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HOW TO USE THIS BOOK

The following points will tell you what this commentary does and does not do:

1.

2.

3.

We tried to present the main themes of each parsha, and not to use the parsha as a spring board for
other lessons.
The experienced reader will be able to understand the subject by reading fairly quickly the English
on top, and gain easy access to more information through the Meforshim quoted in the foot-notes.
A lot of extra information was quoted in full in the foot-notes. However, for a full understanding,
the original Pirusch needs to be consulted.
We gave the approach of the major Meforshim, wherever we were able to identify this. We used
approximately 20 primary sources (Chazal and Meforshim) and we frequently quoted another 20.
However where we saw the need, we used other Meforshim as well. In some essays, the
Meforshim we used were primarily not Meforshei HaChumash.
The essays are generally between eight to ten pages, with a one to two page summary at the
beginning. They do not represent polished droshas for the following reasons:

They have too much information in them.

They were written for an experienced reader.

They lack midrashim, stories and other elements required to bring the
subject alive.

They require an application to contemporary circumstances.
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1. Using a Beis Din

SUMMARY:

G-d wanted to have a dwelling-place in the world down here. All the parshios of
Shemos deal with this. Firstly, the Jews became the Chosen nation, ready to carry G-d’s
holiness; then the Exodus revealed his glory; then G-d brought down his the Torah at
Maamad Har Sinai. The Parsha of Mishpatim is a continuation of this — they too reflect
G-d’s purpose of bringing his presence into the world.

As the only nation committed to keeping the Torah, the Jews are essential to the
fulfillment of the purpose of the world. Without them, the world, devoid of meaning,
would self-destruct. Because the Jews are an essential and not just an optional
component of the world, they have a particular resonance with Divine Law, or Mishpat.
For Divine Law reflects nothing other than the moral and spiritual principles that are
themselves essential. Unlike acts of kindness, where the gap between our actions and G-
d’s ultimate kindness will always stick out, the Mishpat that we implement are none other
than the earthly manifestation of the Divine Will.

Our parsha begins with the words:
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These are the laws which you should place in front of them, (i.e. the Jewish judges.)

This comes to prohibit a Jew from taking another Jew to the secular justice system
instead of the Beis Din, even if the state and Jewish laws parallel each other on this issue.
The deeper reason for this is that, when a Torah judge sits in judgement, the Holy One,
blessed be He leaves the higher-most heavens and causes His Shechinah to rest at the
judge’s side. As David Hamelech said in Tehilim:

(N 29 ©YNN) VIBY’ DN 27D HP NTYA A8) OOPON
God stands in the congregation of God; He judges among the judges.

So, when someone chooses to abandon this, he is, in reality, choosing to leave not only
the Dayanim, but also G-d who stands at their side. This is tantamount to a Desecration of
His Name.

The judges are called by the name ©>n5X, which is really a name used for G-d.
This alludes to G-d’s presence that is with them, protecting them from error and guiding
them in their judgment. They are dispensing with G-d’s will; one who follows them is
following the will of G-d. There can be no greater privilege than that!



Since this judge has produced something which is considered a part of the Torah, and the
Torah is the blueprint for the world, he has effectively partaken in an act of creation and
thereby become a partner with G-d in the creation. The difference between this and the
justice in the civil system is therefore not just one of what kind of law is being dispensed.
The difference is whether what is being dispensed is the holy Will of G-d or the logic of
earthly man. Hence, even if the civil court has the same law one should not use them.

Consider the case of Eidim Zomemim. The law is that, when the witnesses have
given their testimony, and the judgment was carried out before the witnesses were
perjured, then the witnesses suffer no consequences. This is because, since G-d is with
the judges in all their judgments, if He allowed the sentence to be implemented, it must
be that the person truly deserved his punishment.

Not only are the judges Divinely assisted, but the justice they dispense with is
also Divine in its origin. The Torah comes to stress both judges and justice in the same
verse — DXVAVN NN — justice; DAY DOYWN IWN — judges. In fact, issues of the judicial
system preceded Sinai with Yisro giving his advice to Moshe. And now, immediately
after Sinai, we again have a Parsha of justice — a further extension of Sinai — "YN) — and
these. In fact, Dovid HeMelech compares the holiness of the Mishpatim with the
holiness of the Ten Commandments by saying:

HNIYY DVAYNI PPIN NPYY 1PIAT TN

727 says the Midrash, refers to the Ten Commandments, while ©vawm PN refers to
the Mishpatim. At the end of the Parshas Mishpatim, the Torah returns to the events of
Maamad har Sinai. This places Mishpatim in the middle of two sections dealing with the
giving of the Torah. This is because Mishpatim is really a continuation of the Ten
Commandments.

The original courts comprised of judges who had Semicha (ordination). Moshe
Rabbeinu gave Semicha to Yehoshua and the 70 Elders who in turn ordinated the next
generation. A semichah could be granted only by a Sage who could trace the origin of his
own semichah back in an unbroken chain, form disciple to teacher, to Moshe Rabbeinu
himself. After the Jews entered the land, the process could only take place in Israel.

However, the Romans disrupted this process by declaring a death sentence on
anyone granting a semichah, as well as for all the residents of the city where the
semichah was given.

To overcome this,, R Yehudah ben Bava went and placed himself between two
great cities and between two Sabbath boundaries so that, if he were caught, no inhabited
place would be destroyed. There he granted semichah to five elders: R* Meir, R’
Yehudah’ R’ Shimon, R’ Yosei, and R’ Elazar ben Shamua. R Yehuda was caught and
killed but the newly appointed rabbis managed to escape. However, the Roman
occupation was long and hard and semichah eventually came to an end. Just before it did,
Hillel II and his beis din calculated all the future new moons and consecrated, in advance,
all future months in accordance with these calculations

The Semicha we have today is a declaration by a contemporary Sage that
someone is fitting to be a rabbi, but it is not the real Semicha. In addition, the last Rabbis
who had Semicha appointed all future Talmidei Chachamim as their delegated appointees
(shlichim) with legal powers to enact certain things. However, things which were



unusual, or were not of a monetary payment for a loan or the direct damages caused, were
not included in this appointment.

According to some opinions, since there is no longer Semicha, the commandment
of setting up courts of law is no longer a Torah one. However certainly there is a
Rabbinic decree to this effect. There should be at least one beis din in every major city.



DETAIL:

To appoint judges:
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To judge fairly and justly:
*9owna 019 17727 R? (07™12T) 7" R T™1AT 1121 17RO 1" T IN1IN? R?
3"|ﬂ‘T]1] VIWN PTXA (0'WITR) 10 U R1P™" :PTR] V19W?
R0 DN RWN R? (0709WN) ® 12 TNW 17720 X722 1°T 2D1 NIVVY DNU7? R?
W 119N 17N XY 2(0712T) T" ® 0127 :IMKIT 97 P10921 17T 202N 17Tl 17 K20
6l'||7]'| X7 TNWI (0'YIWN) T 1D TNW :TNI0 NNP?2 X2
TN? VU7 X1 TWR X7 WII? 192 MNP X217 :("DON) R? 117 127N 107NN 110897 "T3 NX1IN "I7ED TINP? X2
mi1* nm "3
2107 ,107PN 1D 22X 0117 192 TNPN X217 :(CDUN) 27 17 127N :112a0 110897 T2 1122 271N 192 NNp?7 &2
*PIx1 Naw?
‘nawna 210 1Wun R? (O07WITR) 10 B RAP™M T MVI? R?
195171 119 77NN ®21 (0701TR) 18 V™ RTP™M 2172 1TN? X2
22 712X VIWN N0 X2 (D*VIWN) 122 N0 :1°T2 "IV 2D ON1?7 R?
“01nt 72 vown nun K72 ((RXIM D) T T2 T™1AT 01N 12 990N N1vin? K2

To respect Judges:
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The scope of the mandate:
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The Midrash says that G-d wanted to have a dwelling-place in the world down
here. All of the parshios of Shemos deal with this concept. First, the Jews became the
Chosen nation, ready to carry G-d’s holiness, then the Exodus revealed his glory and
afterwards G-d brought down His Torah at Har Sinai. The Parsha of Mishpatim is a
continuation of this, as Mishpatim, too, reflects G-d’s purpose of bringing His presence
into the world"’.
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The Sages point out that there are 3 essential things without which civilization
will simply collapse — a system of justice, truth and peace'. Just as G-d upholds the world
in his way, so we partner Him by upholding these 3 things®. It makes perfect sense then,
that when the Jews undermined their system of justice, they lost their sovereignty’.
Concomitantly, only when we will again have a full Torah system of justice, will we
regain this sovereignty, in the Messianic era®.

Our parsha begins with the words:

D95 DYWN TWN DOVAWNN NN

As the only nation committed to keeping the Torah, the Jews are essential to the
fulfillment of the purpose of the world. Without them, the world, devoid of meaning,
would self-destruct. Because the Jews are an essential and not just an optional
component of the world, they have a particular resonance with Divine Law, or Mishpat®.
For Divine Law reflects nothing other than the moral and spiritual principles that are
themselves essential’. Unlike acts of kindness, where the gap between our actions and G-
d’s ultimate kindness will always stick out, the Mishpat that we implement are none other
than the earthly manifestation of the Divine Will®.
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here is no greater affirmation that ours is a G-d driven world than through acceptance and
application of his laws'. There can be no greater preparation for our redemption than by
becoming law-like in our behavior, for redemption is simply a higher state of following
those laws>.

These are the laws that you should place in front of them, (i.e. the Jewish judges.)

Rashi tells us that this comes to prohibit a Jew from taking another Jew to the secular
justice system instead of the Jewish Beis Din. Rashi continues to make a strong
statement, saying that someone who goes to the secular courts causes a Chillul HaSh-m.
This is true even if Jewish law and the state parallel each other on the issue at hand®. The
deeper reason for this is that when a Torah judge sits in judgement, the Holy One, blessed
be He, leaves the highermost heavens and causes His Shechinah to rest at the judge’s
side. As David Hamelech said in Tehilim:

*D19W> DNYN 17P2 Y NTYI I¥) DIPON
God stands in the congregation of God; He judges among the judges.

So, when someone chooses to abandon this, he is, in reality, choosing to leave not only
the Dayanim, but also G-d who stands at their side. The Ramban points out that in our
parsha (as well as in many other places’), the judges are called by the name SoondN,
which is really a name used for G-d. This alludes to G-d’s presence that is with them’,
protecting them from error and guiding them in their judgment. The judges, says the
Rambam, should sit in fear and trembling, knowing that G-d’s presence is with them®.
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Therefore, there is a presumption that the Dayanim are dispensing G-d’s Will and that
one who follows them is following the Will of G-d'. There can be no greater privilege
than this!

It is in this light that the Sages tell us that whenever a judge gives a true
judgement he becomes a partner of G-d in the act of Creation”. Since this judge has
produced something which is considered a part of the Torah, and the Torah is the
blueprint for the world, he has effectively partaken in an act of creation. The difference
between this and the justice in the civil system is therefore not just one of what kind of
law is being dispensed. The difference is whether what is being dispensed is the holy Will
of G-d or the logic of earthly man®. Hence, even if the civil court has the same law, one
should not use them”.

Elsewhere, the Ramban brings an example of this in the case of Eidim Zomemim.
The law is that when the witnesses have given their testimony and the judgement was
carried out before the witnesses were perjured, the witnesses suffer no consequences. The
Ramban explains that since G-d is with the judges in all their judgments, if He allowed
the sentence to be implemented it must be that the person truly deserved his punishment.
True, these witnesses were perjured, but the person deserved his punishment
nevertheless. We are certain of that only because the judges are accompanied by the
Shechinah and therefore human error can be ruled out’. Moreover, the judges bring G-d’s
word into this world and not just intellectual truth®.

All of this is only of value if the justice that the judges dispense is also divine in
its origin. The Torah comes to stress both judges and justice in the same verse — NON)
DYVAVNN, justice; DAY DXWN WK, the judges. In truth, issues of the judicial system
preceded Sinai with Yisro giving his advice to Moshe. The Sinai parsha, in fact, is called
Parshas Yisro because of this. And now, immediately after Sinai, we again have a parsha
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of justice, a further extension of Sinai, NYN) — and these'. Furthermore, Dovid HeMelech
compares the holiness of the Mishpatim with the holiness of the Ten Commandments by
saying:

ZHNIWY PLAYN PPIN PYY PIAT TN

27, says the Midrash3, refers to the Ten Commandments, while yvawm YN refers to
the Mishpatim.

It is interesting that at the end of the Parshas Mishpatim the Torah returns to the
events of Maamad har Sinai, placing Mishpatim in the middle of two sections dealing
with the giving of the Torah. This is because Mishpatim is really a continuation of the
Ten Commandments”.

Clearly, the Jewish courts have to be set up before one can go there for
judgement. Setting up a justice system is separate positive command. An additional
mitzvah commands duly qualified Torah scholars to render decisions in question of Torah
law when asked. As the verse says, “You shall teach the children of Israel all the decrees
which G-d told them through Moshe’.” Another mitzvah, one we will deal with in
Parshas Shoftim, tells us to listen to the great Sages of each generation.

The original courts were comprised of judges who had Semicha (ordination).
Moshe Rabbeinu gave Semicha to Yehoshua and the 70 Elders, who in turn ordinated the
next generation. However, at some point, this Semicha was disrupted. The Semicha we
have today is a declaration by a contemporary Sage that someone is fitting to be a rabbi,
but it is not the real Semicha.

The story of this loss is told by Meir Holder, in History of the Jewish People:

By Jewish law, semichah could be granted only by a Sage who could trace the
origin of his own semichah back in an unbroken chain, from disciple to teacher, to Moshe
Rabbeinu himself. ... The Romans understood only too well the significance of this
ceremony. It was declared so grave an offense that the penalty was death, not only for the
scholars directly involved, but for all the residents of the city where the semichah was
given6.

The Sages courageously found a way to overcome the decree. The crucial incident
is recorded in Tractate Sanhedrin (13b-14a):
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R’ Yehuda said in the name of Rav: May this man be remembered for good — R
Yehudah ben Bava is his name. ... He went and placed himself between two great cities
and between two Sabbath boundaries [so that, if he were caught, no inhabited place
would be destroyed]-between Shefar’am and Usha. There he granted semichah to five
elders: R’ Meir, R’ Yehudah’ R’ Shimon, R’ Yosei, and R’ Elazar ben Shamua. When
their enemies discovered them, [R’ Yehudah ben Bava] said to them, “My sons, flee!”
They replied, “Rabbi, what will become of you?” He answered, “Behold, I remain here
in their way like a rock that cannot be overturned.” It is said that [the Romans] did not
leave until they had drive three hundred iron spears into him, making him like a sieve’.

However, the Roman occupation was long and hard. The land of Israel became
more and more desolate. Semichah can only be given in Eretz Yisrael. Since it was
becoming impossible to maintain any sort of advanced yeshivah in Eretz Yisrael, the
institution of semichah would soon be coming to an end. This led directly to the second
problem [the calendar]. According to Torah law, only a Sanhedrin composed of rabbis
who have semichah could fix the calendar. ... In the year 359 CE (4119), Hillel Il and his
beis din calculated all the future new moons and consecrated, in advance, all future
months in accordance with these calculations.

There were other consequences to the loss of Semichah. The Tur, at the beginning
of Choshen Mishpat, explains that the last Rabbis who had Semicha appointed all future
Talmidei Chachamim as their delegated appointees (shlichim) with legal powers to enact
certain things. However, things which were unusual, or were not of a monetary payment
for a loan or the direct damages caused, were not included in this appointment®.

According to some opinions, since there is no longer Semicha, the commandment
of setting up courts of law” is no longer a Torah one although others hold that, since
Smuchin is still possible to reinstate in our times, the obligation still holds®. However,
there is certainly a Rabbinic decree to this effect. There should be at least one beis din in
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every major city and in Israel, even in the towns'. Outside of Israel, the obligation is only
to make Batei Din in every city” or possibly only in every district’.

But whatever the current obligation, we long for the return of the Sanhedrin; we
long for its punishments, not because of a lack of law and order, but because such
punishments will save us from even greater Heavanly punishements4.
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2. Torah Civil Law — The Limits of Man’s Genius

Mishpatim — civil law — follows immediately after the Ten Commandments. And
what a grand testimony to the Torah’s sensitivity to the relationship between men! In
fact, just prior Sinai, we read that at N0 > — the bitter waters — VOV PIN W DY DY —
there (too) G-d gave them Chukim and Mishpatim. And now, after the giving of the Ten
Commandments, we have the Parsha of Mishpatim. G-d surrounded Sinai with His G-d—
given civil laws'. Thereby, G-d made clear to us His desire that we become paradigms of
social and ethical behavior of the highest sort! Interpersonal behavior was to be elevated
to the highest levels of holiness. And in fact, the famous, “Love your neighbor like
yourself” is contained just in that Parsha called »nn oowy1p.?

David HaMelech put it so aptly when he said, (0> ©5nn) VTN PTY NN 7T Y0IWN
— The Laws of G-d are (not only) truthful (each one in and of their own right) but they are
righteous all around. They affect not only justice in the world, but they complete a
person’s body, money and soul’.

And so, in a parsha that has a whopping fifty-three Mitzvot, there are laws
relating to the duties of husbands to wives, recourse in cases of seduction, and protection
of the underprivileged (slaves, converts, widows and orphans). There are laws governing
our relationship with the anti-monotheist and with foreign elements of the population.
Torah law mandates that even a closed family village has to have its judges and
policemen®. The nature of this world is such that even when operating at the highest
level, the nation needs its civil code’.
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Y TPIINY NDOD N2 INIVYRI NN KI) ORNN 7927 XDIN NIV 10 AN TN NIV DTP RPTY 112) 1IN NN

- 18 -



Our parsha begins with the words ©vawnn NYN), “And these are the laws, etc.”
Rashi tells us that the "And" comes to tell us that these laws are as much a part of the
Sinai revelation as the Ten Commandments. For Judaism, both are equally as holy. The
world is not separated into the religious and the profane: a person is as profoundly
spiritual when he observes the laws of damages as he is when he keeps the Shabbos. A
person who violates the laws of lending is committing an act as contrary to the substance
and spirit of Judaism as if he would eat non-kosher food. G-d mandated the one just as
He mandated the other'.

We see a similar idea at the beginning of Pirkei Avos. Pirkei Avos begins with the
words Moses received Torah from Sinai. The Bartenura tells us that since Avos deals
with character development, we may think that these things are just the product of man’s
mind, a type of advanced Humanism. To counter this, the Mishnah tells us that these
things are equally from the holy revelation at Sinai’.

Yet, this is not to say that the Torah did not encourage man to use his mind. On
the contrary, we learn that something which is perfectly logical, with no alternative
logical argument to oppose it, is considered to have the status of n7n law’:

TOPAT T NIN NPONDN T2 T WIYN SANDN NNT 110 THN XPINNY TPIAT XY NDIDY 71T XINT PHNND 10
NNI2 7Y TR DN XPINKD XIP 1N YN NI 1O TN DR PN ThD XIOHD XIP Y 12T N2 WPNT DY XNIN TP
YT KD NN NN NN NN YN NNN PTPIN DITTIDION MY DD NN NI PTO PT PNI0M PO YN 10 H"N
15 RPYD NDIDY PTT XY PTT XYM D0 D'N PTIY NININ DN PIYIND XPT PN M WK O"N 1N H'R mMav

S"N POPT MY PNOYIND TOXR NNYT YN N DN POYIND 7ON) XIVIDY 30 DR PNOYIND NNIT NWHYY NN NOYND
PAR RPPPT NPYI 0NN NIDY TPNIT RIVID NIDY INIT XYHY KPPPT NPYL MDA XY XINNT 7PN NN

"M VN 1PN M2 DR A W 1N DT (19 DYNN) TN Panwn
WTn NN o'yt

AMNN MINNN MEN A"y NTOPN NPN 1N NODNY 295 NN AN - DN 7NN 3P YN N 'vn X MaAN 'on "y
DINN Y9772 DN INONNNY 1D DM 173N O™ ONIYN 20ON MTNI DD DY KON MWYNIY MNI0N INYI
NIV DD MTHNY T2 19D MP0N NNN DA YN T NODNI NIND DPNNN TI90 ;172N DY DOTNN IMINd T¥D

2D 1IN VN GN NIN DIADN NMIVNHN MDON DNIN 1T XD NOONN

3 e.g. 2"y m 97 N0 X212 where the Gemorrah asks why we should bring a 7109 for the principle of N8N
NNIN POY 1NN,
The Ritvah (P 290 701 NN MOI2 'O NHOA NN NIDI2 YD) states that Yow demands that we make
a blessing, implying that some recognition by us that this comes from HaSh-m is a Torah requirement.
However, the specific form of a n572 was mandated by Chazal:
270 DIAN ... NIRN OHYIAY DT DY NN HOVNY Y95 MY DTIP NXINN DY DTN 7129 MNN ANIIYW 1NN NI N
17 MDY DV TIDY TY DIYIN MPY DTRY NON DIND
However, most Meforshim hold that it is only in the case of 0’7 that Nn120 becomes a Torah obligation. (
DNINK T N"HNN 9"y) (DY X"2091 DY TN NINNA YY)
It would seem that the reason for this is because the logic of the Torah, of Torah minds and of the world
are all in basic harmony. (It is not enough that all three be logical, but that, in addition, they be logical in
the same way. If, for example, our minds were programmed to think in the binary code, but the Torah was
written in the decimal code, then we could not claim that our logic was Torah logic. It is also important to
note that human beings are capable of thinking logically at a very high level, but still not in harmony with
the Torah. Thus we say NN NN NYT 79N ¥IND Oy NyT even of extremely intelligent, but Torah ignorant
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It is specifically the areas of civil law which are among the most frequently
studied areas of Talmudic law because they lend themselves to human logic'. In fact, the
value of applying our logic to these areas is quite astonishing. Rav Moshe Mordechai
Epstein of Slobodka (later of Hebron) put it this way”: If one is expert in the practical
knowledge of a halachah, but is unaware of its logical basis, he cannot say that he lacks
part of it, but that he lacks it completely because the essence is in the sevara.

But here lies a great danger. Man can attempt to play G-d, to feel that his
brilliance is just as capable of producing such a civil code, indeed to think that these G-d-
given laws are but from man”. Indeed, the common law tradition of the Western legal
codes, beginning with Roman law, show great depth and sophistication. It is great
testimony to man that he can understand things to this degree, and it is just for this reason
that he must know that his very ability to understand is but a G-d-given gift*. Once this is
clear, once man accepts the limitations of his own reason, he will truly merit
understanding much of the reasoning behind the Torah. This is the secret of ynwn nwys .

The seeker after justice becomes imbued by his very quest with the sense of
the Presence of G-d. ... It is not just that the justice of G-d is dispensed. It
is that in its application, Divine ideals are inculcated into the minds, hearts
and personalities of the litigants’.

So, for this reason, these laws start out with the words:

people.) The source of the harmony between the Torah on the one hand, and people and the world on
the other hand, is rooted in the fact that the last two were created from the first —
DYIIN DTN NIDY NI XN YONON

PP 710 won

?In a letter to his colleagues
DTNN DOV T8 0N DY0IWNT IIN D NI MYLY DTNY DIPH YN (DXIVN WA INITH I
S M9TIN MIXIY D919 NN MY Y9V 19 5y DOLOWNN YN PN DTRAY DINIT DXY MDY 0w 19T I

PYNY DN D390 NYTH DI DIAN ,NNRN NNONY T NN PUND IINK \IIPN MWIRD HIWN NDIDA ww HovN
TN YOV DY DTNN NN N"APN K12 YOV DYLH NI DTRD

YUY IPTPN ") 5" DML NN DTN YWY OTIP NWN MM DAY AN Y [1"9IN] v npx naw®

D) WY DT DY) LMINHNN DY DYV DY NNHD DY P MYYD PONY NN INY DIIN N Y H yowd
.DY9vNN I"NN MIDTN NI DTIPN D DIYLN
®AH. Rabinowitz, The Jewish Mind, pgs. 5-6

7 Ibid, pg. 5
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The sentence begins with a 3, and these, which tells us that these laws are but a
continuation of the Sinai revelation', just as G-d-given and holy as the rest. Even were
you to find the exact same laws in a secular court of law, it may not be used, for the
Torah law is rooted in holiness while the laws of the land are rooted in the arrogance of

1'11211'12 .

Perhaps it was this that the Midrash (VaYikra Raba 27;1 — 342) was trying to
illustrate in describing Alexendria the Great’s conquest of Africa:

He marched away to another province named Africa. ... He said to them:
‘It is not your possessions I have come to see but your laws.’ As they were
sitting, two men came before the king for judgment. One said: Your
majesty! I bought a carob-tree from this man, and in scooping it out I
found a treasure therein, so I said to him: "Take your treasure, for I
bought the carob-tree but not the treasure."’ The other argued: ' Just as
you are afraid of risking punishment for robbery so am I. When I effected
the sale I sold you the carob-tree and all that is therein.” The king called
one of them and said to him: ‘Have you a son?’ ‘Yes,” he replied. He
called the other and asked him: 'Have you a daughter?’ ‘Yes,’ he replied.
‘Go,’ said the king to them, ‘and let them get married to one another and
let them both enjoy the treasure.” Alexander of Macedon began to show
surprise. 'Why, the king asked him, are you surprised? Have I not judged
well? Yes, he assured him. 'If this case had arisen in your country,’” he
asked him, 'what would you have done? 'He replied: ‘We should have
removed this man's head and that one's, and the treasure would have gone
to the king.’ 'Does the sun,’ he asked Alexander, ‘shine in your country?’
‘Yes,” he said. ‘And does rain fall in your country?’ ‘Yes,” he replied.
‘Perhaps,’ said the other, ‘there are small cattle in your country?’ (Yes,
he answered.) He exclaimed: ‘O, woe to that man! It is because of the
merit of the small cattle that the sun shines upon you and the rain falls
upon you. For the sake of the small cattle you are saved!' Hence it is
written, ‘Man and beast Thou preservest, O Lord’ (Ps. 36:7), as much as
to say, Thou preservest man, O Lord, because of the merit of the beast!

NN DNURIN DY PO NHNY DNYNIN NN D09 7IXR "NV Dpn 95 (3"v) - DLOwNN NINY N ND Tnt
DP0N PN N I1PDH DMNWYNIN

DYV NN .1 WIXY 1PV 'Y P DN "9y DTN 9OV "9y 1I2INY DXVOWNN GNRY WY [X"9IN] MY NNR now’
MY T2 MY PY 'Y DN HIUN NNODN DYVLN DI DIPYRD VIVNM 3 IRIWID PITY GN D) 19D NTY NONRY
ST INNON 1A% Tow "y Y9N 11Oy NPNY TN 7OV AR Sownv ar [1"9n] mv - owy

MY NNHIY IMIN RO NNX 1Y 1N 7N OINID DY MIRDIYA JT) IRIW 5T NIND DI 9 YT N XD N2 111

e JTNOD Y ANANY NP PRY CTY 1290 MPWONY DOPT) INND) 7179301 D) DXUYITY DIRVN MY 12 119 NYIYN 1D
NN TI2D YN DWN IR YONN INTIA MY

IPTN VOUN DYN NN VY POVIYY 0 I PPOX N AUN TIYY 551 10 1NN DMVYY DAY (M) 0 DMAT
13¥5 NPOWNN NN 02N MININD XD 10" 5"17 W
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The Sages meant to show how laws, left in the hands of man, could get so far
away from the plot. The great Alexander, student of Aristotle, admitted as such. The great
civilization of Hellenism would be humbled, in a moral sense, by the beast. The Africans
showed him up on that occasion, but did they get it right? How, then did Africa become
man’s greatest killing field for the last 50 years, approaching soon a 10 million killed and
murdered figure?'

And so, the Midrash continues:

Israel says to the Holy One, blessed be He: ‘Sovereign of the Universe!
We are but as men; save us like the beast for we are drawn after Thee like
a beast.’ ..

Take punishment, as an example.

Mishpatim tell us not only what man must do, but what he must do when he has
erred or damaged. But it also tells us what the courts must do, how they must deal with
conflicts and how they must punish.

Now here is the tricky thing. For the practice of punishment is something that, in
other circumstances, would be morally wrong. Punishment is normally defined as the
deliberate infliction of suffering on an individual by the state, often through deprivation
of money, liberty, or life. In any other circumstances, this treatment would constitute
torture (as infliction of suffering), theft (loss of money), kidnapping (loss of liberty) or
murder (10s2s of life). When sanctioned by the state, though, it is considered to be a form
of justice.”

But do we even know why we punish? Are we coming to deter, in which case
punishment is forward looking? Or are we coming to give retribution, or to inflict
suffering and atonement on the past? Man has never been able to decide.

And do we know how to punish? The Torah allows but two instances of
confinement — one to the home of someone who will take charge of his well-being for six

' 6 million in the Congo war; 900,000 — 1.5 million in Rwanda; well over half a million in the Sudan;

Algeria. In 1954, a group calling itself the National Liberation Front (NLF) launched a guerilla war in
France’s North African Colony, igniting a conflict that would grind on for eight years and claim about a
million lives. An early “Dahrfur” was Biafra, which attempted to succeed from Nigeria, existing as a state
from 1967 to 1970. The declaration of war with Nigeria ended in a humanitarian catastrophe as Nigerian
blockades stopped all supplies, military and civilian alike, from entering the region. Hundreds of
thousands — perhaps millions — of people died in the resulting famine. 50,000 were killed in the Libyan
uprising; 300,000 slaughtered in Uganda under Idi Amin and a further 200,000 later on by the Lord’s
Army; hundreds of thousands killed in Somali; and dozens of other wars, rebel uprisings, or tribal conflicts
—in Nigeria, Ethiopia (by the Eritreans), Chad, Angola, Mozambique

? Jane Forsey, The Injustice of Punitive Justice, in Philosophy Now, December 2000/January 2001
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years (»12y 7ay)' and one to a city of refuge. Would we have ever figured that out by
ourselves?

Our portion says, “An eye for an eye” and that seems reasonable to us, until a
deeper look tells us clearly that we are talking about monetary damages. Would man —
could man — ever figure out the value of a limb? And would he know that the thief has to
pay the value of the theft, as restitution to the owner; and then again an equal sum for his
contempt of the principle of general honesty against which he has offended ”

And so, for the Torah, human logic has its place, but logic is superseded by the
received wisdom or by prophecy - the wisdom of the Torah*. Two thousand years of
philosophical speculation is testimony to how wrong man’s mind can be’. Do we not see
a 10n6g history of great philosophers, all arguing with each other, each using his best
logic™?

The moment man remembers all of this and becomes humble he is ready for true
greatness.

Let’s see what the Torah puts into the mind of men:

The Sages tell us that someone who wants to become a chasid — one who is even
more righteous than a Tzadik - should fulfill the words (laws) of damages’. This is
surprising, for a chasid is contrasted with a tzadik. The latter fulfills all of the law, while
the former goes beyond the letter of the law and reaches a level of holiness just short of
vnpn m!® Surely, obeying the laws of damages is tantamount to keeping the law, and

! R. SR Hirsch, y 85 mnw
937 TNN 937 T NN T W DN W PY DINA PY ST N
* Rav SR Hirsch, 21:37

[O2] ... NN Y NV NPPNN 3 NPPNN NNXIN XD NN INIIN IN NPAPNIY 991 0 'o K'N X"wIN n"w?
INPPNN NHYNY DWN NNONY 295 NYIAPN TN NPPNL PRNYN PN

DYV 113 3 'T DXY 37T DITVT KDY DPMIAVNN XMIAWNN K9 3 :(0-N M YY) 1NN Phy MY 0w K"w )’
D2YMIAVNND SMIAVYNNDY DTN 57T 112 19 XNIND

TIY DN OITINY RINN PIYA INYT VIVN T8 NIATD INPPN IINY XINN DINN NPPN DY TN NnHy ov N"2wn®
DY NVDANRD MIPYI NVDAN DY NVYIRD MTPY DINDINY NIPY 1IN ,INOY NN DPPI PIAT RPND 1YY NN DON
JNY NNRY 27 YWY NN PINK XN ITHYN VDIN
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NP TN DY VYYD DVIYY 2D DY DR TOON D NI LD PROIITODIN DMPY NTION NNND AT NN N IN"wInn
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not going beyond it? Why is such a person called a Chasid and not just a Tzadik?
Moreover, we learn that o%y> Ty DTN — a person himself (as opposed to his
possessions) is always liable for damages he caused'.

But the idea is that someone who would try to avoid damages, would inherently
develop that extra sensitivity to go the extra mile”. He would avoid damaging someone’s
property under circumstances where he would not be liable®, like if someone carelessly
left a breakable in a public thoroughfare®. Our Rabbis taught: The pious men of former
generations used to hide their thorns and broken glasses in the midst of their fields at a
depth of three hands breadths below the surface so that [even] the plough might not be
hindered by them. Rav Sheishes used to throw them into the fire. Rava threw them into
the Tigris.” Moreover the chasid insured that even his property should not be a source of
damage °. And a chasid would surely also be careful with damages caused by his words —
embarrassing someone, causing someone distress, or spreading any form of Loshon Hora.
There are no damages on these. But the goal is not to avoid a crime — it is to show
exquisite sensitivity to our fellow man’.

The idea that you could become holy without taking exceptional care of your
fellow-man’s possessions, of his body, his feelings and his reputation - is alien to the
Torah. This is our G-d and this is our Judaism! D95 OWN WK OXVIVYNN NONY — And
these are the laws which you should place in front of them - reads the first verse. ©wn
Dnab- like a prepared table ready to be eaten from®. Make these laws clear and central —
spell them out so that there can be no ambiguity that this is what G-d wants from us.

(In addition a Chasid needs to fulfill the words of (Pirkei) Avos or the
words of Brachos. These three represent a complete rounding of holiness.
Laws of damages relate to perfection in one’s interpersonal relationships (

3D - 00 NNP N1 NOon !

IPNINIY YT DN IPRY I2TD QX PYWIN PIY NINR DTION PPIYT 0 5" 1 2"n pYd I nsnpn nodww 2
PN PYNn

ANTY WX PTI 9 1301 X NOYW AN NDINNOYNY [KON] ... PIINIY NN IR MR KOV P DY DY mn’
.27 MWIY Har PRIIT Y90 D»P> TON NPRY Yonn oxnn A ¢

TN DPNPNON DIPMNP DBININN PN DNWRIN DPON P17 1N XY Y 97 NHP X211 NOON 921 Tnon
NYYT2INY YW N2 NIV INY STY WY 27 NWAINNN 29 XOW 1T DNV ') 11D DOPIRYM JmMTY
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17272 27N °3), Avos related to character development (79397 D78 1°2), while
Brachos reflects our relationship with G-d (2727 278 )°2 )1. )

There is an entire value set behind these laws. For example, all modern legal
systems would understand that every right that a person has creates a duty in someone
else. If I have a right to my property, you have a duty not to trespass it, etc. Thus, there
can be no rights without duties. However, there is a fundamental difference between the
starting points of the Western world vs. the Jewish values expressed in our portion.
Western societies begin with rights, and duties are but a consequence of this. This means
that I start out thinking what I have a right to; and therefore what others owe me. Judaism
begins with duties,” and regards it as a privilege to be more, rather than less, commanded.
Thus we wish a person nnxn> N5¥N, may he merit fulfilling more of that which he is
commanded.

Dig a bit deeper and you will see that the property-values in our portion have to
do with the idea that our possessions are a part of our Avoda—package3. It is not just
damage to the other’s property that I am inflicting — but rather I am denying him access
to the tools he needs to serve his Master.

Pure human logic has the status of Torah Law — NN X720 XIp %5 "nd. Moreover,
the mind of the sage must be the final arbiter of any dispute in law®. But make no

NTIN 27 MNP INNYY 1I0) .NPIIY VY DY 210 MONT DPON ) MVN PYYNI DIND WY 29N N"wann'
WO OMPYT MKRP NI NPIAY D0 OIPY VYYD PN D1 INT PPOWT DN DMOPY RTON NNNY VAT JND
99) DMV NV TPV 1P INT MOI2T ODM DMPOT NY MINNY NITHI XYY 210 MY PYYN 1PN INT MANT
9" DTN HY DIV DIWYNI DOPIYN 291 N MINN "N DI VPI INNNN NI TN

LN P 12 DIPY ,DPON 1 5915 Mnbun Pivw (N '9 MAK) 0NN 7172 5NN AN Hyp 'ny ,0YY MmN
. NTON NNND YT IRD ONND N INDINY MIYTN 3 D2 0T L. I08Y PAY 2 DHYY 1IN PIAY wa DdY
P25 12 MNYOND PIY NI MIANT DM ... 92T 1IN DY UI) ... PIPIN OY OOV YW MNOYN PoN NNV ,PPT
AN A0 12 MNOWN PY NIN MDIAT IV ... NITH MY DTNRD NOITN NDID MIAX NOINY XY

’Mitzvos such as Tochacha, Areivus and loving our fellow man make it clear that our headspace should be
what we can give, spiritually and physically, rather than what we can take. The corollary of this is that the
question which a Jew asks is not “What are my rights?” but rather “What are my duties?” We regard it as
a privilege to have responsibilities, not a burden. It is anti-Jewish to say, “This is your problem, not mine.”
In Western law, the starting point is rights. My right creates a duty in you. | have a right to my property.
You have a duty not to trespass. In Judaism there are also rights and duties. But the stress is different. A
Jew starts out by asking what his duties are, not what his rights are.

YPONN anon

N 21 SV WON HIWNY NN 11D 1T DTOPH TINNY (KDPY 530 Nwn Irn) 216 97 1"N wdxn anon*
™ "p na" D150 YV AN DRI PN NOYND PRY JOLY N 1MN OIPON DN NINT L,NDIMNND PIN IR
NI Down (30 ,nn YY) HNNAT IND WRIND KO" 23151 30 MINDI 291 YPnyn myann monn] .nnn bov
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mistake. This is human logic laboriously harmonized with Torah-logic, tuned into the
melody of G-d’s wisdom'. ©0awnn noxy — And these civil laws also came from Sinai!

Last week’s parsha ends with the laws of the Altar. This juxtaposition to ©*awnN
tells us that the Sanhedrin should be located next to the Altar, i.e. on the Temple grounds.
This is to emphasize that both civil laws and the Altar come from the same source. The
laws will not only bring harmony between man and his fellow man, but between him and
his Creator (just as a korban brings him closer to HaSh-m)?.

Above we brought David HaMelech’s statement: ©Y5Nn) TN 1PTY NN /T O0IWN
(0> — The Laws of G-d are truthful but they are righteous all around. All around — they
all fit in with each other. How do we reconcile clashes of liberty and equality, of the
needs of the poor with the rights of the rich, of civil justice with capitalism? Man
struggles on. But G-d has spoken. Those who will do His bidding will be given a gift that
no human mind could provide.

NN DINNN YT DY P MPIN MOYNN MIPIYY.LLINR IIRND DI VIPY DY) YYD N 1 WX MDD DY DTN et
MR PV L,OMYOYW DMIDIAN NOONN ALY DYANY THY PR NDINDNY  .NYYNN 02y D) DVNHYN DN DINHY
NYDIP XD PP DIR PONRD NYNT-P2 OVNIRD JOVN DY DT 1PN NINK 100N 955 DM DY DIVIDY
0 NON 205 199N IN ,NI0NN XN NN P KD NYAIPN NN IPDN NYNY 1Y WIN 29N WR ,ANMDNN ,NYapn TPyl
NN MY IN DYV MDA NYANN YIND DI1DN 1950 ,ND NN SYNIND DIWY NN MY NN NN
TN L,NNPNN Y99 HIN --NNNN DTN PTA PIDAY AN HPY NYTH DIWIDA WIND THOMN 1N 5951 ,NNDIND

(% 973 779) 9N oTRM

A% PRI NN DX PATMD NNY AWP MY DXT 0NN OXY NN YR PITID DIWNY IMY X 8D IR N
NIPIV ,NN2IPN DX2PN PHY 2D ,D0NHYAY DIPIARY IRV P DYV DOWN NXIN NATHNT ,I0I0 DIV ONT NP
YD JNI) NNMINI NN 19) .07IY2 DYV DIPVN DOVIVHIN 1IN... ,NOYN X2 DTND NN 29PN NINv Sy 1199
DYV PN PN ,0M9°1 MINN 11INT DTN PA PTAYI ,NNNIY M 995 DMX 0¥ TPNY PITINY 11 (PI0sn
AVIPN DO NNNDIY ,NIND WIN P DYY PIX TO NN LDMIWIAY DMIANY HNIY P DYV PIN YD ... .OPM]

05N DMIYPM DYTARND NN NIV NN NXNI ... , 02N YNNINI TN NOWYY NATHN 7PN 1Y 91w

-26 -



3. Eved Ivri & The Disadavantaged

SUMMARY:

It is a significant expression of Judaism’s concerns for all men that the first issue
which Mishpatim deals with is Eved Ivri. In fact, this law is but an embellishment of the
first of the 10 Commandments which says that G-d brought us out Egypt to be His
servants, and not the servants of servants. The Parsha therefore comes to limit the rights
of one Jew to control another and to teach that the lowliest of people is an equal child of
G-d in front of the law.

An understanding of the status of other potentially oppressed people will give us
an insight into the general sensitivity Judaism has towards all of its citizens. Take the
convert: Although he is now 100% Jewish and is included in the Mitzvos of J¥75 manNy
Tm> and of MmN XD, nevertheless, the Torah repeated these prohibitions with specific
reference to a Ger. For there may yet be attitudinal biases on our part! Having come from
such lowly beginnings ourselves — on»n ©>») » — there is certainly no room for
condescension on our parts.

This special sensitivity to the Ger is intended as a generalization for all who find
themselves strangers, such as those who move to a new city.

The Ger Toshav is in an even more precarious position than the convert. Yet, not
only were these Noachide-observant non-Jews allowed to settle in Israel, we have had to
ensure that each one made a living in his area of professional competence. These non-
Jews were given a high degree of autonomy, allowed to create their own cities, and
provide for their own Noachide legal system. Every Ger Toshav was to benefit from free
medical treatment and have full access to his charitable needs. This is remarkable. Every
recorded nation that has discriminated against another has maximized the discrimination
when on its home territory. We the Jewish nation, by contrast, actually increase our
obligations when we are in control!

The source of many of the laws relating to non-Jews living in Israel is a non-
Jewish slave who flees from his master to Israel. Here is an illegal alien, breaking the law
of another country by fleeing, and yet the Torah requires that we settle him, as a free
man, in one of our central cities, where he can make a living and feel secure. There are
similar sensitivities concerning the Jew who was sent to the Ir Hamiklat. Such a person is
an erroneous but careless murderer. Through the Goel HaDam, he has a death sentence
hanging on him. Yet he is provided with a living consistent with his qualifications, and
gets to be exiled into the most noble of cities, those of the Levites.

So, it is not surprising that, when we look at the laws of Eved Ivri, we see
something so vast in its demands and so radical in its outlook that no comparable code
has ever come close to it.

Judaism bans slavery per say, and there can be no purchasing of a Hebrew slave
from another person. In fact, such a person is always called first and foremost a Jew. His
Avdus is but a temporary external expression of his need to correct a certain weakness,
rooted in his indigence, but in no way affects his essential identity. The master purchases
the right to his labor, and not the right to his body.
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This is why he goes free in a Shmittah year. If, for a time, he has fallen fowl to the
six, extreme points of fragmentation, he ultimately shows that his spiritual essence is in
harmony with the central, spiritual unifying point of the seven.

The Eved Ivri, having stolen, is now placed with a family, the most nurturing of
environments. As with Ir Hamiklat, the emphasis is on rehabilitation. Judaism knows
nothing of imprisonment for the sake of punishment — it simply doesn’t work to place
criminals together for extended periods of time. Eved Ivri and Ir HaMiklat provide
models of being placed in an environment designed to maximize the transgressor’s
exposure to the best models socieity has to offer — the Levites and the family structure —
in order to maximize the chance that the person will re-enter society fully reformed.
There is but one other case of imprisonment in Judaism - the case of a pre-trial arrest to
ensure that an accused murderer does not escape before being brought to trail and that
too, has nothing to do with punishment.

The Eved’s entire family, wife and children have to be looked after by the Adon.
There are clearly many instances, where the Eved Ivri has a large family, where we can
imagine that the cost to the Adon is going to be much greater than the any financial
benefit produced by the Eved. But, the Torah takes care that neither he, nor his family, is
left in a state of permanent distress as a result of his crime.

The needs of the eved precede those of the master. Sefer HaChinuch goes so far
as to say that the whole purpose of this Mitzvah is to teach the master to be merciful to
those who are in his care rather than to reform the Eved! A man who has acquired a
slave has acquired a master for himself, is the comment of the Sages.

At the end of this period, a maximum of six years, the eved has to face the real
world again. He had been with a normal family long enough to have been fully
rehabilitated. What happens if he is not ready? What happens if he is in danger of
repeating the whole vicious cycle all over again? The law allows the eved to request, in
front of a court of law, to remain in his current situation until the next Yovel, a maximum
of 49 years. The Beis Din has to try and dissuade him, and he has to subject himself to
the demeaning act of having his ear pierced: You who heard G-d say at Sinai, be only a
servant to Me and not to your fellow man; you have chosen servitude to man instead of to
G-d!

All this is nothing but inspiring. More difficult is the fact that the allows for a
father to ‘sell’ his under-age daughter until she is 12 years old. It should be clear that a
father is allowed not allowed to “sell” his daughter’s body, for we have already explained
that such a concept does not exist by the Hebrew slave. Rather, he is allowed to commit
the labor of his daughter. Still, the Torah makes it clear that it disapproves of such an
action. Furthermore, she has to be sold into a situation where the master is supposed to
marry her at the end of his tenure. Failing that, he has to marry her off to his son, and it is
considered an act of betrayal if neither one marries her. The money exchanged between
father and future husband already acts for what now just needs to be consummated,
thereby securing the future of a girl whose prospects would otherwise be quite dim, a
scenario of desperation so often repeated in Jewish history that it is only our smugness
that creates some discomfort of a solution both radical and effective. While the Torah
does not force the master to do this, for such a relationship would have a poor prognosis,
a master who reneges on this is not only not doing his duty, but is required to help the girl
financially, by assigning an unrealistically low financial value to her remaining years. He
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is certainly not supposed to wait the full six year of tenure, no matter how well things are
working out.

We have seen the amazing rehabilitation process which Eved Ivri involves. In
truth, it is extremely difficult to achieve a situation of Eved Ivri, as the crime has to be
theft and the amount stolen has to be exactly the same as the market value for acquiring
the Eved. In addition, he has to be entirely indigent. Perhaps, after all we have said, the
question should be on why the Torah didn't make this more easily available to far more
people.
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DETAIL:

Mishpatim, the detailed laws between man and man, directly follows the 10
commandments. In the face of the law each man is equal, and the Torah stresses this by
omitting the words Nwn YN *7 927 as is usual with the commandments'. In the face of
the law even Moshe, the greatest of all Jews, is but a man equal to all others. If this is true
of the greatest of Jews, it is true of the lowliest too. He is no less equal in front of the law.
It is a significant expression of Judaism’s concern for all men that the first issue which
the Parsha deals with is Eved Ivri. In fact, HaEmek Davar says that this mitzvah is
nothing more than an embellishment of the first of the 10 Commandments that says that
G-d brought us out Egypt to be His servants®. As it says in Parshas Behar,

TaY NIONN IO XD 0N >TAY D

The Parsha therefore comes to limit the rights of one Jew to control another, with
a warning from the prophet Yirmiyahu that we will suffer exile if we disobey’. The word
‘slave’ is a totally inappropriate word to describe this type of situation in Jewish law, as
the picture of slaves in chains with no rights existed in societies that stressed the right of
a privileged class, earned by inheritance, in a pecking order to abuse and manipulate
others. One look at the scope of Jewish law disabuses us of any such concept existing
within Judaism.

For example, the ultimate outsider is the convert, born outside the faith. Although
the Ger is included in the mnxn of 75 T¥75 NanNNY and of Mn XD, nevertheless, the
Torah repeated these prohibitions with specific reference to a Ger”, as quoted in the
Rambam:
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The N7 is so concerned to ensure that we relate to theny as an equal and realizes
that while his legal status may be 100% Jewish, there may yet be attitudinal biases on our
part'. For a Ger to suffer such biases would be particularly painful, for he has come to
you, “from out of the heathen world, who giving up all his previous social and national
connection, without any past, without any max mat’, solely with the impulse towards
pure human worth which has awakened within him, flees to G-d ...”3, something G-d
appreciates a great deal”.

Therefore, it needs to be stressed “that you place the highest value on what a man
is worth as a man ... that ... in the Jewish nation ... pure character ... gives him that
which, in other circles, riches and origins acquire for him”>.We Jews, after all, know
what it is to be a stranger in someone else's land, D80 YIN1 DN»N 0™ »2°. Having
come from such lowly beginnings ourselves, on»n 0> », there is certainly no room for
condescension on our parts’. Moshe Rabbeinu himself set the example. In a totally
unexpected move, the greatest Jew went out to meet Yisro, followed by the entire nation,
and bowed to him®. Did not we, who had such humble beginnings, become the Jewish

"M 1821 NWDNA TN DT N2 17 N2AXRT X171 1901 M3 ®21 147 X 183 2137 187 * 0127 127 phoa’
1"p7a

11270 TN TR 17 07 287071 I 2RI T 12177 [147] ARIR 1700 97 30 711n23
® Rabbi Hirsch — n" * ™27

0171°9) 11 TN2AR? MAAR MO 130 71207 23 18177 0210 07 071N 299 NI¥0NA MDY 190 "0p1t
TMKRAW 2N R7R ARIWA 11072 2137 VINI A0 T2 NANKRT 172P0 73R MRIT ONANRT 1IN 73R MR

12 "2 M1 2170 A7WDN 771 R2PY 71370 2AMI 001 (131 12X 1171081 T1PN0 02K 1170810 1107
vUN?) qU1" IR 17200 T'BAWN 9 TA13 1771 22N 21771 10W 1207 .11 T™IN RN W17°92 17D 7177 0771
721 127 MR 2V 1"WITRA TINR .N372Wi 7212 1771 D711 12T (N2 82 MWK 717300 TA12 1077 (1"171271 121871
TU7 "7 1717 (N 01287 T2 TN 102 27712 2817072 17°RT 07137 281707 172 07 7707 7700 17 K317 27
TINNYD NX170 20 "Rp 0T 0AW 07 17D 7R 0°p1787 037 170K "IR1 07142 12781

® Hirsch ibid — v"

9101 &21 TN®
W91 MR TNUT TNRT PIPT &Y 721 :(0 32 TINW) P109an 117 D00 TR %M (009n) 17207
07181 PIRA DN 0713 3 i

T21D 170 1'MAKR 02 77D T2 N7 2INNR 17 N2 NXRA 0RO — TN°'0 0712 "3 299 TXNA "Ny 190 113]|T|7
0"IxnNa 1D

Meshech Chochma (101 97 ngwan N7 1" 12 0"W9WnN) learns that our lowly beginnings are not just
that we were 0°T12D but that we were 17D "T21D

21 MW ... 10N XYM TN o @
17R TIR IRIW X171 "N RINART AT TINR ®Y? 700 RO 1173 7UW ANIRA 170 TAINI 2172 712D 00 0721
RY R21 1R

92X 172371 1A NIR 2207 04,100 7227 1°TN 120 ... TN 127 poui

-31 -



people, the leaders in holiness? And who is to say that this Ger or his descendents will
not become standard bearers of greatness in the Jewish people'?

It is hard to adjust to the presence of the stranger, as his physical and spiritual
presence requires adjustments on our part, but that is all part of the kindness which G-d is
asking of us.

This special sensitivity to the Ger is intended as a generalization for all who find
themselves strangers, such as those who move to a new city”. Although certainly the
obligation is only to actual ©»)’, the Mitzvos come to develop our character so that new
applications of the idea will be expressed by us naturally®.

Let us look at someone in an even more precarious position: the non-Jew living
under our control in our land, the 2vIn 7»°.

Non-Jews were allowed to settle in Israel, and the Jewish nation was commanded
to ensure their well-being and to provide settlement arrangements that would ensure that
each and every one could make a living. They were given a high degree of autonomy,
allowed to create their own cities and provide for their own Noachide legal system. As
we shall show, many of the laws that appear to be discriminatory against the non-Jew
applied to an idolator but not to a Ger Toshav®.

The Ger Toshav is to benefit from free medical treatment, have full access to his
charitable needs, and expect the utmost gentlemanliness from his fellow country man, the
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In fact there were some near conversions that would have dramatically changed the face of the
earth. Unkelus was a Ger, and Rebbe Akiva was the descendent of Gerim. On the eve of Rosh
Hashana, 1280 in the secular calendar, the famed kabbalist Avraham Abulafia set out to Rome to
convert Pope Nicholas Il to Judaism. When the Pope heard of his plan, he ordered Abulafia
burned at the stake.
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Jew'. Every recorded nation that has discriminated against another has maximized the
discrimination when on its home territory. The Jews, in contrast, actually increase the
obligations when in control!

The source of many of the laws relating to non-Jews living in Israel is a non-
Jewish slave who flees from his master to Israel. He is an illegal alien, breaking the law
of another country by fleeing, and yet we say:
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Furthermore, we have many obligations of kindness and honesty toward the non-
Jew. A righteous non-Jew deserves greater honor than a non-Torah observant Jew. It is
therefore clear that the discriminatory laws are not coming from an attitude of non-caring
towards the non-Jew. Rather, they are rooted in a demand for going beyond normal
requirements towards our own family members, our fellow-Jews.

We will see similar great sensitivities shining through when relating to the Jew
who was sent to the Ir Hamiklat. Such a person is an erroneous, but careless murderer.
Through the Goel HaDam, he has a death sentence hanging on him. Yet, he is provided
with a living consistent with his qualifications, and gets to be exiled into the most noble
of cities, those of the Levites.

So, it is not surprising that, when we look at the laws of Eved Ivri, we see
something so vast in its demands and so radical in its outlook that no comparable code
has ever come close to it. That Parshas Mishpatim starts with such a law is in and of itself
very surprising. Rav SR Hirsch® put it this way: "The first matter to be dealt with, quite
naturally deals with the rights of man, and this starts with the sentences: "When a man
sells another man', and 'when a man sells his daughter!' ... What a mass of laws and
principles of jurisprudence must have already been said and fixed, considered, laid down
and explained, before the Book of Law could reach these, or even speak of these, which,
after all, are only quite exceptional cases’." The underlying philosophy that governs all
these laws is the Jewish claim that all men are created in the Image of G-d. If man is to
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®Rav Hirsch uses this to articulate an important principle, that the Oral Law preceded the Written
Law, the latter being like the lecture notes to remind us of the former. This approach, however, is
controversial. See for example, Beis Halevi, Drashos (in the middle of his Shutim), the last
drasha.
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have universal human worth, a relatively new idea in the Western World, this can only be
because of some intrinsic value he has as a human being. Philosophers have toiled in vain
to find any alternative to Judaism's claim of 3000 years'. But, universal human rights are
all based on man’s tzelem Elokim, given to man at a time when there were no distinctions
between races or nations, between Jew and non-Jew. At that time there was just man.

We are now ready to look at the details of these laws:

An Eved Ivri is either a criminal, guilty of petty theft®, or a destitute person who
has sold himself’. Judaism bans slavery per say, and there can be no purchasing of a
Hebrew slave from another person. In fact, such a person is always called a Jew, first and
foremost. His Avdus is but a temporary, external expression of his need to correct a
certain weakness rooted in his indigence, but in no way affects his essential identity*. The
master purchases the right to his labor, and not the right to his body.

This is why an Eved Ivri goes free in a Shmittah year. It is only the six
extremities, his externalities, that become slave-like in this world. His essence, the point
of the seven (the Shmittah year), stays free’.

The decision to turn someone into an Eved is a court order and can only be done
if the exact amount of the theft is the cost of acquiring the Eved. Moreover, the Eved Ivri
is acquired for a limited period of time only, the maximum being six years’. Even this
length is unlikely, since if a Shmittah year came before then, he is set free by the
Shmittah year.

The Maharal points out that the six year maximum shows that this person is
connected with the higher freedom of the seven year cycle. If, for a time, he has fallen
fowl to the six, extreme points of fragmentation, he ultimately shows that his spiritual

" It cannot be because of man’s unique rationality, because men are not even potentially equal in
this regard and some retarded humans are indeed quite basic in the level of their intelligence.
Some have attempted to say that man is uniquely sensitive pain. However, according to this, if
one could kill a man painlessly it would be permitted. Others have attempted to say that man
deserves special rights because he has intrinsic self-worth, in and of itself. But this creates a
tautology. If man has intrinsically value, it must be because of something. Otherwise you land out
saying that man is intrinsic valuable because of his intrinsic value.

% Rav Hirsch, pg 294 suggests why the law applies only in cases of direct theft and not all cases
where the Torah demands repayment: “Theft shows the most direct contempt of the idea of the
rights of property, and is exercised just at the time when the owner entrusts his property to the
sense of honesty and respect for the Law of his fellow-men. Man’s whole position in human
society begins with the idea of personal possessions.”
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essence is in harmony with the central, spiritual unifying point of the seven'.

Ramban says that Parshas Mishpatim starts with Eved Ivri, because its underlying
motif is that we left Egypt to become a free people, servants only to the Almighty. The
laws of Mishpatim come to reinforce and deepen our understanding of the Ten
Commandments”. This first law comes to confirm the very essence of our belief in G-d,
which is contained in the first of the commandments: DINX 'NXYN WX ... >IN, Just as
Shabbos, as the culmination of the weekday cycle of seven, is a reminder of this, so too is
Shemittah, the annual cycle of seven. On Shabbos we all experience freedom from the
shackles of this world. During Shemittah, we see the eved go free and we deepen our
understanding of the concept of the whole nature of the creation”.

Judaism does not believe in imprisonment, neither as a punishment nor as an act
of rehabilitation’. And, although Judaism mandates an extensive welfare system, it cannot
be a cure-all, and certainly cannot put people on their feet®. The prison system does not
cure criminals; in fact, the prison experience may well harden the prisoners and just
prepare them to be repeat offenders. For this reason, Judaism only allows for limited
incarceration when an accused murderer is awaiting trial or when a negligent murderer is
limited to a whole town, an Ir HaMiklat, practicing his own profession: this is hardly a
prison in the normal sense. The third case of Torah-mandated imprisonment is that of
Eved Ivri, when a person is placed with a family, to be looked after by them. He comes in
with his whole family, wife and children, all of whom have to be looked after by the
Adon. There are clearly many instances (for example when an Eved Ivri has a large
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® To understand the futility of imprisonment, consider the statement of Michael Hagan, who, for
kicks, killed Mosier (Time, Aug. 31, ‘87): “Like so many other killers churned out each year by the
getto, Hagan does not really care what happened. ... “I done did something”, he boasts, smiling
broadly as he lounges behind the ocunt bars of L.A. County Jail. “| consider myself public enemy
number one.” ... Even the prospect of a lifetime behind bars does not crack the cold composure.
“To me, life is not much better on the streets than jail,” he says. “l can live here, no problem.”

® Firstly, welfare will never be enough. Secondly, it has high overheads, which the institution of
Eved Ivri does not. As Milton Friedman explains, “It is diverted on its way into the pockets of the
well-paid civil servants who administer the programs, the well-paid consultants who study the
programs and the private enterprises which take advantage of them. ... Housing subsidies have
conferred large benefits on owners of properties purchased for Federal housing projects and on
the contractors who have built the projects. .... For every $ spent only 10 cents reaches the
poor.” Thirdly, when overused, it undermines motivation to find proper employment. For this
reason, the USA significantly tightened its requirements recently.
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family) where we can imagine that the cost to the Adon is going to be much greater than
any financial benefit produced by the Eved. But, the Torah takes care that neither he, nor
his family, is left in a state of permanent distress as a result of his crime'.

Both Eved Ivri and Ir Hamiklat are clearly processes of rehabilitation”. An Eved
Ivri, who has shown that he is not fully responsible for himself either morally (theft) or
financially (indigence), is taken into a family environment where he and his falmily3 will
be fully taken care of.

The law is quite clear: the needs of the eved precede those of the master. In this
regard, Sefer HaChinuch says a very surprising thing. We would have expected that when
giving the reason for the Mitzvah of Eved Ivri, the Torah would have said that it was for
the sake of the Eved Ivri, to teach him not to steal or to rehabilitate him. Instead, he
claims that the whole purpose of this Mitzvah is to teach the master to be merciful to
those who are in his care*! If there is heating only in one room of the house, it is the eved
who is to receive it ahead of the master. If food supplies run low, it is the master who
must wait and not the eved. mxy> PTX MpP T2y Mp. Under no circumstances is the body
of the eved considered acquired by the master. What the avdus means is that whatever he
earns is acquired by the master in return for him and his family being looked after.

At the end of this period, a maximum of six years, the eved has to face the real
world again. He had been with a normal family long enough to have been fully
rehabilitated. What happens if he is not ready? What happens if he is in danger of
repeating the whole vicious cycle all over again? The law allows the eved to request, in
front of a court of law, to remain in his current situation until the next Yovel, a maximum
of 49 years’. The Beis Din has to try and dissuade him, and he has to subject himself to
the demeaning act of having his ear pierced: You who heard G-d say at Sinai, be only a
servant to Me and not to your fellow man; you have chosen servitude to man®.

Here we come to some more difficult passages:
1. The law allows for a father to ‘sell’ his under-age daughter until she is 12 years old. 2.
The law allows, under certain conditions, for the master to impose a shifcha Knaanis on
his eved.

" Rav SR Hirsch, pg. 293

®Rav Hirsch brings another proof that we cannot be talking about punishment here: The thief
cannot be sentenced to being an Eved lvri for the Keifel (double payment) which he owes, only
for the actual repayment of the article.
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A father is allowed not allowed to “sell” his daughter’s body, for we have already
explained that such a concept does not exist by the Hebrew slave. Rather, he is allowed to
commit the labor of his daughter. Still, the Torah makes it clear that it disapproves of
such an action'. Furthermore, she has to be sold into a situation where the master is
supposed to marry her at the end of his tenure. Failing that, he has to marry her off to his
son. That the Torah wants this is made clear by the fact that no further act of Kiddushin
(kinyan kesef) is required?, and it is considered an act of betrayal if neither one marries
her’. The money exchanged between father and future husband already acts for what now
just needs to be consummated, thereby securing the future of a girl whose prospects
would otherwise be quite dim. While the Torah does not force the adon to do this, for
such a relationship would have a poor prognosis®, an adon who reneges on this is not only
not doing his duty’, but is required to help the girl financially, by assigning an
unrealistically low financial value to her remaining years®. He is certainly not supposed
to wait the full six year of tenure, no matter how well things are working out’.

We have seen the amazing rehabilitation process which Eved Ivri involves. In
truth, it is extremely difficult to achieve a situation of Eved Ivri, as the crime has to be
theft and the amount stolen has to be exactly the same as the market value for acquiring
the Eved. In addition, he has to be entirely indigent. Perhaps, after all we have said, the
question should be on why the Torah didn't make this more easily available to far more
people.
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®Stone Chumash (pg 419): For example, if she had been sold when she was five years of, her
value as a maidservant in the first year would be negligible compared to that of her sixth year of
servitude, when she is more mature and responsible. Thus, if she is to be redeemed after only
two or three years, her master would be justified in demanding to be reimbursed for nearly all of
his purchase price. Nevertheless, the Torah requires him to assistin her redemption by assigning
the same value to each of her working years. Thus, if she were being redeemed after three years,
he must accept no more than half of the purchase price. (Rashi)
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4. To Heal and Save Life

SUMMARY:

Judaism has an extraordinary commitment to maintain human life and health. The
human body is the vehicle through which all our spirituality is to be expressed. In fact the
shape of the body, although filled out by the physical, is actually a reflection of our
spirituality. For example, the seat of our intellect is on top, our emotions below that, and
the seat of our most sensual urges below that in turn.

Since the body is a part of our efforts for acquiring closeness to G-d, it is also a
part of the reward in the world to come. In fact, without the body, the Neshama would be
very different as well — a complete taker of HaShem’s goodness with all the shame that
that implies. However, after being placed in the body, it can now become an active force
for good, a partner with G-d in bringing the world to completion.

After the sin of the first man, the Neshama was no longer powerful enough to
purify the body as much as the body needed. This, in turn, prevented the Neshama from
fully expressing itself. Death was now necessitated to purify the body, until ©>nnn N»NN
when the two will be recombined. However, until death, a person can continue to grow
in this world in ways that are not possible otherwise. Only in this world can a person
engage in revolutionary growth, changing through his own choices, his commitment or
even his whole direction. Life in this world is therefore a precious commodity, and saving
a life overrides all other commandments. Except for the big three.

Herein lies the deeper understanding of the Jewish approach to saving a life.
Technically, we learn this obligation either from the verse 7y1 07 %y Twmyn 8> — Do not
stand (idly by) over (the spilling of) the blood of your neighbor, or as an extension of the
obligation of returning a lost object - N7ax Nawn — i.e. one should return his body when it
is in danger of being lost.

In most of the United States, there is no obligation to help someone in danger.
Those few States that have a "Good Samaritan" law, which would require bystanders to
provide help to victims of crimes and accidents, do not enforce it.

Jewish law does not allow one to sacrifice his life to save the life of another. Thus Rabbi
Akiva tells us that if two people are traveling in the desert and only one of them has
sufficient water to survive, he should drink the water and see his friend die rather than
divide it and have both die. For "your life comes first". However, there is some debate if
there is an obligation to save lives when it will endanger the bystander, such as when a
donor would give up a kidney to a dying patient. Some say that, although it is not
obligatory to take such a risk, you may choose to do so. If sharks are attacking my
neighbor, I cannot throw myself to the sharks so that they will be distracted and attack me
instead if it is certain thereby that I am going to lose my life. Ultimately we do not know
whose life is more valuable. Human logic suggests thatthat my selfless act in saving his
life is preferable to a selfish act of self-preservation at his cost. But the Torah tells us that
this is not so.

In fact, I may not save extend the life of my friend in the short term, if in the
medium term this will mean my death. For example if I am walking with my friend in the
desert, and I have a bottle of water in my hands, I may not share the water with my
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friend, if there is no reasonable chance that I can make it to the next OASIS. However, if
there is only a small chance that one would lose one’s life, one is obligated to attempt to
save ones friend. The commentators have no clear consensus what happens when a whole
group of Jews is in danger.

Certainly, the bystander is required to spend money, perhaps all of his money, in
his attempt to save a life. For, these authorities say, only your life comes first; your
money does not.

So far does the requirement to save a life go, that there is a special Mitzvah to
kill someone, even one’s own father, who is endangering someone else’s life (Deut. 25
11), if this is the only way of stopping him. This is the law of a rodef or a pursuer.

A baby who is yet to be born and who endangers the mother’s life, is considered a
pursuer and may be killed to save the mother’s life. This is because a baby in the womb,
although considered alive, is not considered as having the same value as the mother’s life.
However, the moment the baby has been partially born, even if only a part of a hand has
been stuck out of the womb, then mother and baby are considered equal lives threatening
each other. We then allow G-d to decide the issue.

In general the N7 N gives greater value to something spiritual than to something
physical. So, for example, if one had two lost objects to return, one belonging to your
rabbi and one belonging to your father, you are required to return the lost object to your
rabbi first, because your father facilitated your entry into this world, whereas your rabbi
facilitates your entry into the world to come. Conversely, someone who causes sin is
worse than someone who physically murders; for a murderer murders in this world; but
one who causes sin is depriving (murdering) the person from the world to come.

If one ought to save someone's physical life, some authorities hold, certainly one
ought to save his/her spiritual life. (So too with charity: Someone who is spiritually
impoverished demands our spiritual charity (1N NPTY) - an extension of the Mxn» to
give Np1Y.) Some authorities, however, hold that we cannot learn from Mitzvos, which
were directed at a Jew’s physical well-being and apply this to their spiritual well-being.

So far does this idea of spiritual life-saving go, that there are actually instances
where one could break the Sabbath to save a fellow-Jew’s Yiddishkeit. This applies to
one who is already Mitzvah-observant ( 9w Mitzvos) and has been forcibly removed to
an environment which endangers his/her mxn observance.

Therefore, the mitzvos of saving a life and of returning a lost object require one to
help someone who is alienated from Judaism, or who is engaging in unethical or
spiritually damaging acts to get back on track.

The second extension of saving a life is the Mitvah to heal. The Torah also gives
specific permission to a physician to heal (x99 NX97), and not be considered that he is
interfering with Divine Providence. With this, a doctor can attempt to heal even when this
may endanger the life of the patient or actually, unwittingly cause someone’s death.

A doctor is to man as a farmer is to a field. Just like G-d created required that the
farmer have to fertilize, prune and weed to maintain his fields, so He created man with a
need to be taken care of. Doctors are then G-d’s instruments for helping the world. A
Torah Jew would be grateful for the messenger, but he would also never forget the source
of the messenger’s power and mandate. While, Judaism certainly does not require that
everyone learn medicine in order to save lives, those who have learned medicine, or even
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first aid, do have a responsibility to use that wisdom whenever they can, even against a
patient’s will.
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DETAIL:

To Save a Life:
49 mawm JD7 0T 2D TNLN XR? (O°W1TR) TY BT RPM 172N 28007

To Kill Someone Who Is Endangering Another:
2L'IT"IJFI 278117 D"N — 1792 NIR MNXpP1 :2" 112 02T
3r]'ﬂ]ﬂ 20 0IN7 X200 — N”21 - 717D TINN K?
Permission to Heal:
X917 X917 (DVIWN) U R NINWO

The Relationship of the Body to the Soul

Judaism has an extraordinary commitment to maintaining human life and health.
The human body is the vehicle through which all our spirituality is to be expressed. In
fact, the shape of the body, although filled out by the physical, is actually a reflection of
our spirituality. For example, the seat of our intellect is on top, our emotions below that,
and the seat of our most sensual urges below that”,

Since the body is a part of our efforts for acquiring closeness to G-d, it is also a
part of the reward in the world to come. In fact, without the body, the Neshama would be
very different as well. Prior to the Neshama being put into the Guf, the Neshama was no
different to any other created being, as it was a complete taker of HaSh-m’s goodness’
with all the shame that that implies6. However, after being placed in the body, it can
become an active force for good’. In this way, man® shares with G-d the task of bringing
the world to completion, becoming G-d's partner in creation’. This partnership facilitates
a type of intimacy with G-d which is a source of great joylo.
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Prior to the First Sin, man’s physicality was as spiritual as our spirituality is
today, and his spirituality was much more spiritual in turn'. However, after the xop, the
Neshama was no longer powerful enough to purify the body as much as the body
needed”. This prevented the Neshama from fully expressing itself’. The body can
therefore be said to be an imperfect vessel through which the soul expresses itself.
Therefore, death was now necessitated to purify the body4, and to allow the Neshama to
express itself fully in Olam HaNeshamos®. Finally, at ©nnn n»nn when body and soul
will be recombined. The soul will then be the instrument for purifying the body®. This is
the true reward’, when the soul itself will finally reach its full potential both by doing
what it was created to do and by turning from being a taker of goodness to being a giver
of goodness to the body®. It will then fully take over and control the body, purifying it to
the maximum extent possible’. Both soul and body will then continue to grow towards
ultimate spirituality forever'".

Despite the deficiencies of the body, it is still the only way for the soul to express
itself in this world. The Torah therefore tells us to go to extraordinary lengths to look
after our body and to save our lives at almost any cost.

The Requirement to Save a Life

There is a Torah obligation to save a person’s physical life. This is learned either
from the verse “y7 07 9y TYN N9 — Do not stand (idly by) over (the spilling of) the
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blood of your neighbor’, or as an extension of the obligation of returning a lost object,
’n7ax mawn. (The obligation to return a lost object includes the idea that one should
return the other's body, i.e. to save his life when it is in danger of being lost™.)

On May 16 in Chicago, 15 year old Christopher Sercye was shot twice in the
chest while playing basketball. His friends brought him to a ramp 35 feet away from the
emergency room. The friends and two policemen asked the emergency room personnel to
come out and bring Sercye inside. They refused, citing hospital policy that prevented
them from leaving the facility. While precious time elapsed, the police went out to drag
the dying boy inside. Sercye was pronounced dead an hour later.

What is astounding is that the emergency room personnel did not violate any law!
In most of the United States, there is no obligation to help someone in danger. (Chicago
is now considering adopting a "Good Samaritan" law, which would require bystanders to
provide help to victims of crimes and accidents.) (Rabbi Chaim Steinmetz, Jlaw.com)

The Salges4 discusses the case of two people who are traveling in the desert and only
one of them has sufficient water to survive’. Ben Petura is of the opinion that it is better
for them to divide the water and both die, rather than have one watch the death of the
other®. However, the law is like Rabbi Akiva is of the opinion that "your life comes first’"
(*792n »nY ©n7P 7N ) ; that the owner of the water must save his life first, even if the
other person will die.
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If sharks are attacking my neighbor, I cannot throw myself to the sharks so that
they will be distracted and attack me instead if it is certain thereby that I am going to lose
my life. This is a chiddush of the Torah, for ultimately we do not know whose life is
more valuable. I might have thought, therefore, that my selfless act in saving his life is
preferable to a selfish act of self-preservation at his cost
I am not allowed to give my life to save the life of my friend', even if my friend is likely
to live much longer if saved than I am®.

It is also clear from the case of Rebbe Akiva that I may not extend the life of my
friend in the short term if in the medium term this will mean my death. For the case in the
desert is just one where we will both survive a little longer if we share the water, but not
long enough to give one of us a reasonable chance to get to the oasis or town’.

Human logic would never have been able to choose between the blood of my
neighbor and my own blood. Certainly, a moment of my friend’s life is also of infinite
value. And who is to say, that by saving his life for the moment, G-d will not intervene
and save the life of both of us the very next moment? Indeed this was Ben Paturah’s
logic4 and it was compelling enough to be accepted by those around him until Rebe
Akiva was to point out that it is the will of G-d Himself, that we do things differentlys.

While it is clear that one may not sacrifice his life to save the life of another,
there is some debate if there is an obligation to save lives when it will endanger the
bystander. According to these opinions, the principle of "your life comes first" applies to
uncertain danger as well®.  Based on this latter opinion, some authorities forbid a
donor from giving a kidney to a dying patient if it will place the donor in some danger’.
Other opinions say that a person is not obligated to endanger his life, but he may choose
to do so®. Possibly, all opinions agree that, where the danger to one’s own life is small,
one should risk it for the sake of others as they might when a whole group of Jews are in
question9. This logic is even more compelling where the whole Jewish nation is at stake'.
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A Jew is obligated to spend his money?, possibly all of it’, to save another’s life.
For only your life comes first, not your money. Interestingly, one opinion limits the
money one must spend to one fifth of one’s wealth. Loss of one’s entire wealth is
considered a partial death and therefore, according to this opinion, included in the
injunction that your life comes first*.

Christopher Sercye died while others stood by because there was no law
obligating them to help him. Unlike American law, Halacha requires bystanders to
expend time, money and effort to save someone in danger, and does not allow them to
ignore someone who is 35 feet away. (Rabbi Chaim Steinmetz, ibid)

Rodef

So far does the requirement to save a life go that there is a special Mitzvah to kill
someone, even one’s own father’, who is endangering someone else’s life:
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9

This is also an extension of the obligation to save a life™.
If one can stop the pursuer by wounding him without killing him, one is
considered a murderer if he does nevertheless kill the pursuer''.
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A baby who is yet to be born and who endangers the mother’s life is considered a
pursuer, and may be killed to save the mother’s life'. This is because a baby in the womb,
although considered alive, is not considered as having the same value as the mother’s life.
However, the moment the baby has been partially born, even if only a part of a hand has
been stuck out of the womb, mother and baby are considered equal lives threatening each
other®. We then allow G-d to decide the issue”.

This law also applies to certain types of rapists®, Jew or non-Jew’. (Of course one
has to always try and stop every type of harassment, sexual or otherwise. But one may
not kill the perpetrator except in the proscribed cases.)

Saving a Life Spiritually

In general, the N7 N gives greater value to something spiritual than to something
physical. So, for example, if one had two lost objects to return, one belonging to his
rabbi and one belonging to his father, he is required to return the lost object to his rabbi
first, because his father facilitated his entry into this world, whereas his rabbi facilitates
his entry into the World to Come.* Conversely, someone who causes sin is worse than
someone who physically murders, for a murderer murders in this world while one who
causes sin is depriving (murdering) the person from the world to come.”

If one ought to save someone's physical life, some authorities hold, certainly one
ought to save his/her spiritual life.® (So too with charity: Someone who is spiritually
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impoverished demands our spiritual charity (1M1 NPTY), an extension of the MmN to
give np‘rs.l) Some authorities, however, hold that we cannot learn from mitzvos that
were directed at a Jew’s physical well-being and apply this to their spiritual vvell—being.2

So far does this idea of spiritual life-saving go, that there are actually instances
where one could break the Sabbath to save a fellow-Jew’s Yiddishkeit. This applies to
one who is already Mitzvah-observant and has been forcibly removed to an environment
that endangers his/her ms»n observance.”
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Therefore, the mitzvos of saving a life and of returning a lost object require one to
help someone who is alienated from Judaism, or who is engaging in unethical or
spiritually damaging acts to get back on track.'

Healing

An extension of the requirement to save a life is to heal”. There is also a separate
source for this, as learned from the words 97> N97°. Interestingly, the Gemorrah learns
that this verse is the source of permission for the physician to heal (not that he has an
obligation), implying that without this, it would have been forbidden to heal*. Indeed, we
need divine permission so that we can attempt to heal even when this may endanger the
life of the patient or unwittingly cause someone’s death’. And we may attempt to heal,

One is not allowed to break the naw for someone who is going to be forced to do a single

transgression, even if he/she is going to be forced to worship 171:
n”10 DU

Nor is one allowed to transgress the naw to save the Yiddishkeit of someone who is not yet n11n
observant :
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'Even if we learn the basic obligation to rebuke from NTaR Nawn or TINVN K7, the details of the
mxn are only learned from n*21n n211: How exactly to relate to the n31m; whom exactly should we
rebuke and whom not; how far do we go in rebuking - all are learned from 1211 N2311 ( N11¥N 190
nnom).
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even though it appears that we are interfering with Divine Providence'. Once permission
is granted however, the obligation to save a life kicks in”.

A doctor is to man as a farmer is to a field. Just as G-d created the world in a way
that required the farmer to have to fertilize, prune and weed to maintain his fields, so He
created man with a need to be taken care of°. Doctors are G-d’s instruments for helping
the world. A Torah Jew would be grateful for the messenger, but he would also never
forget the source of the messenger’s power and mandate. Thus the Talmud® says that just
before receiving medical treatment we ought to say the following prayer:

PRY 29D NHRN TNIRGT NNNX ORI XD DP9 MIRIIN IRV YD 1Y POY KDY TN )N 7
MNX9IY DTN M2 DY PIT

Many of our great Sages throughout the ages were doctors as well. While Judaism
certainly does not require that everyone learn medicine in order to save lives, those who
have learned medicine, or even first aid, do have a responsibility to use that wisdom
whenever they can’. A doctor cannot refuse to help because his involvement involves
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See The Journal of Halacha and Contemporary Society vol VIII (Fall 1984), first article, where
Rabbi Norman Lamm discusses this issue.
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In The Journal of Halacha and Contemporary Society vol VIII (Fall 1984, pg. 102, note 7), Dr
Sylvan Schaffer quotes the Tzitz Eliezer (15:40) as follows:

Rabbi Waldenberg, citing Rambam, holds that the responsibility to provide medical care falls on
everyone who can help the patient. He says that this responsibility entails not only providing the
actual medical care, but also the financial aid necessary to obtain such care. ... In fact, the
obligation to provide such indirect medical and financial assistance is so strong that there is some
debate as to whether or not the patient has to repay the money that others have provided for his
treatment (without his having asked them to do so) since their actions were not so much as his
agents but rather as an independent duty to provide such help.

Jewish Law differs from American civil law which does not obligate a physician to provide
treatment. In fact, there are circumstances under which a physician would be prohibited from
rendering such service.
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moral or practical challenges. Certainly, rabbinic permission would need to be granted to
a doctor who would want to give up medicine, be it because malpractice insurance is too
high or because of a shortage of nursing help:

INSPY MDD W IDAN) DT TV N 2N [NINGIDN] MINY YD [N9IN] ONY : X DY T/ Y1y
MNIINNY NN DTN DO Y3 NOV

Just as a doctor has an obligation to heal, so, too, a sick person has an obligation
to look after his health' and to go to a doctor to be healed?. In contrast to American Law3,
it is a mitzvah to listen to the doctor and the doctor may even treat a patient against his
will®. If a person eats on Yom Kippur as per the doctor’s instructions it is as if he had
fasted. If a person fasts on Yom Kippur against the doctor’s instructions, it is as if he had
eaten without permission’.

This halachic duty to provide medical assistance exists on a community and at a government
level as well. ...

According to the Chofetz Chaim (1" ‘g 70N nanw) the building of nursing homes for the aged is not
only a matter of charity, but also involves the responsibility to provide medical care and save lives
since neglect of the elderly could shorten their life expectancies. ...

Rabbi Chaim Berlin says that one may even take out time from the learning of Torah to
participate in building a hospital since such actions are equated with saving lives.
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®In The Journal of Halacha and Contemporary Society vol VIII (Fall 1984, pg. 102, note 7), Dr
Sylvan Schaffer writes that, according to American Law, a competent patient may refuse
treatment offered by a physician, even if the illness is potentially life threatening. He quotes the
Appellate Court as saying:

The free citizen's first and greatest right, which underlies all others — the right to the inviolability of
his person ... is subject to universal acquiescence, and this right necessarily forbids a physician
or surgeon ... to violate without permission the bodily integrity of his patient ... (Pratt v Davis
1905)
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®Rabbi Zev Leff reported that he once had a member of his community in Miami who was under
doctor’s orders to eat on Yom Kippur. The person resisted this instruction, as all his life he had
fasted all his life and could not imagine, as he put it, to break Yom Kippur now. Rabbi Leff replied
that if the man fasted on Yom Kippur he would no longer give him an Aliyah in Shul nor any honor
in the Shul. The man was astonished. "But Rabbi,” he said, “The Shul gives Aliyahs to people
who are even Mechalelei Shabbos. | am an observant Jew?” “Yes,” replied Rabbi Leff, “But at
least these Jews are not Apikorsim. If you eat on Yom Kippur against G-d’s instructions through
the doctor then you are an apikorus and we can give you no honor.” (Heard in a speech and
quoted to the best of my memory.)
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5. Damages

SUMMARY:

The Torah both prohibits us from damaging someone elses’ property, and requires
us to pay for the damages we do. In addition, the Torah demands that we pay for damages
done by our property, such as our animals. At a simple level, the logic of the Torah is that
we have a responsibility to ensure that our possessions don’t harm anyone else. If they
do, we must pay. At a deeper level, however, the logic is that our possessions are an
extension of ourselves. The fact that they caused damage somehow reflects on our
spiritual well being. When we operate at a high enough level, our spirituality infuses our
possessions as well, and they will cause no damage. We pay as an atonement for the root
cause — our own weakness.

The fact that someone owns something is an indication that this is a part of his
Avodah-package, the tools that he was given to serve G-d. In a sense, this is no different
to his body, which is also a tool through which his soul can express itself in this world.
So, when his possessions cause damage, it really is as if he himself caused such damage.

In the Shema, we say that we should love G-d with all our heart, with all our soul
and with all our possessions (7181 951). Rav Tzadok understands this to mean that we
have to put our love for G-d into our possessions. Such possessions will not cause
damage. The animals of Rav Chanina bar Doisa and Rav Pinchus ben Yair would not eat
any forbidden foods. They imbued this value instinctively from their masters.

At Sinai, the Jews reached such a high level that their bodies were like Angels. At
this level, there was no possibility of their possessions causing damage to others.
Therefore, the original Sinai experience did not include the laws of damages. However,
the parsha of Mishpatim comes immediately after Maamad Har Sinai. When the Jews are
no longer Angels, they need the laws of damages. In fact, these laws were indeed told to
us at Sinai — and these are your laws. The Sinai laws, translated into a lower level,
produces the laws of damages. At a spiritual level of Sinai, however, they appear in a
different form, since damage at that level is not possible.

It this which is behind the statement of the Sages that someone who wants to
become a chasid, should fulfill the words (laws) of damages. Two other opinions are
brought there — he should fufill the words of (Pirkei) Avos; or the words of Brachos.
These three represent a complete rounding of holiness. Laws of damages relate to
perfection in one’s interpersonal relationships; Avos related to character development ( 2
MYy 071X); while Brachos reflects our relationship with G-d (©ypnb 07X »2).

Of course, what is being talked about here is not payment for damage done, but
rather the care which one takes not to be the cause of damage to one’s friends property in
any way. Clearly, someone who develops this sensitivity, that even his property should
not be a source of damages, will be careful not to allow his own body, or the words that
come from his mouth, to be a source of damage.
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Our Rabbis taught: The pious men of former generations used to hide their thorns
and broken glasses in the midst of their fields at a depth of three handbreadths below the
surface so that [even] the plough might not be hindered by them. R Shesheth19 used to
throw them into the fire.20 Raba threw them into the Tigris.
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DETAIL:

Damages inflicted by the person himself:
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Damages inflicted by his property:
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The Torah prohibits us from damaging someone else’s property”, and requires us
to pay for the damages we do®. In addition, the Torah demands that we pay for damages
caused by things we own, such as our animals’. At a simple level, the logic of the Torah
is that we have a responsibility to ensure that our possessions don’t harm anyone else. If
they do, we must pay®. At a deeper level, however, the logic is that our possessions are an
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extension of ourselves'. The fact that they caused damage somehow reflects on our
spiritual well-being. When we operate at a high enough level our spirituality infuses our
possessions as well, and they will cause no damagez. We pay as atonement for the root
cause, our own weakness.

The fact that someone is given something is an indication that this is a part of his
Avodah-package, the tools that he was given to serve G-d. In a sense, this is no different
than his body, which is also a tool through which his soul can express itself in this world.
Therefore, when his possessions cause damage, it really is as if he himself caused such
damage.

In the Shema, we say that we should love G-d with all our heart, with all our soul
and with all our possessions (7181 951). Rav Tzadok understands this to mean that we
have to put our love for G-d into our possessions3 . Such possessions will not cause
damage. The animals of Rav Chanina bar Doisa and Rav Pinchus ben Yair would not eat
any forbidden foods. They imbued this value instinctively from their masters.*

At Sinai, the Jews reached such a high level that their bodies were like Angels. At
this level, there was no possibility of their possessions causing damage to others.
Therefore, the original Sinai experience did not include the laws of damages’. However,
the parsha of Mishpatim comes immediately after Maamad Har Sinai, as when the Jews
were no longer Angels they need the laws of damages. Rashi tells us that these laws were
indeed told to us at Sinai, as is stated in the Torah, "and these are your laws". Ohr
Gedalyahu explains that what this means is that the Sinai laws, translated into a lower
level, produce the laws of damages. At a spiritual level of Sinai, however, they appear in
a different form, since damage at that level is not possible.

It is this that is behind the statement of the Sages that someone who wants to
become a chasid should fulfill the words (laws) of damages’. Two other opinions are
brought there, stating that he should fufill the words of (Pirkei) Avos or the words of
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Brachos. The Nesivos Shalom points out that these three represent a complete rounding
of holiness. Laws of damages relate to perfection in one’s interpersonal relationships ( 2
1INy 0TN), Avos related to character development (MNy> o7 1), while Brachos
reflects our relationship with G-d (©ypnY 0N ya)l.

Of course, what is being talked about here is not payment for damage done, but
rather the care one takes not to be the cause of damage to one’s friend's property in any
way’. Clearly, someone who develops this sensitivity, that even his property should not
be a source of damage, will be careful not to allow his own body, or the words that come
from his mouth, to be a source of damage3.

"Our Rabbis taught: The pious men of former generations used to hide their
thorns and broken glasses in the midst of their fields at a depth of three handsbreadths
below the surface so that [even] the plough might not be hindered by them. Rav Sheishes
used to throw them into the fire. Rava threw them into the Tigris."*
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1. The Mishkan & The Beis HaMikdash

1112 MNY DN XMWY UTPN D WM

The Chinuch tells us a great principle, that our actions affect and condition our
internal, spiritual reality. G-d therefore commanded us to make a place that would be
perfectly pure and holy where, both by going there and doing the things we do there, we
could purify our own thoughts.

For example, the fact that a sinner had to take an animal, go to Jerusalem, go up to
the Beis HaMikdash and have his korban sacrificed in such an awesome environment
would certainly impact his future behavior in a dramatic way”.

However, the Mishkan-idea went way beyond that.

The Sinai experience was the completion of the creation’. However, the Ramban
says that if Maamad Har Sinai was meant to be the culminating event of the Book of
Shemos, Shemos would have ended with this event®. The fact that Sefer Shemos ends
with the Mishkan means that the Mishkan was the culminating event of the Sefer’. The
reason for this, says the Ramban, is because the Sinai experience was only a one-time
event, and what matters to the Jewish people is not just the historical event, but rather the
possibility of translating that event into a permanent reality. This is the Mishkan®.

The Mishkan took the Shechinah experience of Maamad Har Sinai and provided a
way in which it could rest in the midst of the Jewish people on an ongoing basis’. In this
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sense, it facilitated the phenomenal spiritual achievement of the nation who now achieved
what their forefathers did — becoming a walking receptacle for G-d’s presence'. The
Mishkan would be a portable Har Sinai, ensuring a continuation of the revelation of Sinai
in our midst. It translated the very open spiritual revelation of G-d into a quieter but
permanent revelation below the surface®. Therefore, the goal of the Exodus was only
realized once the Mishkan was built’.

The Mishkan therefore, completes the Book of Shemos. Moreover, unlike Har
Sinai, which was an experience where we were artificially transported to great spiritual
heights, the Mishkan was built by our own hands".

Sefer Shemos is really the completion of Sefer Bereishis’. Sefer Bereishis dealt
with the creation of the world, the creation of man and the creation of the Jewish people.
Sefer Shemos deals with the purpose of that creation. This begins with the giving of the
Torah at Sinai, which reveals G-d’s intention. This purpose is fully reflected with the
building of the Mishkan, which now becomes the completion of the creation. Hence we
read that the completion of the Mishkan was a day of joy for G-d, like the completion of
creation®. In Pirkei Avos, the Mishnah telling of the ten daily miracles in the Beis
HaMikdash is juxtaposed to the Mishneh detailing the Ten Sayings of Creation’.
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*Shabbos is holiness in time. The Mishkan is holiness in space. Our perception of these two is different.
We experience time as passing through us (or of us passing through it). We seem to be able to do nothing
about the inexorable flow of time — we get older, the days pass on ... But we can control our relationship
with space. We can decide which space we wish to be in, and move from one to another. Hence the
holiness of time (Shabbos) is something which is initiated by G-d, whereas the holiness of space is
initiated by us.
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The Mishkan, as we shall see, is the model that man makes for himself to teach
himself how to maintain holiness in all his actions'. When a man would come to this
purest of environments and experience a deep connection to G-d, his actions would have
the maximum impact on conditioning his character and purifying his soul”. Not only the
spiritual parts of man, but also his material being and even his physical possessions,
become holy through connecting all of himself to G-d®. The real Mishkan, therefore, was
man himself*,

The Sinai-experience was the revelation of the Torah which is the blueprint of the
world. G-d now orders the construction of a model of that world, in the form of the
Mishkan. The commentators tell us that each and every one of the details of the Mishkan
reflected one of the aspects of the creation”. Every little hook or stitch was vital because
the Mishkan was a mini-world.*

The sacrifices that were brought in this Mishkan were set up to be an exact
parallel of the underlying forces that govern this world’.
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When G-d created the universe, He did so for the sake of man'. Man is therefore
the primary model which G-d used to create other parts of the universe (even though in
the order of creation, this was the reverse — and man was therefore a composite of the
entire universez). The 5y1n obw -, the macro-world outside of ourselves is an exact
replica of the human - an yop oY, a mini-world®,

Now, in order for man to understand how he himself was put together, G-d
created the Mishkan. Like man, the Mishkan comprised of all the elements and forces in
the world®*. It was a whole world. As such it was a symbolic model of man’, who was also
a whole world. When a person would see that the exact components of the Mishkan came
together to bring the N»>w down, he would understand how he must construct himself to
bring the N»>w into himself®. The Mishkan was like a map showing the person how to do
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For example, we talk of 4 macro-spiritual levels, or worlds, with a fifth dimension, about which we cannot
talk, above them. So too, man has four levels of soul that exactly parallel these worlds and a fifth one
parallel to this fifth dimension. Our wa) parallels n»wyn by, our N7 parallels NY¥N OYY, our NHW)
parallels Nx>an o9y while our N parallels M sxn odw. The fifth level of man’s soul, the N7y,
parallels a level of the world about which we cannot really talk or understand, which is called ym7pn DTN.
Man, in other words, stretches from the lowest physical to the highest spiritual realities that exist outside
of himself.
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this;1 it was a model of a perfect human, so to speak; it allowed us to understand how
great man could be, reaching the level of the First Man before the sin”. When we come to
the Mishkan or the Beis HaMikdash, we see that it produces the Shechinah. We see how
it is built, and from there we understand how to ‘construct’ ourselves so that we, too, can
become a human ‘temple’, one in which the Shechinah rests. Hence, »nowy wipn » wwn
oo n2: Literally this means And they will make for Me a Mikdash and I will dwell in
them. But, to be fully understood, we need to add some words. And they should make for
Me a Mikdash - whereby, they will understand how to turn themselves into a
Mikdash - and then I will dwell in them.

There were other parallels between Man, the yop 05w, and the Sy1an ooy. Just
like the 57N 0>y has many levels of spirituality, divided initially into four worlds or
universes, so too our soul translates into each one of these levels. When these souls are
connected to our body, we are able to connect all these worlds®.

The Mishkan came to aid us in doing this®. It facilitated the bringing of the
holiness down and mapped these higher worlds for us’. Just as we see ourselves down
here as a body with five senses, etc., so too, at the highest spiritual realms, we exist with
all these components in spiritualized form. For example, we can trace our sense of touch,
hearing, smell, etc., to their spiritual roots, their original lights of holiness. Man is like
Jacob’s ladder, a long ladder of spirituality, with each rung connected to the next one,
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Different aspects of the Mishkan modeled different aspects of greatness. Rabbeinu Bechaya notes the
archetype figures modeling the ideal of each dimension:
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allowing man to bring the highest spirituality down here and then use it to elevate the
physical back upwards on the ladder’.

Each component of the Mishkan reflects one aspect of these worlds and gives us
an insight into its workings®. The Holy of Holies reflects the light of the highest world.
Just as we may not go into the Holy of Holies, so we may not even try to understand the
holiness of these holy lights, or even mention their names’. Similarly, there is a level of
our souls, the Yechida, which exists on such a plane4.

Outside of the Holy of Holies was the Heichal, the chamber where the Menorah,
inner altar and table stood. The Menorah lit up the world and reflects the light of our
eyes, the spiritual source of seeing’. The table corresponds to the spiritual potential of our
mouth, and the incense of the spiritual potential of our nostrils®. The bells on the 9y,
which the Cohen wore, correspond to our ears, for the sound of the bells were heard when
the Cohen approached the Holy place’. The Tzitz on the forehead of the Cohen Gadol
corresponds to the forehead®. Moving outwards, the inner courtyard (Azarah) and the
outer altar correspond to the lower seven midos of the sefiros’. Hence, the Torah details
each utensil and aspect of the Mishkan in great detail, for each is really a description of
our highest spiritual realms'’. Whatever we do manage to understand of the message of
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the Mishkan, there is a lot more to grasp, too sublime for us to comprehend'. Hence, they
will make for me a Mishkan and I will dwell in them.

This is also why Betzalel, who built the Mishkan, was someone who knew how to
combine the letters in the same way as they had been used to create the world?. For, by
building the Mishkan, Yn5%2 was, in fact, recreating the world?,

The Mishkan was then a human built structure, reflecting the total range of man’s
creative potential, which led to the Shechinah coming down®*. By recreating this mini-
world, man realizes his own power to be a partner with G-d in this world, inspiring him
to greater spiritual heightss.

The fact that the 39 creative categories of Shabbos® are learned from the Mishkan’
is a reflection of just this point. The 39 forbidden Melachos of Shabbos are learned from
the Mishkan®, for on Shabbos we dedicate the full scope of human creativity to the higher
creativity of the Creator.

Not only did the Mishkan model man, but it was a model of man that man himself
is to build. It was a relationship with G-d, initiated by man — an example of Kedusha
from the bottom up. Man builds, and the Shechina responds. Just as G-d made the

.PID PR MNNY DOV MITID 1OWNRN PIYE ¥ ONTY : D IDNRND NN TN MNY !
NINY D9V DN INIIY NPNIN GIND ININA 7D YTV N7Y ) mm,a’

1921 ,NIN) DAY DN INIDIY NPMIN GIXD ININA 7PN YTV (N 71773 MDI2) 973 YN J199) 779 N YV ,DMNN v 3
PWNN NN NHNT 1D D) NIN,NDID NIRYIAN 555 NADINN MITO) NWRIL MITD 95 15 DY HY915W WIpn oyNn DTNND
L PTIND 991 PN PN OPID MIYPNN T2 DN, 105 991 wIpnm

This is one explanation of why G-d says to Moses:
(PO 1721592 OV 1Y) IN 12 7N 12 ININ DY ONNIP DN : 2 XY MY

NTIIY MONINN 9 WNWY .NIRD MONIN YT HY NPOWN NRIYD NWYI MDY 37wA1 17T RYD Y v D nav’
JPWNN NN DN DIND NN

XYY 1IN PN NHONYNN 99 MINY PYWYA RYNIN NN 1OWNN DOWY : WIPN 99 1wy 1: 1,140 9T 1NN ,INN Now’
MMNIIT YYD 9 MNDINN NXIN JPOWHNNY 1OWNI IIY NN P9 NONRIN XD

NNN 0N DXWAINR MININ MIAN 2 MWYN 379 NAY MYND e

92 NN 139NV IINX O T DNX I0N DOYIIN MINRIN MIAN PNT NN INY XY Y91 Y210 NI : VN NIV 'ON /
Y NN JOWNT MITIAY TN NN

NYI9Y NONDI NIV NWID ,1OWNY PN PN DITY YYD 97191 DY NPND JNIN - PUNN MY T 0V e
11N TINDY JOUNN NINON

INT TN JIWN NYIAT NAY NWID NONDI TIT MDY 1OUNN M) POYT IR NIINID - NNV NORIN Y TN 0N
MONN 17772 DNYTHY WY NIID PRT NITIIN XN MIONIND NN NI N DT IPYT 391 )3 ON 1IUNN P R
MONTN YWY 290 NON DN0N NTIAY NN TOY 2»N VIWIND PN JPPY PN NOTNAT TIVY MAX DIRVYY MDD
2NN NNNIY MONDN PIN OHWNY DNION DIPYN T 9N TPIN N MIAX JPNY PYIY DN 1D 1 NIYT
TIVY MODAT YAWN 1PUNN MITIAY THID 771D NXIN THINDA MRPTH 1O XIT 19 1M IWAN MX) 111 1T NP MM
MTIAY TIOT OYVNT YAYN IPD TIY DINYI 7712 NI DYNT MY NI NININY NONINT RYAT 7Y TOT INID
S N 1OWNI MNINT RNDMI D (:3Y YIPD) 91T D95 9792 N2 MIAN NPT YNNI INPNVNND 1Y TONR XTI JoVNN

1Y YN KDY NONTT NIINT

®The 40" level of Melacha is Yeish MeAyin, which is not in the hands of man.
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original big world, so man makes this mini-world of the Mishkan. He then models it by
turning himself into a Mishkan, a walking Shechina-bearing being.

Shabbos is the opposite. Shabbos is holy whether we keep it or not. G-d initiates
this holiness and it is up to us to respond. On Shabbos, we refrain from doing creative
acts to show that our world is batul to G-d’s world. The creative acts we refrain from are
just those that we do to build the Mishkan.

All of this would appear to be inconsistent with Rashi', Seforno and others who
say that the Mishkan was given after the Eigel Hazahav®, as an atonement for it. (As
opposed to the Ramban, et al, who write that the Mishkan was always intended’.) This
would imply that, had the Jewish people not sinned, there would have been no Mishkan
at all!

However, Rashi agrees that there was always meant to be a Beis Hamikdash, even
had there not been a Chet HaEigel. His only claim is that had the generation of nyTn 7
not sinned, that particular generation would not have needed a Beis Hamikdash. This
generation was living in the desert without ever having to go to the bathroom or take care
of their clothing, protection and other physical needs. Removed from civilization, they
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were totally dedicated to Torah study. Moreover, Maamad Har Sinai removed the Tumah
(Zuhama) of the Cheit of Adam HaRishon and the Jewish people were now poised for
Moshiach to come'.

The Jews of that generation were already the Olam Hakatan models that the
Mishkan was supposed to portray. It was only after Cheit HaEigel when the Zuhama of
the sin of Adam HaRishon returned, that they now required a Mishkan. In Eretz Yisrael,
when each would be living on his land and engaging the physical world — toiling the land,
repairing their clothing, guarding and protecting, etc., such a Beis Hamikdash would
always be required. On the surface, it seems as though the Ramban holds that the
Mishkan is more of a profound, intrinsic concept to the world. This is not so, for,
according to Rashi, had there been no sin, the whole world would have been the
Mishkan’.

It turns out that the world is made up of a bunch of parallel worlds - the little
world which is man; the large world outside of himself; and the Mishkan - the model of
how to build the little world.
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2. G-d’s Presence in One Place

SUMMARY:

Immediately after Sinai, when G-d’s presence is revealed to all of Klal Yisroel,
G-d seems to confine His Presence to the Mishkan. As the Midrash Tanchuma puts it, G-
d now says, “Tznius is a wonderful thing — this will be My glory, that I should speak only
from within” and G-d henceforth only spoke with Moshe Rabbeinu from inside the
Mishkan (between the ©>2)75 on top of the NIN).

The Abaranel asks why G-d commanded us to build a structure, the Mishkan, for
Him. For G-d is not a corporeal (physical) being whose presence can be confined to one
place. The Ramban answers by saying that, since the Jewish people were now holy, they
deserved a structure in their midst dedicated to revealing G-d’s name and showing that
His Shechinah dwelt amongst them. This in fact was the purpose of Maamad Har Sinai,
the culmination of the Bris which G-d made with His people. The one time event of G-
d’s open revelation at Sinai now becomes an ongoing, all be it more hidden revelation, of
the Mishkan. G-d too now speaks to Moshe Rabbeinu from this Mishkan, just as He
spoke to him on Sinai.

The Mishkan comes to show us that G-d is always present in our midst. We would
now be aware of His presence in a very clear way. The Mishkan now becomes the
vehicle through which G-d can deepen His relationship with the Jewish people, and
bestow His goodness upon them.

This does not contradict the idea that Y125 oYy NOn — His presence fills every
part of the world, a fact we declare in the Keedusha of the Shmoneh Esreh. For, there are
places where G-d’s presence is stronger and others where it is weaker. Thus Moshe
Rabbeinu has to go out of the Egyptian city to receive his Nevuah. Given the greater
Tumabh in the cities, G-d’s presence in the cities was too diluted (hidden) for Nevua to
take place. So too, we might say that the Mishkan was a place where G-d’s presence was
more concentrated or revealed.

We can understand this a little deeper by dwelling on another contradiction we
touch on in the Kedusha. In the Kedusha on Shabbos we declare Y125 XD Y5 NOn, that
His holiness fills the whole world. However, we then go on to say, Y1215 Dyp»n PN, where
is the place of His glory, implying that it is restricted to a certain place, a place which is
not accessible to us.

However, G-d is both eminent and transcendental. In the Shema we declare
“Hear O Israel, G-d is our Lord” — accessible to us at all times, “G-d is One” — an
unfathomable unity.

We might say that although G-d’s Presence begins in the Heavans, the purpose of
creation was for it to appear down on earth. This is reflected in the three Kedushas we say
during the morning dovening. The first is in 98y N33, the first of the ynw N593, and is
said by the Malachim in the Heavans above. The second is the Kedusha of the Shmoneh
Esreh — here the Kedusha has already entered the world — it is man who is saying this.
The third Kedusha is what is known as Kedusha DeSidra, said in the 1185 82). We are
now ready to bring all that holiness into the world with our unique human ability to put
kedusha into the material world and elevate it, something the Angels cannot do. For it is
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down here that G-d longs to dwell, for this was His reason for creating the world to begin
with.

The Mishkan was a parallel mini-world to the larger world G-d had created. It
was for this reason that the Mishkan, even though it was ready by the 25" of Kislev, was
not put together until the 1* of Nisan. This was to ensure its completion on the same date
as the completion of the creation of the world, in the spring month, when life begins
anew.

So this Mishkan, which brought the Shechina down into its midst, now fulfilled
the purpose of the world. The Mishkan in turn proved a model of how to bring Nn¥)7p into
our own lives. According to this, the Mishkan was intended to increase the nv TP beyond
its walls, and not to confine it. The holiness of the Mishkan is what caused the Shechina
to dwell on the Jewish people, and to provide them with the means to complete their
redemption. For being free is ultimately about overcoming all limitations to be the perfect
vehicle to carrying and radiating G-d’s holiness.
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DETAIL:

Immediately after Sinai, when G-d’s presence is revealed to all of Klal Yisroel,
G-d seems to confine His Presence to the Mishkan. As the Midrash Tanchuma ( v
92712) puts it:
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Furthermore, HaSh-m now restricts His prophecy to Moshe Rabbeinu from
between the ©>1)75 on top of the NN’

The Abaranel asks why G-d commanded us to build a structure, the Mishkan, for
Him. For G-d is not a corporeal (physical) being whose presence can be confined to one
place. The Ramban answers by saying that, since the Jewish people were now holy, they
deserved a structure in their midst dedicated to revealing G-d’s name and showing that
His Shechinah dwelt amongst them?. This is fact was the purpose of Maamad Har Sinai,
the culmination of the Bris which G-d made with His people3 . The one time event of G-
d’s open revelation at Sinai now becomes an ongoing, all be it more hidden revelation, of
the Mishkan®. G-d too now speaks to Moshe Rabbeinu from this Mishkan, just as He
spoke to him on Sinai’.

The Mishkan comes to show us that G-d is always present in our midst. We would
now be aware of His presence in a very clear way. The Mishkan now becomes the
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vehicle through which G-d can deepen His relationship with the Jewish people, and
bestow His goodness upon them'.

However, this seems to contradict the fact that y7725 05w X9 — His presence fills
every part of the world, a fact we declare in the Keedusha of the Shmoneh Esreh.

Although we say Y115 o>y Non, there are places where G-d’s presence is
stronger and others where it is weaker. Thus Moshe Rabbeinu has to go out of the
Egyptian city to receive his Nevuah. Given the greater Tumah in the cities, G-d’s
presence in the cities was too diluted (hidden) for Nevua to take place. So too, we might
say that the Mishkan was a place where G-d’s presence was more concentrated or
revealed, but not at the expense of any other place or situation.

We can understand this a little deeper by dwelling on another contradiction we
touch on in the Kedusha. In the Kedusha on Shabbos we declare Y1125 YN 95 XOn, that
His holiness fills the whole world. However, we then go on to say, Y725 0Yp»n N, where
is the place of His glory, implying that it is restricted to a certain place, a place which is
not accessible to us.

Rav Aryeh Kaplan® explains the resolution to this problem as follows: Our
understanding of G-d’s relationship to the world is twofold, namely that He is both
eminent and transcendental. Thus, He both fulfills and encompasses all creation. This
duality, however, is only due to our imperfect understanding of G-d, since He Himself is
the most absolute Unity.

This twofold concept is expressed in the song of the angels. They sing, “Holy,
holy, holy is G-d of Hosts, the whole world is filled with His Glory” (Isiah 6:3). This
indicates that G-d is eminent, filling all creation. However, they also sing, “Blessed is G-
d’s Glory from His place” (Ezekiel 3:12). Here they are speaking of G-d in His
transcendental sense where even the highest angels cannot comprehend His “place”.

This is also expressed in the Sh’ma, which states, “Hear O Israel, G-d is our
Lord, G-d is One (Deutoronomy 6:4). Before declaring that G-d is an unknowable
transcendental Unity, we declare that He is “our Lord” — accessible to us at all times.
Similarly, in every blessing, before addressing G-d as the transcendental “King of the
universe,” we also call Him “our Lord.” In the prayer “Our Father, our King,” (Avinu
Malkeinu), we similarly liken G-d to both an eminent Father and a transcendental King.

We might say that although G-d’s Presence begins in the Heavans, the purpose of
creation was for it to appear down on earth. This is reflected in the three Kedushas we say
during the morning dovening®. The first is in 1%y 1972, the first of the ynw N3, and is
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said by the Malachim in the Heavans above. The second is the Kedusha of the Shmoneh
Esreh — here the Kedusha has already entered the world — it is man who is saying this,
modeling the Angels with our own Kedusha. This Kedusha is rooted in the recognition
that G-d is the source and sustenance of everything, something the Malachim also
understand, and they therefore model our own aspirations of kedusha’.

The third Kedusha is what is known as Kedusha DeSidra, said in the 1185 X2
after the second Shemoneh Esreh. After facing G-d directly in the Shmoneh Esreh we are
now ready to bring all that holiness into the world through the Kedusha DeSidra’. In
Kedusha DeSidra we refer to the type of holiness which G-d only produces for the sake
of the Jewish people. It is the Kedusha which gets brought into the world, man’s unique
ability to put kedusha into the material world and elevate it, something the Angels cannot
do’. (In fact, we say this Kedusha in Aramaic so that the Angels will not understand and
be jealous of us*)

In the Kedusha DeSidra, Targum Yonasan is brought saying that G-d is 3 times
Kadosh — down here on earth, up in the Heavens, and for eternity over time’. It was
down here that G-d longed to dwell’, for this was His reason for creating the world to
begin with’.

The Mishkan was a parallel mini-world to the larger world G-d had created. (see
the first essay in this Parsha). It was for this reason that the Mishkan, even though all its parts
were already built by the 25™ of Kislev, was not put together until the 1% of Nisan. This
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was to ensure its completion on the same date as the completion of the creation of the
world, in the spring month, when life begins anew .

So this Mishkan, which brought the Shechina down into its midst, now fulfilled
the purpose of the world. The Mishkan in turn proved a model of how to bring Nn¥)1p into
our own lives. According to this, the Mishkan was intended to increase the nvyT{p beyond
its walls, and not to confine it.
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3. The Mishkan & The Beis HaMikdash Today

SUMMARY:

The Torah spends more time on describing the Mishkan than any other Mitzvah.
Yet, the Mishkan was used in the desert and in Israel until the Temple was built. The
mitzvah of v1pn 5wy then translates into the building the Temple on the Temple
Mount in Jerusalem.

In fact, some commentators hold that the Mishkan was only a result of the Sin of
the Golden Calf, whereas the Temple was always intended.

There is a positive commandment, applicable to this day, which devolves on the
Jewish people as a whole to rebuild this Temple. Practically, if we were able to build it
with the agreement of the Arabs and the world powers, we would do so. In fact, such
attempts had been made before. However, some opinions state that we can only rebuild
the temple when Moshiach comes or until a Navi comes to tell us or at leas for a majority
of the nation to be living in Israel.

Nevertheless, the Temple Mount retains its original Kedusha. This Mountain was
always a place ready to receive the Shechina. Adam Harishion, Kayin and Hevel and
Noach when he left the Ark all sensed this and brought their sacrifices here. This
was where Abraham bound Isaac. One of the gates of the Temple, in fact, was called “the
Gate of the Sacrifice” for this was where Abraham led Isaac onto the mountain. When the
Jews finally returned to this mountain, they found the ashes of the ram that Abraham
sacrificed instead of Isaac. This then became the place of the alter. The corner stone of
the Temple was laid by Yaakov Avinu when he had his dream of the ladder.

The Temple Mount was, in fact, the source of spiritual and even physical
nourishment to the whole world. Even the nations of the world recognized this, and some
wanted to take this mountain as their own holy place. The reason for its holiness is
because the Temple Mt is an exact parallel of a highly spiritual Beis HaMikdash in the
heavens. It is for this reason that the universe, when it was created, began from the Even
Shesiah, the rock on which the Ketores on Yom Kippur was later to be placed, and spread
outwards.

Besides this intrinsic Kedusha of the Temple Mt., there is another Kedusha which
it gained as a result of the an active act of sanctification at the time of the building of the
Temple. This holiness is so great, that someone who approaches the Temple Mt in an
impure state suffered N5, a spiritual cutting off from the nation. Even those who believe
that this aspect of holiness got lost with the destruction of the Temple, would still
prohibit entry to the Temple Mount today.

When Herod rebuilt the Second Temple, he extended the Temple Mount to the
west and to the south. This part of the Temple Mount was never sanctified and therefore,
theoretically, one could walk on these parts. However, since we do not know where the
exact location of this, or other parts of the Temple are, we refrain from going onto the
Temple Mount entirely.

This leaves us with praying at the Western Wall. The Midrash tells us that, after
the destruction of the Second Temple, the Shechina left the Temple and came to rest on
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the Western Wall. The area in front of the Western Wall and possibly the entire Western
Wall plaza, has the holiness of a Synagogue.

Since the Temple Mount retains its original Kedusha, we do not need the Temple
to be rebuilt in order to bring Sacrifices. However, practically this is not feasible for,
amongst other problems, we cannot get rid of our impurity nor do we know the exact
place of the Alter.

However, the deeper spirit of the Beis HaMikdash is with us even when we don’t
have the physical structure. Studying the passages in the Torah which deal with the
Korbanos is tantamount to bringing the actual sacrifices. The same thing can be said
about the actual building of the Beis HaMikdash. This applies even when we are in exile,
far from the Land of Israel. For the study of these passages brings down the sparks of
high Kedusha which are contained within those words.

G-d created the world that we might become holy. It would be a perversion of
that purpose if we turned the Temple into an end in and of itself. We long for the
rebuilding of the Temple and we pray for it three times a day, but only so that it will
contribute to our own spiritual clarity. We are the final goal of all of this. We start out
being a whole world, an yop 09y which parallels the 5y1n o5y, the world outside of
ourselves. Just like that world has many levels of spirituality — divided initially into four
worlds or universes, so too our soul translates into each one of these levels. When these
souls are connected to our body, we are able to connect all these worlds. We are able to
bring the spirituality of those higher worlds down into the actions we do down here and
thereby connect this material world with the greatest heights of spirituality.

The Mishkan came to aid us in doing this. It facilitated the bringing of the
holiness down and mapped for us all these higher worlds. Ultimately, we have to learn
the map and allow G-d to dwell within us. If we have the aid of seeing the actual
structure, we are indeed blessed. If not, we should study it in the Torah and become the
walking Mishkans which the Torah commands us to be - ©2112 >NMOWY VTPN O W,
Indeed, a mitzvah for every age!
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DETAIL:

The Torah spends more time on describing the Mishkan than it spends on any
other Mitzvah. Yet, the Mishkan is used in the desert' and in Israel until the Temple was
built, but then no longer applies. After that, the mitzvah of wTpn > yww is one of building
a Beis Mikdash on the Temple Mount in J erusalem’. The place, dimensions and even
proportions of the Beis Hamikdash are different from those of Mishkan. In addition, most
commentators state that the keilim are not required to be made the same way as the
keilim of the Mishkan®’. (The Aron HaKodesh, however, will always be the original one,
made by Moshe Rabbeinu.*)

This seems strange, for even if it is learned from a different verse as one
commentator holdss, the Beis HaMikdash is the continuation of the Mishkan. In addition,
we pray for the return of the Beis Hamikdash, and it is a nwy msn for all time to build
the Beis HaMikdash®. (This is not a Mitzvah for any one individual to do on his own;
rather, it devolves on the tzibur as a whole’. There are opinions as whether the Keilim,
and in particular the Mizbeach, are a part of this mitzvah or separate mitzvos®.)
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So, in some sense, the Beis HaMikdash applies even right now. Practically
speaking, if would be able to build it with the agreement of the Arabs and the world
powers, we would do so'. In fact, such attempts have been made before’.

The Beis Hamikdash was therefore always one of the central ideas of the Torah.
However, there is a question of whether the Mishkan was also always meant to be. From
Rashi, it is apparent that the Mishkan came about because of the Cheit HaEigel’. The
Mishkan was necessary to bring G-d’s Kavod back into the world*. But without the sin,
however, that Kavod would have been there without the Mishkan’ (Even though the
nwio of the yown precede those of the Yyn xon, NMNY IMND oTpm Pr°). The
Ramban’, though, holds that the Mishkan was always meant to be. It is the portable Har
Sinai. This is why Sefer Shemos ends with the Mishkan®.

Rambam holds that the Mitzvah of building the Beis HaMikdash is a mitzvah for
all time, applicable even today. However, Minchas Chinuch’ says that Rambam holds we
can only rebuild the temple when Moshiach comes, or as the Binyan Tzion' puts it, until
a Navi comes to tell us'!. Minchas Chinuch himself, however, holds that were the world
to allow us, we could possibly build the Temple now'%. The Sefer HaChinuch holds that
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for the obligation to take effect we need a majority of the Jewish nation to be living in
Israel'.

Nevertheless, the Temple Mount retains its original Kedusha®. The Hebrew name
1931 9N is more accurate — it is the mountain on which the m, the Temple was built*.
The mountain itself was always a place ready-made to receive the Shechina. Adam
Harishion already sensed this when he brought a sacrifice on this very place. This was
where Kayin and Hevel and later Noach when he left the Ark brought their sacrifices.
This was where Abraham bound Isaac’. One of the gates of the Temple, in fact, was
called “the Gate of the Sacrifice” for this was where Abraham led Isaac onto the
mountain®. When the Jews finally returned to this mountain, they found the ashes of the
ram that Abraham sacrificed instead of Isaac. This then became the place of the alter’.
The corner stone of the Temple was laid by Yaakov Avinu when he had his dream of the
ladder®.

The Temple Mount was, in fact, the source of spiritual and even physical
nourishment to the whole world’. This was the reason that so many extended so much
effort to get as close as possible to the mountain, i.e. up to the Western Wall'’. Even the
nations of the world recognized this, and some wanted to take this mountain as their own
holy place.

The reason for its holiness is because the Temple Mt is an exact parallel of a
highly spiritual Beis HaMikdash in the heavens''. It is for this reason that the universe,
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when it was created, began from the Even Shesiahl, the rock on which the Ketores on
Yom Kippur was later to be placed”, and spread outwards.

Besides this intrinsic Kedusha of the Temple Mt., there is another Kedusha which
it gained as a result of the an active act of sanctification at the time of the building of the
Temple. This holiness is so great, that someone who approaches the Temple Mt in an
impure state suffered n5, a spiritual cutting off from the nation. The Rambam holds that
this holiness also exists to this day”, for the Kedusha came as a result of this being a place
of the Shechinah, and the Shechinah is not something we can annul. For this reason we
do enter the Temple Mount today. (A minority opinion, the Raavad* holds that this aspect
of holiness got lost with the destruction of the Temple, though he too prohibits entry to
the Temple Mount’) There even those who refrain from levity on the Mount of Olives
because from there one can see directly onto the Temple Mount, including the original
place of the Holy of Holies®.

When Herod rebuilt the Second Temple, he extended the Temple Mount to the
west and to the south. This part of the Temple Mount was never sanctified and therefore,
theoretically, one could walk on these parts. However, since we do not know where the
exact location of this, or other parts of the Temple are, we refrain from going onto the
Temple Mount entirely and regard the walls of the Mount as its boundary’.

This leaves us with praying at the Western Wall, one of the outer walls of the
Templeg. The Midrash tells us that, after the destruction of the Second Temple, the
Shechina left the Temple and came to rest on the Western Wall® as the verse says 1y mn
%3515 9NN Ty, The area in front of the Western Wall' and possibly the entire Western
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Wall plaza’, has the status of a Beis Knesses. Although the Western Wall is quite long,
and now parts of it have been exposed above and below ground, the Jewish nation has for
almost two thousand years prayed in one particular part of the Western Wall, the very
part we use today. We have a kabalah that prayers that are said at the Western Wall do
not return empty3 as the verse says, “omoY o»NN.

The Rambam defines the purpose of the Beis HaMikdash as allowing us to bring
korbanos’. Because the Temple Mount retains its original Kedusha, we do not need the
Beis HaMikdash to be rebuilt in order to bring Korbonos. Theoretically, we could bring
Korbonos even today.® Rav Tzvi Kalisher attempted to do so’. However, most poskim
hold that in practice we cannot bring the Korbonos today, for we cannot get rid of our
Tumah, we do not know the exact place of the Mizbeach, and we do not have Cohanim
Meyuchasim nor the Techeles for the Bigdei Kehunah®. As mentioned above, we cannot
even step foot on the Temple Mt. today.

But, all of this is secondary to a deeper issue, i.e. that the deeper spirit of the Beis
HaMikdash is with us even when we don’t have the physical structure. The Midrash
Tanchuma tells us that studying the passages in the Torah which deal with the Korbanos
is tantamount to bringing the actual sacrifices’. Later, the Midrash says the same thing
about the actual building of the Beis HaMikdash'®. We see from this, says the Nesivos
Shalom, that the building of the Beis Hamikdash applies at all time, and it can never be
annulled. It is not even dependent on whether the Jewish nation is in the Land of Israel:
rather, even when the Jewish people are in exile, they are capable of fulfilling the
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Mitzvah by studying the relevant passages in the Torah'. The study of these passages
brings down the sparks of high Kedusha that are contained within those words”.

Elsewhere, we described the Mishkan as a model of a perfect human being. When
we come to the Mishkan or the Beis HaMikdash, we see that it produces the Shechinah.
We see how it is built, and from there we understand how to ‘construct’ ourselves so that
we too can be a human ‘temple’, one in which the Shechinah rests. Hence, wpn >y
02912 >ndwY — and they should make for Me a Mikdash (whereby you will understand
how to turn yourself into a Mikdash) and then I will dwell in them.

Clearly, the final purpose here is not that G-d should rest on some building,
however holy, but on us. G-d created the world that we might become holy. It would be
a perversion of that purpose if we turned the Temple into an end in and of itself. We long
for the rebuilding of the Temple and we pray for it three times a day, but only so that it
will contribute to our own spiritual clarity. We are the final goal of all of this. We start
out being a whole world, an Yop 02wy which parallels the 5y o9y, the world outside of
ourselves. Just as that world has many levels of spirituality divided initially into four
worlds or universes, so too our soul translates into each one of these levels. When these
souls are connected to our body, we are able to connect all these worlds®. We are able to
bring the spirituality of those higher worlds down into the actions we do down here and
thereby connect this material world with the greatest heights of spirituality.

The Mishkan came to aid us in doing this®. It facilitated the bringing down of the
holiness and mapped for us all these higher worlds’. Ultimately, we have to learn the map
and allow G-d to dwell within us. If we have the aid of seeing the actual structure, we are
indeed blessed. If not, we should study it in the Torah and become the walking Mishkans
that the Torah commands us to be - ©21n2 »MOWY wpPN o ww. Indeed, a mitzvah for
every age!
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(A3
1. Bigdei Kehuna

THE GARMENTS:
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SANCTIFICATION TO AARON & HIS SONS THROUGH THE GARMENTS:
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SANCTIFICATION FOR FUTURE COHANIM THROUGH THE GARMENTS:
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The Torah commands the Cohen Gadol to wear eight garments, four of which
overlap with the clothes of the Cohen Hedyot'. The Torah defines the Bigdei Kehunah
Gedolah as nxon9 71352 - regal looking garments”. But, they were not for looks alone.
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The head covering of the Kohen Gadol is called a n9s»n while that of a VYT 5 is called a nyax. Rashi (
7 nd) says that they are the same, although Rivoh (5n 171 .0 n210 'oIn) and Chizkuni say that the noixn
was shorter than the nya2n, since the n2¥n had to leave room not only for the y5*am but for the YN as
well. There are several opinions in the Rishonim about the differences between the two. See Ramban (
NY 7109) and Rambam. Raavad (2 n wTpnn *95 /9n) says:
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Rather, they were garments on the body that symbolized the type of character a Cohen
Gadol should have'. These character traits in turn were the garments of the soul’. And it
is through these character traits that we are able to translate the Torah and it Mitzvos into
action’. They are the interface between pure spirituality and the material world of deeds”.
Since the soul is the source of our character traits, the mTn are therefore called o 3,’ -
clothing of the soul®. This was the real meaning of the garments being NIxaN9Y 1105,
The word T35 is used as a word for the soul®. For what is the soul if not the 715 of
HaSh-m that gets expressed on earth. The n»n> >3 were none other than soul-
garments, guiding us to our core spirituality. Hence they were 71255 — 7125 from the word
129, reflecting the true “heaviness” — the true inner spiritual weight of the "o%»n>.

But it goes further. For the garments themselves were active producers of
holiness. For example, the Choshen was a vehicle for a form of prophecy. The names of
the Shevatim appeared twice on these garments, once on the two stones (DNW »aN) set on
the shoulder straps of the apron-like m9xY, and once on the twelve stones of the win,
over the heart of Aharon HaCohen''. In this way Aharon carried the whole Jewish nation
with him. These tribes contained all the letters but four,  ,¥ ,0 ,n which were made up by
adding the words 27y pn¥> on1ax and then either Np >VaW or PN »vaw*’, allowing the
Choshen to light up and spell out answers that were asked of HaSh-m through it.
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The garments also affected the Cohanim in a very real way. The Cohanim were
actively sanctified through the garments'. Were Aharon to come into the Holy of Holies
without them, he would die?. These clothes raised the Cohanim to the level of holiness
wherein they were fit to serve in this most awesome of places’.

Another illustration of the power of these clothes was the fact that each one came
to atone for a different sin®. These were no ordinary clothing!” The different garments
come to atone for inappropriate thoughts, speeches and actions — for these too are
garments; garments of the soul’.

The Mitznefes on the head of the Cohen’, atoned for inappropriate thoughts of
arrogance”® for the head covering comes to reinforce the humbling idea that G-d is above
us, infinitely greater’.

The Avnet (the sash) atoned for thoughts of the heart' (that produced
inappropriate speech'' ). For the Avnet was wrapped around the body above the elbows

According to the Rambam, the names of the Avos were on the first stone, above the name Reuven, while
the words Shivtei Kah were at the bottom of the last name, Binyamin.
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” The equivalent of the nyaxn on the VY711 5. See first note in this essay for further details.
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and covered the area of the heart'. Furthermore, the Avnet was wrapped around the
Kohen 32 times, which is equal to the Gematria of the word Lev (heart)z' It was also 32
Amos long3 .

The trousers (o°0350) atoned for action", in particular for actions of sensual
licentiousness.” This makes sense, for trousers cover our most sensual body parts®. (The
word ©0)9n can be broken up into 0¥ ©)> — a reference to seminal seed which is
corrected by the oon.”)

The shirt (50512) atoned for murderg, for it covered the entire body, i.e. the part of
the human that commits actions’. In addition, the Ketones is the garment worn closest to
the flesh and is the garment most likely to be saturated by blood in a murder'.

These were the garments of an ordinary Cohen. The Cohen Gadol wore four
additional garments, the Choshen (breast plate), the Eifod (an apron-like garment), the
Me'il (a long outer garment) and the Tzitz, a crown like garment on his head.

The Choshen atoned for miscarriages of justices''; for, when justice is done on
earth, it removes the harsher justice of the heavens.!
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The_Tzitz came to atone for arrogancez. And in fact, in Hebrew we call arrogance
nxn Ny — arrogance of the forehead, exactly where the Tzitz was worn’,

The Me’il atoned for Lashon Hora*. The Me’il had bells on it, and they were
heard when the Cohen Gadol entered — these sounds of holiness atoned for the malicious
noises of Lashon Hora’. The Me’il was to be colored n9on na. It would remind one of
the sea, and the fact that the mighty waters don’t encroach on the dry land. So too, we
who have been given two guards to prevent our speaking Lashon Hora — our lips and our
jaw — can surely draw inspiration from this®.

The_Eifod (that looked like a kind of apron) atoned for idolatry’ for in fact many
priests of idolatry wore an Eifod®.

In Parshas Trumah, we showed that the Mishkan came to provide a small world
that was like the world of Adam HaRishon before the Cheit. The Mishkan is the model
that man makes for himself to teach himself how to maintain holiness in all his actions’.
When a man would come to this purest of environments and experience a deep
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connection to G-d, his actions would have the maximum impact on conditioning his
character and purifying his soul'.

The Cohanim, when they served in this Mishkan, were at the level of Adam
HaRishon. The clothes of the Cohanim were like the skin of Adam HaRishon. The bells
on the 9yn, which the Cohen wore, correspond to our ears, for the sound of the bells
were heard when the Cohen approached the Holy place®. The Tzitz on the forehead of the
Cohen Gadol corresponds to the forehead®, etc. The Bigdei Cohen were not just a
reflection of this, but were active in creating this process. They were (Y X)) 7712 Y0 —
literally “(precise) measures of cloth” - for they reflect the precise relationship of garment
to soul’. The clothing themselves absorbed all these ingredients, as they were made with
the highest possible level of thought and action’.

It was the Begadim that turned the Cohanim into Cohanim®. How did this work?

The specific purpose of the bigdei kehunah were but an extension of the role of
clothing in general:

Clothing is never found naturally in other animals and yet it is a universal idea in
the human race. This tells us that clothing somehow tells us something about our human
uniqueness’. “Clothing makes the statement: I am much more than what meets the eye. If
you want to see the real me, you'll have to look deeper.” ®

"The message of clothing is directed not only outward, to others, but also inward.
What you wear powerfully affects how you see yourself’."

Y9NV ... NHYI NTIAYY MA29N PO 9N ,POR INATPY MYAN N2 WMWY ,THAN DWH 113 PIa 2 N vn'
INVY ,NPPIN TPYINI YN NNV MDY DIPN YIAPY NN IO HY ... MNWIN YT DY 1TIWIP MANN 2D, 1M TWIND
2 PYN 022D 1PNDY WIN I MAVNN DY

YTPN ON INIAD P YHIWN 12 27700, DOINRD MNIN THD XN DOYNIY DOINNYINT : DY DIV MM 2
STHTINED 9Y P71 7WNI N¥NN TMN THI NIN P8 : DY D19Y M) >
DTN Y¥ 2N MR DY : Arown Sy nan’

DNNYI ¥IAYNIN NYYND NDT NAYNN NIHN DIVYI DTN DN INT NNNN NNVIY DX ¥ : 0V )NON 71T 19 >
7959 P NN DNOY YWY MT NAVNN DI MM

DYYY DNNND PR OMYY DNPTHA PR DMIDY DNNND DYDY DIV Y12 : 27y I 9T DXNIAT NOON e
’See Dina Coopersmith in Jewish Women Speak about Jewish Matters: “In virtually every culture, clothes
are a basic requirement. Even in the hottest tropical climates, the inhabitants wear some minimal form of
clothing. Nowhere, however, do animals instinctively cover up. Why is this? What is the connection
between human beings and clothing that spans all ages and cultures?”.

®Inside/Outside, pg. 28

® Gila Manelson, Inside/Outside, pg. 28
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And in fact, the Cohanim themselves were similarly affected'. Sefer HaChinuch
compares the effect of these clothes to the effect of our wearing of Tefillin. Part of the
influence is in the physical act of placing something over our brains and our hearts to
remind us that we should connect both our intellect and our emotion to G-d*.

"Like all pairs of inner form and outer matter, the pair of nnw and body should
be in perfect balance...When oI~ and mn were created they were not ashamed because
the vessels of their bodies perfectly reflected their mmnw). A core that is angelic deserves
to be clothed like an angel - when the clothing looks like an animal (after the xvn),
shame is inevitable. Shame is the result of a breakdown between inner and outer
dimensions.", a separation between the physical and the spiritual4. Clothing is capable of

restoring the balance. Therefore, the word for clothing, ¥125, means not ashamed, ¥ N>.
5

After the yYwNIN DTN XVN, there was a permanent new reality. Adam HaRishon
did not need clothes because his »nan v was in complete harmony with his inner
essence and was therefore its outer garment®. Only when this harmony was disturbed did
Adam HaRishon find himself naked’. When the first man sinned, his 1~ n»n> — literally
his garment of light — turned into 7w nN»n> — a garment of flesh. This garment was his
skin. As long as he was totally spiritual, he had no need of clothes. His skin radiated his
inner essence rather than anything sensual® - it was nxan) 71135 — the same words that
are said about the Priestly garments. But, when the First Man sinned, he did so with his
outer self, his Nefesh Behamis. Until then, his Nefesh Behamis was simply a reflection of
his Neshama, the outer garment. But now it gained its own independence, and was
therefore separated from his soul. He therefore felt naked — i.e. felt a lack of integration

Mrs. Manelson continues: | have a friend who got all dressed up to take her comprehensive
exams for her Master’s degree, ... [saying] 'Remember the book Dress for Success? Looking my best helps
give me the confidence I'm going to need to ace those exams
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® Akiva Tatz, Living Inspired pg. 118-119, see there all of chap. 11
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between his Nefesh Behamis and his soul.! So, now he had to wear clothing, to cover
what was now being projected by his body — the spiritual distancing of the sin®. 9y N>
— garments of flesh. 7w is also the letters for Iver — a (spiritually in this case) blind
person. The body was now a rebellious garment over the soul — (7)1 - rebel, from 72 — a
garment — i.e. the body)’. The correct relationship between the body and the soul was
disturbed. He then needed a new set of outer garments to reflect his inner spirituality4.
This clothing came to hide the outer superficiality of the body in order to restore the
focus on man’s core spirituality. The words mv5 — a garment — means a cover’. Hence
clothing came to restore the balance between body and soul. It became a part of the
permanent reality of man.

In the post-Cheit world we see the nakedness of an animal as highly appropriate,
that of a baby as cute, that of a ten year old as inappropriate and that of an adult as
threatening and illegal®. The more spiritual our expectations, the more we associate dress
with that person. Even after n>wn will come, the concept of clothing will remain: n»nn
oonnn will take place together with clothes’.

NNIPI NI DTN NN WO H9I3 7PN NPYNIN DTN RON DNP 2 PO - 0 Yy R"9 NNIYYY AN YW qONDIN !
DN DYIPY XD W 1IDI...N7DN 172 NIDNN VO NTIR NONYI NYN NNIND

1IN DNY WP MIND NDY 1IN DD DHPY 2D YT DAY DY MNPIM : 1) MPYKII 2
NIDYY NIV WD 17 °

.N5Y YINNA NIN NPV NXIT PYNI RINLPYRIN DTN RON NN : 116 9T 2N ITONND AnO5N0 4
NIDYY NIV WD 17 °

® Gila Manelson: “My neighbors found it gloriously entertaining when one of my children, then a toddler,
innocently showed up at their front door straight from the bathtub. If the same child were to repeat that
behavior at age ten, however, | suspect they’'d be less amused. And if the visitor were an adult, they’d
probably slam the door, lock it, and call the police.”

“... A dog can trot around au natural without offending or even being thought of as “naked,”
since we understand ... that an animal is not much more than it appears to be - an essentially physical
being governed by its instincts. Because a baby’s existence is similar to that of an animal, no one blushes
at the sight of its bare bottom; at the same time we do call it naked in recognition of its human potential.
A ten-year-old, however, is considerably more than an animal ... and a twenty- year-old even more so -
which is why an adult who parades around without clothes isn’t called cute, but an exhibitionist.”
(Outside/Inside pg. 26, 27)

733/8) 120 Rav Dessler 3rd 7on, pg. 41. However, according to the deeper understanding we bring
immediately below (according to the qoxn on the NnYw 1aN), the idea of clothing is that one’s outer self is
in harmony with and a reflection of one’s inner self. According to this, Adam HaRishon also had o>7)3, in
the form of his mnan va). Therefore, the type of clothing that is being talked about concerning n»nn
o>nnin does not mean clothing of the sort that we wear today, but rather akin to those worn by oTx
NONN OTIP NYRIN.
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The sons of Noach, ow and no who were both rewarded nTn 75 nTn for their
msn of using clothing to cover their father's nakedness'. Dw was given the mxn of XY
— which implies the garments that they hang from as well - while no was given the
covering of burial®. Each was given a reward that they could relate to. Dw was given
YN, because TNWN is a reminder to keep the myn ¥ n. The outer clothing now
became a p1wn for the totality of spirituality. For the purpose of clothing, the gift of ow,
is not just to cover the body, but to alert and direct us to the spiritual beauty of the person.

Clothing, then, is a powerful force, as it can be used positively or negatively.
This is why the Hebrew word for a coat, 9y, is related to n>>yn, the abuse of holiness (
w1pn). Similarly, the Hebrew word for garment, 73, is related to n7»3, treachery and
deception. When clothing is used to make false associations (a 9¥p) of inner and outer
realities, it leads to untruth (Wpw — same letters). Clothing misleads when it becomes the
focus, an end in and of itself, instead of being used to serve some deeper reality. Thus,
19,9 NUN was left holding qoy's garment because all she saw was qO»'s external
beauty.

Hence, it is not surprising, that Aharon HaCohen’s clothing was an actual vehicle
of sanctification - the means through which he was sanctified to become the Cohen
Gadol®. The verse says: And you shall speak to all who are wise hearted, whom I have
filled with the spirit of wisdom, that they may make Aharon’s garments to
consecrate/sanctify him, that he may minister to me in the priest’s office’. The verse
states that it is the garments themselves that sanctify and consecrate the Cohen.

This idea of a garment to cover the externals in order to focus on and affect the
internal spiritual reality is applied to both Mishkan® and to the Temple itself. The Beis
Hamikdash was hidden by the hills of Jerusalem, surrounded by an outer wall. Within the
Beis Hamikdash were chambers within chambers. The Kodesh HaKedashim was only

DY YN NYNWND NN NI OV NP (D) ... :XIND PN MIYD T PIAN MY NN WID 2N DN X2 (19) © YR !
1IN ND DPAN MY 7NN D229 0PN MY NN 1IN 1 INK 15921 DIV DIV

N AN MNP NORMIY DY HY 12D (¥ PITNID) NP KON NP NI PR - N9 DY NP (XD) L Y7wH2 DINN g
.92P OV DIPN INY INNX (VD IRPINY TNV 120 NNIPY 1T NN THINON HY MHVY 131153 oY

3 However, everything has an equal and opposite potential: the greater the potential for nwytp the
greater the potential for nxmw. Therefore, clothing can be used to deceive, to show an outward reality
that does not have inner dimensions.
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visited by the Cohen Gadol in his special clothes on Yom Kippur. All of this is an
extension of the idea which the Bigdei Kehunah brought out'.

Therefore, the effect of clothing is a central idea in Judaism. Even very poor Jews
strive to have special Shabbos garments, and the Peleh Yoetz encourages people to
follow the Ari in wearing four white garments on Shabbos’. And the source of this is
none other than the clothing of the High Priest on Yom Kippur’.

When Mordechai was praying for the plight of the Jews, Esther sent him clothing
to replace his sack cloth. Esther felt that the only way to save the Jews was to draw from
a very high, hidden spiritual level, and for that one needs clothes’. One cannot access
deep spirituality unless he creates the type of clothing that will focus him on the desired
spirituality.

In fact, the deeper the spirituality, the more hidden it will be in this world, and the
greater the role of the clothing. A Talmid Chacham wears an extra long garment,
covering even the shape of his bodys. And it is for this reason that the Cohanim — who
connect the Jews with the hidden spirituality in this world - require special clothingé.
Their clothing was like a guide, an initial impression which would lead the people in the
right direction’.

ATIAYN NPAY NIIY NN 1T NN A DNNNA NVOY ¥ [RODITIND K NI 12TAVIT] : INmwn ow
NVYY N2 PNIN ROV WM 1Y 20 DN OYWIP (NP DWNN) v’NI1) NMIND TINY YIPNn nNd°aa [NDON]
(7290w NYPM 177 TMYYNA DY ¥I) 17N DMNINNN

D) NN IV NN ,MHVN ITY N DIN .NIYD ¥IATN 1D ¥ DNV MY 1PN ONIY DIMIUN) : YD Ny N99
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(See further in the Y™mwn ow there, continuing that »>79n did not accept her claim, but that after she had
taken care of his objections she returned to her 7511, as indicated by the wordsnoon 9nox waom.
(D»DI2DY N7 MXN NIN ) NIV MDD XN P, 723D YIAN 1PN DX0IIN >

R. Beryl Gershenfeld: Because of his Torah, the oo5n nbn is much deeper than the average person.
Therefore, his extra clothing of my»y announces to everyone that they should look further and deeper

than normal
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And, if that was true of the regular Cohanim (V71 yn2), it was all the more so for
the High Priest. Through the Bigdei Kehunah, Aharon was nothing short of a tikun of the
PWRIN DTN VN — the source of our needing clothing to begin with. ' G-d ordered the
Jewish people: num>o nwyn NIX N5 — a Tikun for those same 7y nmM> of Adam
HaRishon and to turn them back into 79 nm>.> Aaron was first sanctified with the yw
whp nnwn — the holy oil of sanctification. This too was a garment’ — a garment that
purified his body and therefore was worthy of covering his soul!

(G-d says to Moses, 78 DX YN 29PN NN — And you should bring Aharon
close — even as G-d gave a general command that — (0 X)) 7Y DNMINA P RO DTN I
— no man can be in the Ohel Moed (together with Moshe). This 07X — says the Shlah — is
referring to the First Man®.)

If the clothing of the Cohen Gadol is meant to be a tikun of the sin of the First Man, it is
not astonishing to hear then that the source of clothing originated, in fact, from the First
Man, the very same clothing that fist covered his body. They were then passed on to
Nimrod and then to Eisav, who, as bechoros, inherited the Kehunah Gedolah. They, too,
did not correct the situation until Rivka dressed Yaakov in these Bigdei Kehunah ( npm
APY NN WIAM D) WY M1 NN NPA9) in order to receive Yitzchak’s blessings. Yaakov
was to finally correct the situation’, but only for his own life — hence the clothing began
to emit the fragrance of Gan Eden (»m2a n» nx n9). Later Vashti was to attempt to
undo this by derobing all of the Jewish women, but Esther again corrected the situation -
ma97 Anox wasm.° Every time there was inconsistency between the body (the clothing)
and the soul, the Satan tried to take advantage of the situation by infiltrating the clothing
that surrounds the soul’.
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The ideas of the priestly garments have a powerful contemporary message. The
contemporary lack of dress codes reflects the loss of the dignity of man. Hats are no
longer worn on special occasions and casual clothing is more and more acceptable in the
work place. Sweat pants, baggy shorts, T-shirts or sweat shirts with inane images or
stupid one-sentence philosophies written on them; garish sneakers and the baseball cap,
made ridiculous by being worn reversed, round out the profile'. All this before we even
get to immodest dress! If clothing is meant to draw one into the inner man, we are drawn
to ask what kind of inner man we will find under clothing such as these.

In defiance of this picture, the Bigdei Kehunah Gedolah are refreshingly T125%
 mnonb- regal garments®. Aharon and his clothing set the example and showed us the
way. For the Jews are nothing by a Kingdom of Priests. And the clothes we wear ought
to show it!

! Based on an article by Ned Crabb in Reader’s Digest
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1. The Golden Calf

The reading of Ki Sisa has unusually long portions assigned to Cohen and Levi,
and then shorter portions thereafter. It is divided this way in order that a Yisrael will not
be called up during the reading of the Golden Calf.

It seems incomprehensible that this holy people, who had just spoken with G-d,
should think that a piece of shaped gold — taken from their earrings — was actually the
force that took them out of Egypt!' So rapidly did they sink, that Rav Hirsch understands
that they had really never raised themselves much above this base idolatry to begin with?.
This people bore with them massive contradictions — the ny7T 97 - that according to the
Ibn Ezra, were to die with slavery in their blood. But, the contradictions are but two sides
of the same coin. Their spiritual peaks led to their great passion to channel their spiritual
energies inappropriately. Maharal points out that the Chet HaEigel took place just as the
Luchos were half in HaSh-m’s Hands, so to speak, and half in Moshe’s. At this point,
when Klal Yisrael were at their highest spiritual levels, it was necessary, in order to
maintain their freedom of choice, to provide them with an equivalent counter Yetzer.
But all of this proved too much for a nation that had been artificially swept up to spiritual
heights, to yet integrate the experience”.

Let’s see: The Jews at Sinai were so elevated that their bodies were holy like their
minds. They had stated ynwn nwy) — we will do (an action of the body) and then we will
understand’. Parallel to that, they not only heard G-d’s Word at Sinai, but they also

DYINNN DNININ WX NI DNMNINRI P IWN 3NN D DIWNOYW DYV WOV PN : T 20 MNPV 171 !

*Rav SR Hirsch (x 29): ... People were at such a distance away from the truths and the demands of this
Torah, that it is quite impossible to think that this Torah could have been produced, as other laws and
other religions have been, by the people living at that time, as a product in accordance with the idea of
that age.
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received physical Luchos'. The letters inscribed on the Luchos were a not a separate
kedusha like in a Sefer Torah?, but were engraved into the physical stone.” Similarly, the
Torah was so inscribed and integrated into their hearts that they naturally acted in
harmony with its ethos and its dictates’. nwy) — we will act in perfect harmony with G-d’s
Will’. After their sin, the Midrash says, they lost their level of nwy) — of their holy bodies
— and retained only their holiness of 93w — their yn).° The Luchos got broken - Moshe
saw no way of keeping them’. And a new history of the Jews unfolded.

The Jews had understood that an intermediary between them and G-d was a critical
element of their Avodas HaSh-m®. When Moshe delayed (per their calculations) his descent from
the mountain, this triggered their need for some substitute - 1395 199> qwx .’

“The erroneous idea that Man can make, may make, must make a ‘Moses’ for
himself'... — these are the delusions which from time immemorial have dominated the
non-Jewish world, and which have engendered both crude and spiritual fetishism'" ... for
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Y1bid. pg. 604
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them it was not G-d Who had brought them out of Egypt by means of Moses, but it was
Moses who had been the means of making G-d accomplish that work of redemptionl.”

Aharon was facing a confused people with a whole host of opinions of what to
do’. Amongst them was a violent mob’ that was determined to have someone or
something very holy that would contain the same force which G-d used to bring them out
of Egypt®. If a Chur cannot match a Moshe, then he might well bring them down. He
must either get out of the way or be killed®.

This group saw that the safest bet to guarantee their future was not with a person
but with a model, a structure they would make to bring down pure holiness®. This
holiness would represent a Koach Avoda rather than a Koach HaTorah’. The Kuzari
points out that the basic idea of having the Ananei HaKavod, the Aron, or other
intermediaries to turn to in order to reach G-d was not so radical, in fact®. It was, he says,
NN NTAYY Np. After all, they reasoned, if there would be a person who could
understand all the details of the creation, all the way up the heavenly spheres, it should be

'Rav Hirsch, Ibid. pg. 605. However, at no stage did they confuse Moses for G-d, y'n:
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*Rav Hirsch, pg. 602: 1NN 9y Dyn Y9N : 9y Ynipn to gather in masses against somebody, to overpower
somebody by a mass gathering. The expression occurs twice: in Numbers 16: 3 and 22: 2 — the first against
Moses, the second against Moses and Aaron.
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possible to intuit the elements of a Mishkan-like structure'. And, they were not relying on
their own daas — they approached the holy Aharon HaCohen to produce the structure for
them®.

This structure is not to be another god3, but another Moshe Rabbeinu* - a tangible
way of perceiving G-d, not radically different from building a Beit Knesset or
recognizing G-d through any aspect of nature’. In the end, it was Aharon who chose the
form of a calf “to keep the error within the bounds of this semi-defection; ... for ... cattle
represented no directing force but a serving one. And in choosing a calf and not an ox,
Aaron expressed even this force in its weakest aspect.”®

But there is another view. The Eigel was chosen as a symbol of the 7w which
Yehezkel revealed to us on the throne above. This is the y7n n7H — that attribute of
justice. And gold is just that metal which represents this P71 nTn.” Surely these could
facilitate kedusha into our midst! (And, just to be safe, N30 MMONY Nx-— for they did
not know which form would be the most effectiveg.) All of this was but to be an aid to
direclt0 them to holiness’. But it ended badly — for they came to serve the means as an
ends .
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*Rav Hirsch, pg. 607
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®Being that Aaron was one of the greatest Sages and Prophets who ever existed, he inserted much
wisdom into his choice. Hence:
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As close as the Yy came to the idea of the yown, it was a product of man’s
creativity alone. And reducing G-d’s wisdom to only that which man grasps is hardly a
good idea! (See note ') Man might come close; but it is not good enough to be close to
the truth when serving G-d. A millimeter is a serious distance away. This millimeter was
the difference between the Mishkan and the Eigel.

In the building of the Mishkan, the Torah stresses again and again that Betzalel
and his helpers built it exactly according to specification®.

Does this mean that man achieves spirituality only when he follows instructions
like a robot? No - on the contrary. It was not the creative urge itself which was
problematic. After all, the Mishkan relied on just such human wellsprings. The Torah
makes a point of telling us that different people gave to the Mishkan from different
voluntary motivations® - 7 nmAn. There were 015 w3 and who were “n1) AT, >1°
15 — those more generous of heart and those more focused in their giving®. As a bunch of
ex-slaves’, hands roughened by their labor® - they had only their great passion’ and
instinctual wisdom' to offer - 129 Wwy 9wN 95." It was the passionate committing of their
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hearts to do the seeming impossible that opened them to the Divine inspiration that led to
them knowing what to do’.

The problem with creativity is when it becomes an isolated value, and certainly when it
becomes a supreme value. Right or wrong, the Jewish people had what they saw as a
legitimate problem. But then, instead of turning to G-d or even to their great leaders, they
took things entirely into their own hands. The need to express oneself in a unique way at
all costs, even at the cost of truth, is part of the disaster communicated by the Cheit
HaEigel.

The reason for this is not only that the greatest of men’s minds are but puny
specks in relation to a G-d-given Torah — men who play G-d — even if only to serve their
G-d — will only serve to underline human limitation.

But there is more. Man’s ability to achieve good hangs by a thread. Without G-d’s
help, man will surely fall into his own cesspool of distortion, if not down-right evil’. The
Eigel was man’s attempt to do spirituality on his own — to create his own means of
reaching up to his G-d.

And look at the downward spiral this caused. Because men are all different, they
will never agree, for long, on what these means should be. The Cheit HaEigel caused an
enormous rupture in the unity of the nation, with all kinds of groups with differing
opinions (see note *). And why was this so disastrous?
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Eliyahu Ki Tov, Book of Our Heritage, vol. 3, pg. 196, par. Beg. ‘After the calf emerged’:

The few who had been fervent devotees of idolatry instantly relapsed into their idolatrous habits.
They were warned but remained unshaken.

Others, more numerous than the first group, had retained an inclination to their earlier pagan
habits, but had suppressed that inclination through the overwhelming effect of the awful Stand-at-Sinai.
Now their old inclination was awakened, and they rejoiced from the sideline, as they saw others engaged
in idolatrous worship.

Still others were stunned into total confusion by the terrifying sight and they began to ridicule all
the other factions, both those who worshipped the calf as well as those who remained steadfast in their
faith in G-d. This group said, ‘All the conflicting views are of equal value.’

There was also a faction that remained steadfast in their faith in G-d.

... G-d represented, as it were, the actions of all the factions to Moshe, as if they had all fallen
into idolatry. For even those who were zealous in G-d’s behalf against the others, were it not that even

-97 -



At Sinai, Klal Yisrael had become a total unity'. Each Neshama contributed one
of the letters of the Torah, and all these letters then combined into one Torah. The Zohar’
tells us that the word YN stands for the words:

Sﬂ'ﬂﬂb NPNIN NI DOVOY v
There are 600,000 Jews who stood at Sinai.

It was the combining of each individual mnw) into the unity of the Jewish people
which allowed for the Torah to be given. The Torah had to be given to man, and each
Jew contributes to the structure of that ‘big man’ that is Klal Yisrael — with its arms and
legs and heart®. Sinai built on this unity and led them to an even higher concept: When
G-d said »2 at Sinai, the Jews understood y725n 17w PN and hence the total unity of all
of creation’.

All of this was lost with Ywyn xon. At that point, Klal Yisrael no longer
recognized the unity of all creation®. At the moment when man tries to be a creative
individualist instead of a unique letter of truth, his need for creativity becomes a selfish
and self-serving end and the remarkable unity of the Jewish people gets broken up. (And
hence when Moshe gives them the Mishkan as an atonement for the Cheit HaFigel it is
through nwn Ynp», the gathering together of the entire nation to recreate that unity ’.)

they ascribed some reality to idolatry they would not have lost all hope for their brothers. They would
rather have seen the wildness of the multitude as a wildness of children whose teacher is temporarily
absent. For, is there any reality in idolatry that might enable it to eternally uproot a holy people from its
holiness? ...
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> At that time, the Jewish people understood how the myriad details of the world interrelated to create
one creation. Just as the creation started out with a Klal, Bereishis Bara, and then went onto the details,
so we work backwards, taking the details and tying them back into the Klal, the unity of the creation.
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The truth be told, it was only some of the weakest in the nation (little more than
3000 out of 600,000 — 0.5%' - and these in turn were of the Eirev Rav) who began to
mistake the means for the ends. In no time, there were some people engaged in full-scale
idolatryz, with whatever good intentions”. They simply thought that G-d has bestowed
His force on a multiplicity of intermediaries’. The Golden Calf was but a symbol for this
force, and not the force itself’. But all of this was excluded by the second of the Ten
Commandments — There shall be no other god 39 5y — in front of Me. 95y —even if it is
something which you believe that I, your G-d, have bestowed, such as the vw1pn N of
any6human or some aspect of genuine holiness — you may turn to none of these instead of
Me".

We know that this idolatry was so very close to the truth from the fact that G-d
Himself had to clarify for Moshe that in this act lay the seeds of later destruction’. It
might even be considered appropriate in some modified form in a different era, just as our
making special houses (batei knesses) to worship G-d all over the world might have
seemed totally inappropriate in a different era®. But give the ill patient powerful medicine
for the9 wrong disease, even if some of the symptoms are the same, and you kill the
patient .

!If we count the entire population, it could not have been more than 0.13%

The Gra says it was only 600:
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MOSHE SAVES THE NATION

Moshe arrives on the scene and the people immediately scatter, docilely watching
him destroy the Calf." This is hardly the stuff from which revolutions or new religions
are made! They had wanted their Golden Calf to be their Moshe, but the moment the real
Moses arrived, they immediately returned to their true faith.
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Eliyahu Ki Tov concludes®: No generation was so unlikely to commit this
transgression as was that one. .... Why then did He Who foresaw all the generations,
bring it about, as it were, that these great sins should be committed by the Generation-of-
Knowledge? It was to teach a way of repentance for many.

Even before Moshe’s descent, G-d had informed Moshe that He is going to
destroy this nation* and the most urgent and dramatic appeal in the history of the world
takes place’. We know the end of this story:
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Just look at the dialogue that takes place here: When G-d sent Moses to redeem
the Jewish people from Egypt, He referred to them as >ny — My nation: 1235 nny
DNV M2 PY NN NN NYI0 DN "[nb\vm.6 Now, he told Moshe — 9y nnw » 79 70 — it is
your nation which has become perverted.” Moshe Rabbeinu doesn’t accept this: 7 09
79v3 798 NN — why have You unleashed your anger on Your people.® And indeed, G-d
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*Book of Our Heritage, vol. 3, pg. 200

NYYRI DIONY DN AN NN OY NN DAY (3) : NIN §IY WP DY NN NN DY NIX PTPNI NYN IR N IIRN (V) 29 N
(VYT ONY TN

SIPIN T2 DITY NO2 O8N NIND DN WX TAYD TAN 1IN /1) D09 TR PPN /N N9 DX VN HNN (N0) 2 >

YN JY DNINY TON PINN W NNTRN M9 HYN DNIOYY 031N DNNX HIND DRININ NYI WIND DINN 1NN 11D (1)
951 ©HYN 29155 DIYIT NN NAIN ONON 12TN T2 ONY NYIV) UK TTIY DNIWD) PRYY DNIINRD 997 () : THyD
1 DOYY 1NN DOYIND INNR ININN IR NNID YIND

3 mnw °
: DYINN NIND TPOYN AWR THRY NNY YD T T2 NWN DX 77927 (7) 29 Mny 7

T2 91T NS DMINA NIND IRNIN AWN THYD TONR 1IN 7T 102 IR PPON T M9 IR NYN SNN (X3) 29 Mny 8
(PN

- 100 -



accepts this, for the verse we quoted above states 2949 MWYS 727 WX NYIN DY T 0N —
and G-d relented from the evil which He has stated to do to His nation'.

Moshe himself, a great but mortal man, ironically achieves his greatest experience
of G-d through this incident. Sensing a unique opportunity, he asks G-d to show him His
full Glory®. This request is in fact impossible’, but Moshe gets to see G-d’s back, the
highest level of G-d-experience possible by man on this earth. The point is, though, that
it was just the great sin of the Jewish people that led to the new heights of Moshe's
relationship with G-d.

THE AFTERMATH

In the immediate aftermath of the Chet HaEigel everything seemed to return to
normal. The manner continued, as did the 7250 "y, * and we got new Luchos’. But, it
was not actually so. We lost the Sinaitic Tikun of the yYwx1 ©TX Xvn and to this day, we
never resolved that. We exposed a spiritual weakness which lent itself to little fragments
of Eigel-punishment every time we back-slide.°

The tragedy was that »»© 90 T0yn was a completely successful attempt to correct
the impurity caused by the first sin.” We were then in a position to go immediately into

vt
S 7729 IN NI INAT NN (M) 39 2

2N DTNRN NN KD YD 29 NN NNIY Y9N R XN (D) KD 3

NYND 0NN NITYY N9 ,0MNINDHY WRD TINYY DYDY 7210910 PYN K9 DY 9Y NTIYN B0 POY K - 18 N »M°
MY ONY VI ,DNIYNY Y9910 TN TN ,N7Y IYH T2W WX NIMDN MWD NIN ,0NY MIN IWR MONON 9N NNNX
NINN XONN ONY 995 7 ,0NYNRID DNIAN NMMD

NN5N YY PN YN DTN IR NNYN DY YNNI ONIYNID DNIN NN MY T2 HDI NYN IR /T NN X T2 Mnv >

DN THY NYY R YWIN) () : 9NN WX DY DY YD NN D 9N IN 9722 7O 9922 1) 7P (2) 1NV IWNR DIYRIN
YN DOWN DNIYNID DNIAX NNY MW DO (1) : NIND 1NN DI YN WP DN 1PN XN DY 0N 992 NP ON WK
1DNAN NNY NIV 1T NP NN T MY TWRI M0 I IN DY 9paa

NON ONYY INTPN YTPO O TIAY T27 YININ N TV YNI2T IWN DN OV NN NN T2 NNV - 19:29 MY e

12 VYN ODY INTP ONMIY DIPYHY TIPANYI DR THRNY TN DMYIVI TON OINYIY NNY - 1M TP DY W)
: 259N 1Y PIYION NP N2 PRY HRIY DY IR DNYID PRI MY INY DY 130 PYN

DYIVY 52 Y DMN PV ST DIYIINR I T /D 121 NN DNN TN NN KXY - MY DOYIIR (3D) T 127101 7w
T NPT INOY LIV DR WYYNY 13D DXDIINN MDY NHTPY 97YNY YD NI NNYNT MV DVY 595 Py
DNNLN DPYY NTP DN YTPI DY (2D NMNVY) IINIY INT DNND RINNNY TY ONY PRNNY NON NIWNNI
2195 MV NXPN DNMN PINI ONY AWM NNYN SY) D)y DY MY SNV DINY RI) DPNMNY DX INUN /NI IRD GN)
: DYIVY N2 HY DNIN INND DOVY MV 10DV

DM NTIPAN N2 PRY NTIP T2 PRY NIYNAD TNTY MNY DHYN YWY 1Nnd - NINWNRY (V) 115 2> 927101 M'Y)
DY) N2 PPOIYN Y3 /RNVN N9 TD 12 PPDIVN D5 XNVN ZHIYNY DY N ONTP TP D1 (219 MNY) NNV
2D IRVNN NIY 9N RNV INPIY T /N DM 9 Y I (DY) NIV 1IN INVIV

NOW 9T 95,11 9272 1P ROV ,NNY DNY SN IX - 0V - DNNVN OMYY MNTP YTPS DY (T9) 20 VW N5
NN NN - 1IANT INIRY DTN INY DT D) TIPAN WYY RONN DNIDY TRPANYD RONY 1D DX YN ,XONT 19D
:TINY TPYYY NN D) TOY TIPORY NIN DINNN XOY 3T NY ,PDIN DX DA, MUY POIN Row 10t 95 1

wnIn Sv XD Npos’

- 101 -



Eretz Yisrael' and to bring in the Moshiach, who would have been Moshe Rabbeinu. This
attempt was destroyed by the Syn xvon. Sayn 8on had the same effect on us as did the sin
of pwnIN o7N. It destroyed the Bris we had with G-d?, as reflected in the broken Luchos.
(Moshe broke these luchos because they were no longer relevant to a people who had
thus sinned.’) It led to generations of paying for this sin, to this very day”.

On the one hand, this was a devastating end to the cumulative efforts that began
with Avraham Avinu. Death was once more introduced into the scheme of things,
necessitating 0 nNN mnn°. On the other hand, we were still better off than after the
original Xvn, for we now had the Torah, which we have never lost®.

No subsequent effort ever resolved the legacy of 9y xvn’. Perhaps we will only
resolve this as an immediate precursor to the Messianic Era®. We came so very close to
total purification during the period of Shlomo HaMelech at the time of the First Temple9.
However, we lost this level and fell so far that we have found ourselves, with one brief
respite (% 1™73), in a state of exile for over two and a half thousand years'’.
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®This would get us back to the level of Adam HaRishon before the xvn. (See n /o 9 ya 87N 7T 77).
However, with respect to the necessity of death and all that entails, the legacy of the xvn will only be
resolved once onnn n»nn will take place. (v o bw)
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Luchos Shniyos reflect the new, post-Eigel realities. Rav Hirsch' explains that
since the Torah is visible on both sides it is in and of itself a lesson to correct the
mistakes of the Yy. "If the same Law ... is visible on both sides, if the Law presents itself
all the time equally to Moses and the people ... the people can read the Law to Moses as
well as he can read it to them. So that even if "this man Moses" disappears, the people do
not require a Moses; the Torah presents itself at all time directly from G-d to every
individual."

'pg. 619.
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1. The Creative-Discipline Interface: The People Behind the
Building of the Mishkan

The Cheit HaEigel had left the unity of the nation in shreds'. So many different
factions and opinions broke out”. The Mishkan came as a tikun to this’. The 39 Melachos
of the Mishkan comprised the roots of every action imaginable, and connected them back
to the Creator — the source of all unity4. Hence, at the beginning of our Parsha, we read
that Moshe gathered the nation — nwn 5nNp*: he gathered them from their fragmented
post-Eigel state by allowing each of them to participate in either the materials or in the
building of the Mishkan.

At the end of the process, in »1p9, the verse says that the Jewish people (as a
whole) completed everything that G-d commanded - "7 MY WK 993 x> 1 wyn.” In
fact, only Betzalel and the 25 »»n5n actually made the Mishkan, while others contributed
materials®. But, the Torah is telling us here that we are all one — what Betzalel did was
considered the doing of the whole nation’. We cannot do all the Mitzvos directly
(different Mitzvos relate to Cohanim, Leviim, males, etc.), but, as a nation we can®. So

MTNND DN DV LIV XVNN MY NANL YD ... NI YN HNPN [3799N] NN nov’

2 Eliyahu Ki Tov, Book of Our Heritage, vol. 3, pg. 196, par. Beg. ‘After the calf emerged’:

The few who had been fervent devotees of idolatry instantly relapsed into their idolatrous habits.
.... Others, more numerous than the first group .... rejoiced from the sideline .... Still others were stunned
into total confusion by the terrifying sight and they began to ridicule all the other factions, both those
who worshipped the calf as well as those who remained steadfast in their faith in G-d. This group said, ‘All
the conflicting views are of equal value.’ There was also a faction that remained steadfast in their faith
in G-d.
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too 7195 ¥ NanNY — Tm>d: for in the well-being of my neighbor I am taking care of my
own as well - he is but a part of me'. The Mishkan was the great unifier!

What was remarkable, is that this Mishkan which contained the full range of
man’s creative actions, (the man>1n vVY), could be built by a slave people2. How were they
able to express such a high level of sophisticated craftsmanship? Goldsmithery, technical
embroidery etc., are highly specialized businesses. Where did a slave people, whose only
freedom was in a desert, learn of such things?® Clearly, something mysterious was going
on.

There were three kinds of people involved in the Mishkan:
1. Those who contributed materials

2. Those who participated in the building

3. The two leaders of the building: Betzalel and Ohaliav

With respect to all of them, the Torah stresses that the qualities that were
motivating them were drawn from their hearts. They are 25 >27) and 25 »5n.

1. THOSE WHO CONTRIBUTED MATERIALS

The giving to the Mishkan modeled for all time Jewish support for Torah, chesed
and other community institutions. HaEmek Davar learns from here an early source to the
giving of a tenth of one’s income”.

At the beginning of Parshas Trumah and again at the beginning of Parshas Naso,
Rashi tells us of 3 types of Trumos’. The donations for the Korbanos and the Adanim
were fixed obligations, while that for the Mishkan, with which VaYakhel deals
exclusively®, was voluntary and unspecified'. At a simple level, this reflects the fact that
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people are always much readier to give money for a building (the Mishkan), than they are
for running costs (the Korbanos) or for things that are less romantic and dramatic (the
Adanim)z.

The women had resisted fiercely in any participation of the Eigel and had Rosh
Chodesh to show for it’. They now showed that their earlier refusal to give their jewelry
to idolatry was not rooted in possessiveness or materialism, but rather in true motives of
loyalty to G-d. For now, when it came to the Mishkan, they gladly and generously parted
with their best rings and necklaces”.

The Torah calls these people by various names, people who D2% wwy > and who
are 017 Mam, 15 >>7Y. The Malbim® distinguishes between a Nediv Lev and a Nediv
Ruach. Lev, he says, is the organ that motivates to action, while Ruach are the thoughts
and imaginations a person may have about an issue. There are those, the Nedivei Lev,
who may not have a mature concept of giving, but are nevertheless generous because it
doesn’t hassle them to give; they may even enjoy giving Tzedaka. These are the gvirim
who give to people they like, without always even knowing what it is they are giving to.
Others, Nedivei Ruach, are more focused donors: they need to understand more deeply
the project they are giving to before committing.

Both kinds of people got involved in the Mishkan’. The key for both, says the
Ohr HaChaim, is that they are voluntary givers. It was a "7 mmn. The Mitzvos of HaSh-
m are designed in such a way that physical actions lead to new spiritual heights — but the
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condition is that it be done as a purely voluntary act, an act that represents total desire and
commitment on our part'.

But, it was not just some material goods that they were donating. Each Jew gave
that which was most special to him — which really spoke to his guts and fitted his
character’. These were the hardest things of all to give up on’ — but that is what it was all
about — channeling all these energies to holiness. Hence the wording NN DoNNN NP
5 * (and not »n) — that they should take from something that speaks to their essence. By
giving that over, it was as if they were sacrificing themselves (oonxn).” And hence too,
the verse states, NN>2> 12D 27 Y5 — every voluntary of heart will bring it instead of the
expected 1 NN NN N>, For the it that was brought was, in fact, their own hearts®. This
is why the Torah brings in great detail the gifts of the males’, of the females® and of the
Nesiim’. For each one dedicated their midah of love to G-d — the physical thing that
spoke to their soul'’.

2. THOSE WHO PARTICIPATED IN THE BUILDING
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The Torah calls the men and women who built the Mishkan 25 »nan’, people who
are filled with nnon M~® which the Ramban explains as 25 >Nwy’. They are called the
latter because they lacked the technical skills to do the work, and there was no one
around who could teach them. They were a bunch of ignorant ex-slaves® with rough
hands unsuited for the fine work necessary to volunteer for the building’. They had only
their great palssion6 and instinctual wisdom’ to offer. Yet somehow, they found within
themselves the means to engage and complete this highly professional work®. These
people succeeded mysteriously, with G-d’s help. According to Kli Yakar, Moshe

Rabbeinu bestowed upon these people from his great wisdom’.

The verse tells us:
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HaEmek Davar tells us that the key here was 115 v qwx Y5, It was the
passionate committing of their hearts to do the seemingly impossible that opened them to
the Divine inspiration that led to them knowing what to do'®. And indeed, Jews have been
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doing impossible things ever since, building Jewish communities and institutions under
conditions that seemed sheer insanity.

The leader of this was Betzalel, Chur’s grandsonl. It was Chur who had jumped
in to give his life trying to stave off the Eigel. The Mishkan in turn, came to atone for the
Cheit HaFigel and hence for the death of Betzalel’s grandfather (which is why his lineage
is mentioned back to there, while Ohaliav’s is only mentioned back to his father). Chur’s
father, in turn was Nachshon ben Aminadav, who had jumped into the Red Sea before it
split. This was a great family indeed. But, the key was not just Betzalel’s willingness to
build on his glorious spiritual heritage, but also his desire to share this with and empower
others - 1151 1M MM,

How, then, did Betzalel master all of the crafts necessary4? Even a master
goldsmith, with all the tutoring in the world, does not master silver, copper and weaving’.
The Torah is telling us that we are often faced with seemingly impossible tasks, but if we
are passionate enough and committed enough, we will come to see our impossible dreams
realized. And sometimes, Meshech Chochma teaches us, we have to jump in. Self-
sacrifice of this sort does not take well to too much pondering. Nachshon, then Chur, and
then Betzalel teach us that if it is clear that it has to be done, our impossible leap over the
abyss will reach the opposite side®.

In contrast to this enormous outpouring of creativity, the Torah teaches us an
unusual thing: in the building of the Mishkan, the Torah stresses again and again that
Betzalel and his helpers built the Mishkan exactly according to specification:
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* “He will be able to devise plans (or weave designs — Rashi) as well as work in gold, silver and copper, cut
stones to be set, carve work and do other work.” (Shemos n-7:9)
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This emphasis reaches its peak in Parshas Pikudei, when the words 1 my qwN5
appear eighteen times!

In fact, this was one of the big differences between the 20t Yy and the own. As
close as the D)y came to the idea of the yown, it was a product of man’s creativity alone.

3. THE TWO LEADERS OF THE BUILDING: BETZALEL AND OHALIAV

Betzalel and his partner Ohaliav' came from opposite tribes. Betzalel came from
the tribe of Yehudah, who led the tribes, while Ohaliav was from the tribe of Dan, who
walked at the back of all the tribes. Dan was the “nnnn 95 qonn, the gatherer of all the
camps. Dan Jews were those who went in search of their brethren who fell out of the »y
7257, and got them back in again. The Mishkan was to be built by a leader from the
front, Betzalel, and a leader from behind, Ohaliav. This was to ensure that the whole
Jewish people be embraced by this great and holy thing.

In a most unusual step, G-d called upon Moshe (and hence us) to take special
notice of this remarkable person, Betzalel:
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And Moses echoed this to the people:
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Look at this wonder — whom G-d has filled with a ©5x M1 to know all of this.
And the real wonder is that G-d foresaw the needs of all the generations and His Divine
Providence caused such a person to be born in that generation My WX MNTN KNP
(T Nm - a person capable of becoming this Yx9¥2." G-d, says the Midrash, showed Moshe
“the Book of Adam HaRishon” in which Betzalel appeared and this was nx1 —“See, I had
(already then) called someone in this generation by the name Betzalel™*; or “I have
called him, using the emanation from my ineffable name (ova), Betzalel”® 9N981 — he
whose soul was designated and inscribed at the outset of creation to sit Y 982 — in the
shadow of G-d, and hence have the abilities to create the Aron, which is the shadow for
the Written Torah, and the ©»2y75 which in turn are shadow for the Aron.*

The Gemara learns that the appointment of a ©)79 requires the consultation with
and buy in of the community (of the public) from this verse - Y9¥1 bwa 'n P w.~ In
keeping with this principle G-d asked Moshe whether Betzalel was found fitting in his
eyes. Moshe answered: “G-d, if he is fitting in Your eyes, how much more in mine!” In
truth, delegating the Mishkan was a huge challenge for Moshe Rabbeinu. Was the
command not to him? Was it not his Mitzvah? G-d therefore does something
unprecedented. Rather than just instruct Moshe to take Betzalel as He did with Yehoshua
and Aaron, G-d turns to Moshe for his buy-in. “What do you think? Is he appropriate?” ®
(And the Gemara then proceeds to say that still, G-d wanted the buy in of the people. The
people said: “If he is fitting in G-d’s eyes, and he is fitting in your eyes, how much more
is he fitting in our eyes.”)’
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Betzalel was remarkable not only for his wondrous craftsmanship, seemingly
learned out of nowhere but because of his deep and profound understanding of all the
ideas that the Mishkan stood for'.

Chazal tell us that SN5%2 was someone who knew how to combine the letters in
the same way as they had been used to create the world”. This information was directly
relevant to his building of the Mishkan®. For, by building the Mishkan, YN>x2 was, in
fact, recreating the world*. G-d used these letters to contract His light to create space — so
to speak — for His creation. So too, Betzalel needed the letters in order to contract G-d’s
holiness into the Mishkan.

Sefas Emes points out that every manner of creative expression went into the
Mishkan. Hence, G-d filled Betzalel and Ohaliav with a5 nnon. 25 has a Gematria of
thirty two which represents all the pathways of knowledge6.

The thirty nine Melachos of Shabbos represent all the categories of creative work
which man is capable of. It is instructive that these Melachos are learned from the
Mishkan in turn’. This indicates that the Mishkan was a human-built structure, reflecting
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the full force of man’s creative potential, which led to the Shechinah coming down'. By
recreating this mini-world, man realizes his own power to be a partner to G-d in this
world, inspiring him to greater spiritual heights>. To do this, Betzalel had to reach right
into the hidden roots of all wisdom’.

There is a lesson here: The Torah could only be given through Moshe Rabbeinu,
and only Aaron and his descendents were appointed to be the Cohanim. So too, even a
master craftsman could not build the Mishkan — it required spiritual wisdom not physical
competence 4

In Parshas Ki Sisa, the Torah describes Betzalel’s wisdom as follows:
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The Torah tells us that Betzalel had Chochma, Binah (Tevunah) and Daas. These
three, although each separate, build on each other. They represent three levels of wisdom.
Chochma represents abstract intellectual understanding®. Binah is the emotional
integration of the wisdom, where a person feels comfortable with that knowledge, can
relate to it personally and therefore also understands where it is and where it is not
relevant to his/her life®. Daas is the translation of that wisdom into action. It represents a
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complete unity between the person and the knowledge, a total connecting with that
knowledge, no longer just relevant information which one applies. It is now the person:
he/she is totally united with that knowledge'.

Betzalel was someone who not only possessed the very deep wisdom we
described, but who had totally integrated all that wisdom. Betzalel’s name, ‘in the
shadow of G-d’, reflected his essence’. He lived the idea of letter combinations and all its
implications. His actions showed a natural continuity from his profound grasp of Torah.
If the Mishkan is, as we described it, a model of man, then Betzalel was as close to a
walking Mishkan that could be found in that great generation. It would have been easy
for such a man to be totally alienated from his fellow man, to live in his own spiritual
world, seeing no possibility of explaining to his fellow man what he was up to. But
Betzalel’s integration of his wisdom was such that he was able to tell his fellow Jews just
how to go about the building3.

Betzalel was totally integrated with the deepest Kabalistic wisdom and knew how
to translate all of that into the Mishkan. He therefore must have had the most profound
insight into man, which the Mishkan was modeling. He must have understood himself, as
a person, with greater insight than anyone has ever had before or after. This great man
knew that he did not have the craftsmanship needed to build the Mishkan. At that point,
when Betzalel was stuck — when the limits of his own human qualities could not get the
job done, Betzalel went beyond himself, and succeeded. He succeeded because he had no
choice: the job had to be done, and he therefore proceeded. He was not trying to be
creative; rather, he was following the logic of necessity. This is really what Jewish
creativity is all about.

There is another point here. Betzalel and Ohaliav led the holiest group of
craftsmen ever assembled. They expressed the full force of their creativity while
following G-d’s instructions to the letter, and they did it as a team. Hence, the lie was
given to the myth that to be creative you somehow have to break the boundaries of
spiritual and halachic guidelines, and that somehow you have to stick out as an individual
to know that you are fulfilling your potential.

Betzalel’s team met to play at the most beautiful symphony ever, the building of
the Mishkan. If they were the orchestra then G-d is the composer, Moshe the music
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director, and Betzalel the conductor. Even the unique soloists in the team followed the
conductor, as the Mishkan would have otherwise reflected noise rather than a symphony.
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*N P9
1. The Real Roots of Jewish Pride and Unity

SUMMARY:

The Mishkan reflected the realities of Jewish unity - if the contribution of one Jew
was missing to the amount of one stitch of the curtain, the Shechina would not come
down. Each gave his Shekel Hakodesh — the rich gave the same as the poor - for each
soul is vital to the spiritual well being of the whole nation.

At Sinai, the Jews reconstituted the unity of the soul of Adam HaRishon which, as a
result of Adam’s Cheit, had been divided amongst all the people that came after him. One
Torah — each letter reflected by one of the souls of the 600 000 people that stood at Sinai.
(589 stands for - NHIND NPMIN NIAT DWW W) TRN 292) THN WX, At Sinai, the Jewish
people understood the symphony of the creation, how each piece of the seemingly
disparate universe came together, all proclaiming that there is nothing ultimately other
than the unity of G-d.

All that came tumbling down with the Cheit HaEigel. The unity of the nation was
shattered and the people, instead of looking for the oneness of G-d, sought many gods —
SN PIMNON NON.

The Mishkan came to restore the unit of Jewish people. The Mishkan reflected
the combined Komah of the entire Jewish nation. Hence, even though some Jews brought
materials and others helped with various aspects of the building, the Torah talks of all of
Bnei Yisroel as having done what G-d had commanded.

WY J9 927D T MPN AUN DD DNIW 22 WY TN DN 1DWN NTaY D Dom 25 v

Each person made a contribution to the building of the Mishkan as a part of the
collective body of the Jewish people. Together, they created a model of one large
Neshama. They once again came to understand how all the fragmented parts of the world,
with the Jews at the center came together to produce holiness.

This, says the Ohr HaChaim, is the meaning of 71> qy3o nanxy. Love your
neighbor like yourself, because he really is a part of you, a part of your Shleimus. Take
the Mitzvos: Some can be done only by a Cohen, a Levy or a Yisrael — but we need them
all for our fulfillment. We achieve completion through each other. We are all one whole,
and your mitzvos fulfill me also.

The opposite is also true. A Tzadik cannot simply get up in the morning and say, “I
am doing everything I am supposed to be doing. What does the Rasha have to do with
me?” Somebody who gets up in the morning, dovens, studies Torah and does Mitzvos
can still be in big trouble. The Rasha is a part of his (now missing) shleimus. And if he
could have done something to help the Rasha to grow in the right direction and he did
not, he, the Tzadik, will be punished for the actions of the Rash as much as for his own
actions. AtY NT 129 HNIYI 5

The Jewish people is compared to a sheep. Just like a sheep, if it gets hit on its
head or one of its limbs, its whole body feels the pain, so too if one of the Jewish nation
is spiritually not whole, the whole nation feels it. The Midrash also brings the moshel of a
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man who drilled a whole in a ship full of people claiming that he was only drilling under
himself.

Areivus is not a command so much as it reflects the reality of the Jewish
people. At a deeper spiritual level, we all do share each others' spiritual reality. Each
Jew is like a guarantor who is required to repay the debt of his friend. If my fellow
Jew does not fulfill a Mitzvabh, it is then as if I did not do that mitzvah.

How does one achieve this Jewish unity? How does one feel the pain of our
fellow Jew as we do our own? How do we come to understand that we are all part of
one big soul? Our parsha reveals to us the secret:

T2V 23 NXR 2R7W™ 12 10D 12 7010 IR 1107 M UK 233 (An) 872

The Jewish people built this Mishkan — this model of Jewish unity with one goal in mind
— to serve the Master of the Universe. We can reach out and help our neighbor, but we are
still us and there are still they. Only by us all going up to the highest point, to a point
where we really are all one, can we live this reality.
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DETAIL:

Nationalism - national pride and ethnic identity, has been one of the great movers
and motivators of human action. All nations aspire to a unity of purpose, a vision of the
common good'. Rav Shmuel Dovid Luzatto regards this motivation as one of the pillars
underlying many Mitzvos®. Jewish unity, however, has its roots in something far deeper
than just a pride of being a part of the Jewish people.

The Mishkan had to be built in its entirety, down to the last detail. If one stitch or
one of the adanim were missing, the Shechina would not come down. Each Jew
contributed his bit, all gave and many built, and if one contribution was missing the
nation would not see that Shechina. This was what was meant by the term "Shekel
Hakodesh": the rich should add nothing to their half shekel and the poorest of the poor
should give the same, to teach that each soul was precious, each vital to the spiritual well-
being of the whole nation. The posuk stated that the Trumah atoned for the Jewish people
though clearly it was the Korbanos which they paid for that did the atoning. The Avnei
Nezer explains that the Trumah ensured the unity of the Jewish people, a necessary
precondition for their atonement”.

After the Cheit of Adam HaRishon, Adam’s Neshama was divided amongst all the
billions of people who came after him, each one taking a tiny bit of his soul. The Jewish
people attached themselves to the center of this Neshama, to the core of spirituality. All
of Klal Yisroel is needed to form this core Neshama. If there is one Jewish Neshama that
does not fulfill his potential, we are all lacking. Herein lies the need for Jewish unity.

The Jews achieved this unity at Sinai: 90N T3 YR oW M, like one person with
one heart. Each letter of the Torah reflected one of the souls of the 600,000 people that
stood at Sinai (The name SN9¥> is an acronym for N7NY NPMIX X127 WY ¥). At Sinai,
the Jewish people understood the symphony of the creation, how each piece of the
disparate universe came together”, all proclaiming that there is nothing, ultimately, other
than the unity of G-d'.

' This is true of the USA and European countries, despite their expounding principles of multi-
culturalism.

2 e.g. Everyone had to come together to the Beis Hamikdash to bring their Korbanos (nman 11o'®
), laws which separated us from other people (n11w3 "1°7, INNNN ®?), Shabbos and the chagim
also have this as one of their purposes — days when Jews would eat and study together, engage
in Aliyah LaRegel, and would give the Jews a sense of importance (the Shabbos as sign of the
Bris between the Jewish people and G-d). Many Mitzvos come to reinforce the Chosen People
idea, e.g. the prohibition of excessive mourning, Shimttah and Yovel. (Taamei HaMitzvos —
translated by Noah H Rosenblum)
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All that tumbled down with the Cheit HaFEigel. The unity of the nation was
shattered and the people, instead of looking for the oneness of G-d, sought many gods, as
the verse states, 9N PMNIN NON.

The Mishkan came to restore the unit of Jewish people, as testified by this Parsha.
The Midrash says *n9xa 11927 noxa won. Besides being the Komah of each individual
person, the Mishkan reflected the combined Komah of allof the Jewish nation. This, says
the Ohr HaChaim, is reflected in the Pasuk:

WY 1D 927D T NPN AWUN DI HNIYY 221U TN DN 1OWN NTIAY 90 YoMy :ab vd

Even though some Jews brought materials and others helped with various aspects
of the building, the Torah talks of all of Bnei Yisroel as having done what G-d had
commanded. Each person made a contribution to the building of the Mishkan as a part of
the collective body of the Jewish people. Together, they created a model of one large
Neshama®. They once again came to understand how all the fragmented parts of the
world, with the Jews at the center, came together to produce holiness”’.

This, says the Ohr HaChaim, is the meaning of Tm> qy3o nanx). Love your
neighbor like yourself, because he really is a part of you, a part of your Shleimus.

The beginning of this Tikun is nwn SnP», Moshe’s gathering up of all the people
togetheré.

We are given Taryag Mitzvos, the Ohr Hachaim continues, and each one of the
positive Mitzvos come to be metaken one of our limbs, while each of the negative
Mitzvos are metaken one of our gidim. Yet, no one is capable of fulfilling all of the
mitzvos. Some mitzvos only a Cohen, or a Yisroel and not a Cohen, can do, for example.
Does this mean that we are doomed to incompletion? No, says the Ohr HaChaim, we will
achieve completion through each other. We are all one whole, and each person's mitzvos
fulfill his friend as well”.
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The opposite is also true. The Gemorrah in Bava Kama (.0) says,

DYPYTINN I NNNY ROX TIY KDY DOYYID DOPYTN P2 PNIN PN HINVNY MY NI 1D
YV PYTY THN YNIOM (KD INPINY) NIV NDINN

The Meiri says that this means that a Tzadik cannot simply get up in the morning
and say, “I am doing everything I am supposed to be doing. What does the Rasha have to
do with me?” Somebody who gets up in the morning, dovens, studies Torah and does
Mitzvos can still be in big trouble. The Rasha is a part of his (now missing) shleimus.
Furthermore, if the Tzadik could have done something to help the Rasha to grow in the
right direction and he did not, he, the Tzadik, will be punished for the actions of the Rash
as much as for his own actions.

This week’s Parsha, which introduces this theme, provides the thematic continuity
to Sefer VaYikra, where the Korbanos reflect a similar theme. The Midrash Rabah states:
SN IO Y — Why is Israel compared to a sheep? Just like a sheep if it gets hit on
its head or one of its limbs, its whole body feels the pain, so too the Jewish nation — if
one of them sins, the whole nation feels it. Rebbe Shimon Bar Yochai taught a moshel
of a man who drilled a whole in a ship full of people. His colleagues said to him,
"What are you doing?" He responded, "What do you care? I am only drilling under

myself." They said to him, "The water will enter and sink the whole ship"."

Chazal have enshrined this idea in the principle of Arvus,

WY 0N ,iN2TIN 1R 2 OANW 0Ji ,0713 NWDn TN 02127 112 “.000 M1°s 1UK 2233 ?x70" "2 10DM”~
.22 10DW 0MI?223 2D INRT,NIR7N

The v"an, in his introduction to the 190 n"p brings a modification of this approach. He agrees with
the Ohr Hachaim that a person should attempt to relate to all the Mitzvos, even those in which he
is not commanded. Those in which other people may be commanded (e.g. 0712 in 013 N211)
he can fulfill through n111v, by ensuring that he (the Cohen) fulfill his responsibilities. In cases of
Mitzvos which no-one can fulfill today, he should study about the Mitzvah. In these ways he will
be considered as if he actually fulfilled these Mitzvos.

A similar thing is stated by the Shem Mishmuel:
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All Jews are responsible one for the other.
which appears to be learned from the verse,
(15:15 X22) PONI LIN 15UD)
And Jews will stumble over their fellow Jews
The sages understand this to mean:
PON I LON N15U9)]
And Jews will stumble (i.e. be held accountable) over the sins of their fellow Jews
2ty 0237 02190 TR0
This teaches us that all Jews are responsible one for the other

i.e. where they had the ability to protest and failed to do 50°.

It is interesting that although this is learned from a Torah verse no one counts this
as one of the Taryag Mitzvos, for arvus is not a command so much as it reflects the
reality of the Jewish people. Rabbi Moshe Cordovero explains that at a deeper spiritual
level, we all share the other's spiritual reality*. Each one of us, he says, literally has some
of our neighbor inside of us. As the Ritva puts it: "And [all of Israel] are like one body

and it is like a guarantor who is required to repay the debt of his friend."

The Talmud in Tractate Shabbos® brings the following incident:
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The Holy One Blessed be He said to Gavriel: Go and write in ink on the foreheads
of the righteous a letter Tav so that the angels of destruction will have no power over
them; and on the foreheads of the wicked write a letter Tav in blood so that the angels
of destruction will have power over them. Said the Attribute of Justice to the Holy
One blessed be He:

“Master of the Universe, how are these different from those?” Said He, “These
are perfectly righteous and these are perfectly wicked.” To which the Attribute of
Justice replied, “Master of the Universe, they were in a position to rebuke and they
did not do so." To which He replied, “It is revealed and known to me that if they
would have rebuked, their rebuke would not have been accepted.” To which the
Attribute of Justice replied, “Master of the Universe, if this was know to you, was this
known to them (the righteous who did not rebuke.)?” (This accusation was accepted
by G-d, and the righteous were then killed first, even before the wicked.) And that is
what the verse means when it says, “The old and the young maidens and boys, babies
and mothers, all were totally wiped out ... and they (the Angels of Destruction) began
with the (righteous) old men’.

As Jews, there is ultimately a very deep, even mystical, sense of unity amongst
ourselves that leads to us all being responsible for each other’. Just as we stood at Sinai
TN 292) 7NN WNI, as one man with one heart, so too, we accepted responsibility for
each other’. It was this spiritual unity that allowed for the completion of the Mishkan
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according to even the minutest details of the Torah SheBaal Peh that Moshe Rabbeinu did
not get a chance to teach. To his amazement, the collective spiritual soul of the Jewish
people was in such harmony with Torah that they intuited even the laws they were not
taughtl.

This expresses itself as a mutually shared responsibility for each person's spiritual
fulfillment?. If my fellow Jew does not fulfill a Mitzvah, it is then as if I did not do that
mitzvah. For example, if my fellow Jew does not know how to say a blessing for himself,
then I may recite it for him even if I already recited that blessing for myself’. The law is
similar with respect to knowledge of the Torah®. Since all of Israel is responsible one for
another and since my fellow Jew did not fulfill his obligation it is as if I myself did not
fulfill my obligation. Similarly, if he transgresses it is as if I myself had transgressed’.
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A similar obligation is the Mitzvah of Tochacha. There are numerous differences between the
obligation to rebuke and the responsibility we all have for our fellow Jew:
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In particular, the commentators discuss whether women are included in Areivus whereas they are
certainly included in the Mitzvah of Tochacha.
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The Chofetz Chaim wrote that it is possible that someone may be very careful
with his Kashrus observance, but that still, when he gets to Shamayim, he will be asked:

Reb Yid, Why did you eat chazir?

Me? Chazir? — When? Even the slightest doubt of a prohibition did not enter my
mouth. How is it possible that I actually ate Chazir? Perhaps you have mixed me up
with someone else ... It can’t be me!

To which the Beis Din above answers:

Do you not know about the law of “Areivus” (mutual responsibility) ... If so, it is
considered that you who had the opportunity to prevent that particular Jew from
eating Chazir and other prohibited foodstuffs, actually ate these foods yourself'.
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However, when it comes to correcting the sinner, rebuke and areivus are essentially overlapping
commandments:
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How does one achieve this Jewish unity? How does one feel the pain of our fellow Jew as
we do our own? How do we come to understand that we are all part of one big soul? Our
parsha reveals the secret to us:
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The Jewish people built the Mishkan, the model of Jewish unity, with one goal in mind —
to serve the Master of the Universe'. We can reach out and help our neighbor, but we are
still us and there are still they. Only by all of us going up to the highest point, to a point
where we really are all one, can we live this reality:

Not > <

But
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Parshas Zachor — Amalek
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The Mitzvos:

Amalek is considered the most evil nation to have ever lived on this earth. There
are three mitzvos connected with Amalek. There is a positive and a negative command to
remember (and not to forget) what Amalek did, and to pass this message onto our
children'. There is a third command to wipe out the entire nation® and every trace of
what reminds us of that accursed nation® even if, by fulfilling the Mitzvah, we endanger

NI 1MW IR A0 TU 221D 117 QUD0 10 120N K20 IM? X100 17D 112101 T 13 077127 172m !

VW 137 NWD 13 T2 N2 1ITMI1IT21 117127 171 19011, 000

MWD MXN1 P210D 13T X 7NN INMKRIV P21ND 12T TAR? 70D NM13N0 131 1 20 0 219 0°2?710 11320 07an7?
71D 77 WD TUR NIR 7137 INKRIW 1MAR T2 T3 MAIRI TV 1°0DN 100 11217

nupn ®? ,P2N0 117 NWDWL 0 71377 V9P WD ,P?ND DIT N12N7? :MIp QWD MINi 790 0721
P?ND DT 117 NWDW N NIW? XR?2W :0)

00 X" R?2W QW TUT 710N P17 TV 22100 QUK TU1 U'RN 210D 13T NIR 1NN :0° 13 0127 U7 ?

N P2ND 2WM 1T INNA N2 INnan 2D 129K 121 221D

XR?W 0'NWA 22 INN TINN X271 2102 R?21 P2N0 20 1211171 171" K20 0NWN ONNN (XN ' 910) 190
71D 2W R0 AT N3 1INR°

221010 WK TUT W'KRN L1271 ANNN ,U71750 1R WNINA 172 17D R NIXR - TI7 1180 - 711°1 1NN
N771 IXR1AN 11'R 11707 T'2™I% NIMNAN GKRT AT 1271 /12 127 2100 00 710" R20 AL TU1 110N 1" T
AR IR 2IRWT NWDUNNT AT TR XR? IR 19021 ,07 707 RN 1270 VTN IR 1AM 2740 12T
D781 ,710N0 R? MMT? 11310 N1'N7 23R 2100 7D TR 17 11°% R110 7172 GTRAT

- 127 -




ourselves'. The time for doing this last mitzvah is after the appointment of a Jewish king?
and before the building of the Beis HaMikdash’.

After Sancheriv mixed up all the nations with each other, the mitzvah to wipe out
Amalek can no longer be fulfilled because we can no longer identify who Amalek is. We
must therefore presume that any non-Jew we see comes from the majority of the non-
Jews, who are not Amalekites®. Should an Amalekite convert (in a situation where their
identity was unknown to the y7 »2), they are considered to be fully Jewish.

The Sifri learns that, since the mitzvah not to forget Amalek is one of
remembering as well, one must verbally articulate the words’. According to the Rambam,
these Mitzvos are ongoing, while the Chinuch suggests the other extreme, that it is
enough to remember Amalek once in a lifetime®. Others suggest that the shiur of
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remembering/forgetting is once a year, hence our custom as recorded in the Shulchan
Aruch of taking out a second Sefer Torah once a year and reading Parshas Zachor'. In the
olden days, some would read the Torah in a three year cycle, and there would be some
years when they would not mention Amalek in the Torah reading. Therefore, Chazal
instituted a takanah to have a special reading of Parshas Zachor just before Purim (and
not on Purim so as not to think this obligation arose with the festival of Purim)®.

This takana then becomes the way we fulfill our Torah obligation®. Others learn
that reading about Amalek from the Torah in the presence of ten men is only a Mitzvah
DeRabanan®. Magen Avraham learns that a person who misses the reading of Parshas
Zachor can be Yotzei, bedieved, with the Torah reading on Purim. Trumas Hadeshen,
supported by Mishneh Brurah, seems to disagree’. Although there is a machlokes
whether women are obligated in this mitzvah or not, in most places they are accustomed
to attending the reading®.
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A Command which Defies our Natural Instincts:

Rabbi Uziel Milevsky explains that we are required to go against our natural
instincts and to destroy the ©»y)3. This is because they are considered a 977. An unborn
baby threatening his mother's life is also considered a 971 and is killed. The baby is not
to blame for the situation, of course, and may even be entirely innocent, but he is still a
9.

For example, if there were two towns on opposite sides of the river and one was
infected with a fatal plague: if a young, infected child from that town is on a boat
crossing the river to the other town, this may cause thousands of people to die. The child
may be innocent but he must be killed.

It is certainly difficult for Jews, who are characterized as being ©»nn9, to relate
to such a commandment. Thus we read of the great 79nn 51w that when G-d asked him
to go and destroy the Amalekites he reasoned: We see that the Torah tells us that if but a
single life is lost through negligence one has to bring an Eglah Arufah to atone, surely
[one is all the more culpable] over all these lives [of a whole nation]. And even if the
people of the nation have sinned, what have the animals done that they too should be
destroyed? And if the adults have sinned, what sin have the minors committed? After
which a Bas Kol was heard saying, “Don’t try to be overly righteous [for, in the end, this
will lead to the opposite]1 I” For whoever hates G-d’s people so passionately is hated by
G-d and destined for destruction®.

Amalek’s Anti-Semitism:

We resonate with Shaul’s logic, but the Torah tells us that we are wrong.
Remember, says that Torah, what Amalek did to you when you left Egypt’.
Elsewhere, the Torah explains®: For they [the Amalekites] happened upon you on the
way, and they attacked all the spiritually weak people who had been thrown out of the
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cloud of glory', at a time when you were tired through thirst and weary from the
journey’, and they did not fear to do evil to G-d".

The Amalekites attacked the Jews for no reason, as the Jews were not threatening
their life or property in any way. They went to great trouble to do so, coming from an
enormous distance across the desert. Well supplied, they knew that the Jews were
exhausted and thirsty. P50y — those who come to lick — P55 the blood of the Jews as
flies would hover around a wound”.

The Amalekites had a history of total and vicious anti-Semitism stemming back to
their founder pony. Amalek, in turn was the grandson of Eisav who had, at one stage had
wanted to kill Yaakov for taking his birthright. Amalek inherited this Jew-hatred, swore
to his grandfather to pursue it and nurtured it to new heights®. They waited until the Jews
had paid in full G-d’s promise to Abraham that his descendents (Yitzchak’s progeny)
would be in slavery for 400 years’, after they had presumably acquired an acquiescent
slave mentality over several centuries and who were now exposed and exhausted in the
desert.

Amalek’s Roots — Man as Ultimate Power

What was moving them to do this?

The root of Amalek’s rabid anti-Semitisim was a value system that was totally
antithetical to anything good. For generations they had violated every ethical and spiritual
principle. History showed that their survival only led to further corruption and to further
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attempts at genocide over the Jews. yan was an *pYny; so, according to many opinions,
was Hitler and the Nazis'.

This anti-spiritualism was rooted, in turn, in an enormous arrogance. It is no
coincidence that P5ny has the same numerical value as b7 — to be raised up — as the verse
says (70> ©M27) PPWN T NN NNOYY 7225 0. There was nothing that Amalek could
conceivable imagine was greater than their own man frame. There were animals, and then
there were humans and then, above them all, there were the Amalekites. The idea that the
Jews were now promoting — that there was a G-d who ruled over the world - endangered
the very core of human civilization, in their eyes.

So, although they were not being physically threatened, the Amelekites felt very
spiritually threatened. The Amalekites felt that there whole existence could not exist if
the Jews would pursue their new covenantal relationship with G-d. For them this was a
life or death issue. They therefore barbarically cut off the circumcisions of the Jewish
males and threw them into the airz, for the circumcision was where the covenant — the
bris — between the Jews and G-d was clearly expressed. But the Amalekites intended to
go much further.

Had they been victorious, the Amalekites' plan was to commit total genocide on
the Jews. To this end, they had assembled a coalition of other nations and enticed them to
join them in battle’. At first, the other nations were too frightened by the miracles of the
Exodus to touch the Jews. But after they saw that the Amalekites were totally
unintimidated by all these miracles, they too felt more secure attacking the Jews. The
Sages liken this to a hot bath — after the first person jumps in, he cools it down for others
to do the same®. The Ameliketes destroyed the enormous awe of G-d that was one of the
great achievements of the Exodus’.

Amalek is called by Bilam o) nowi9, for they paved a new path, one that no-one
else had dared to take. They developed a new root for civilization — one that would cover

aM13 73 ."pPNut 2721 R 7RIWT NIXR TNUN? 10NN INIR 220 07 INIR U P10 2R1" 270 T 20 1R100 !
271D R 727 ,1IN172%7 11720 T TNID 1171 T 22207 (T"Upnn ‘Nu ,°2 21 17127) "TU17 1Un 0172

IR IRW? R21 PPNU? 12'R N77012 ®P11T 11717081 DITN DO 1R 1721 ",NINK 01X 0D9 2231 W1A72NNu
(7071210 00 27 1IRAN 2W 112) 27T P*’X*"21210 WN 27 1IR30 WA 7011 7131 .17 1180 2231 0713 "2 ,2x7W°

AN 2-101 MU "NIMKRN U'R7 1902 1R7) P?7NY 2221 2R1W07 22101 223 17T 9"D0 07270 107N T

127112 2N3W 7172 ,"07127 TAR 123717 P27NY 72U 2N X200 ‘1,71 073710 NM12702 072070 1020 R10 9217701
A(0'MND NDAW 1M1D2 0w INTIRN

01 01" 271 1IR3 2D 19101071 ,0°P27N0 P907 020N 01IN1AN0 XR"710 TWa 07INIR M 02172
RUIXRT XIN”) 8"1IN NIWA 02W17"2 1771272 N1 "IN 1070 20 1719 IR 2°2pn2n0 1T 0Uun DINiW 129111
?"JD (‘1 'Nu R'N "IRIWT

;1911 993 PN MM NN 23T 7190 - 72 2T 07 12 07127 w1 2
o

0'®17™ 022313 "T2W 1°N0 N0 771709071 7113 0111 1P 1107 R“T ... 7772 779 10X N° 12 07127 U7 4
12 X1 121N 77172 1213 1772 22 1"RW NNMT "YANKR? 200 TINKR? 01PN (R0 2 NNN1 07 821 0321 ON?in?
:0MIMR 192 AMKR NP0 11210 97DR 121M? 717 PIp TNKR 20721

,P?ND M ?RIWTT R12ATP WM, 1M LPPND 03 IPUXRT (3,773 127M2] 2N 270 1180 - 71170 190 >
X7 DN 0JTN21 0127 D172 T'P2?N0iM , 071802 ‘i1 0N? N0 1UKXR 12170 0 1UNW2 0an 0°R71° 1710 22300
TNIRN IRW 2?71 12771 DNXR™ 73 1IN0 17°20i17,02 17071 71 237 027 110

-132 -



and hide all truth and goodness'. The Torah explains- DP1IX 8 8- they simply could
not arouse a spark of awe of G-d despite the overwhelming display of G-d’s mastery over
everything and the catastrophic destruction of the Egyptians. For Amalek, all of this was
just pure luck — theres was a world of survival of the fittest and the luckiest®. Eisav and
his Amelekite descendents are compared to the sun’, a people who see themselves as the
source of all power — a depraved and vicious philosophy of might is right. They saw this
in total opposition to the Jewish position that we are G-d’s recipients. We Jews are
compared to the moon; we see the source of our power in that we radiate the light of a
higher source. Even our kings, the highest source of human power, are moon-like".

Historically, anti-Semites have had their own competing beliefs. Communism,
secular humanism, utilitarianism — all have provided a deep and systematic anti-Torah
way in which the world should be run. The Amalekites, by contrast, claimed the world to
be purposeless and devoid of all meaning. Amalek rejected Jewish values, not because it
offended their particular ideology, but rather because it seemed pompous and ridiculous
that anything might have any importance whatsoever.

Unlike other challenges to Judaism that developed sophisticated ideologies and
philosophies, pony's whole philosophy was to undermine any sense that anything in this
world is of value. Other nations that had false ideologies could be challenged to transfer
their beliefs and commitments to the right source; P9ny had no sense of the importance of
anything that could be channeled in the right direction.’

Amalek is the ultimate X5, the cynic who undermines everything. The verse says
oy N 15N X> — Even when Amalek - the \Y - is inflicted and defeated, it is not he
who learns from this — he is incapable of doing so. Rather o>y »n9, even the fools who
witness this will become wise while Amalek continues to wallow on its sickbed of
cynicism.
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Any meaning was taboo for Amalek. Ultimate meaning — that which the Jews
projected — was their particular enemy. Hence, pbny's existence was ultimately the
biggest "1 9on. PHny is that force which, more than anything else, gives people reason to
believe that G-d does not exist. pPony's existence, therefore, is in contradiction to the
ultimate reality and purpose of this world. At a time when that reality will be manifestly
apparent to the exclusion of anything else, P91y will perforce have no place - v 1™ Inx1
TR’

Because the Jews represented commitment to spiritual reality, G-d clearly showed
the Jews that it was their spiritual weakness that gave pony its strength?. It was just when
the Jews showed some spiritual weakness that Amalek were able to attack’ and it was the
weakest Jews spiritually were attacked first. When Yehoshua first led the Jews in a war
against Amalek, the Jews started winning whenever they looked up at the heavens
(guided by Moshe’s raised hands); they started losing the moment they lost their spiritual
focus”. It became clear to both Amalek and the Jews that the attachment of the latter to
their Torah was a real source of strength. For Amalek this was their death knell, and they
learned to wait until the Jews weakened their Torah commitment. Purim was one such
time, as the Haman story, which we relate elsewhere, makes abundantly clear.
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The Status of »Yny Today

o1 tell us that 2>9M© mixed up the nations and we therefore do not know who
today is from what nation. Many authorities understand this to apply to pony as well.
However, Rav Yoel Schwartz states in nmwn,l

"IN DYN VIPD AND 1O "PHNY” D552 NN ORIY NN THRYND NDIND NNIX DOV DMININ W
9952 WaSNNY ,Pony XN DON ,NMYIT 1LY DXTHIY NTY NT 952w (Y'YPNN My ) Pon 027)

N INYD KDY PONYD NN NPVIA XPNT NV NTH OV IN 112 ", NINN NNINI DY
29 PNIN DY NI) D73 PYIMNND NYN 12T PININ DYWL T00I T AT MSN YO 091D YD INIWY

YINY 9902 NN PONY 5952 HNIWY DN DI PT "YW 0721090 NN PITY (PDXIan O»N
PoNY Yy AN5 ROV N N DN MHOONA D7ANIN NYIN NIN PTN NI 2-101 My "NNIND
(DnYN NYaY Piya DY NNTIPN 13912 ANOV 7171 ," D997 TaN 12DY

DN QDY 227 PNNON DY IMOM) ,0°PYNY PIDY DXAWNI DNNVNNY XN DY DXININ :I1TH NI
V'"39N MY DOV NP1 JITA MINTN TIDPN DY 1M NN D2IAPNDN NT DYVN VNIV THIIN
2"5y (M Y RN "ONIWT RYINT XIND)

! pg. 21
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PURIM

1. Overview
SUMMARY:

Purim was a greater miracle than the Exodus from Egypt. In the former we were
saved from mn to ©»n, while in the latter we only went out from T2ayw to mn. Yet we
mention DN NN at every turn, and not ©>119 ©). The reason for this is because the ©3
of DM was 029 1NN, while the ©) of D™¥N NNOY was a very open miracle. Purim is
the miracle of every day, the Megillah of life where G-d is not explicitly mentioned, but
whose world bears His imprint at every turn. The lesson we have to learn is 3 9NON
Y NMNN — from where do we learn that even at a time of such Hester, G-d continues
His miraculous hashgacha.

Purim is also has an aspect that is greater than Shavuos, for on Shavuos we
received the Torah NxM, to such a degree that the entire acceptance was in doubt,
whereas on Purim we received the Torah nanxn — o209 »p.

The Sages chose the most mysterious of ways for us to celebrate this holy day:

1) We celebrate by drinking, which is normally forbidden.

2) Different parts of the nation celebrate on different days.

3) There is no Hallel.

4) The very name Purim — lots - is strange.

5) Megilas Esther, the Megila of hiddeness, is named after the Galus rather than the
Geula (Esther after Hester Panim).

6) Furthermore, Chazal ask yn 1700 y n? How could Haman, the embodiment
of evil, have his earliest source in the Torah?

7) At a more basic level, why is Purim not mentioned in the Torah if it is greater
than Pesach and Shavuos?

8) Since Purim is a Rabbinic Festival, why did the Sages not follow the principle of
NPN NDONINT PYD

Esther, Mordechai and Haman are all hinted at in the Torah. This means that G-d
wanted the Torah to contain a kedusha of Purim, but He did not want it to be Nn»INT. If
Purim would have been explicit in the Torah, it would have been completely revealed
since the Torah has already been brought into the world. But G-d wanted man to reveal
the holiness of Purim. Since it would be man who would cause the initial Hester Panim,
it was therefore fitting that he should activate the Tikun, i.e to see the nvyT{ in the 9no).

Purim showed that the natural world can be as effective as the miraculous world.
But natural processes can be awfully messy — a Jewish girl intermarried to a Gentile King
against her will and bearing a child for him. Her position seems not to help her nation at
all, for anti-Semitism is rampant and the Jewish leadership (Mordechai) seems to only
make it worse. History, on the surface, seems to show no movement toward the
Almighty’s final goal. Yet, below the surface other things are happening. At the very
moment that Esther is living with a non-Jew she loathes, she receives a burst of MM
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wTpn. And then even this she gives up, thinking that she is giving up her Olam Haba
itself, to save the Jewish people.

We are finally saved, but we remain steeped in Galus. We don’t even appear to
get back to where we started, for the Beis HaMikdash whose rebuilding Coresh (Cyrus)
had encouraged, was not renewed by Achashverosh even after the destruction of Haman.
Achashverosh, the Sages assured us, was a bigger anti-Semite than Haman. He cancelled
the Temple rebuilding long before Haman came onto the scene. He suffered greatly from
this, yet he never wavered in his decision until his dying day. What got into him to save
the Jews remains a mystery. Dariush, his heir, born by Esther, was halachikally a Jew —
and this post-Purim mess was undoable. Dariush, in fact, became a Persian King and not
a Jewish Sage! We hear nothing of the Judaism his mother must have surely tried to teach
him, though he does give the go ahead for and provides active assistance in the rebuilding
of the Temple.

So the Purim story never resolves itself. Even after the Geulah we remained in
Galus It is was meant to be that way. For Purim is the Chag of Galus, the Chag that
shows us how to connect to spirituality when we are in Galus. Purim is the Chag that is
to sustain us in the Galus as long as there has still not been a Geulah Shleima.

Galus is a civilization force that serves to separate us from our spiritual roots by
hiding those roots and showing us an attractive alternative. Thus, the Jews attended
Achashverosh’s party, not out of necessity alone, but because they felt they had made it
as a recognized group in the empire. Jews who were learning Torah and keeping Mitzvos
nevertheless became proud members of the empire. Esther had to correct this sin by being
thrust into a situation of the deepest connection with the empire, marriage to the emperor
himself, and still showing that she was detached.

Intellect alone is not enough to achieve this separatism, for the Galus creeps up
into our bones without us realizing it. Purim is a time when we get to our essential Jewish
identity, unfiltered by cerebral or other processes (y7> X>7 7y). There is nothing that
sharpens the mind more than when one thinks that it is all about to end, as appeared to be
happening to the Jewish People at that time. Nothing really matters then, other than the
essence of existence, its meaning and purpose.

At that time, our identity was in danger of being engulfed by the Galus. How does
Purim sustain us? It is the Chag which, at the point of the deepest Galus, when Eisav
looks most similar to us (¥ X957 7y), gives us the tools to discriminate between them and
us. (And in this way we are metaken the cheit of the Jews of that time, who lost that
distinction.)

The external similarities between 2)py> ¥7v and vy y7v (twins) require us to go
very deep to sort out the differences. Of course, this similarity exists even without Purim.
And it requires us to discriminate on a daily basis. But Purim is the day when we got
down to the essential difference. It is just here that we need to go deeper. At this point it
takes a special Esther (Hester)-like koach to bring the light down.

This is why Esther not only sent clothes to Mordechai, but requested that
Mordechai remove his sack cloth, and not just put the clothes over the sackcloth. She
thereby sent a message that what was required now was to reach to that spirituality which
is normally hidden, covered in layers of clothing.
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Mordechai, however, disagreed on the timing. Klal Yisroel had to first do
Tshuvah. Mordechai seems to have a point for later we see that - mM235n INON waom —
Esther dressed in Malchus.

In the end all come to recognize what the day was all about. Purim became a
Chag and the Megillah became a part of Nach. But even then, the Megillah was written
without the explicit mention of G-d’s name throughout, there is no Hallel as we would
say on open Nisim, and the festival is called Purim — the festival of lots, a seeming
abandonment to the uncontrollable vicissitude of chance and history. Really, Purim
becomes the festival of discovering G-d in all of this. We get a glimpse that the real
MmN of HaShem is not the surface nmymn. Rather, there is another cog of history, below
the surface, driving the surface cog, called >0 mymN. TN MyMN is that which ties up
all the loose ends of history, weaving them into a final fabric that unites all. TN 7N
is that which takes the very plans and actions of a Haman and uses them to create a )91
N, to be a part of the »5» of HaSh-m in this world.
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DETAIL:

The Gra' states that Purim was a greater nes than 0131 nxow. In the former we
were saved from nmn to ©»n, while in the latter we only went out from Tayw to mn.
Yet we mention D80 NNOX> at every turn, and not ©M9 ©). The reason for this is
because the ©y of ©>19 was 029 IMoN3a, while the ©) of OINN NN was a very open
miracle”. Purim is the miracle of every day, the Megillah of daily life where G-d is not
explicitly mentioned®, but whose world bears His imprint at every turn. The lesson we
have to learn is 1 7NN 1 INOX — from where do we learn that even at a time of such
Hester, G-d continues His miraculous Hashgacha; from where do we learn that G-d’s
manual of living — the Torah — anticipates and provides the tools to deal with the G-d’s
hidden Hand of history™*?

Not only is Purim greater than Pesach, but, in a sense, Purim was greater than
Shavuos, for on Shavuos we received the Torah NN, to such a degree that the entire
gcceptance was in doubt’, whereas on Purim we received the Torah NN — VY NP

We see that Purim is indeed a remarkable day. Yet, the Sages chose the most
mysterious of ways for us to celebrate this possibly greatest of all miracles:
a. That the Sages thought to celebrate through the normally forbidden act of
inebriation is mind-boggling;
b. That different parts of the nation celebrate on different days is
unprecedented.
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This would seem to refer both to the process and the results of the respective 0°01. Not only were
the 001 of 0™1¥n NXR"X" very open, but they led to a complete nx'x" from 0°1%n and to a nN221p
n1inmn. After Purim, however, we remained in n174. Therefore, since we live in nwunn 0710, we
relate, halachikally to Pesach as a great &n™11xT an, which comes at the beginning of the year, in
107, the first of the months. Purim is a month before this, a precursor to 101 and only a 13127 an.
(Sefer HaYEtzira says that Adar is 7 m&, whereas 10" is 1 m&. i, which is the Kedusha we are
capable of generating, is an imitation (a n with a tail) of HaShem’s letter Heh.

® The only Sefer in the whole of Tanach where such a phenomenon occurs.
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c. That there is no Hallel is remarkable'. Hallel is the standard expression of
a national miracle.

d. The very name Purim, 10ts2, is named after the lots which Haman drew to
determine the date of the Jews’ destruction®. How strange! Here is a story
of intense Hashgacha and we call it by a name that seems to denote an act
of chance!

e. Megilas Esther, the Megila of hiddeness, is named after the Galus rather
than the Geula (Esther after Hester Panim).

f. Furthermore, Chazal ask Y3 nnn y yn*? How could Haman, the
embodiment of evil, have his earliest source in the Torah?

g. At a more basic level, why is Purim not mentioned in the Torah if it is
greater than Pesach and Shavuos?

A strange day indeed!

One would imagine that if Chazal were to make a new chag they would look at
existing Deoraisa Chagim — the number of days, the types of expression, etc., following
the principle of Wpn Xn»7NT Py>°. But here they came up with something completely
new. Why?

Esther, Mordechai and Haman are all hinted at in the Torah®. This means that the
Torah wanted there to be a kedusha of Purim, but it did not want it to be xn» T If

01 21 2201 0IMIR 1°RW 2”11 13771 11071 3”3 121 17T 1°R 0N ,22110 01PN X1 1727010 NIRMP0 97X !
770N T°DUN P17°N 111,011 "INKR 1279 U17M2WNRK "TAV 177IRWIV TV 137711 .7201 1079 17 021 ,271N20
JUnna orep IMIKRD

... 11971 00 2D 07119 N?7Xi1 ™M™ 1R? 12 2D 123 U TNOKR N127N 2

DYY DPN YO 299 TANN XIN MY 9397 YINMYNNR 7909 NIy DXNY MHYA 10 WTN KN PYRIN WINI 3 ) INON °

ST WTN NN VY DOV WUTND TN
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° Certainly, Chazal say that we see in Purim a prototype of Geula: e.g. the Yerushalmi says that
even where the Geula starts slowly, it picks up speed as it goes along:

1127 R 22111 RNW 1N 23 ARNP ARNP 17NN 270" 20 N?IRF R 72 — T 97T) R R MI72 M2017°
INKR1 1210101 1WA 2WTT *ITINT (A MOKR) 171N 7D .77 IR ‘T JWINA AWK I (T 1I3™M) KNVY RN .NI?21M
XY™ IITINT (DW) 12 INRT 1?2107 1WW 2R "ITIN 2W™M (DW) I”TIXRT D10 NXR1 WI12A270 IR 1071 NP™ :(1 0W) 712
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"The Gra (179 ®”9 vwan 77D 1W11'9) asks why the Sages specifically ask on Esther, Mordechai
and Haman 1" nminn 1 but they do not ask this of any of the characters in the Chanuka story,
for example. Purim was a nes that took place outside of Israel when the 019 1non was very great.
According to the Gra, Chazal were asking, “How do we know that HaSh-m will do a nes for Klal
Yisroel even under such circumstances of Hester Panim?" This, however, would only answer the
question of Imox and "37M. Why then did the sages also ask 1" aminin 1m mn? The Sfas Emes
(first one on Purim) answers:
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Purim would have been explicit in the Torah, it would have been completely revealed
since the Torah was brought into the world.

When the Torah only hints at something it can mean one of two things:

a. The Torah wanted this Kedusha to be revealed by man, X9y57 xnnon'.
b. The Torah only wants the full nvyT{ to be revealed during nwn M or during »N»NN
o nNn.

In the case of Purim, both cases apply.

The Torah wanted there to be a hidden Kedusha of Purim, leaving it for man to
reveal. It would be man, in fact, who had caused the initial Hester Panim, and it was
therefore fitting that he should activate the Tikun®. There are other cases in the Torah as
well where we are meant to initiate the relationship. An example of this would be the
1own which we have to erect in order for the Kedusha to come down. However, in the
case of Purim the whole purpose was to see the nvy7p in the 9no).

In addition, Purim will only truly be revealed during a later era. The Sages tell us
that ©7191n XN SVYH O»NN 5 o>y, This means that not only will Purim continue to
exist then, but only then will it be fully revealed.

All of Purim is a revelation of the hidden®. As such, it had to be DeRabanan,
since a DeOraisa would have had to be revealed from the outset'.

X1 11,0710 1M ™M1 N2 U 37D R?™7IN1 71100 UITR P18 373 M9*2pn 2237 00 7' 7127 27T 1871 "D
PUI1 M1 10T 71271 D1T'D D1 219 VT PU NI'NAN

" An xmanoR is not simply a 11217 for which 210 then found a hint in a p109 after the fact which
supported and strengthened it; rather, 2" first saw the xnanox hinted at in the 7109 and from that
understood that nwn wanted them, 2”1, to make such a decree. For some reason the n1n did
not want to make such a decree explicit, which would make it xn""11xT, rather, twn wanted this
particular thing only to have the status of a 11277, and therefore only hinted at it in the 0"p109:
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Therefore, an xnJnox can have special status:
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% See Artscroll, The Megillah, Overview, pgs. Xv — xix. as per the
27D 82 17210, 707NN
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The greatness of Purim is not only that Kedusha was revealed where it was totally
hidden, but that it showed that the natural processes themselves are just as perfect a »>
for HaSh-m to effect the Tikun of the world as is the ©©»n 770°. And natural processes
seem messy indeed — a Jewish girl intermarried to a Gentile King against her will and
bearing a child for him. Her position seems not to help her nation in the slightest, for anti-
Semitism is rampant and the Jewish leadership (Mordechai) seems to only make it worse.
History, on the surface, seems to show no movement toward the Almighty’s final goal.
Yet, below the surface other things are happening. At the very moment that Esther is
living with a non-Jew she loathes she receives a burst of wTpn mA’. And then even this
she gives up’, thinking that she is giving up her Olam Haba itself, to save the Jewish
peopleS.

We are finally saved, but we remain steeped in Golus. We don’t even appear to
get back to where we started, for the Beis HaMikdash whose rebuilding Coresh (Cyrus)
had encouragedé, was not renewed by Achashveirosh even after the destruction of
Haman. Achashveirosh, the Sages assured us, was a bigger anti-Semite than Haman’. He
cancelled the Temple rebuilding long before Haman came onto the scene®. He suffered
greatly from this, yet he never wavered in his decision until his dying day. What got into

'Rav Tzadok says a similar thing about Rosh Chodesh. Rosh Chodesh, he says, is a hidden chag
which will only be revealed after n"wnin nin". The moon, which reflects the light of the sun, is
compared to the Jewish people, who already now reflect HaSh-m’s light, but will only do so in an
open way after Moshiach comes.

TN "7 — 202" ®? 0119 0W2 MXRN —3"71 97,2 0°TUIN , 0N naw?

WINWNK N'27 INTK NT™I3 AXRNIYN 910 01PN 127971 ONKXR 70N 00 03 NN - .0 97 P1In mawnn®
WTIPN M7 ANWA?W N12210 NWA? TR 1T 17172 IXNUY 1'RUO KNV 2707 D17

* By willingly going into Achashverosh, hence removing the claim that she was an nonx.

*This, says Rav Tzadok HaCohen in Machshavos Charutz, is the meaning of an Aveirah
Lishmah: The person knows that they are doing an Aveirah, and that they are going to get
punished for it, endangering their Olam Haba. Yet they decide to give up their Olam HaBa for the
sake of the Jewish People.

"197 MO MKN N3 AN AR1A1 1T INKRAT) "N1221 17D 1127 120 VN7 01127 17007 T 0K a0 1w °
(Nwunm
0" 127 17177R 1702 17D
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In fact, Achashverosh’s Seudah, with which the Megilah opens, is a clebration of what he had
erroneously calculated as the end of the 70 years of Jewish exile after which the Jews were
meant to return to Israel and rebuild the Beis HaMikdash (as prophesized by Yirmiyahu and
Daniel.) Since this time had come and nothing happened, the Jews would no longer be a threat to
him. This was behind his taking out the Keilim of the Beis HaMikdash.

8Actually, the rebuilding was originally stopped by Coresh (Cyrus), a few months before his death.
This was based on a slanderous report bu the Kuttim (Cthutes) that the Jews were planning to
rebel against him. But this was only a temporary injunction. Achashverosh turned this into a
permanent decree the moment he became King.
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him to save the Jews remains a mystery. His heir, born by Esther, was halachikally a Jew
— and this post-Purim mess was undoable. Dariush, in fact, became a Persian King and
not a Jewish Sage! We hear nothing of the Judaism his mother must have surely tried to
teach him, though he does give the go ahead for and provides active assistance in the
rebuilding of the Temple'.

So the Purim story never resolves itself. It was meant to be that way; for Purim is
the Chag of Galus, the Chag that shows us how to connect to spirituality when we, and
also the spirituality, are in Galus. Galus is a civilization force that serves to separate us
from our spiritual roots by hiding those roots and showing us an attractive alternative.
Thus, the Jews attended Achashveirosh’s party, not out of necessity alone, but because
they felt that they had made it as a recognized group in the empire. Jews who were
learning Torah and keeping Mitzvos nevertheless became proud members of the empire.
Esther had to correct this sin by being thrust into a situation of the deepest connection
with the empire, marriage to the emperor himself, and still showing that she was
detached”.

Intellect alone is not enough to achieve this separatism, for the Galus creeps up
into our bones without us realizing it. Purim is a time when we get to our essential Jewish
identity, unfiltered by cerebral or other processes (y7> X>7 7y). There is nothing that
sharpens the mind more than when one thinks that it is all about to end, as appeared to be
happening to the Jewish People at that time. Nothing really matters then, other than the
essence of existence, its meaning and purpose’.

At that time, our identity was in danger of being engulfed by the Galus. This is the
Chag where even after the Geulah we remained in Galus, which means that it is the Chag
that is to sustain us in the Galus as long as there has still not been a Geulah Shleima.*

' History of the Jewish People Second Temple Era, pg. 29: The people renewed the holy work in
353 BCE (3408). Again the resentful and envious neighbors tried to interfere, but Persia was now
ruled by the son of Esther and Ahasuerus, Darius the Persian, a benevolent ruler, who did not
listen to the slander of the enemies of Judea. On the contrary, he lent assistance to the builders.
He sent them materials for the building and oil and salt for the sacrifices, and exempted the
Kohanim and Levites from paying taxes. Within four years... the building was completed.
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% Rabbi Reuven Leuchter, Shlita

“See Rav Tzadok HaCohen in the Machashavos Charutz which brings the Sefer Yetzirah who
assigns letters of the alphabet as well as one of the 0"vaw to each one of the months. Adar gets
the letter p with Yosef that leads into Nisan, which is the letter n whose tribe is Yehuda. 7 stands
for nw1TR and it precedes the i which stands for G-d’s name Himself. (In the same way, Yosef as
King precedes Yehuda as King.) But the corollary of this is that p is a i with a tail. Man, in other
words, can ape his true self, using his qualities to contradict his real spiritual self.
In this vein, the Sfas Emes says that:
ATTIR 17 LW 1271 AN 10 10T 2030 a1 ... 919 R770 710 NU1D 20y
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How does Purim sustain us? It is the Chag which, at the point of the deepest
Galus, when Eisav looks most similar to us (y7> 857 1y), gives us the tools to discriminate
between them and us. (And, by so doing, we are metaken the cheit of the Jews of that
generation who, by attending Achashveirus’ party, lost the distinction between Jew and
non-Jew.)

The external similarities between 2)py> ¥7v and vy y7v (twins) require us to go
very deep to sort out the differences'. Of course, this similarity exists even without
Purim. And it requires us to discriminate on a daily basis. But Purim is the day when we
got down to the essential difference®. It is just here that we need to go deeper. At this
point it takes a special Esther (Hester)-like koach to bring the light down”.

This i1s why Esther not only sent clothes to Mordechai, but requested that
Mordechai remove his sack cloth. Why, asks SNmwn ow, could he not have put the
clothes over the sackcloth?

DPI9W 7I19) , 1007 DWW 719V 715V TS TINOY YT 075
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Mordechai, however, disagreed on the timing. First, Klal Yisroel had to do Tshuvah and

only later:
“missm noN vasm

0" Mg — pnxt g’

% One might ask how the difference could not have been obvious. Haman, after all, was worse
than the Germans, as he was going to kill all the Jews on one day. But, see below under
Mordechai, Esther and Haman where we show that, by instituting the decree slowly, the Jews got
used to things and accepted them.
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* See in the 2x1wn ow there, the whole back and forth between Esther and Mordechai and how
that played out in the Purim story.

The following is insight into the idea of clothing in general:
“In virtually every culture, clothes are a basic requirement. Even in the hottest tropical climates,
the inhabitants wear some minimal form of clothing. Nowhere, however, do animals instinctively
cover up. Why is this? What is the connection between human beings and clothing that spans all
ages and cultures?” (Dina Coopersmith in Jewish Women Speak about Jewish Matters.)

“Clothing makes the statement: | am much more than what meets the eye. If you want to
see the real me, you'll have to look deeper.” (Gila Manelson, Outside/Inside, pg. 28)
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T 721D ™M 197 1272 77100101 1271 1717 7' 197120 01PN 231 ?22N0°0D (17?X®) 0°TN1™ 0°7TJ2 Wa?nn?
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“The message of clothing is directed not only outward, to others, but also inward. What
you wear powerfully affects how you see yourself. ... | have a friend who got all dressed up to
take her comprehensive exams for her Master’s degree, ... [saying] 'Remember the book Dress
for Success? Looking my best helps give me the confidence I'm going to need to ace those
exams."” (Outside/Inside, pg. 28)

"Like all pairs of inner form and outer matter, the pair of mmw1 and body should be in
perfect balance...When nTx and mn were created they were not ashamed because the vessels of
their bodies perfectly reflected their mnwi...A core which is angelic deserves to be clothed like an
angel - when the clothing looks like an animal (after the xun), shame is inevitable. Shame is the
result of breakdown between inner and outer dimensions." (Akiva Tatz, Living Inspired, pg. 118-
119, see there all of chap. 11)

After the nuxr1n 0TR ®UN there was a permanent new reality. Now even after n"wn the concept of
clothing remains; o'nnn n'nn will take place together with clothes. Adam HaRishon did not need
clothes because his "mnian wg) was in complete harmony with his inner essence and was
therefore its outer garment. Only when this harmony was disturbed did Adam HaRishon find
himself naked. He then needed a new set of outer garments to reflect his inner spirituality:
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Clothing is capable of restoring the balance. w11 &7 - w117 (See above for relationship of nw1a to
myms).
However, everything has an equal and opposite potential: the greater the potential for nu1Tp the
greater the potential for nxmu. Therefore, clothing can be used to deceive, to show an outward
reality that does not have inner dimensions. The roots of this go back to ow and na* who were
both rewarded nTn 1212 NN for their mxn of using clothing to cover their father's nakedness. ow
was given the n1xn of N"¥"x while N9~ was given beauty in clothing.
Each was given a reward that they could relate to. oW was given n'x'x. N} is a reminder to
keep nmxn 17n. The outer clothing now becomes a p11n for the totality of spirituality. na* whose
peak expression is Greece, relates to the aesthetic rather than the spiritual realm. The aesthetic
is half way between the physical and the spiritual. Therefore, it is of value in providing a bridge, a
springboard between the physical (0n) and the spiritual.

0W "?271R1 120" N9™? 0'p?X Na°
Therefore, the purpose of clothing, the gift of na-, is not just to cover the body; it is to alert and
direct us to the spiritual beauty of the person. Clothing, then, is a powerful force; to be used
positively or negatively. This is why 2'un, a coat, is related to n?'vn — the abuse of holiness (LTpn
) and Ta1 is related to 7112, treachery and deception. Because when clothing is used to make the
associations (10p), it leads to untruth (7pw — same letters). A false expression of inner and outer
realities;

Where clothing is used correctly, it is a vehicle of sanctification:
21 N2 Nnw
12 17127 1WTR? 11AR "TI2 NIR 101 AN2N 17 17TIR?1 10K 27 N1 223 28 127N NNK1

121 72 1112 R1°0 07220 T 20 13101237 1071207 10TR? 7w
Therefore, it is a central idea in Judaism:
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But the disagreement was just in the timing. Both agreed what Purim was all
about, as did the Sanhedrin who declared Purim a Chag and gave their final stamp of
authority that the Megillah become a part of Nach. Even after all had been revealed, the
Megillah was still written without the explicit mention of G-d, and we therefore do not
say Hallel as we do with open Nisim. Purim, a throwing of lots, a seeming abandonment
to the uncontrollable vicissitudes of nature, becomes the Chag of discovering G-d’s
hiding Hand of history. Its very name seems non-defined and incomplete.

Purim cannot be a Xn»1 T pyd, for it is the total opposite to the NN»INT "N,
with their revelation of G-d through ©>©»n 970. Here, on 009, we get a glimpse that the
real Ny of HaShem is not the surface M. Rather, there is another cog of history,
below the surface, driving the surface cog, called TN n myMIN. TINdD MNIN is that which
ties up all the loose ends of history, weaving them into a final fabric that unites all. nn
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The deeper the spirituality, the more hidden it will be in this world, the greater the role of the
clothing:
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Therefore, there is an extra dimension of niw™x for a 0dn 1M?nN and for the 0 1113. Both
wore special garments. The ®1n2 ®11 TIn?n says that the garment of a 0dn T™M7n is a long coat.
The 2721 (in ®xnTax "w1TN) explains that this was to show an extra dimension of mp"%. The T™M%nN
03N wears an under layer of shirt and pants which shows the shape of the body ( 11"® 0"0121n "2
(001201 17T NIXM) 11700 MO3? R 1 ,71237 ©1270) and then an outer garment that covers even
the shape of the body.

The nan 12N, because of his Torah, is much deeper than the average person. Therefore, his
extra clothing of mp 1% announces to everyone that they should look further and deeper than
normal. (Rabbi Beryl Gershenfeld)

Similarly, the special clothing of the 0112 were similar to that of o0™non "1n%n in their my 3. This
was because of the special nature of their NT12v in the wTpnn N°a:

n'n? 03X ant'a a1 Innmi 1’n 0TNXTn D970 07 [(RT0IN'R1 R?1 R172IN'RA 12ATNWIT] :2XR1MWUN 0L
11 17NN ®2W 177701 (17 2720 010 020177 (129 0°200) 07121 ANIna 1IN21 UTPNna 1712 [(10121] 1T1a0
(172N70W NP 17T 1M?2DN2 NY19 U*) 170 T'NXNN 1920

19019 NuR is left holding qo1"'s garment because all she saw was q01"'s external beauty.
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7N is that which takes the very plans and actions of a Haman and uses them to create a
NIN 7197, to be a part of the 193 of HaSh-m in this world'.

2. Dreams and Reality:

SUMMARY:

Haman was a descendent of Amalek, the grandson of Eisav. Eisav dresses and
looks like Yaakov, is beloved by Yitzchak and honors his father more than Yaakov. But,
at the time when real distinctions count, Yitzchak’s blessings that were to determine the
future of all mankind, Yaakov and Eisav’s true natures are revealed through the
blessings. This tension of an Eisav who presents himself as the force of civilization, but
who deeper down was something entirely different, was to become even more
pronounced in Eisav’s descendent, Haman. Indeed, it is just where profound differences
between things and people exist, that the surface similarities are an aid to preventing us
from focusing on what would then be this or that superficial distinction.

Haman’s protagonists were Mordechai, a descendent of Binyamin, who, together
with Yosef, the other child of Rochel, was destined to attack and defeat Amalek. Yosef
does so through his descendent Yehoshua, and Binyamin does so incompletely through
his descendent Shaul. In his life-time, Yosef had desperately attempted to complete his
partnership with Binyamin, going to great lengths to get him to Egypt and then showing
him special favor. Mordechai defeats Haman, and Yosef will return and Mashiach Ben
Yosef will complete the job.

Purim is the Galus story of Hester Panim par excellence. The Jews attended the
King’s feast. In their eyes, kosher food prepared at the highest levels of cuisine at a royal
banquet meant that they had made it as a recognized and important minority. The King
further complimented them by adorning himself with their national garments, those of the
Cohen Gadol. You can be the frummest of Jews, they said, without compromise, and still
fully engage your surrounding culture. You can be the blessing of Mordechai and Haman
all in one.

But this circle just would not be squared. How shocking to the people that after all
of this Haman was to come along and claim: There is a nation scattered and separated
amongst your people who refuse to obey the edicts of the King!

After all his gestures to the Jews, the king resonated fully with Haman’s Jewish
problem - ¥YMWNKN M1 7. After the king marries a Jewess, finds out that another Jew,
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Mordechai, saved his life and kills Haman, he still does not cancel the genocide orders on
the Jews. “The law is the law,” he claims, hiding behind a cloak of respectibility. N
vINWNNX — he is the same evil person — consistently from beginning to end.

It was quite easy for the Jews to recognize the evil once it was upon them. The
question was whether they could see the Hamans of the world when they were showing
their glorious overlay of culture, whether they could understand the real motives behind
Achashveiros’ kosher cuisine. The Jews had to deepen their spiritual sensitivity to the
point where, even though Mordechai and Haman look exactly the same on the surface,
they would go deeper to understand the difference. This is exactly what we do on Purim.
We drink on Purim until the cursed Haman and the blessed Mordechai are all a blur on
the surface. We then dig deeper into ourselves to tell the difference. This is the power of
Purim: To see the deeper patterns and realities which really comprise this world.

It is in the very nature of the ©»9 9non of TN MMM that things are not what
they seem to be. Pure logic, nnonn Nd, is not going to help here, as logic will perforce
explain only the surface structures. What is needed is a leap of the imagination, the N>
nNTHN, to team up with NMoNN NO. Indeed, man is 07X, he who uses his 117 to be NNTN
WOV (MTN from DTR), to relate to that which cannot be seen or experienced through our
senses. To get close to HaSh-m we have to dream; we have to have a vision of things
beyond ourselves. Therein lies the great danger, for a dream is potentially spurious stuff,
or it may only be little truth, and on that speck of nnx we might build a whole structure
of falsehood.

Who can better teach us those dangers than Yosef and his dreams? Yosef pursued
his dreams to seeming success. It all seemed to happen according to his vision. He did
come to rule, his brothers and father do bow down to him, and his approach to serving G-
d does seem to come about.

And yet his brothers call him a mm>nn Sya. In some respect they were right, for
Yosef only ruled in very this-worldly terms and the real M55 was ultimately entrusted to
the descendents of Yehuda.

Yet Yosef seemed to get it right. He becomes a Tzadik and brought up two
children in the midst of the most impure and filthy of countries to become two of the holy
tribes.

The similarity between the Yosef story, his struggle to use imagination correctly,
and the Purim nay is obvious. But the connection goes deeper than similarity. The 990
NN tells us that Yosef belongs to the month of Adar (just as Yehuda belongs to the
month of Nissan). Adar is the incomplete Geulah of Purim just as Nissan, which follows,
is the complete Geulah of Pesach. Purim demands that there be something which follows.
Purim is process and hence intrinsically incomplete.

Haman is hinted at in the Torah as reflecting Adam HaRishon’s sin of eating from
the tree of knowledge of good and evil, n55X \yn yan. This sin caused two primary things
— it mixed up good and evil and it introduced death into the world. Haman, too, wished to
mix up good and evil by representing himself to G-d as an alternative to the Chosen
People. He also wished to extend the death idea by taking the core of Adam HaRishon’s
Neshama, the Jewish people, and destroying them.

Haman’s evil was therefore very profound and very deep. He was a y7 29 no.
His koach was o1 nX 79pY — 7772 77 9N, He did this by making the decree very
slowly so the Jews would not be motivated to do Teshuvah. They adjusted to the rumors,
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and lived on. Therefore, Mordechai refused Esther’s approach to things, demanding a
more radical solution. Ester’s inclination was to do everything in a quiet and hidden way,
in order to reach up to great heights, for spirituality is something which is intrinsically
hidden. Mordechai, however, was insistent that this was not the way to deal with Amalek.
For Amalek comes to cool things down, and therefore the way to fight him is specifically
to with great emotion and arousal.

Haman was an expert in Loshon Hora (1N12 kW'1 XIW™? DT'T ®1*?) - he knew
how to prosecute the Jews in front of G-d Himself. Haman understood that G-d had
promised never to destroy the Jewish nation, but felt that he had a unique way of getting
around this problem. He claimed that their sins had reached up to permeate that total
spiritual reality (07X MNP 22), i.e. all five levels of their Neshama.

TR OD 10" — NN M 01w'w — who have surrendered their conscious
faculties so thoroughly that the upper levels of the soul — the Chaya and the Yechida -
had been separated from the Jews and no longer related to them in any way.

Haman tried to drive a wedge between G-d and the Jewish people, to show how
incomplete they were and how lacking ultimate Dveikus to G-d, of how 711911 IM19n1 —
spread out and separated from ultimate Unity we were.

0°WID 01X 1?7101 M1 — and they do not do the laws of the King — i.e. even down
here, at the most basic levels of the Nefesh, they are blemished so that there is now no
part of their human frame left unsullied, no redeeming factor that G-d might leave them
as the chosen people. In fact, they don’t even observe the prerequisites of Derech Eretz
that preceded the Torah (mnw on'nT). Since there was no part of the Jew where the
promise could begin, no corner of his being where some remnant of Kedusha remained,
G-d could not save the Jews, Haman reasoned. That being the case, it would be possible
to bring in a replacement and the promise would fall on the replacement. That
replacement would become the heirs and inheritors of the Jewish nation, the new Chosen
People.

But, the Sages already predicted that non-Jews would translate the Torah into
their language and to claim that they are now the new Chosen People. This is particularly
true of the nations of Eisav, of whom Amelek is the purist expression, are likened to a pig
that would put their one kosher sign — their feet — forward, while hiding their impurity —
the fact that they don’t chew the cud. Haman is the most distilled form of Amalek, in
turn, and reflects the deepest opposition ever to rise up against the Jews. He truly
fantasized that, as Yaakov’s alter-ego, he was an alternative choice to be G-d’s Chosen
people. Hence he states “121 7p* mwpy? 7200 P1gn® M2 - and we know that whenever the
name 171 without saying W1111WNX is mentioned in the Megillah, it is referring to G-d.

However, when Haman thought of chosenness he thought of privileges, honor and
glory. He filtered the concept through his own impurity. The Jewish people, on the other
hand, understand chosenness to be a responsibility — the greater the chosenness the more
they are humbled by the privilege. For, the greater the person, the more he understands
and grasps the true reality that it is G-d who has bestowed everything and that he is really
nothing. This is in stark contrast to the Haman’s of this world who deceive themselves
into thinking that their gains are purely as a result of their own effort and that therefore
whatever the Jews have gained they can duplicate by sheer exertion. They can choose to
be the Chosen People. As a part of his efforts, Haman therefore offers G-d to pay to
replace the Jewish People (7T®N 231). As such, he fails the basic test of unconditional
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love — to love without any expectation of something in return. The Jews knew the secret
of loving G-d for the sheer pleasure of being attached to Him and G-d responds in return.
G-d also recognizes that their “sleeping from the Mitzvos” is but a reflection of their
current immersion in the world and not an expression of their deepest selves.

The real victory of Purim is the access it gives us to a deeper level of spirituality,
the ability to reflect — (©>11°>n ©N2 NI IWN D973 ) on all the patterns that happened here
—how a meal nine years earlier led to Haman’s decree, how Ester became queen, how the
king’s sleep was disturbed just before Haman entered the palace, how Haman’s lots gave
eleven months for all this to happen — and countless other details, all coming together in
G-d’s collage of history. Here is a microcosm of the greater sweep of world history, to
end with the Messianic redemption.

Purim was always meant to be, but by its very nature it could not be revealed in
the Torah. It had to reflect HaSh-m's hidden Hand, to be discovered again and again in all
the seemingly unconnected everyday events of the natural world. As a result of Purim,
we understand that no event is local. Every little detail, even the actions of the wicked,
will be used to produce G-d’s final intention. An insignificant meal here, a heroic act of
not bowing there, a forgotten historical footnote in the king's annals: all will join to sing
HaSh-m’s praises. Purim, then, remains an incomplete Chag, for it will only be
completed with the tying of all of history together. Therefore, it is all about process, the
unfolding of history, minute by minute.

A holy day indeed!
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DETAIL:

The two protagonists of the Purim story are Mordechai and Haman. Haman was a
descendent of Amalek, the grandson of Eisav. Eisav dresses and looks like Yaakov, is
beloved by Yitzchak, honors his father more than Yaakov does, and is the first born to
boot. But, at the time when real distinctions count, Yitzchak’s blessings that were
determine the future of all mankind, Yaakov and Eisav’s true nature are revealed through
the blessingsl. This tension, of an Eisav who presents himself as the force of civilization,
but who deeper down was something entirely different, was to become even more
pronounced in Eisav’s descendent, Haman. Indeed, it is just where profound differences
between things and people exist, that the surface similarities are an aid to preventing us
from focusing on what would then be this or that superficial distinction®.

Mordechai was from the tribe of Binyamin, one of the two sons of Rochel. The
children of Rochel, Yosef and Binyamin, were destined to be the ones to attack and
defeat Amalek. Yosef does so through his descendent Yehoshua, and Binyamin does so
incompletely through his descendent Shaul’. In his life-time, Yosef had desperately
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% Artscroll Megila: Saul said to himself, “If it is a calamity when even a single wayfarer dies, how
tragic it would be to slaughter an entire nation! If the people have sinned, how have the livestock
sinned? If the adults have sinned how have the children sinned?” Logical questions; we might
well ask them today. A heavenly voice said to him, “Na11n p*T% "nn 28 — Do not be too righteous!”
(Koheles 7: 16 ibid). He substituted his own mercy for G-d’s. ... And, because of an act of human
“mercy” in opposing G-d’s absolute and ultimate mercy, the Jewish people was threatened with
the same extinction that it should have visited upon Amalek. [Megillah, 13a] ... Samuel himself
slayed the Amalekite king ... because one does not entrust acts of mercy to others. ... When his
son Absalom rebelled and drove David from Jerusalem, the exiled king was pelted by Shimi ben
Gera. ... David’s loyal followers ... begged for permission to kill Shimi ... David refused. ... So
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attempted to complete his partnership with Binyamin, going to great lengths to get him to
Egypt and then showing him special favor. But, in the end, Yosef was to disappear at the
head of the ten tribes, and only Binyamin and Yehuda were left. Yehuda became the
Malchus, but it was left to Shevet Binyamin, through Mordechai, to deal with Amalek'.
In the end, Yosef will return and Mashiach Ben Yosef will complete the job, destroying
all final remnants of evil before Yehuda expresses the true Malchus of Mashiach Ben
David.

Galus by its very nature is Hester Panim, and Purim is the Galus story par
excellence. The trouble with the Jews begins when they attended a feast of the King2 -
the feast was their signature to legitimacy. The Jews had made it as a recognized and
important minority. Kosher food prepared at the highest levels of cuisine at a royal
banquet was no small thing, removing the last possible objection they could have to
participating at the ruler’s own personal banquet. The fact that the great Sages refused to
alppeaur3 was both outrageous and dangerous; and so out of touch. You don’t always have
to be so separate! You can be the frummest of Jews, without compromise, and still fully
engage your surrounding culture. You can be the blessing of Mordechai and Haman all in
one. But this circle just would not be squared®.

At that same banquet the king was to adorn himself with the garments of the
Cohen Gadol’. What greater compliment to the Jews than to adorn himself in their
national garments! The Sages were horrified — the people ate on. How shocking to the
people that after all of this Haman was to come along and claim:
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Shimi lived. ...One of his descendents ... was Mordechai.... There are two kinds of mercy — the
true kind that produced Mordechai and the false kind that produced Haman.

'Midrash Shochar Tov (9:10) says that just as Matan Torah followed Yehoshua’s victory over
Amalek, so did Mordechai’s victory end with 122p1 1mp.
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And to disabuse us of any idea that this was one man’s wickedness, the Megilah
starts: wYNWNKN D . After all his gestures to the Jews, the king resonated fully with
Haman’s Jewish problem. After the king marries a Jewess, finds out that another Jew,
Mordechai, saved his life and falls out and killing Haman, Mordechai and Ester have a
simple request — please cancel the genocide orders on our people'. “Oh no! I can’t do
that!” claims the king. “The law is the law?. I love the J ews, but not so much that I would
save them” *wyMWNN N0 — he is the same evil person — conistently from beginning to
end”.

It was quite easy for the Jews to recognize the evil once it was upon them. The
question was whether they could see the Hamans of the world when they were showing
their glorious overlay of culture, whether they could understand the real motives behind
Achsveiros’ kosher cuisine. The Jews had to deepen their spiritual sensitivity to the point
where, even though Mordechai and Haman look exactly the same on the surface, they
would go deeper to understand the difference. This is exactly what we do on Purim. We
drink on Purim

YT TIND) AN MNIN PA YT ROTTY

.... Until we become so drunk that the cursed Haman and the blessed Mordechai
are all a blur on the surface. We then dig deeper into ourselves to tell the difference’. This
is the power of Purim. To see the deeper patterns and realities which really comprise this
world.

It is in the very nature of the ©»9 9non of TN MMM that things are not what
they seem to be. Pure logic, nnonn N, is not going to help here, as logic will perforce
explain only the surface structures. What is needed is a leap of the imagination, the n>
NTHN, to team up with MISNN n>°. Indeed, man is DTN, he who uses his AT to be NNTN
WOYY (MTN from DTR), to relate to that which cannot be seen or experienced through our
senses. To get close to HaSh-m we have to dream; we have to have a vision of things
beyond ourselves. Therein lies the great danger, for a dream is potentially spurious stuff’,
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or it may only be little truth, and on that speck of nnx we might build a whole structure
of falsehood'.

Who can better teach us those dangers than Yosef and his dreams? Yosef dreamt
dreams, and he pursued those dreams doggedly, to seeming success. It all seemed to
happen according to his vision. He did come to rule, his brothers and father do bow down
to him, and his approach to serving G-d does seem to come about.

And yet his brothers call him a M50 Sya. In some respect they were right, for
Yosef only ruled in very this-worldly terms and the real M55 was ultimately entrusted to
the descendents of Yehuda®.

The N> 190 tells us that Yosef belongs to the month of Adar’ (just as Yehuda
belongs to the month of Nissan). The letter of Adar is the p, while that of Nisan is the 1.
The { stands for Kedusha — it imitates the 0 of HaSh-m’s name. Used incorrectly, this p
is but an aping of the real man, it is but a 0 with a tail. (So, too, the Purim story was not a
complete Geula. It preceded Nisan, Pesach, which was a complete Geula.)

Yet Yosef seemed to get it right. Yosef the Tzadik brought up two children in the
midst of the most impure and filthy of countries to become two of the holy tribes*. "To be
the only Jew in Egypt, to have the daughter of the priest of an idolatrous cult for a wife
and still to have children and to bring them up such that up to this very day parents bless
their children and know no higher wish for them than that G-d may make their children
become like these, that is certainly a S

The similarity between the Yosef story, his struggle to use imagination correctly,
and the Purim nTay is obvious. But the connection goes deeper than similarity. The 290
NN tells us that Yosef belongs to the month of Adar® (just as Yehuda belongs to the
month of Nissan). Adar is the incomplete Geulah of Purim just as Nissan, which follows,
is the complete Geulah of Pesach. Purim demands that there be something which follows.
Purim is process and hence intrinsically incomplete.

Haman is hinted at in the Torah as reflecting Adam HaRishon’s sin of eating from
the tree of knowledge of good and evil, n55x \yn . This sin caused two primary things
— it mixed up good and evil and it introduced death into the world. Haman, too, wished to
mix up good and evil by representing himself to G-d as an alternative to the Chosen
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People'. Haman knew that G-d had chosen the Jewish people for eternity. G-d Himself
had wanted to destroy them, and Moshe, so to speak, had stepped into the breach to
prevent this. Haman’s thought was that if, however, there could be a new chosen people,
a nation of Haman, then G-d could take His eternal blessing and place it on this new
people.

He also wished to extend the death idea by taking the core of Adam HaRishon’s
Neshama, the Jewish people, and destroying them.

Haman’s evil was therefore very profound and very deep. Shem Mishmuel® states
that Haman was a y1 > n2°. His koach was 078N NX 9999 — 7172 77 9wN. He did this
by making the decree very slowly so the Jews would not be motivated to do Teshuvah.
(They adjusted to the rumors, not having enough confirmation to really act fundamentally
differently.). We adjust to slowly deteriorating situations. Therefore, Mordechai refused
Esther’s approach to things, demanding a more radical solution. Ester’s inclination was to
do everything in a quiet and hidden way, true to her name. In this way one can reach up
to great heights, for spirituality is something which is intrinsically hidden. Mordechai,
however, was insistent that this was not the way to deal with Amalek. For Amalek comes
to cool things down, and therefore the way to fight him is specifically to with great
emotion and arousal®.

Haman was an expert in Loshon Hora o ®kw' RIW? VTT RITY), meaning, at a
deeper level, that he knew how to prosecute the Jews in front of G-d Himself. For,
wherever the Megilah mentions Melech without specifying that it is Achashveirush it
refers to G-d, the King of Kings6. So, when Haman says In"ny Mo 1°R 1717] - he is
speaking to G-d, that G-d should not keep the Jewish people. Haman continues that he
will bring 10 000 silver coins to the treasury of the King (read G-d) in lieu of agreeing to
destroy them®.
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nop 2

®Rav Reuven Leuchter defines Amalek as that force which says that all of man’s kochos are good
and should be used. They do not believe that anything should be cut out. Hence, their huge
objection to Milah.
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Now, one might ask how G-d could have ever thought to destroy the Jewish
nation — did he not make them a promise that He would never destroy them'?

Haman understood this, but felt that he had a unique way of getting around this
problem. He claimed that their sins had reached up to permeate that total spiritual reality
(OTR IMP 73)% i.e. all five levels of their Neshama®.

TNXR 0D 1W" — there is one nation, he claimed - N1IXNi N 0" 1W'W — who are
asleep as concerns the Mitzvos®. They have surrendered their conscious faculties so
thoroughly that the upper levels of the soul — the Chaya and the Yechida - had been
separated from the Jews and no longer related to them in any way’. Normally, there is no
separation or fragmentation at all between all the souls of the Jewish people at this level.
Haman claimed that the deep sleep of the Jews had reached even this level®.

The Jews, said Haman, were T119n1 1nan1 — spread out and separated’. At some
level, this is true for we are all distinct beings, however united we might feel, Only at a
very high spiritual level can our souls be said to be a total unity®. But this is simply a
result of the fact that we are created beings. Haman, however, used his deep
understanding to drive a wedge between G-d and the Jewish people, to show how
incomplete they were and how lacking un ultimate Dveikus to G-d.

0°WID 01'R 17101 "N — and they do not do the laws of the King — i.e. the Mitzvos,
meaning that even down here, at the most basic levels of the Nefesh, they are blemished
so that there is now no part of their human frame left unsullied, no redeeming factor that
G-d might leave them as the chosen people’. In fact, they don’t even observe the
prerequisites of Derech Eretz that preceded the Torah'® (mnw nnnm).
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Therefore, says Haman:
OTAR? NI 219 77071 20 OX (9) :179 INOXR N72n

Haman well knew that G-d had promised not to destroy the Jews, and therefore he makes
a further offer.

7'701 T2 2R ®R'217 NIXR?NN 0D T 20 21PWKR 903 133 099X NIWD1 00

1.e. were there any part of the Jew that was still pure, then G-d’s promise would take
effect there and the whole body-soul would be saved. But, claimed Haman, there was not
part of the Jew where the promise could begin, no corner of his being where some
remnant of Kedusha remained”. That being the case, it would be possible to bring in a
replacement and the promise would fall on the replacement’. Of course there would
always have to be a concept called Klal Yisrael, to whom such a promise was made”.

But, the Sages already predicted that non-Jews would translate the Torah into their
language and to claim that they are now the new Chosen People’. This is particularly true
of the nations of Eisav, of whom Amelek is the purist expression, are likened to a pig
who would put their one kosher sign — their feet — forward, while hiding their impurity —
the fact that they don’t chew the cud®. Haman is the most distilled form of Amalek, in
turn, and reflects the deepest opposition ever to rise up against the Jews’. He truly
phantasized that, as Yaakov’s alter-ego, he was an alternative choice to be G-d’s Chosen
peopleg. Hence he states 121 7p* mwu? 7717 P19n° "7 - and we know that whenever the
name 777 without saying W1T11WNR is mentioned in the Megilah, it is referring to G-d’.
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However, when Haman thought of chosenness he thought of privelages, honor
and glory. He filtered the concept through his own impurity. The Jewish people, on the
other hand, understand chosenness to be a responsibility — the greater the chosenness the
more they are humbled by the privelage'. For, the greater the person, the more he
understands and grasps the true reality that it is G-d who has bestowed everything and
that he is really nothing®. This is in stark contrast to the Haman’s of this world who
deceive themselves into thinking that their gains are purely as a result of their own effort
and that therefore whatever the Jews have gained they can duplicate by sheer exertion.
They can choose to be the Chosen People3. As a part of his efforts, Haman therefore
offers G-d to pay to replace the Jewish People (1T&n 232)*. As such, he fails the basic
test of unconditional love — to love without any expectation of something in return’. The
Jews knew the secret of loving G-d for the sheer pleasure of being attached to Him® and
G-d responds in return’. G-d also recognizes that their “sleeping from the Mitzvos” is but
a relection of their current immersion in the world and not an expression of their deepest
selves.

We know that Purim has a happy ending. We fight, we succeed in
destroying Haman, this incredibly evil enemy, but there is no celebration on that. We
don’t even celebrate on the day of our victory®, but on the next — ©na NI WK D> °
o>1>N. Purim is not, after all about fighting and winning wars — it is about accessing a
deeper level of spirituality. For that we need the collective soul of the Jewish people,
hence NN NYw and ©H»any NuNn™°. And for that we need time to reflect — 0y 9WX on
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all the patterns that happened here —how a meal nine years earlier led to Haman’s
decree', how Ester became queen, how the kings sleep was disturbed just before Haman
entered the palace, how Haman’s lots gave eleven months for all this to happen — and
countless other details, all coming together in G-d’s collage of history. Here is a
microcosm of the greater sweep of world history, to end with the Messianic redemption.

The primary redemption is when one is redeemed for the very thing whose lack
caused the Tzara to begin with®. This implies a spiritual rather than just a physical
redemption’. The Tzara itself is the source of the redemption, as the verse says * 7"mann1
TRITR, that is to say the Refuah comes from the Makos themselves and through them’.
As the verse says: (‘T ,’? 0™12T) NP 00N 132" 0WN — “from there” (the tzara), the
redemption will flower and from there I will take you6. Achashverus’ giving of his ring
to Haman was greater (i.e. achieved more) than the 48 male and 7 female prophets, for
they were not able to get Bnei Yisrael to do Teshuva whereas the removal of the ring (and
the subsequent decrees it led to) did’. In fact, it was when the Jewish people were able to
accept the Torah MiAhava and do a full Teshuva that the decree was annulled®.

Purim was always meant to be, but by its very nature it could not be
revealed in the Torah. It had to reflect HaSh-m's hidden Hand, to be discovered again and
again in all the seemingly unconnected everyday events of the natural world. As a result
of Purim, we understand that no event is local. Every little detail, even the actions of the
wicked, will be used to produce G-d’s final intention. An insignificant meal here, a heroic
act of not bowing there, a forgotten historical footnote in the king's annals: all will join to
sing HaSh-m’s praises. Purim, then, remains an incomplete Chag, for it will only be
completed with the tying of all of history together. Therefore, it is all about process, the
unfolding of history, minute by minute.

A holy day indeed!
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Index of Chumash Topics

Note: This index is for all Chamishei Chumshei Torah:

Catagories:

1.Bereishis — Unfolding of World History

. Family, Women, Chinuch

. Food, Environment

. G-d - Providence, Bitachon, Miracles, Choice, Reward
. Israel: Nation, Land and Beis HaMikdash
. Israel & the Nations

. Legal & Political

. Life — Death; Purity and Impurity

. Leadership & Authority

10. Monetary, Wealth & Property

11. Self

12. Others

13. Shabbos & Festivals

14. Torah & Mitzvos

15. Good & Evil
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1. Bereishis — Unfolding of World History

Avraham Avinu- his growth: P1 Lech Lecha
Cheit of Adam Harishon: P1 Bereishis
Creation: P1 Bereishis
Joseph & His Brothers: P1 VeYeshev
Noach’s Failed Greatness: P1 Noach
Study of History P5 Haazinu
The Creation of Man & Woman P1 Bereishis
The Avos: P1 Lech Lecha
Yaakov & His Family: P1 VeYechi

2. Family, Women, Chinuch

Family: P1 Chayeh Sarah
Homosexuality: P3 Acharie Mos
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Hair Covering:

Marriage:

Sarah and Rivka — Mothers and Wives:
Tznius:

3. Food, Environment

Engagement vs. Prishus:

Kashrus:

Sanctifying the Material

Science & Nature — as a source of belief:
Cruelty to Animals:

P4 Naso
P4 Naso
P1 Chayeh Sarah
P3 Naso

P4 Naso

P3 Shmini

P3 Shmini (Kashrus)
P1 Lech Lecha

P5 Ki Seitzei

4. G-d - Providence, Bitachon, Miracles, Choice, Reward

Bitachon:

Brochos & Kelalos, Reward in This World & The Next:
Happy Endings are not always so happy:
Kidush & Chillul HaSh-m:

Miracles & the Makos:

Prayer:

Providence, Punishment and Rehabilitation
Providence vs. Choice:

Science — as a source of belief:

Skepticism:

The Golden Calf:

The Last 3 Makkos:

Truth:

Understanding G-d:

Walking in His Ways:

P1 VaYishalch
P3 Bechukosai
P1 VaYigash
P4 Emor

P2 VaEreh

P5 Eikev

P3 Metzora
P4 Balak

P1 Lech Lecha
P5 Devarim
P2 Ki Sisa

P2 Bo

P1 VaYetzeh
P2 Ki Sisa

P5 Eikev

5. Israel: Nation, Land and Beis HaMikdash

Bigdei Kehuna:

Difference between Jew & non-Jew:

Eretz Yisroel:

Fire on the Mizbeach:

Individual and Community:

J People & the Holy Land:

J People: commitment to G-d and His Torah
Korbanos:

Korbanos in our Day:
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P2 Tezaveh
P4 Balak

P4 Masay
P3 Tzav

P4 Bamidbar
P5 Ki Savo
P5 Ki Savo
P3 Vayikra
P3 Vayikra



Korbanos of the Sinner:
Mishkan and Beis Hamikdash:
G-d’s Presence in One Place
The Beis HaMikdash Today
Shemita & Yovel:

Study of History

The Miracle of The Land:

The Spies and the Land:

The Tribes and Their Blessings:
The Unity of the Jewish People:

This is My Bread:
Uniquenes of J People
What does it mean to be Chosen:

6. Israel & the Nations

Conquering other lands:

Difference between Jew & non-Jew:
Galus:

Galus Yavan

Geirus:

Intermarriage:

Rome & Jerusalem:

Yaakov & the Sar Shel Eisav

Seven Noachide Mitzvos:

The Chosen People:

Eternal Bris with the Chosen People
War:

7. Legal & Political

Democracy:
Eved Ivri:
Judging Fairly:

Torah Civil Law — The Limits of Man’s Genius:

Using a Beis Din
Requirement to Listen to Chachamim

8. Life — Death; Purity and Impurity

Leprosy:
Parah Adumabh:

P3 Tzav

P2 Trumah

P2 Trumah

P2 Trumah

P3 Behar

P5 Haazinu

P5 Eikev

P4 Shelach

P5 Vezos HaBracha
P2 Pikudei

P3 Vayikra
P5 Ki Savo
P5 Ki Savo

P5 Devarim
P4 Balak

P1 VaYigash
P1 Chanuka
P5 Eikev

P4 Pinchus
P1 Toldos
P1 VaYishlach
P1 Noach

P5 Ki Savo
P5 Netzavim
P5 Ki Tetzei

P4 Korach

P2 Mishpatim
P5 Devarim
P2 Mishpatim
P2 Mishpatim
P5 Shoftim

P3 Tazria
P4 Chukas



The Cheit of Adam HaRishon:
The Golden Calf:
Tumah & Tahara:

9. Leadership & Authority

Chachamim:

Cohanim & Leviim:
Communal Responsibility:
Noach’s Failed Greatness:
Prophecy:

Pursuing One’s Dreams:

The Avos:

The Making of Moshe:

The Sins and Death of Moshe:

Yehoshua, the Mysterious Leader:
Kings

10. Monetary & Property

Charity and Giving:

Joy & the Challenge of Wealth
Damages

Sanctifying the Material

11. Self

Creativity balanced with Discipline (The Mishkan):
Fulfilling One’s Potential:

HaKaras HaTov:

Midos: The Midos and Nisyonos of the Avos:

Nisayon:

Nisayon — On One’s Own: Yaakov & the Sar Shel Eisav

Purity and Impurity:

Pursuing One’s Dreams:

Spiritual Creativity:

The Akeidah — Man’s Potential and its actualization:
The limits of Man’s Genius:

Tznius:

Women’s Hair Covering:
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P1 Bereishis
P2 Ki Sisa
P4 Metzora

P5 Shoftim

P4 Korach

P1 Noach

P1 Noach

P5 Shoftim

P1 MiKetz

P1 Lech Lecha
P2 Shemos

P5 Haazinu/

Vezos Habracha

P5 Vayeshev
PS5 Shoftim

P5 ReEh

P5 Ki Savo
P2 Mishpatim
P3 Shmini
(Kashrus)

P2 Vayakhel

P5 Ki Savo
P1 VaYishlach
P1 Veyerah

P1 VaYishlach

P3 Metzora

P1 MiKetz

P4 Matos

P1 VaYerah

P2 Mishpatim
P3 Acharei Mos
P4 Naso



Arrogance, Humility & Fear
Jacob — Sanctifying the World:
Sanctifying the World:

12. Others

Charity and Giving:
Eved Ivri:

Giving:

Hate:

Hakaras HaTov

Healing and Saving Lives, Physically & Spiritually:

Lifnei Iver:

Love your Neighbor:
Machlokes:

Shalom and Machlokes:
Speech:

Speech — Loshon Hora:
Tochacha:

Tochacha:

To Walk in His Ways:

13. Shabbos & Festivals

Parshas Zachor:

Pesach, Krias Yam Suf:

Pesach, Yezias Mitzraim:

Rosh Chodesh:

Rosh Hashana — Day of Judgement
Rosh Hashana — Teshuva MeAhava
Shabbos:

Shabbos HaGadol — Korban Pesach:
Tisha B’Av

Yom Kippur Avodah:

Yom Kippur - The Seir HaMistaleach:
Teshuva & Yom Kippur

14. Torah & Mitzvos

The Purpose of the Mitzvos
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PS Eikev
P1 VaYetze
P3 Shmini

P5 ReEh

P2 Mishpatim
P1 Vyereh

P3 Kedoshim
P5 Ki Savo
P2 Mishpatim
P3 Kedoshim
P3 Kedoshim

P4 Korach
P4 Pinchus
P4 Matos

P3 Tazria

P3 Kedoshim
P1 VaYigash
P5 Eikev

P2 Tetzave

P2 BeShalahc

P2 BeShalach

P2 Bo

P5 Rosh Hashana
P5 Rosh Hashana
P1 Bereishis

P3 Tzav

P5 after Devarim
P4 Acharei Mos
P4 Acharie Moshe
Yom Kippur (after
Haazinu)

P5 Ki Seitzei



Bikurim - Hakaras Hatov P5 Ki Savo

Chukim: P4 Chukas
Cruelty to Animals PS5 Ki Seitzei
Krias Yam Suf: P2 BeShalach
Ma’amad Har Sinai: P2 Shemos
Moshe Rabbeinu’s Prophecy: P4 Behaaloscha
Nadav & Avihu — Holy & Unholy Logic P3 Shmini
Preservation of the Torah: Hakhel and Writing a Sefer Torah: P5 Reeh
Requirement to Listen to Chachamim: P5 Shoftim

Ten Commandments : P2 Shemos
Teshuva P5 — Netzavim
Teshuva & Yom Kippur P5 — Yom Kippur
Teshuva MiAhava & Rosh Hashana P5 — Rosh Hashana
The Limits of Man’s Genius P2 Mishpatim
The Nation Witnessed the Revelation Themselves: P2 Shemos

The Torah —True Forever: P5 VeEschanan
Torah Study: PS5 VeEschanan
Torah Study: Yisachar-Zevulun P5 Vezos Habracha
Tzitzis P4 Korach
Yezias Mitzraim: P2 BeShalach
16. Good & Evil

The Corruptor PS5 Reeh

Yaakov & the Sar Shel Eisav P1 VaYishlach
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