in front of the Sagely judges when coming to give
evidence®.

Secondly, a king's powers are significantly counter-balanced by the Sages of the
Sanhedrin, who, in the words of Rabbi Herzog, constitute the Parliament and the Senate all
in one’. In fact, a king is dependent on both the Sanhedrin and the leading prophet to
appoint him to begin with®. Thus, Shaul was appointed by Shmuel and his Beis Din’.
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(Rabbi Herzog adds that today, lacking the Sanhedrin and prophets, we should only appoint
a position of President, and then only for a limited period of time'.) A king, in turn, is
expected to follow laws of the highest moral standards. Should a king act inappropriately
he is hauled in front of the court of law like any other citizen (though for a time the
corruption of the Kings of Yehudah limited the application of this law)®.

In some respects a king is all-powerful, for he is there to redress temporary moral
imbalances which may occur in society and to break the back of mafias or any other
emerging evil. Although he has no power in monetary cases, he could order the death
sentence based on looser standards of evidence than an ordinary court could®. He could
appropriate lands for the state, especially during war®, decree taxes’ and issue military call
ups6 wherever needed. He could exact free labor for public works projects’.

Disrespect to the king incurred a death sentence®. Yet, despite this, a person could
safely defy the orders of the king if he was busy doing a Mitzvah instead’. The Chinuch
points out that the concentration of these powers in the hands of one individual, given the
checks and balances described above, was a great unifying element in societylo. This was
dependent on the king's loving all Jews and was a condition of his appointment in the first
place“. In fact, Dovid HaMelech was chosen in part because he showed such care and
mercy to his sheepl, revealing his deep concern for all of G-d’s creatures.
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There was an additional check on a king's power: a candidate for king who did not
clearly fear G-d was nixed by the Rabbis. And, once a King was appointed, there were
many rules that helped him maintain his Yiras Shamayim and humility. For example, a
king was not allowed to have any horses beyond fully justifiable military needs’. Nor was
he allowed to accumulate any wealth beyond what was needed for the public need and the
maintenance of the military3 . Any personal wealth was likely to lead the king to a lauding it
over others* and away from feeling close and dependent on G-d, just as the expansion of
his fleet of horses would lead to him feeling all powerful and less trusting in HaSh-m’. The
king is the best candidate for arrogance, and the Torah warns him against feeling superior
to his fellow Jew -*»nxn 1225 017 >nYaY ; hardly an attribute that is looked for in the
modern-day leader, and sometimes even seen as a weakness. In fact, although the public
honor of the king has to be maintained, in private he is encouraged to stand before the High
Priest, honor Talmidei Chachamim and place them in honored positions next to him.
Yehoshafat, King of Yehudah, would get up for Talmidei Chachamim, kiss them and call
them, “My rabbi, my teacher”’.

There is no one who seems to have more power in the Jewish People than a king,
yet there is no other whose choice is more limited. "7 72 ©5n 25 — A king’s heart is
guided by G-d Himself®.
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G-d assures any King who is tempted to take personal advantage of his rule that his
rule, if not his life, will be short'. Shaul failed to listen to the prophetic instruction to kill
Agag and all the cattle and was immediately told by Shmuel that his rule would end.

A person who sees a Jewish King pronounces the blessing Y& 11251 ponw 712
— blessed is He who who shared of His Glory with those who fear Him®. The king was but a
way for us to understand and appreciate G-d better. The Messianic Era will again bring
back this noble idea to the Jewish people. Mashiach himself will be the king of Israel,’ and
at that time we will all know that the real King is G-d Himself.
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4. War

To Receive a Divine Mandate:
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To first offer Peace: .
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Laws of Siege :
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1“[)'1N3 DN N0 Navy N2 N5 XN

FOR THE RELATIONSHIP OF WOMEN TO THESE MITZVOS SEE NOTEZ c

This week's parsha is one of several (see box above), in which the Torah addresses
issues of war. As much as we work to avoid it, war has been a fact of life in most of the
history of mankind. Since World War II, when we supposedly set up mechanisms to avoid
war, there were an average of 15 conflicts at any one time, each causing 2,000 deaths or
more per year. More than 6,000 American service members died in Iraq and Afghanistan
and more than $1 trillion was spent. ~ Another 100,000 Iraqis died. Some 32,000
Americans were wounded, and at least 2 million Iraqis, representing much of that nation’s
most valuable human capital, went into exile. By late 2012, suicide bombing was back,
and the government was barely functional. Beginning in 1991, political upheavals in the
Balkans, as Yugoslavia split up into 5 countries, displaced about 2,700,000 people by mid-
1992, of which over 700,000 of them sought asylum in Europe. The wars continued right
through the decade. But, those were small figures relative to some of the African conflicts -
6 million dead in the Congo, up to 1.5 million dead in the Rwandan conflict, and staggering
figures in Somalia and Sudan. In 2012, 59 countries were suffering from active attacks by
342 guerrilla and separatist groups.

As a nation, we Jews are much more familiar with war than we would like to be. In
the recent history of the State of Israel, we fought or suffered a war every decade at least’,
and this is just the most recent phase of our history.

“War” in the Jewish perspective is much more than just an issue of conflicting
nations engaging in battle. nNYNY N3N »: We “battle” our evil inclinations in a very
private form of war within oneself and one’s baser instincts. War can also refer to
“machlokes,” some of which is productive and legitimate, as when in the realm of differing
opinions in Halacha, Hashkafah and Torah thought, and some of which is negative and
destructive. There is also Kana'us, the selfless and decisive, even harsh and
uncompromising, defense of G-d’s Glory and His Torah.

VOpN MmN Nt

> Women are exempt for mwa nnNYN and all NN relating to it, it is the way of a man to go out to a war but
it is not the way of a woman. (Some learn that even in 120 NHNYN a woman is exempt - they learn from
91N NNINKD NNNY NP AN (T NVID) as meaning that even she has to leave the NoN because her ynn has
to go to war.) She is also not included in DNX MW 1N>1d M1 *P3 as this is a M¥N which applies to My NN
from which she is exempt, though obviously it relates to her.

The nwy of 12 M2 WX WINXN M (NSP NwY) is a M which devolves upon the community not the individual.
(Rav Yerucham Fishel Perlow on yo-7> 301 nwy.)

He points out that the mxn of 7y DHYWN XY DX ... VT DY Y P ... PY N 29PN »d which the 073y says
in MMM 190 applies to MwI NN (8P Nwy) and therefore women are exempt (as does the 7w n in Mmsn
a7opn) However, in the NN Mwn (179 ©¥391n MHYN) the 07anA says that it also applies to M NN and
therefore women are included.

The TN (NopnN) says that the MxN not to be afraid of the enemy (19NN YN NN HN) applies only to men.

® The 1948 War of Independence, the 1956 Sinai Campaign, the 1967 Six Days' War, the 1973 Yom Kippur
War, the 1982 Lebanon War, the Persian Gulf War (1990-1991), the two Intifadas, another war in Lebanon
and one in Gaza.
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War is extreme machlokes, group machlokes, organized on tribal, national or
religious lines. Wars are sometimes a necessary evil, but more often they are pure evil.
Over 100 million people were killed in wars in the 20" Century alone. How many of these
victims died for a just cause?

The subject and laws of war are so intricate because they reflect a kind of
microcosm of all of human endeavor under much more intense conditions. So it is
understandable then that these laws apply not only directly to the conditions of war but also
serve as a guide in our other relationships and circumstances — the other “wars” we wage.

WAR — THE MOST NORMAL ABNORMAL CONDITION OF MAN

At the beginning of Parshas Korach, the Sefas Emes says that the natural state of
humankind is a state of Machlokes. Left to their own natural devices, two people are more
likely to disagree with each other than to agree. This is a world of separate identities, where
truth and the commitment to truth are not strong enough to overcome the unique
perspectives and inclinations which each of us brings to different situations. Were it not for
G-d Himself, says the Malbim, the world would lack any semblance of unityl.

War is something so devastating that we cannot initiate a war (Milchemes Reshus)
unless it is Divinely Sanctioned through the Urim VeTumim®. Besides the Urim VeTumim,
war required consensus from the regular legal, legislative framework, the Sanhedrin, and
the special legislative framework, the King3.

The Cohen Gadol had to put on all eight garments and ask G-d (through the Urim
VeTumim) whether war was permitted. This was one of only four things for which the
Urim VeTumim was consulted.* All four related to the Holy Land (Milchemes Reshus was
to expand the borders of Israels), and all four related to the nation as a whole.’ All, together
with Milchemes Reshus, involved a breaking of barriers of some sort and the need to
establish new ones. When man breaks his barriers, he is in danger - he may never succeed
in establishing the new moral boundaries - descending into the abyss of murder, rape, theft
and scorched earth.

Our Parsha comes to comfort us with the idea that we are not left to our own
devices. G-d, through His Torah, will guide us through.

Indeed, the Urim VeTumim, representing justice, were used to drive home the point

2 PIDS DNYH MY S
27y 10 PATHD’

SV YD) NDITHN PIATNIDN NIYD) VN2 NON 7P Y MNIND WIAD) MNNINRNIY WIT : (PIRDN MOLNYN D) w:ma
TINY> 1157 INYON NAD) IRV 10D

Milchemes Chova is already commanded by the Torah.
N mynaw mwn’

The other three were: 1 - The division of the land for the Tribes, 2 - Adding onto Jerusalem and 3 - Adding
onto the Azaros.

WHYY IMITHA MV TN 9133 DRIAY > : X 791 178 D910 91 Drany

12 9N NIANNY MDY PT NI IN TINY NON PINYI PN : NY N»°
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that during war we are being judged. We are in moral danger just as we are in physical
danger. The two are intertwined. The pasuk states:

P HYY INSY 1A DY T A0 DININD LIYNI 1D IR TINY> 1NN ITYIN 19 : (DN) N 1D 72702
YN DIV INN DNIY? 12 DY NIN IND

On which the Yerushalmi' comments:

It does not say here, 'the order of the Urim' but rather 'the judgment of the Urim'.
This teaches us that when the Jewish nation goes out to war, the Heavenly Court sits and
judges whether they should be victorious or not. This is the source for learning that the

Satan only [succeeds in] accusing at a time of dangerz.

It is in this context that the Torah, Talmud and codifiers bring down a phenomenal
and brilliant set of laws, laws that anticipate and prevent much of the horrors of war.

DIFFERENT TYPES OF WARS

Judaism distinguishes between different types of wars, and the distinctions are
crucial. In the broadest terms, there is Milchemes Mitzvah and Milchemes Reshus. The
difference influences both the nature of the call-up and the exemptions as well as how the
enemy is to be treated. In both cases, we must call to our enemies in peace. However,
should they turn down the offer, the Torah demands that we be more ruthless with those
enemies who fall under the category of Milchemes Mitzvah. Milchemes Mitzvah,
potentially further divided between Mitzvah and Chovah, seems to have no exemptions, not
even females:

N9 N1 1 TAN JNNN 19N

Most commentators understand this literally,4 although the Radvaz’ does not.
According to the Radvaz’s understanding, this means ‘as the ynn will be called up, the N>
will no longer have her Chupah’. Furthermore, he states, females are not called up to war
but perhaps they serve the kind of backup roles involving food supply and the like.

The Rambam defines three types of Milchemes Mitzvah: the war against the Seven
Canaanite Nations, the war against Amalek and a defensive war’. The scope and glory of
Judaism is that it defines every scenario — pre-emptive strikes, war of territorial
aggrandizement, etc. War is a great leveler of distinctions. “War is war,” they say. To this,

191,279 mav’
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ANY DY DNDIY NNNDNN N MYIN NNHNDNI DNII TD INNI DPDY XY X T DNV NIV 7YY NNNONY DXNNY
SWNYI INIITII MDD HRIY D12) 2NN T DIYN

c:\users\yye\documents\nle\parsha\rae parsha booklets\docs\5. chumash detail devarim 2013.doc



Judaism responds with a resounding “no”. The details and the distinctions are crucial.

THE FIRST STAGE OF WAR IS TO CALL FOR PEACE.

'D19WY YN NXIPY 1YY DNYNY Y YR 2PN 13 1 (XXM ) > 5 DT

Peace is a great meta-principle of Judaism. But what if things go wrong - hostile
enemies are lined up already. The Torah exhorts us to call out one more time in peace. At
this stage, peace does not mean a mutual treaty. As with Iraq, ‘peace’ really meant an
ultimatum set by the more powerful of the two sides, which, if met, avoided the need for
military confrontation. What is astonishing is that we are ordered to set an ultimatum
offering peace even when we are the weaker nation - all this per HaSh-m’s directive. Peace,
flee or war. “Peace” is the ultimatum demanding that the opposing nation abide by the
Seven Noachide Mitzvos and accepts a role of servitude, tributary taxation and public
works as commanded by the king2. (Servitude does not mean slavery, but it does deny the
accepting nation any office or position of authority over the Jews.) The Jews are warned
against %ny trickery, as once a deal has been reached it would be a Chillul HaSh-m to
breach it”.

We are commanded to extend a peaceful alternative to our enemies. Look at
what kind of people and nations we may be making this deal with, urges the Chinuch: idol
worshipers — the scum of the earth, or people whose moral perversity has permeated their
entire society, people whose degradation has totally dehumanized them. We do this, says
the Chinuch, not because they deserve peace, but rather because we need to reinforce our
own moral sensitivity to such a precise degree. At a time like this, despite the need to focus
on preparing for a fearless fight, perhaps even death, we challenge and expand our mercy
and reach out. And we benefit, are the better for it, even more than the enemy. “I can
forgive the Arabs for killing my people,” Golda Meir famously said. “But I cannot forgive
the Arabs for turning my children into killers.”

EXEMPTIONS

Military exemptions from the Jewish army begin first and foremost with those who
lack faith and are therefore frightened of going to war’ and those who have not been
scrupulously observant of all the s, effectively turning the Jewish army into a
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volunteer citizens’ army. The exemptions continue with those who are in their first year of
marriagel, for we need to remind ourselves that it is just for those family units and the
privilege of building future generations that we have turned ourselves into fighters2 in the
first place3 . Those who had just bought a house* or planted a Vineyard,5 those who are
building up the infrastructure of the nation, are similarly exemptﬁ. Incredibly, one opinion
in the Gemorrah regards the purpose of these other exemptions is to provide cover to those
who have sinned and need to get home without embarrassment’. Either way, all these
exemptions require faith on our part that although each and every fighting soldier counts,
our trust in G-d, expressed by doing the right thing, counts far more®. And when, says the
Abarbanel, one would see the faith of the Jewish leadership to send all these potential
soldiers home and still march confidently into battle, this would further inspire all the
remaining soldiers to recognize that G-d really would be with His people. (In addition,
these exegmpt soldiers presented the secondary benefit of providing a home guard to protect
the cities’.)

Following these directives may seem to promise the guarantee of victory. However,
as in every aspect of our relationship with HaSh-m, the Results Department is not in our
control. In fact, the Meforshim discuss the Bitachon quotient when things look hopelesslo.
We have to do our bit, and G-d will do His. Victory is His business, not ours. We represent
Him, and our lack of fear shows not human bravado but rather deep faith. Therein lies a
great Kiddush HaShem''. This is the story of Avraham and Eliezer who went to war against
the mighty Four Kings. (R. Bachaya12 explains that after Avraham sent home all those
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deserving exemptions, just the two of them were left.) There was little hope of Victoryl, and
Avraham was certainly not relying on a miracle. Rather, he was prepared to give his life as
a Kiddush HaSh-m?. The fact that he emerged victorious nevertheless was an unexpected
gift from G-d’.

Overseeing these exemptions and providing the send-off Sfeech is no general or
politician; rather, the vice chief-Cohen was entrusted with this job". Moreover, he was to
speak in Hebrew, in the very words provided by the Torah, for only precision, down to the
very words” of the Torah, can protect us at a time like this®.

THE ETHICS OF FIGHTING WAR

We are told at the outset, (1 3 1™127) 79NN YX. The HaEmek Davar understands this
as an injunction not to act overly hasty despite the need to be decisive and innovative.

And so, having sent home anyone fearsome, tainted by sin, newly married, etc., and
making it known that the Cohanim and the Leviim will not be able to touch so much as a
cent’s worth of the spoils of war, this army of the righteous was ready to go out on its Way7.
Finally they can get down to maneuvering drills and war plans. But no! There is yet another
prerequisite command:
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In fact, HaEmek Davar understands the words "D5225 79> 5" to be an exhortation
not to do the wrong thing once the enemy falls into the hands of the Jews. "Don't allow
your hearts to weaken morally." The final pre-battle speech of the Cohen, says the HaEmek
Davar, is to warn and encourage the soldiers that they are going out with the Aron in their
midst and they must maintain their standards.

Should the enemy choose to fight, the next phase of the laws of war kicks in. The
Jewish army marches into battle warned against any unnecessary damage to the
environment. Not a single fruit tree is to be unnecessarily uprooted, and certainly no
scorched earth policy is to be tolerated."

Furthermore, one of the most striking ‘humanitarian’ laws we are commanded in is
the prohibition of besieging the enemy cities on all four sides. We are told, amazingly, to
leave one side of the city open.2 This, says the Rambam, is to allow the enemy to flee’.
According to some authorities, this is the equivalent of forbidding attacks on civilians.
However, anyone who does not flee the attacked city can be considered a combatant.

Regarding the treatment of the enemy we are also told: If your enemy is hungry give
him bread to eat and if he is thirsty give him water to drink.*

THE JEWISH SOLDIER AT WAR TODAY

Once Sancheriv mixed up the nations, Milchemes Mitzvah no longer applies, as it
relates to attacking specific nations. However, wars of self-defense do apply, and,
according to the Rambam, fall into this category5 . Additionally, the principle of “HaBah
LeHargecha Hashkem LeHorgo” — If someone seeks to kill you, kill him first,® applies as a
national as well as an individual imperative, applicable to Jews and non-Jews alike.” The
laws of saving an endangered life, “Rodef™®, apply as well, though in the case of national
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danger, war requires endangering and giving one's life, which saving a life, Habah
LeHorgecha and Rodef, do not necessarily demand.’

Jewish participation in a war between non-Jewish nations is a complex issue. Many
authorities forbid Jewish voluntary enlistment’. On the other hand, R. Meir Eisenstadt®
surprisingly permits voluntary enlistment despite the dangers involved, and the Mishnah
Berurah® states that Jews must allow themselves to be conscripted in accordance with the
“law of the land™. The reason given is that failure to do so will enrage the citizenry and
may result in the loss of Jewish life. Although the Mishnah Berurah does not discuss the
legitimacy of war on the part of non-Jews, he permits Jews to participate simply as a matter
of pikuach nefesh.

Only when one understands how fundamental and central the ethic of peace is to
Judaism can one begin to comprehend and integrate the Torah concept of war. The same
Judaism which tells us that Shaul HaMelech’s mercy was misplaced when he saved Agag,
instructs us to end every Shemoneh Esrei with a bracha about peace, every Kaddish with
the words Oseh Shalom, and every benching with the same blessings of peace. Peace is
priceless, for HaSh-m’s Name is Shalom.® Hash-m chose peace as the ultimate blessing for
5nw> 993.” The Holy Torah was given to mankind in order to establish peace.8 The Torah
is called peace as it states, “Its ways are pleasant ways and all its paths are peace.”9 War
then, is that horrible, evil necessity, never to be ennobled. We are to avoid it like the
plague. But, should we have to fight, we are given great and noble ways of doing so.

"While it is clear that one may not sacrifice his life to save the life of another, there is some debate if there is
an obligation to save lives when it will endanger the bystander. The Hagahot Maimoni (Rotzeach 1:14) is of
the opinion that it is obligatory for the bystander to place himself in uncertain danger in order to save the
victim from certain danger. Others argue that it is forbidden to do so, and that the principle of “your life
comes first” applies to uncertain danger as well (Radvaz in Pitchei Teshuva YD 157:15). Based on this
opinion, some authorities forbid a donor from giving a kidney to a dying patient if it will place the donor in
some danger (Tzitz Eliezer 13:101; Minchat Yitzchak 6:103). Rabbi Moshe Feinstein takes a middle point of
view. It is not obligatory to place oneself in a situation of questionable danger to save another person’s life;
however, one may choose to take this risk in order to save a life. Therefore, he rules that it is permitted to
donate kidneys even if there is some danger to the donor. (YD 2:174)
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