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HOW TO USE THIS BOOK

The following points will tell you what this commentary does and does not do:

1.

2.

We tried to present the main themes of each parsha, and not to use the parsha
as a spring board for other lessons.
The experienced reader will be able to understand the subject by reading fairly
quickly the English on top, and gain easy access to more information through
the Meforshim quoted in the foot-notes.
A lot of extra information was quoted in full in the foot-notes. However, for a
full understanding, the original Pirusch needs to be consulted.
We gave the approach of the major Meforshim, wherever we were able to
identify this. We used approximately 20 primary sources (Chazal and
Meforshim) and we frequently quoted another 20. However where we saw the
need, we used other Meforshim as well. In some essays, the Meforshim we
used were primarily not Meforshei HaChumash.
The essays are generally between eight to ten pages, with a one to two page
summary at the beginning. They do not represent polished droshas for the
following reasons:

They have too much information in them.

They were written for an experienced reader.

They lack midrashim, stories and other elements required to bring the

subject alive.

They require an application to contemporary circumstances.
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MINN

1. Yitzchak

SUMMARY:

Yitzchak is a mysterious personality. The Chumash talks less about him than it
does about the other Avos, Avraham and Yaakov. This is because Yitzchak saw
himself as coming to give permanence to his father, Avraham’s work. To do this he
had to become the personification of Gevurah (for reasons that we will explain)— of
inner strength rooted in his tremendous awe of G-d. It was just this awe of G-d that
gave Yitzchak his awesome power of Avodah, and in particular, of prayer. When
Yitzchak goes to “talk in the field” it is with G-d.

Avraham Avinus’s chesed led him to be action and outward-oriented;
Yitzchak’s trait led him to set boundaries, to withdraw out of fear that his actions
would be negative. Gevurah is a contracting midah, one of defining what is good and
within the boundaries and what is not good and outside of the boundaries. It allows
for the purifying of the soul by keeping all impurities at bay. This quality gives us the
spiritual energy and strength for yI 70, not to transgress the negative
commandments, just as Avraham’s love of G-d is the source of our strength to fulfill
the positive commandments.

Yitzchak limited his actions out of fear of being imperfect in fulfilling the Will
of G-d. Thus, while we see that Avraham Avinu built a Bamah to G-d several times
throughout his lifetime, we only see Yitzchak doing this much later in his life.
Yitzchak's immediate reaction to difficulties was to consider his own imperfections
and to presume that he was not worthy of G-d’s blessings. Only when G-d gave him a
clear sign that he merited G-d’s brocha did Yitzchak build an altar to G-d.

Why did Yitzchak concentrate on Gevurah? He saw that the tens of thousands
of converts that his father had brought close had simply disappeared. He understood
that unless there would be a solid, inner personal strength, there would be nothing to
sustain the great spiritual achievements of man. Avraham’s whole essence was to give
to others. Yitzchak realized that if he did not give to himself, he would not be able to
give to others either. Avraham Avinu also understood this, giving over all of his
future spiritual legacy to Yitzchak.

Yitzchak’s personal life circumstances reflected his internal development. He
was born in the shadow of his father’s great success, wealth and fame. But, his life
grew progressively more challenging as he grew up, and he died with dimmed eyes
and poor vision, alienated from the rest of the world — alone in his struggle to
maintain the flame of Monotheism.

Yitzchak’s attributes led him to introduce the power of the afternoon, the
Mincha prayer. Mincha is a time when the sun has passed its zenith and is on its way
to setting. Yitzchak’s Mincha was a preparation for the Golus of the Jewish people
centuries later. This, too, was a time of our setting sun. But, Yitzchak had already set
up the patterns of spirituality, fortitude and inner strength that would allow us to pull
through.

Yitzchak provides a framework for things. Just like G-d’s Will in creating the
world required laws of nature to hold and express that Will, so too the Torah required
Yitzchak’s Gevurah. Avraham began the recognition of G-d and a deep understanding
of His Will; sitting in a yeshiva of one, Yitzchak built on that.
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Yitzchak seemed to deliberately repeat the history of his father, visiting the
same places and undergoing the same events while adding a component of Gevurah.
Avraham Avinu went to Egypt when there was famine, and Yitzchak’s instinct was to
do the same (although G-d stopped him). Yitzchak re-dug the same wells (of Torah)
which his father had originally dug. He, like his father, told Avimelech that his wife
was his sister. So too, he made a covenant with Avimelech. All this was done in order
to ensure that the work of his father had continuity and permanence.

Hence Eliezer specifically looked for signs of Chesed in choosing Rivka to
combine with Yitzchak’s Gevurah in a new synthesis for the next generation. In fact,
it was only by drawing on the giving which he inherited from his father that Yitzchak
was able to overcome the limiting and defining realities of his Midah and to do that
ultimate Chesed, the granting of life to another, i.e. having children.

The question should be asked, why did Yitzchak’s quality not come first?
Would it have not been better if Avraham would first have engaged in his outreach
already with Yitzchak’s character trait of inner self restrain, of providing boundaries
and spiritual structures to contain all the hub of spiritual activity?

We face a similar question with the Ten Commandments. The First
Commandment declares G-d to be the L-rd your G-d and only afterwards does the
second of the Ten Commandments tell us not serve idols. Logically, we should have
first thrown out our idols before committing to G-d. How can we accept G-d with our
idols still in our house? However, it would seem that it is not possible to get rid of
our idols if we would simply leave a vacuum. First we need to fill ourselves up with
G-d and only then can we find the strength to get rid of our idols. Hence Avraham had
to precede Yitzchak in his work, first teaching us love of G-d, and only then to set
boundaries and parameters.

Avraham Avinu sifted his purity. Lot and Yishmael took the impurities of
Avraham, created their own nations, and left what was pure in Yitzchak. From then
onwards, every descendent of Yitzchak has a permanent and deeply ingrained sense
of G-d’s existence — a gift and an inheritance from Avraham Avinu. Avraham was
0> N9’NN — he had to make radical changes in his life — tantamount to a conversion
— to commit to the G-d idea. Avraham’s vision was that his descendents would never
have to struggle to achieve the G-d idea as he did, that they should be born with an
inherent potential for holiness that would allow them easy access to belief in G-d.
When Yitzchak was born he was circumcised on the eighth day, and Avraham’s
dream was seemingly fulfilled. From then on, it was still possible to abandon the G-d
idea, but only as an active decision after birth, as happened with Eisav. Still, Eisav is
called a Yisrael Mumar, a denying Israelite, as even he was not able to get rid of his
inheritance from Avraham and Yitzchak.

By fortifying himself against all evil, Yitzchak was trying to create a
permanent reality of holiness which could never be changed. By sifting out the last
remnants of impurity which went to Eisav he was able to create a lineage through
Yaakov that was totally pure.

Just as Avraham Avinu was tested to go against his nature, so too, Yitzchak’s
test went against his nature.

In that sense, the Akeidah — giving himself to be bound and killed for the sake
of G-d — was not uniquely against his character — on the contrary, he seemed well-
suited for such a challenge, and therefore the Akeidah is specificially called Avraham
Avinu’s test. However, although the test was primarily Avraham’s, Yitzchak was not
able to sacrifice himself on the altar based on his Yirah alone. He had to draw on his
love for G-d, Avraham Avinu’s midah, to pass his challenge. And so YTn> DMWY 195N
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— Avraham and Yitzchak now walked together, each having acquired the other's
midah.

DETAIL:

The Quality of Yiras Shamayim

Yitchak is a mysterious personality. The Chumash talks less about him than it
does about the other Avos, Avraham and Yaakov. Some of what the Chumash does
tell us seems to be a repeat of what Avraham Avinu did. This is because Yitzchak saw
himself as coming to give permanence to his father, Avraham’s work and passing this
onto the future generations. The very name of our Parsha, Toldos Yitzchak — refers to
Yitzchak only in the context of these future gerneations. To achieve this, Yitzchak
had to become the personification of Gevurah (for reasons that we will explain),
which in and of itself is not a trail-blazing Midah, but rather one of building up inner
strength.

Yitzchak’s Gevurah was rooted in his tremendous Yiras Shamayim, awe of
G-d. It was just this awe of G-d that gave Yitzchak his awesome power of prayer.
When Yitzchak goes to “talk in the field” it is with G-d'. If Avraham is the man of
action, reaching out to his fellow man (even his prayer is called N1y — an action®),
Yitzchak can be defined by his speech — limiting his actions and directing all his awe
to G-d. Here was the man of Avodah — of servicing G-d — par excellence. In fact,
prayer — speaking to G-d, is called Avodah SheBelev. Just as Torah is G-d’s speaking
to us, so prayer is our speaking to Him®. For the essence of prayer lies in one’s heart —
to know to Whom one is praying and to really feel the awe of standing before G-d*.

The other expression of Avodah is in the Temple. It is not surprising,
therefore, that Yitzchak is the forefather to give us the sparks of spirituality that were
to be the basis of all three future temples, and that each one of the wells were named
in anticipation of each temples. Yitzchak’s ultimate act of Avodah was the Akeidah.
Indeed, all our Avodah draws on this unfathomable act'.
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This quality of Yiras Shamayim leads a person to set boundaries, to withdraw
out of fear that one’s actions will be negative, rather than to be action- and outward-
focused, as was the case with Avraham Avinus’s chesed orientation’.

Yitzchak’s trait was Gevurah, which is a contracting midah: the person turns
inwards, to himself, to control himself® and to exclude from himself all that may not
be good. It is a midah of setting boundaries, of defining what is good and within the
boundaries and what is not good and outside of the boundaries. When a G-d-fearing
person has gevurah he expresses it as NN, awe of G-d and fear of disobeying him.
Such gevurah leads to a limitation of actions lest one transgress or lest the slightest
wrong thought taint one’s action with a drop of impurity4.

Pachad Yitzchak (the awe of Yitzchak) is the midah that gives us the spiritual
energy and strength for y791 70, not to transgress the negative commandments, just as
Avraham’s love of G-d is the source of our strength to fulfill the positive
commandments’ and Yaakov’s was to fulfill the Divrei Reshus®. It allows for the
purifying of the soul by keeping all impurities at bay.’
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The downside is that as great as this midah was in Yitzchak, it prevented him
from being as active in his service of G-d as was Avraham Avinu'. In fact, his Midah
reflected the human side of G-d’s Midas HaDinz, G-d’s attribute of justice. For this
reason, he saw himself only as an extension of his father, coming to complete his
father’s work.

Why did Yitzchak concentrate on Gevurah, on self-restraint and inner
strength? Yitzchak looked at his father's phenomenal chesed, at all the tens of
thousands that he had mekareved, and saw that it had dissipated. All those converts
had simply disappeared. He understood that unless there would be a solid, inner
personal strength there would be nothing to sustain the great spiritual achievements of
man. Avraham’s whole essence was to give to others. Yitzchak realized that if he did
not give to himself he would not be able to give to others either”.

Yitzchak’s personal life-circumstances reflected his internal development. He
was born in the wonderful shadow of his father’s great success, wealth and fame*,
But, his life grew progressively more challenging as he grew up, and he died with
dimmed eyes and poor vision, alienated from the rest of the world — alone in his
struggle to maintain the flame of Monotheism. His fortitude and faith throughout his
suffering in later life was a preparation for the Jewish people in exile’

Yitzchak’s Contribution to Avodah: Mincha
Yitzchak’s attributes led him to introduce the power of the afternoon, the

Mincha prayer. Later, this prayer was to be enshrined in Halacha to parallel the
afternoon sacrifices. Each one of the 3 daily prayers has its own unique potential and
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its own powerl. The Gemorrah gives an example of the power of Mincha by telling us
that Eliyahu on the Carmel was answered at Mincha time”.

Mincha is a time when the sun has passed its zenith and is on its way to
setting. It requires a special strength to appreciate G-d when things have passed their
peak, and we seem stifled by the urgency of trying to hold on to what we have. Hence
at Mincha we declare, “I thank Hashem that as I was worthy to see the sun in the East,
I was worthy to see it in the west.” During the day we become very involved in
mundane matters and our appreciation of life is stifled by business of the day. We
remind ourselves of the purpose of it all by taking time out of our day in order to
refocus our lives. And, we remind ourselves to appreciate life itself’.

Yitzchak’s Mincha was a preparation for the Golus of the Jewish people
centuries later. This too was a time of our setting sun. But, Yitzchak had already set
up the patterns of spirituality that would allow us to pull through.

In fact, if not for Yitzchak we could never have been given the Torah. For, in
order to be brought down in the world from the high spiritual planes of the heavens,
the Torah required a framework, the equivalent of a vessel which could receive it. Just
as G-d’s Will in creating the world required laws of nature to hold and express that
Will, so too the Torah required Yitzchak’s Gevurah®. Avraham began the recognition
of G-d and a deep understanding of His Will; sitting in a yeshiva of one, Yitzchak
built on that to become the Talmid Chacham”. This is another reason why his prayers
are called nrnow, for all his conversations were Torah®. (In fact, this title is only given
to him at the point where he meets Rivka for until then he was, as a single person, but
a ‘DTNONN.)

Avraham Avinu understood that Yitzchak’s approach was now necessary. This
is why when Yitzchak married, Avraham Avinu gave him all that he had, including
his future spiritual legacyg.
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The Difference Between Yitzchak & Avraham: Gevurah vs. Chesed

Having turned inward, we know little of Yitzchak’s life. He seemed to
deliberately repeat the history of his father, visiting the same places and undergoing
the same events while adding a component of Gevurah. Avraham Avinu went to
Egypt when there was famine, and Yitzchak’s instinct was to do the same (although
G-d stopped him)'. Yitzchak redug the same wells (of Torah) which his father had
originally dugz. He, like his father, told Avimelech that his wife was his sister’. So
too, he made a covenant with Avimelech.

Yitzchak set the boundaries, created the framework and nurtured the
environment which would allow his father’s achievements to have continuity. As
such, he was completely batul (annulled) to his father — he did not see himself as
having any independent reality but rather saw himself as the transmitter of Torah from
his father to his son. Hence, when G-d appears to Yaakov, the verse says:

25V NN IWR NIND PNS OPONY TPAN 0NN OPON /N IN IINN POY 2N 1 MM () ND
STV NINN T2 7YY

It says 7aN 0/79aN and then pny> without that appellation. ... Jacob was the
son, the successor of Abraham, Isaac, only the intermediate member”,

Only after the Akeidah, when Yitzchak was prepared to give his very life for
his father’s avodah, did he begin to live his own life and have his own spiritual reality.
Only then was it possible for his future wife to be born’.

Even then, Yitzchak never intended an opposing approach to his father — it
was rather in order to ensure that the work of his father had continuity and
permanence. This became clear when Eliezer specifically looked for signs of Chesed
in choosing Rivka to combine with Yitzchak’s Gevurah in a new synthesis for the
next generationﬁ. In fact, it was only by drawing on the giving which he inherited
from his father that Yitzchak was able to overcome the limiting and defining realities
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of his Midah and do the ultimate Chesed, the granting of life to another, i.e. having
children'.

The question should be asked, why did Yitzchak’s quality not come first?
Would it have not been better if Avraham would have first engaged in his outreach
with Yitzchak’s character trait of inner self restrain, of providing boundaries and
spiritual structures to contain all the hub of spiritual activity?

The Goal of the Avos

We know that the three forefathers came to complete the world, each
providing a different aspect of wholeness. Hence, at the beginning of the Shmoneh
Esreh, we say 2py »1oN) pnyn »poN ,011an >R, It would have been enough, say
the commentators to say nmaxn > oN. However, each one of the Avos came to G-d
from a different direction, and provided us with a model of a complete relationship
with G-d, starting from their perspective, and so in some sense Yitzchak does not look
at G-d from the same vantage point as Avraham — his perspective of G-d is »PON
PNy while Avraham’s is DN7aX *PYN. And so too with Yaakov.

Avraham Avinu was the first to declare G-d as a ruler of the world, just as the
first of the Ten Commandments declares G-d in a similar way - [ am the Lord your
G-d, who has brought you out of Egypt, etc’. Only afterwards does the second of the
Ten Commandments tell us not serve idols. Logically, we should have first thrown
out our idols before committing to G-d. How can we accept G-d with our idols still in
our house? However, it would seem that it is not possible to get rid of our idols if we
would simply leave a vacuum. First we need to fill ourselves up with G-d and only
then can we find the strength to get rid of our idols. Hence Avraham had to precede
Yitzchak in his work, to show how all of our passions and desires can be harnessed
for the sake of the g00d3.

Yitzchak was really only able to achieve what he did as the child of Avraham
Avinu, growing up in a pure atmosphere. But a son of Avraham is still perfectly
capable of leaving his holy inheritance and committing great evil to the point of
serving idolatry in the end’. Yishmael is testimonr to his and Eisav (despite an extra
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generation of holiness to help him along) is the extreme example of this, for although
even a mumar remains a Yisrael, Eisav managed to cut off all ties from his origins
and create a new nation'.

The goal of the Avos was to create a lineage so pure that such a thing could
not happen. Avraham Avinu sifted his purity so that Lot and Yishmael separated from
him. Three nations, Amon, Moav and Yishamel, all sources of taavah and passion
which lead to G-d denial, took the impurities of Avraham, created their own nations,
and left what was pure in Yitzchak®. From then onwards, every descendent of
Yitzchak has a permanent and deeply ingrained sense of G-d’s existence — a gift and
an inheritance from Avraham Avinu’. Avraham was D9 n»nn — he had to make
radical changes in his life, tantamount to a conversion, in order to commit to the G-d
idea. Avraham’s vision was that his descendents would never have to struggle to
achieve the G-d idea as he did, that they should born with an inherent potential for
holiness that would allow them easy access to belief in G-d*. When Yitzchak was
born he was circumcised on the eighth day, and Avraham’s dream was seemingly
fulfilled’. From then on it was still possible to abandon the G-d idea but only as an
active decision after birth. Still, Eisav is called a Yisrael Mumar, a denying Israelite,
as even he was not able to get rid of his inheritance from Avraham and Yitzchak®.

By fortifying himself against all evil Yitzchak was trying to create a
permanent reality of holiness which could never be changed7. By sifting out the last
remnants of impurity which went to Eisav he was able to create a lineage through
Yaakov that was totally pures. This lineage had to not only keep obvious evil at bay,
but also deal with all forms of evil that were dressed up as goodg. Indeed, Eisav made
just such an appearance to such a degree that Yitzchak wanted to give him the
blessings of the firstborn. It was a further maturation of the Yitzchak idea to recognize
evil even when well hidden in order to ensure the purity of the generationsm.
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Yaakov was given the gift of purity. It was his task to achieve holiness'.
Yaakov would comprise the third string of the triple cord that we call the Avos, the
Forefathers. “If Abraham is the root of the Jewish People, Isaac is the growth towards
the trunk, Jacob is the trunk itself.”* From now on would begin the generations of the
descendents.

Just as Avraham Avinu was tested to go against his nature, so too, Yitzchak’s
test went against his nature. Yitzchak’s awe of HaSh-m was such that it led to him to
limit his actions in fear of being imperfect in his doing the Will of G-d. Thus, while
we see that Avraham Avinu built a Bamah to G-d several times throughout his
lifetime, we only see Yitzchak doing this much later in his life’. Certainly, Yitzchak
must have had an intense need to turn to G-d and later overflow with gratitude
through his life's circumstances: in the difficulty of the famine, with Rivka being
taken by Avimelech, the envy of the Philistines, the blocking up of and later
arguments over the wells, etc. None of these events stimulated Yitzchak to build a
bamah and call out as Avraham might have done®. Yitzchak's immediate reaction to
these difficulties was to consider his own imperfections and to presume that he was
not worthy of G-d’s blessingss. Only when G-d gave him a clear sign that he merited
G-d’s brocha, without any indication of opposition to this from his surroundings, did
Yitzchak build an altar to G-d in that place where Avraham Avinu had reached the
heights of his chesed®. It was only then that Yitzchak really reached completion, by
adding the dimension of chesed to his personality.

In that sense, the Akeidah — giving himself to be bound and killed for the sake
of G-d — was not uniquely against his character; on the contrary, he seemed well-
suited for such a challenge, and therefore the Akeidah is specificially called Avraham
Avinu’s test. However, although the test was primarily Avraham’s’, Yitzchak was not
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able to sacrifice himself on the altar based on his Yirah alone. He had to draw on his
love for G-d, Avraham Avinu’s midah, to pass his challenge. And so Y10 DIV 1997
— Avraham and Yitzchak now walked together, each having acquired the other's

midah’.
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2. Rome and Jerusalem

SUMMARY:

Rome and Jerusalem, Fisav and Yaakov: see how the history of the world
turns on these two. On the one side is Eisav, the Western World, with its powerful
legacy of secular humanism: the strongest civilization on earth for two thousand
years. For all this time the Jewish Nation, a tiny nation of tenacious monotheists
striving to bring history to its completion through the Messianic era, has been in
Galus Edom under Eisav’s rule. Galus is ultimately an unnatural phenomenon and,
being unnatural, it is destined to end. Neither the Shechina nor the Jewish people
belong in Galus. Perforce the laws of spiritual nature will prevail to end our exile.
Geulah is no mere wish or hope; it is the intrinsic natural forces of history that will
drive the world to this resolution, for only that which is natural has continuity.

As twins from the same drop of semen, the same spiritual root, the fates of
these two civilizations are inextricably linked: when one rises the other falls. Locked
into the same civilization energy, each can survive only at the expense of the other.
No wonder the Western World has been the seat of the most horrific Anti-Semitism
for thousands of years. Hitler had it right when he stated that it was either us or them.

There was one opportunity for things to be different. Yaakov and Eisav could
have become one whole, each giving birth to 6 of the 12 tribes. True, Eisav had a lot
of evil mixed up in him, but it was just this possibility of sorting out the good from
the evil that would have allowed him to be metaken the Cheit of Adam HaRishon.

Our story begins when Rivka, after being barren for so long, becomes
pregnant. She soon realizes, however, that something is horribly wrong. She passes a
house of idol worship and she feels the fetus striving towards there. She passes a
Torah house of learning, and she feels the same thing. Could it be opposite twins? She
discounts this because in the previous generation, the tofel, Yishmael, was born first
and then the pure Yitzchak. Could it be that she is carrying some kind of beast-man,
both righteous and evil all in one? She is in such acute discomfort that she does an
about-turn. After all her prayers for a child, she would rather not be pregnant.

The children are born, and the crisis appears to be over. Eisav and Yaakov
both show interest in their Torah and their mitzvos. But, as soon as Eisav turns 13, he
shows his true colors.

Remarkably, Eisav keeps up an external appearance of holiness in front of his
father, asking all kinds of religious questions, year in and year out, for Yitzchak’s
entire lifetime. He genuinely honors his father in a way that was to model a standard
for all generations to come. If Fisav is evil then evil is an awfully complicated, and
sometimes hidden, thing.

Yaakov, on the other hand, is naturally a Tam, straightforward, honest and
holy. Yet, he spends his whole life having to deal with situations that demand him to
understand the deviousness of the Eisavs and the Lavans around him, and out-trick
and out-sophisticate them, without losing a drop of his original Temimus and purity.

All along, Rivka and Yitzchak have a parental dispute about the nature of
Eisav. Rivka did not share the prophetic information concerning the twins which she
had received during her pregnancy, and, to some degree, Yitzchak was fooled by
Eisav’s carefully choreographed ‘frumkeit’, even projecting some of his own qualities
onto Eisav. Yet Yitzchak definitely understood that Yaakov, his Torah-learning boy,
was the core future of the Jewish nation. Both parents agreed that Eisav’s power lay in
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his doing, ywy from the word nviy. Even Yitzchak took note of the fact that this led to
a loss of refinement and use of rough language. The question was whether his
prowess could be absorbed into the Jewish nation.

Yitzchak experienced the extraordinary lengths of love which Eisav went to
serve him, something he did not see from the scholarly Yaakov, and saw that here lay
the genuine seeds of greatness. Could a blessing from Yitzchak be the eye opener for
Eisav to realize his purpose - 9y8 T2y> 27 — to conquer the Holy Land, run its
economy and free Yaakov and his descendents to dedicate their lives to scholarship?
Could then Eisav and Yaakov not be considered as one unity so that even Yaakov’s
earthly blessings would go through Eisav? There could be no greater privilege for
Eisav, a fact that was recognized by the Roman general Antoninus in his relationship
with Rebbe. In fact, both Rebbe Akiva and a Rebbe Meir descended from Roman
nobility, i.e. from Eisav, whose potential greatness in the Oral Law was expressed by
his power of 91 1. The Oral Law is the final bringing down of the Torah, the
application of the Torah to the world of action — just what Yitzchak saw would
complement Yaakov’s more abstract Torah learning.

At this critical juncture, the very parameters of the Jewish people were being
defined. It was Rivka, the woman, who determined our future, as had similarly
occurred with the previous dispute between Avraham and Sarah concerning Yishmael.

Rivka saw that Eisav had no interest in serving Yaakov. He wanted to be the
leader. This would have been disastrous for the Jewish people, with the scientists and
businessmen leading the Torah scholars and not the other way around. Had Rivka not
been told by G-d Himself that these two were destined to be two great, separate
nations from the very outset? By the time Yitzchak lay on his deathbed, the potential
of this magnificent soul still remained mainly superficial and unintegrated — 192 .

Rivka dressed up Yaakov, who then proceeded to take Eisav’s blessings,
forever more defining the two brothers as separate, each a progenitor of their
respective, separate nations.

The classic description of Eisav is like a swine which has a split hoof but does
not chew the cud. Its external appearance is one of holiness, and it therefore extends
its feet outwards when lying down (unlike most animals) as if to show off its purity,
while really it is hiding the fact that it does not chew the cud. Rome was the classic
Eisav paradigm. To look at its kingdom was breathtaking. Roman architecture and
buildings, streets, sewage systems and stadiums are legendary. Roman law was so
brilliant that all Western legal systems are based on it. But wait! Go inside one of
those magnificent stadiums and you would witness people being thrown to the lions
for other people’s pleasure. The powerful Roman mind was best applied to its army,
which became one big killing machine. The Roman roads were filled with Jewish and
other blood. In the end, the Romans failed and disappeared because they used their
greatness to serve themselves rather than G-d. There was nothing that the Roman
mind did not claim to be masters in, nothing that they did not try to subjugate to their
own kingdom. Therein lay their great destructiveness and ultimately their destruction.
This is the frightening lesson of Eisav.

The Mashiach will be a descendent of Yaakov, not Eisav, and will be a
fulfillment of Yaakov’s hand reaching out to grab the heel of Eisav’s foot in order to
go first and be the leader. However, even then, Eisav’s potential has to be related to.
What Eisav had relegated to his heel had to be grabbed and incorporated into the
Messianic era, for Eisav the doer had what Yaakov, the deep man of Torah thought,
needed — the possibility of applying truth into this world of action. In the end, this too
will become a part of the Jewish legacy.
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Rome and Jerusalem, Fisav and Yaakov: see how the history of the world
turns on these two. On the one side is Eisav, the Western World, with its powerful
legacy of secular humanism, representing half the nations of the world'. It has been
the strongest civilization on earth for two thousand years. On the other side is Yaakov,
a tiny nation of tenacious monotheists, striving to bring history to its completion
through the Messianic era. These two started as twins, and right there in the womb of
their mother began their struggle for ascendancyz. The fates of these two civilizations
are inextricably linked: when one rises the other falls’. Locked into the same
civilization energy, each can survive only at the expense of the other. No wonder the
Western World has been the seat of the most horrific anti-Semitism for thousands of
years4. Hitler had it right when he stated that it was either us or them’.

There was one opportunity for things to be different. Yaakov and Eisav were
identical twins, coming from the same seminal drop, and together they would be a
whole. The Shloh states that just as the Eitz HaChaim and the Eitz HaDaas came from
one root, so too did Yaakov and Eisav. Yaakov was the dimension of Eitz HaChaim
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*When we use that energy for Torah and Mitzvos, there is less energy for the Galus civilization. And
when we do not use that civilization energy, we release it for usage by the Galus civilization.

“This is why Galus Anti-Semitism is so much worse than other forms of Anti-Semitism. For the Galus
nation perceives, correctly, that there is a struggle which is either-or. As long as we are thriving as a
Jewish nation, we are using up the very energies which the Galus civilization needs to draw on. We
are depriving them of their civilization energy. In our relationship with other non-Galus civilizations,
there is, to a certain degree, place for both the Jews and the other civilization. Each has its brocha and
each has it role. But a Galus-civilization draws its whole strength from the weakness of the Jews.

>Eliezer Berkowitz, The Hiding G-d of History: The Nazi's hatred and fear of Jews was totally unjustified
in terms of material and political power. “It was a metaphysical fear of the true mystery of G-d's
...presence in history as revealed in the continued survival of Israel. ...The hiding G-d of history was a
repudiation of everything Nazi Germany stood for." So too, the Communists were much more anti-
Jewish than anti-Christian.
And on Christian anti-Semitism: “How did the Christians historically explain the miraculous
survival of the Jew? Only two possibilities - or G-d's chosen people - which they couldn't accept, or the
work of the devil, which they proposed. A perverse recognition of Jewish uniqueness." The normal
rules of history and sociology are not sufficient to explain this phenomenon. Only by understanding the
Choseness of the Jewish people and how that interfaces with the nations of the world can we come to
any understanding of this most harrowing and perplexing issue.

C:\Users\yye\Documents\NLE\Parsha\RAE Parsha]t@oklets\Docs\l1a. Chumash detial Bereishis 2 -- 2013.doc



and Eisav was the dimension of Eitz Hadaas'. Yaakov, who was already born pure,
achieved his part, eventually having the same beautiful spiritual glow as Adam
HaRishon before the sin®, without any evil mixed in’. Had this worked out, Eisav
would have given birth to 6 of the 12 tribes destined to be born in the next
generation4. The Torah says pns> mTon NYN, as both of these were meant to be the
spiritual heirs of Yitzchak®. True, Eisav had a lot of evil mixed up in him, but he also
had a strong spark of holiness’, and it was just this possibility of sorting out the good
from the evil that would have allowed him to be metaken the Cheit of Adam
HaRishon, the Cheit of the Eitz HaDaas'.

By the time Yitzchak lay on his death bed, the potential of this magnificent
soul still remained mainly unfulfilled. Eisav had shown great spiritual sensitivies, but
they remained superficial and unintegrated — 921 N. Still, Yitzchak saw the
possibility of taking the scientific, industrial qualities of Eisav the doer and using it to
serve Yaakov, the Ish Tam Yosheiv Ohalim. Eisav would conquer the Holy Land and
see to it that its economy would thrive. This would free Yaakov and his descendents
to dedicate their lives to scholarshipg. There could be no greater privilege for Eisav
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than to fulfill yy T2y a7, a fact that was recognized by the Roman general
Antoninus in his relationship with Rebbe. Rivka, however, saw that this would be a
disastrous move. Had she not been told by G-d Himself that these two were destined
to be two great, separate nations from the very outset®? She dressed up Yaakov, who
proceeded to take Eisav’s blessings, forever more defining the two brothers as
separate, each a progenitor of their respective, separate nations.

Galus: An Unnatural Phenomenon

For over two thousand years the Jewish Nation has been in Galus Edom under
Eisav’s rule. Fisav was in conflict with Yaakov in the womb, and our parsha ends
with Eisav wanting to kill Yaakov after Yitzchak’s death’. The Maharal explains that
Galus is ultimately an unnatural phenomenon, a breach in the natural order of the
world®. Tt is not natural for the Jews to be dispersed5 and it is not natural for us to be
subject to other nations. And, being unnatural, it is therefore destined to end. Neither
the Shechina nor the Jewish people belong in Galus. Galus defies the laws of natural
spirituality, and as such, it has no permanence. Perforce the laws of spiritual nature
will prevail to end our exile. Geulah is no mere wish or hope; it is the intrinsic natural
forces of history that will drive the world to this resolution®, for only that which is
natural has continuity7. All of this was no mere chimera in the time of ‘the twins’,
Yaakov and Eisav. It was truly in their grasp to resolve the Cheit of Adam HaRishon
once and for allg, avoid the Galus experience altogether and walk, hand in hand, into
the Messianic era.

The reason that Galus is possible to begin with, explains the Mabharal, is
because the world is composed of both physical/material and spiritual components,
Eisav and Yaakov components. These two dimensions, the material and the spiritual,
reflect mirror images of each other.
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Yaakov Avinu, who chose to attach himself to core spiritual endeavors, was
able to unify all forces. However, not all later generation were able to achieve this.
Their failure led to a dissipation of these forces into the fragmented reality of the
Eisav-led material world. In this world things have their own identity and separate
themselves into different directions'. Only in the Messianic era, when there is a true
revelation of G-d’s Oneness, will this fragmentation be fully resolved.

Eisav Reveals His True Colors

Our story begins when Rivka, after being barren for so long, has her and
Yitzchak’s prayers answered and becomes pregnant. She soon realizes, however, that
something is horribly wrong. She passes a house of idol worship and feels the fetus
striving towards there. She passes a Torah house of learning, and she feels the same
thingz. Could it be opposite twins? She discounts this because in the previous
generation the tofel, Yishmael, was born first and then the pure Yitzchak®. Could it be
that she is carrying some kind of beast-man, both righteous and evil all in one*? She is
in such acute discomfort that she does an about-turn. After all her prayers for a child,
she would rather not be pregnants. What she finds out seems to comfort her, even
though she is informed that the two nations that will emerge from these twins will be
locked in conflict, their histories inextricably bound until the end of daysﬁ.

The children are born, and the crisis appears to be over. Eisav and Yaakov
both grow up towards a seemingly holy future’. Both show great interest in their
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Torah and their mitzvos'. But, as soon as Eisav turns 13 he shows his true colors>. In
a bold and frightening statement, Rav Hirsch attributes part of the problem to the fact
that Yaakov and Eisav were brought up exactly the same, when their personalities and
constitutions required different parental strokes for each’.

Remarkably, Eisav keeps up an external appearance of holiness in front of his
father”, asking all kinds of religious questions, year in and year out, for Yitzchak’s
entire lifetime’. He genuinely honors his father in a way that was to model a standard
for all generations to come. If Eisav is evil then evil is an awfully complicated, and
sometimes hidden, thing.

Yaakov, on the other hand, is naturally a Tam, straightforward, honest and
holy6. Coming as he does to correct the Cheit of Adam HaRishon, he sees his mission
as Yosheiv Ohalim, to do good without the slightest admixture of the bad’. Yet, he
spends his whole life having to deal with situations that demand of him to understand
the deviousness of the Eisavs and the Lavans around him, and out-trick and out-
sophisticate them without losing a drop of his original Temimus and purity. Olam
HaZeh proves to be a rough and devious place, and it is the lot of Yaakov and his
descendents to use just this environment to grow towards truth and holiness.
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All along, Rivka and Yitzchak have a parental dispute about the nature of
Eisav:

IPY IR NIANIN NPT PO TIXHIDIWY NN PNXY ANNN : NI XD

Rivka did not share the prophetic information concerning the twins which she
had received during her pregnancyl, and, to some degree, Yitzchak was fooled by
Eisav’s carefully choreographed 'frumkeit®, even projecting some of his own qualities
onto Eisav’. Yet Yitzchak definitely understood that Yaakov, his Torah-learning boy,
was the core future of the Jewish nation®. Both parents agreed that Eisav’s power lay
in his doing, ywy from the word nwy. He was born with passion and energy — "IN —
the redness of the sun, and his land is called *DyTx.

This is potentially a blessing — the sun is a giver and bestower of goodness.
But ywy uses this in the wrong way, in the direction of ©y>. He jumps the gun at birth®,
and he sells his birthright to satisfy this “edom-red” side of his. Hence the lentil soup
is called by him "mn ©1T8A DYTRN 0.

Even Yitzchak took note of the fact that this led to a loss of refinement and use
of rough languages. The question was whether his industrial, building and conquering
prowess could be absorbed into the Jewish nation, whether it could be put to the
service of holiness from within. After all, the whole universe was built with one thing
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serving another, the latter being the purpose and conclusion of the former'. Or, on the
other hand, was there a need to draw the borders of the Jewish nation tighter, with
Eisav becoming an independent civilization?

Yitzchak experienced the extraordinary lengths of love which Eisav went to
serve him, something he did not see from the scholarly Yaakov?, and saw that here lay
the genuine seeds of greatness. Would it, could it turn out that way in the end? Could
a blessing from Yitzchak be the eye opener for Eisav to realize his purpose in the
world®? Would he not then see y¥ T2y 27 as a privilege4? Could then Eisav and
Yaakov not be considered as one unity so that even Yaakov’s earthly blessings would
go through Eisav’?

Eisav’s Failure to Fufill His Potential

There was so much at stake here — no less than the Tikun of the Cheit of Adam
HaRishon. Eisav’s worldliness could become the perfect framework, the 0270 970
for Yaakov’s nbynn yp. Eisav could take all the evil that had gotten mixed up with
the good through the original cheit, conquer it, and subjugate it. Eisav’s yn 70
would be the perfect counterpart to Yaakov’s 210 nwy’. (In the end, it was the brazen
nww of Bnei Yaakov at Sinai (Vnw» nwy)) that was the Tikun of Eisav’s misapplied
doing’.)

At this critical juncture, the very parameters of the Jewish people were being
defined. It was Rivka, the woman, who determined our future, as had similarly
occurred with the previous dispute between Avraham and Sarah concerning
Yishmael®.
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®See the previous parsha where we mentioned that this is consistent with the definition of the Female
Force which provides the environment, the context and the framework, which allows the Male Force to
grow and develop. This is no different in the physical relationship between husband and wife. The male
seed cannot reach fruition on its own; it needs to be absorbed by the women, combined with her egg
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And what did Rivka see? She saw that Eisav had no interest in serving
Yaakov. She saw that Eisav thought of himself as the leader’, that he was destined to
establish a whole Western civilization whose food, dress and architecture stressed the
honor of Eisav and his progenyz. Eisav was born whole (ywy from »wy), and his
descendents held themselves as an all-encompassing civilization, masters of
everything, and therefore deserving of everything. This was Yitzchak’s midah of Din
— to have earned something and to have a right to it - turned selfish’. It left no room
for any alternative reality — the very existence of Yaakov became a problem for Eisav
through the ages4.

This was potentially disastrous for the Jewish people, with the scientists and
businessmen leading the Torah scholars and not the other way around’. On the one
hand, there is no question that Eisav had the power, just as Yaakov did, of joining
heaven and earth®. But whereas Yaakov would make the link by raising the earth to
the levels of the heavens’, Eisav would do so by bringing heaven down to earth, by
reducing the spiritual to becoming a welcome embellishment of secular humanism®.

Yaakov, who appears to have engaged in shrewd and tough bargaining to buy
the birthright to begin with, participates in Rivka’s trickery to gain Eisav’s blessings
at the end of Yitzchak’s life. He imitates Eisav’s voice’, though he cannot bring
himself to imitate his rough languagel.

cell, and then nurtured in her womb. She provides the total environment for the developing embryo; its
warmth, its food, its oxygen — the very walls in which it survives
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The truth is that Eisav had a huge soul, encompassing within it the potentials
of a Rebbe Akiva and a Rebbe Meir. Both of these were leaders of the Oral Law in
their day, and both of them descended from Roman nobility, i.e. from Eisav, whose
potential greatness in the Oral Law was expressed by his power of 92 %, The Oral
Law is the final bringing down of the Torah, the application of the Torah to the world
of action — just what Yitzchak saw would complement Yaakov’s more abstract Torah
learning.

Eisav is even compared to David HaMelech, who had the same reddish
complexion and the same hot and blood-thirsty make-up, though David HaMelech,
unlike Eisav, channeled his fiery passion towards serving the Almighty (0y no»). In
fact, Rav Tzadok HaCohen says that at a certain level of spirituality there was a
possi3bility that it would indeed be David HaMelech who would partner Yaakov as his
twin’.

This connection of Eisav to David will also be apparent at the end of days,
when Edom (the Western World) will be the ruling power just before the Mashiach, a
descendent of David HaMelech. But the Mashiach will be a descendent of Yaakov,
not Eisav, and will be a fulfillment of Yaakov’s hand reaching out to grab the heel of
Eisav’s foot in order to go first and be the leader. It is instructive that in order to
become Mashiach, Eisav’s potential does have to be related to. What Eisav had
relegated to his heel had to be grabbed and incorporated into the Messianic era, for
Eisav the doer had what Yaakov, the deep man of Torah thought, needed — the
possibility of applying truth into this world of action. It is the Eisav-like descendent of
Dovid who will ultimately complete what Eisav refused to do”.

But in the end, despite his huge potential, Eisav never translated the genius of
his soul into the world of action. The classic description of Eisav is like a swine. The
Torah brings four animals with only one of the kosher signs, a split hoof and chewing
the cud. Three of the four have the internal sign of chewing the cud, but they lack the
split hoof”. Only the swine, however, has a split hoof but does not chew the cud. Its
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external appearance is one of holiness, and it therefore extends its feet outwards when
lying down (unlike most animals), as if to show off its purity, while really it is hiding
the fact that it does not chew the cud'. Rome was the classic Eisav paradigm. To look
at its kingdom was breathtaking. Roman architecture and buildings, streets, sewage
systems and stadiums are legendary. Roman law was so brilliant that all Western legal
systems are based on it. But wait! Go inside one of those magnificent stadiums and
witness people being thrown to the lions for other people’s pleasure. The powerful
Roman mind was best applied to its army, which became one big killing machine. The
Roman roads were filled with Jewish and other blood. In the end, the Romans failed
and disappeared because they used their greatness to serve themselves rather than G-
d’. There was nothing that the Roman mind did not claim to be masters in, nothing
that they did not try to subjugate to their own kingdom3 . Therein lay their great
destructiveness and ultimately their destruction. This is the frightening lesson of
Eisav.

Rivka got to marry Yitzchak by a hairsbreadth of history. Had she not given
water to Eliezer’s camels, history would have looked very different. And now, at the
end of that relationship, she again seems to get Yaakov in ‘just over the net’. Eisav is
blessed by Yitzchak that he will be a great and victorious military power4. The Jews
would seem to be no match for this might fueled by a deep hate’. Indeed, they have
suffered long and hard under Eisav, but at least they have had their brocha to protect
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them and that brocha, which no repression by Eisav can ever gainl, tells them that the
Jews will have a happy endingz.
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3. m19n nvwas — Yaakov: Truth in a Messy World

Yaakov’s midah was Emes. It is also called Tiferes — beauty, because it
represents a syntheses and balancing the Avraham’s Chesed and Yitzchak’s Gevurah'.
It blends the differing colors of Chesed and Gevurah, producing a beautiful new
harmony, Tiferes®. Yaakov takes the totality of Kedusha produced by the Avos, and
consolidates them to give them permanence for future generations3.

The midah of Emes is none other than the Midah of Torah. And so, it makes
sense that Yaakov was an an W, a 2°>7IR 2wy 4, seeking to lead a life of peace, truth
and Torah study. That was his whole essence. It was not to be.

Truth and goodness are so intertwined, they are almost interchangeable
words’. In the creation story, G-d sees that each day is good, and this means that is
was worthy of existing. The creation as a whole is deemed &» 2. And yet, this 210

781 is only achieved by adding a layer of 2°1® 7noi and a y771 7% leading to the
Zohar calling this world Rp w7 ®n9y. At first glance, it is falsehood, not truth which
appears in this world®.

Eisav is from 7w — the ultimate man of acti0n7, of m»7nw:. For Eisav, this-
worldly action was an end-in-and-of itself. Eisav completely separated this world
from the next® and hence, (fleeing Lavan,) Yaakov gives him this-worldly gifts that
Yaakov genuinely thought belonged to Eisav (even though these too will come back
to the Jewish people in the Messianic era)’.
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But because his Midah was rooted in Rachamim, the balance he achieved was tilted slightly towards
the chesed of Avraham rather than the gevurah of Yitzchak:
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* G-d is absolutely good and He is absolutely true and these form one indivisible unity.
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Yaakov is born clutching onto the heel of Eisav ' _on the edges (the heel) of
the plane of action’. However, for Yaakov, this was an expression of his Torah® -
1Py p e,

Later, he battled and conquered the Angel of Eisav - all the forces of action -
and become Yisrael — 0w °3. Immediately afterwards, the verse tells us that he built
a house for himself — i.e. for his internal self, and Sukkot for his sheep — i.e. all his
material positionss. And then, thinking that he had now reached a level of Shabbos
for himself — °15wa 2w™> wpa. But 701 YW 731 Y9y 7op 71 — i.e. he had yet to achieve
for his progeny a level of being able to defeat the angel, which is a level of being able
to engage and unite all of the physical world into one unity. This is indicated by the
fact that the angel injured him (i.e. found a weakness) on his thigh — indicative of his
children 7.

And so, Yaakov’s life was one long set of challenges, specifically in the area
of engaging others in intrigue (dishonesty).

G-d had “thrown truth earthwards™ — His desire was that it would be
achieved in all the fog of messy this-worldly situations. Faced with the manipulations
of a Lavan and the nefarious designs of an Eisav, Yaakov was to be challenged to
emerge with his qualities intact. We see it come through when he approaches total
strangers in their own country, and questions their right, as shepherds, to leave work
early. This is not a wise thing to do, as then, like now, the Middle East was not a
friendly place, but Yaakov's sense of truth is outraged even when one stranger is
being dishonest to another. Not naiveté, but a deeper understanding of how to handle
the ambiguities when confronted by power struggles, financial manipulation and
outright dishonesty — often by people more powerful than oneself — this was the
legacy that Yaakov left us.

And this man of truth is born of a righteous mother whose father was a
deceiver, her brother was a deceiver, as were the people of her place, a fact the Torah
stresses by repeating Rivka’s genealogy when reporting her pregnancyg.
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While yet in Rivka’s womb, he fought (and lost) to be born first, as was his
right, but was outwitted by Eisav. He had to trick Eisav into selling his birthrightl,
and he had to trick his father on his death-bed into giving him Eisav’s blessingz,
feeling that, since he has bought the Bechora from Eisav, he is in his place and is
therefore justified in calling himself, Fisav — the new Eisav, or the Fisav substitute’.

Here ends our parsha, but not these types of incidences. Next week we read of
Yaakov’s encounter with the master trickster of them all — Lavan — and how Yaakov
out-tricks him in turn to get his pay and steel into the night. He had to appease Eisav
when he met him in adulthood after leaving Lavan. Despite his best attempts to outwit
Lavan, the latter tricked him into marrying Leah instead of Rochel. Yaakov outwitted
him in the end, but had to leave like a thief in the night. Yosef’s disappearance,
Dinah’s abduction and rape, famine and forced exile from the Chosen Land —Yaakov
had to deal with these events that were so much against his nature, but he came out
with a heightened sense of what truth was all about. It could not have been much
comfort to Yaakov that each time he was forced to engage a crooked world he paid
the price in full for what he was forced to do”.

In fact, Yaakov’s name means, by all accounts, “a man who came in ambush
and trickery”s, or as Eisav puts it, “he who was destined to trick his brother’® (which
even Yitzchak confirms - 71172 7rX X2). This is not a pretty name to have’. Later, his
name is to change to ?X12°, which means the very opposite of Yaakov - 2p 7w — he
who is straight with G-d®. History was to testify in the end, that what Yaakov took, he
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took fairly and justly; he is not Yaakov but Yisrael'. But, he never loses his first
name?, despite the fact that G-d Himself comes to confirm the name Yisrael that the
Sar of Eisav had bestowed upon him’. In fact, although the name Yaakov was meant
to be secondary to the name Yisrael®, he is always referred to as Yaakov’, for this was
his life’s task. The name Yisrael was to become the name of the Jewish people6, after
Yaakov became the third in the trilogy of the Avos.

Truth is a concept so easy to understand and so difficult to achieve. At first
glance it seems so sensible to make a choice for truth, but Yaakov’s story comes to
alert us that the reality is much more messy and challenging.

Falsehood, in fact, is easily achieved. One can be very creative with falsehood
and there are infinite varieties of lies, but there can be only one truth. The letters pw
are next to each 0ther7, and not even in the right order, for a lie is any old combination
strung together. The letters of N1, on the other hand, span the alphabetg, and are in
the right order — one has to go through all possibilities before being sure that he has
found the truth. Very clever people have spent their whole lives living a lie,
sometimes even willing to die for it. How can one know through all the confusion that
it is indeed truth which he has discovered?

In the end we can discover truth through all the thickets of confusion because
of its lasting quality. Even when it is under great siege, it eventually emerges
victorious. Since falsehood by its very definition is unreal, it cannot endure’. Sooner
or later, the “isms” of various sorts disappear as so much fluff. Moreover, because
there can be only one truth, truth reflects unity and oneness, and this in turn is G-d’s
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stamp on the world'. (There are 13 letters between each of the letters of nax, 13 being
the numerical value of 'mx.z)

No one symbolizes a commitment to truth more than Yaakov Avinu. Yaakov
had to deal with deception his whole life and very often engage in it himself. Yaakov
teaches us when and where deception for the sake of truth can be employed. Drawing
the line here is exceptionally complex - the last letter of truth, the n, is right next to
the first letter of falsehood, the w. There is but a hairsbreadth separating them,
separating truth from falsehood”.

Further, Yaakov surely had no interest in this world at all except as a vehicle
to bring him to the next world*. Yet, all of Yaakov’s ‘trickery’ appears to further this-
worldly aims, as in recovering his due from Lavan or gaining the birthright from
Eisav.

The Torah, which is the way in which Truth is brought down to earth, cannot
conceivably describe anything which is not true at some deeper level’. The word nnx
is comprised of the first, middle and last letters of the alphabet: stable, well-based and
all-inclusive, giving it permanence and continuity. Falsehood, 7pw, is comprised of
three letters in a row, and not even in the right order — for any falsehood is as good as
the next. The letters of truth are all shaped in such a way that they have a firm base,
for truth is eternal. The letters of falsehood are all letters that are top-heavy: ready to
fall down®. Only truth, the full truth, can give one access to real life. If we take away
one letter of the truth, the X, we are left with the word nn, death’. So how could the
Torah, the book of Life, include Yaakov’s deception of Eisav — a description of a non-
truth?

Yaakov achieves a level of Torah where he experiences the equivalent of his
own private Maamad Har Sinai.® This allowed him to survive the powerful
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®Yaakov himself experienced the equivalent of Maamad Har Sinai:
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combination of Fisav and Lavan morally and spiritually unblemished. For the level of
Torah is above the natural order that Eisav and Lavan were hurling against him'.

Being Deceptive in the Realm of Torah

Three times, Yaakov is caught having to deal with Eisav on the birthright. He
is born after Eisav, though clutching his heels. (And the Gra, Malbim and the Shem
Mishmuel all point out that the purpose of something always comes at the end”.) He
then ‘buys’ the birthright for a pot of lentil soup. Finally, he ‘steals’ the blessings that
Yitzchak wants to give to Eisav.

From this last incident we learn that deception is sometimes unavoidable.
Yaakov is forced into a situation to take the blessings which are truly his all along3.
However, there are clear rules of deception. Firstly, there must be no choice, no
conceivable way of achieving this through honest means. Secondly, one has to feel
great pain at not being able to be absolutely truthful. Thirdly, one has to minimize the
deception. Fourthly, one has to know that despite following all the rules there will still
be a spiritual price to be paid.

Yaakov engages in this final act of clear deception with the greatest
reluctance:

IR WN VR 201D

1Initially, Eisav attempted to join forces with Yishmael by marrying one of his daughters. Shem
MiShmuel explains that since Yaakov was the >y¥nNn P, Eisav, who was SNnwin 78n could only hope
to stand up to him by joining with Yishmael who was >0 7. However, G-d arranged that Yishmael
should die just then so that coalition came to naught.
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Nevertheless, Lavan filled in for Yishmael. Yaakov’s preparation for this battle was to immerse
himself in Torah, for no less than 14 years, in the Yeshiva of Shem and Ever. Yaakov was now totally
‘Torah’:

9 93 5Y INNMII INNN 1IN D NYAVN NOYND NIV ITNNN I7Y ... NNN KON MNONND DWW D PN Yo
125 SY] MYION B NN IR DV [199)] ... TPYKIL D NYIva NIDY

Our Parsha begins with the words yaw 9310 27py> X8, Beer Sheva, says the Zohar, means Binah, that
which is above the seven days of the natural order. So great is Yaakov’s power of Torah, that the very

stones under his head yield to this higher unity and join together.
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he says to his mother, and the Kesav VeKabala shows that this language means that
he was hoping his father would reveal the deception and that he, Yaakov, would not
get away with it',

Midrash Rabbah says that Rivka had to force Yaakov, backed by the full force
of her prophecyz, crying and bent over, to go along with the deception
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Even then, as the Kesav VeHakabala points out, Yaakov deliberately does
things slowly. Faced with the great urgency of going into his father before Eisav
returns, it seems as if he is trying to fail. This is in stark contrast to other situations
like Avraham when he ran out to meet the three malachim4, ran to Sarah to tell her
and urged her to hurry, and rushed to prepare the food”. Similarly, we read this of
Eliezer when he saw Rivka, 7nX1p2 72vi1 v (5° 1), and Rivka in turn, 3732m (O 72)
npwi YR 1772 ym. Yet no such words are written by Yaakov®. Once he enters to his
father, he desperately tries to minimize the element of deception by being extremely
careful with his words so that as much truth as possible is maintained’. And all the
time he is in great pain that such a thing has to be done at all. Someone who does not
feel the pain of deception cannot even begin to think about doing such a thing.
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And he was happy with the idea that his father would bless whomever he wished to bless, ,and he
hoped and prayed that this attitude would be considered as if he had reached a level of bitul
hishtadlus (even though he did a lot of hishtadlus to gain the blessings).
Bitul Hishtadlus is a level of Bitachon where G-d no longer needs to hide Himself by allowing us to
think that our actions are the cause of things.
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The Radak explains that the verse has 3 s (and-and-and) connoting Vay-Vay-Vay —i.e. reluctance and
misery
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Later, Yaakov himself is taken in. Despite anticipating this and taking steps to
avoid the deception, Leah masquerades as Rochel just as Yaakov masqueraded as
Eisav. In the words of one meforash: Providence wished that Yaakov be reminded of
his own supplanting of his brother. Both Rochel and Leah, his chosen wives,
cooperate in the deception. There is no one left in his immediate environment, it
seems, who can be trusted to be honest, open and straight. Leah defends her behavior
as Midah Keneged Midah', and Lavan says: “In our country we do not take the rights
of the firstborn as you did>.”

39999377 °199 7PV NN WAPAA 13 WY KD 129 MR 13 13

Yaakov is to be thrust into the hands of the master manipulator, a man whose
very name, Lavan, denotes the whitewashing of reality so that half-lies and untruths
could all be coated with the glossy look of truth. From the very first meeting, day in
and day out, a thousand manipulations a day — Yaakov faces his world.

4001 PAWY SNNOWwR IR AYORM .. iTRY

But Yaakov remains faithful and true through all this. He doesn’t do it by
quietly withdrawing to live the honest life. Rather, he remains honest in the thick of
daily deception, cheating and downright nastiness. He says to his wives:

027K DX *NTaY M3 93273 YT TINRY R K7

And when Yaakov finally makes up his earnings by taking all the spotted and
striped sheep, although he has to be cunning, he remains totally honest. The deal is
agreed upon in advance and Lavan goes so far as to hide any spotted or striped sheep
so that Yaakov will again come out empty handed®. Yaakov shows that a person often
has to be cunning to remain truthful — that 2°27% 2w an w°R does not mean someone
who is naive and can be taken in. Rather, it refers to someone who will act in the most
straightforward fashion which this messy world allows in order to achieve Emes.
Such messiness means, as the Torah testifies, that:

P99 NN ONNT NI :NY IIN .IRD NI NIN PN THYY 11,9075 NNXY NWIY NN NDYON D - XN XDININ !
TN92 VWY IOIN 1D NN IVY A DT NNNRD (XD 1D THPYNRID) TOVINRYI TN 199 NN NNNY I DINN IMIN
9902 PNN NI TOY N XY PIANY NN NH9Y AN NN

’R Eliezer Ashkenazi, Maaseh HaSh-m- explaining why Lavan adds the words, 13pna.

*The cynicism of which is later to be revealed:
D) YN 19919 7319 NIAYNI NI RON (WD) NN 1A NYNN PN ND TN 1D NITIRN NN DN YOI T KD
1905 NN SION

Y PIY — DY NN HON?

MY 3MAN RVMIL SN INN AT : DY 7Y W) ... ONT3 19 OY ... 11 29 DN INKNN NPHYY NN 1Y
DN PYYNN ONTAD KDY ININY NN ¥HIN NN YWD 120 DX

99V (VD) XNDIN NI TINY IDINY IIOW RY TV TONT THY N MY DIWY NT : (ND RD) 1250 1IPY X TYNRNN

T N2X92 NAPY 29N NDOX D NN (V) NP HNAIN DY ONAN MVYPIN YN MOLNK IIIN TON SNNIN KD
IPYN SMVY
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And Rochel, who started out her relationship with Yaakov by fooling him,
uses those same effects in the cause of Monotheism:

AR WK 299707 DR DA AN L. DR

Yaakov’s final showdown is in next week’s Parsha, when he first confronts
Eisav’s 2w, and then Eisav himself.

ORIV DX 9D JAW TV AR P KD RN 2PV RN TAW 71 PIR WK
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The Malach asks Yaakov his name not because the Malach does not know it,
but to get him to define himself as Yaakov, the one who comes to confront the
trickery of this world in slyness. Yaakov is asked to recognize the messiness of his
mission of truth in this world and is shown, by his new name Yisrael, that he has
overcome the falsity of this world to achieve a higher level of truth. Or, as Rashi
gloriously puts it: No longer will you be called Yaakov — one whose blessings come to
you in a round about way and with deception — rather (you will be called Yisrael) —
someone who receives the blessings openly and in a princely fashion (777w2). (Yisrael
is here interpreted as he will be a prince to G-d°).

Only G-d is perfectly true. Anything else can always be swept into falsehood,
for they have no intrinsic reality that guarantees their existence. All of creation could
just as well not be as it could be, similar to falsehood, which is but an optional
invention of its maker. Ultimate truth is not optional, though, it represents what has to
be — what has to be true. The closest being on earth to ever achieve this was Yaakov
Avinu®,

In a messy world of deception Yaakov stays true and deserves, as a result, to
become the third of our three forefathers. Avraham Avinu specialized in giving, on
the right side of the spectrum. Yitzchak did the opposite and perfected Gevurah, on
the left side. Yaakov Avinu does not tend towards any particular direction or towards
a specific thing. Rather, his trait of Torah combines the two extremes together in a
middle path. This is the trait of truth, to choose whatever is true on whichever side it
might fall®.

!Lavan, ever alert to take advantage of the situation says:
29N NPIAY SN NN KM 220 NN 2NM VY NN 2APYOY 129 NN 1D XD

TOO¥ NN N7APNY THDY , 029 NN NIV DX 1D ,11MNT) NP T0 INI MDY TIY N XD : Py NS
TRV NN PONNMY YN N2

YIN DL DAY NPNL DN ¥ NN NNN MW XY D99 23 5Y N DIRYMN 93 : X P9 ,NNND 1M 9700’
¥ ININD T2, MINONNT DINK YYD HIAN ,DYIIND DN DANY T8N DIIWIN DINNDIN I MINY ,NNRD 10
595 MNONN Y PR IPYN MDD RN NI NORNY IPYNI NHRD P2 XINY ¥I9NIN

22PN PYN INTA 179 PN APY SR TIN TX NHRY MOV DPYNI A IR MW : X PI9 DX 11 Yrnn’
ON NNND 92T 952 NHNAY NHRN NTH KINY OYNNIND P THIN XN THY ININPN DYDY P O099 92T T8 NHOND XY
:TD ON NV TN
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1. Yaakov: Sanctifying the World

YAAKOV’S DREAM

Up until now Yaakov’s midah has been tested by the obvious dishonesty, scheming
and falsehood of others. Now, the challenge is to see truth as a unifying force for the
whole world. This was Yaakov’s dream at the beginning of the parsha. .

To begin with, Yaakov is given a model of man, a roadmap and a vision. As
Rav S.R. Hirsch' puts it:

...these messengers of G-d go up the ladder to get a picture of the ideal
humanity ... and then come down and compare what they find here below....

200 v VPPTI PIINOD) 715V S PP TI PIINOD) PIW - DITI) D25 —: N PIIN
Their purpose is established in heaven, but the movement begins from earth — man
must move up from earth to heaven’.

And by gaining a new vision of man, Yaakov is also able to gain a new vision of G-d
(see note4).

Yaakov is truth and our ultimate source of truth is the Torah. This dream, says
the Daas Zekeinim, is Yaakov Avinu’s Maamad Har Sinai’. The very word D90 is
the gematria of »»0°, and the verse clearly says oy a8 *7 mm), unprecedented
amongst the Avos’. Yaakov sees a ladder rising to the heavens just as Klal Yisrael
saw the mountain burn with fire rising to the heavens®. In his dream, Yaakov sees
angels, actually visions of Moshe and Aaron’. The ladder comes all the way down to

M »:no mrwxiat
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earth just as G-d at Sinai descends from the mountain'. G-d says to Yaakov "7 %N
just as He says in the first of the Ten Commandments”0>>p¥oN T YN,

And there is more: Yaakov’s prophetic dream includes a purview of all of
history3; it includes a covenant between G-d and Yaakov in which G-d promises that
Yaakov and his progeny will be in His hands personally4, a relationship that
guarantees their ascendancy in the end’.

All of this happens as Yaakov is about to leave Eretz Yisrael and go into Galus. This
Parsha, says the Ohr Gedalya, is the Parsha of Galus®. The Ramban says that the
angels climbing and descending the ladder give us insight into the nature and
dynamics of the four exiles’. The Baal HaTurim points out that our Parsha has not a
single break; it is neither NMN© nor NMNY, for all is hidden in Galus®.

Galus reflects the tension between the physical and the spiritual. In the material
world, things have their own identity and separate themselves into different,
fragmented directions. This is Galus’. While Yaakov was able to unite all reality
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within his private sphere, he was not able to pass this on to the rest of mankind.
Divisiveness of some sort remained the natural state of this world', awaiting a future
Messianic era for final resolution.

Yaakov not only is provided with a vision of the future Galus and its resolution, but
he began the Galus himself 2,

He also began its resolution.

In the Shmoneh Esreh, we say 2py> PYN) PNYd dPYN ,ONIIN PN,
Avraham Avinu gave us the spiritual energy to fulfill the positive Mitzvos, Yitzchak
to fulfill the negative Mitzvos and Yaakov Avinu to fulfill Divrei Reshus’. Each one
of the forefathers became the bearer of G-d’s presence on earth through their specific
Avodah®.  Yaakov’s avodah of reshus addresses the vast area of our lives left
unlegislated — the majority of our day even after the Torah is given to us. This area is
open to our own spiritual creativity — the challenge of harmonizing all of our
interactions with the Torah. But this is a tricky business. Mitzvos are clearly defined
things — G-d tells us exactly what to do — and they are very powerful thingss. Reshus
requires that our whole being be in harmony with the Torah.

Yaakov is born clutching the heal (apy) of Eisav. apy is an acronym for Ty yev o
3, for Yaakov’'s whole Avodah was to create Kedusha in this area of Reshus®.
(Yaakov is also named Yisrael — Yp v — straight with G-d - the aspect of his
personality of being able to emerge from the messiness of Reshus with absolute
clarity.)

It is just this ability to engage the area of reshus which is necessary to resolve the
galus. The challenge of Galus is that G-d Himself is in Galus — and holiness is
hidden”. The area of reshus requires that we not only engage things that are
obviously there for us to sanctify, but that we also discover Kedusha where none
reveals itself obviously, where we are not clearly directed by the halacha. Every
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spark needs to join Yaakov’s mission in sanctifying the world. Even in Galus, he
needs to be ©5MNX 2wy, a man whose Torah is his portable tent — his home -
wherever he goes.’

Yaakov was able to do this because for him holiness is something he feels
completely at home with. For him, the Temple Mount is not a mountain as it was for
Avraham Avinu, not a field as it was for Yitzchak, but a home”. Since the worlds are
parallel, Yaakov could then harmonize the whole, messy world with higher realms;
he could bring all of reshus into his “home” — into the level of the n>an n.

In such a m2 everything has the potential to be holy. Hence, Yaakov goes back for
his pachim ketanim,” for even these have sparks of Kedusha which need to be
redeemed.

Galus is the dark of the night, and the Tefilah of the night is 2>yn. It requires a
whole new way of relating to G-d - 23py> >»5N). This was the relationship of Maariv,
a tefila of reshus, whom Yaakov introduced to us as a permanent way of relating to
HaSh-m*.

No wonder the last of the first 3 brachos of the Shmoneh Esrei — vy1pn Spn - is
Yaakov’s bracha — the bracha which relates to all that we see in this world as infused
by wyTp NN’

Yakov Avinu’s whole life was challenged by this issue. He was forced into the
situation of taking Eisav’s brachos through an act of deviousness. He was forced to
confront the daily manipulations of the scheming Lavan. We see it come through
when he approaches total strangers in their own country and questions their right, as
shepherds, to leave work earlyﬁ. His sense of truth is outraged even when one
stranger is being dishonest to another’. And so Yaakov, the man of Torah is the man
of truth — it is one and the same thing; and it is this Yaakov who sees that truth in
everything and sanctifies the whole world.

THE STONES — THE PRECEDENT TO THE SINAITIC LADDER
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The parsha begins with Yaakov surrounding himself with a bunch of stones, any one
of which would have been sanctified by being his pillow for the night. (The Maharal
explains how a lifeless stone could request to have the Tzaddik lie on him",)

Yaakov now actualizes the great principle of the creation: Everything in the
world was created for man to use. If man rises, the world rises with him; and if he
sinks, he drags the world down as well’. The ladder equals all of the steps of
cosmos, a way of using this world to climb to higher spiritual heights3. The ladder
teaches Yaakov that the physical world and the higher spiritual worlds are paralle14.
Man was given this enormous power over all aspects and levels of the creation® and
he was charged to identify the holiness in each thing and lift it all to sanctityﬁ.
Yaakov sleeps on stones, and the stones themselves are sanctified. His overarching
spirituality unites these fragmented, lifeless things into one stone’. Yaakov places the
seat of his Neshama, his head, on a group of stones which are then all attached to him
and united therebyg.

The “Yosheiv Ohalim’ emerges from fourteen years of pure Torah to engage the
world and its most physical, and to connect that back to its Source. Yaakov, says the
Maharal, rises above the level of fragmentation to a level where all things are
combined into a higher unity. This man who is called "wy1p” — above all
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materialistic and sensual urges — can know no fragmentation. Everything that
connects to him will do so as a part of the unity he generatesl. The Jewish people,
who emerge from Yaakov, and who bear his name, greatly benefit from this holiness:
they too are able to draw on this and combine into one bodyz.

Not everything can be included in this unity, however. Yaakov is the founder of
Techumim (*Nnp>0a — YN %9 NN J), the making of boundaries for what can and
cannot be included. The Meshech Chochma points out that this seems to be the exact
opposite of Avraham Avinu, who made Eruvei Tavshilin, allowing an even greater
increase in hospitality. Avraham Avinu was the master of outreach, both because of
his need to spread the love for G-d, but also because the Torah is only complete when
it encompasses an entire nation of people4. Yaakov, though, is destined to produce
that nation from within. The Jewish nation is now to be an example to others by
modeling exemplary nationhood, not by an open doors policyS.

YAAKOV’S ABILITY NOT TO BE SUBDUED BY MATERIALISM

Yaakov fully engages the physical world, but only after he shows that he does not
need it. Yaakov, like all people after the sin, started out with a mixture of good and
evil. Eisav took the evil from him — he swallowed the red soup - and Yaakov was
able to produce another man of action instead of Eisav, Yosef the Bechor of Rochel®.
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Yaakov makes a vow, in which he asks for G-d to give him ¥1255 152y 519NY ony'.
The body requires certain necessities, and that is all that Yaakov wants. (Kli Yakar
says that he prays that G-d would see to it that he did not get gold, pearls and
valuable things.) Having gotten his bread and clothes, he later says to Eisav that he
has everythingz. The issue is one of simplicity but also of faith that G-d, in the future,
will provide one’s every need. Truth be told, the things we need most are most
readily available. Rabbeinu Bechaya points out that we need air the most, and that is
most plentiful. Then we need water, and there is plenty of that. We need food, and so
on. After the minimum needs of physical sustenance, the body can only be nurtured
spiritually. The rest is Yetzer Hara and will never fill anyone up3.

And where did Yakov learn all of this. First one must separate, become holy,
master oneself and only then go out. Fourteen years of complete isolation, immersed
in Torah, was great preparation. Now he goes out to Charan, *n n 79»- to 5w »n
09w, i.e. the affairs of this world, the area of Reshus®. Ever since the sin of the First
Man, this area has beckoned us to enjoy at least something for ourselves’.

At first Yaakov is a little confused, bumping into a seemingly impenetrable wall of
the material world (Dypna ¥»9"). How does one plunge into such a thing, take it and
use it without being consumed?® G-d answers him by showing him the ladder, how
one begins from this world - N¥IN 2% 05D, and rises with all this into the heavens’.
Yaakov saw the Angels first going up and only then down - 12 o1 0. They go
from the Shechinah on earth where holiness is created'® and then go up on their
Shlichus. Yaakov wakes up and says >nyT> X2 "IN Nt 01PN N W 19K, behold I did
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not realize before that this world is full of G-d, and that each moment of dealing with
it is preciousl. He is now able to elevate every foot that he places on the ground2 -
>79 937 Py’ 8w and he walks DT »a Ny whose first letters stand for n>7a NN
v, i.e. the sanctification of passion and desire”.

By the end of his life, Yaakov had reached the level of Adam HaRishon before
his sin, knowing only spiritual and not physical pleasuress. Not being subject to
material decay, the Sages declare that Yaakov never died in the true sense’. Already
at the end of his first seven years of working for Lavan he said, Give me my wife, for
I have fulfilled my time, and I will come on her’. Rashi says that even the most
boorish of men would not talk in such a fashion®. But Yaakov was so above any
sensual intentions that he saw nothing physical or crude about his speech, just as the
First Man and Woman saw nothing shameful about their nudityg. In his final
seventeen years in Egypt, Yaakov found his mbw, for he had conquered all of the
physical realm, within in him and without'’. With the exception of Rebbe, this is a
level that would never be achieved again by mankind until the Messianic Era''.
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APAZRA)

1. Bitachon

Abraham’s life was like the rising sun that waxes ever brighter. Blessed with
abundant success in all his undertakings, he stood alone facing the entire world --
summoning it to the altar of the one and only G-d. Yet he was neither envied nor
hated, but highly revered as D158 Novo.

During Isaac’s life the light began to dim. The sun which had shown for his
father had passed the zenith and had begun to descend. Isolated on account of his
“walking before G-d” he was greeted only with envy by his contemporaries for the
Divine blessings he received. He had to withdraw into himself and his household.
With his (Isaac’s) birth the ominous presage Y% 777> ) becomes a reality]. Finally,
with Jacob the shadows of night close in. His entire life was a concatenation of trials
and tribulations’.

Yet, just as night leads to the dawn, Yaakov represents the purpose of the
Jewish people. Just as Avraham was the beginning of the Jewish people, Yaakov was
the one to provide them with their spiritual inheritance, and, ultimately, to provide
them with their Messianic future’.

Yaakov’s life was one long hardship: the hatred of Eisav, the trickery of
Lavan, the rape of Dina, and the hatred of Yosef by the brothers. Yaakov flees Eisav
into the hands of Lavan. He then flees Lavan’s daily deceit and massive corruption
back into the hands of Eisav. His brother, with his mighty army, moves in for the kill.
Later Yaakov was to lose Yosef, and then, in the midst of a great famine, seemingly
Shimon. He worries that Binyamin will go the same way. There is never any let up in
his life.

MAARIV AND BITACHON

Yaakov, we know, introduced the prayer of Maariv®, the prayer that emerges
when all is night; we lack clarity, we are acutely aware of our vulnerability and we
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’Rav Elie Munk, The World of Prayer, Vol. 1, p. 5: The Hours of Prayers and Their Significance in the
name of Rashi and Tosafos.
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*In Brachos 26b, the Sages are in dispute as to whether the three prayer times are derived from time
of Korbanos or were implemented by the Avos:
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have to maximize our trust in G-d. At Maariv, we ask of G-d, “Just as previously
when I was in darkness and You showed me the light, may You again take me from
darkness to light.” When we cannot see, the world now becomes an uncertain place,
the Will of G-d is hidden, we have no choice but to turn inwards, and to rely on our
faith'. The 2>¥" nnX of MINW becomes the MNY NX of yn”. The methodology
of faith — that night will lead to dawn — was taught to us by Yaakov.

It is just at this point, when we are forced to go beyond that which we can
normally see, when we are forced to take a leap of faith, that we can go much deeper
and much further than ever before. Hence, the morning bracha of 2>%» nnx refers
only to the past, the Exodus, whereas the evening bracha of mnNy nnx already
provides a vision of the ultimate completion of history, the Messianic era, and all the
Heavenly protection we need to get there”.

But was Yaakov the first to experience this? Did not Yitzchak also live a life
of G-d’s 71 nm (in contrast to Avraham Avinu who seemed to reflect Tonn nm)?*
Yitzchak’s Yiras Shamayim led him to withdraw and limit his actions out of fear that
his action would be negative. It prevented him from being as active in his service of
G-d as was Avraham Avinu’. In fact, his Midah reflected the human side of G-d’s
Midas HaDinﬁ, G-d’s attribute of justice.

Yet, the Zohar finds a significant difference between Yitzchak and Yaakov.
Yitzchak’s life, which the Zohar calls ®wp N7, was subjected to greater severity
than Yaakov’s, which the Zohar calls 8097 N0)7.

This is perplexing. Yaakov’s biography reveals more difficulties and darkness
than Yitzchak’s. However, this is ameliorated in two ways. Firstly, he does not
descend from the dizzying heights of recognition and splendor that Avraham Avinu
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*Based on Rav Elie Munk, The World of Prayer, vol. 1, p. 5: The Hours of Prayers and Their Significance
in the name of Rashi and Tosafos.
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had achieved by the end of his life, as was Yitzchak’s lot. Secondly, Yaakov’s night
comes just before the dawn, when light will again shine brightly and clearlyl.

BITACHON & HISHTADLUS

With that in mind, we turn to our Parsha. Yaakov is about to meet his brother
Eisav, who has shown every intention of killing him?. This is darkness in full flight.
In preparation for his meeting, Yaakov engages in a triple hishtadlus: 917, n>*9n and
nnnon.’

Were not such efforts exaggerated? Where was Yaakov’s faith in all of this?
The Ramban states that this was not a lack of Bitachon. Rather, Yaakov did not want
to rely on his own righteousness to be saved by G-d, especially in circumstances
which, on the surface of things, would require a miracle*. We know that Yaakov did
the right thing because his actions are held up as a paradigm for how we, and each
generation, have to deal with Edom’.

There is a delicate balance between effort and faith, between not relying on
miracles on the one hand and not going too far on the other.

We need to allow human effort to go as far as it can reasonably goﬁ. The Torah
is full of examples of its expectation that we act - NWyn IWYN 951 75721 (v D*2T), OV)
UM 7T noony (80" However, after we have done our bit, we are entitled to hand
ourselves over to G-d, to say to Him, “G-d, I have done my bit; now it is up to You.
It is in Your hands now - to support and complete our efforts, by miracle if need be, or
to deny them.”® That is His business; not ours.

The point at which we abandon further efforts and give ourselves over to G-d
is a tricky matter. For here’s the thing: The greater one’s Bitachon, the less hishtadlus
needed’. It is as if G-d says, “You trust in me, [ will take care of you. You trust in
other things, I will let them take care of you as much as you want. Then come to me

'Based on Rav Elie Munk, The World of Prayer, vol. 1, p. 5:
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for the rest. Go as far as you want with your hishtadlus. But leave a little at the end for
your bitachon'.” Midah Keneged Midah’.

If it is indeed a function of our Bitachon level, why did Yaakov go to such
great lengths? Did G-d not tell him in last week’s Parsha that 0y 23N 130 — behold 1
am with you?® Was this not a guarantee that G-d would take care of everything for
him*? Does G-d not let us know that this is one of His grand messages to us?

01 X7D) 7IPY IPFIEN /77 57127 (32 ) TV 7 TAY TPTIN 29 DN

Although Yaakov doesn’t get everything rights, yet, we never see that Yaakov
is criticized for a lack of faith. Seemingly, he acted just as he was supposed to. To
understand this, it would be helpful to contrast Yaakov’s bitachon with a case of
failed bitachon, Yosef’s appeal to the Sar HaMashkim to remember him to the king.
Yosef’s act caused a lengthening of his imprisonment by two years6.

What was wrong with Yosef’s hishtadlus, a tiny sentence compared to the case
of Yaakov Avinu, which involved massive effort?

We might ask about Yaakov Avinu whether he, too, was not promised by G-d
that he would arrive back in the land safely7. The question is disturbing enough that
one of the commentators state Yaakov actually regretted sending his messengers to
Eisav; the reason he was afraid was just because of the Bitachon deficiency which
would now expose him to the danger of his brother’s designsg. More probable
however, is that Yaakov Avinu saw G-d’s promise to him as a conditional promise —
something which could be undermined if his own deeds were not up to scratch. And,
being the Tzadik that he was, he was nervous that he was not Worthy9. Perhaps he had
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done wrong by annulling his covenant with Lavan, or perhaps it was something else’.
He had not learned Torah during this period, since he was tending to Lavan’s sheep,
and he had married two sisters, which was perhaps the wrong thing to do’.

Moreover, Yaakov knew that Eisav was bringing his own merits to the table.
After all, Eisav had lived in the Holy Land all this time, whereas Yaakov had spent
the last 20 years outside of Israel, far from holiness. Secondly, Eisav was a master of
Kibud Av VEm. Even in his most angry moment, when he committed to killing
Yaakov, Eisav was determined to wait until his father would die so as not to cause
him any pain3. Yaakov, on the other hand, had been absent all this time, and was
therefore not able to fulfill the mitzvah of Kibud Av V'Em. (And, in fact, Yaakov was
right to worry, for he did ultimately suffer the consequences of being away, by being
separated from Yosef for 22 years, N7 105 nn*. And, even though Yaakov went to
Lavan with his parent’s blessing, nevertheless, his mother had made it on condition
that he would go for seven years and no more”.)

Yaakov also thought it possible that he had misunderstood the promise. When
he left Lavan’s house, G-d had stated, TnT919) PMAN ¥IN IN 2V 2pY DN TYT 90NN
Ty Ny ¢, Nevertheless, perhaps this meant from all bad things, but not from Eisav
with all his merits. Perhaps the guarantee was that he would enter the Holy Land
safely, but that it did not extend beyond that. In fact, at the time, Yaakov had only
asked — 79N >IN WX M0 T2 ). G-d’s promise that Yaakov’s children
would inherit the land, \NM 79y Ty7v 7>, would only be after entering the land and
having children there®.

All of this makes sense to explain why Yaakov invested human effort to
achieve a result. But, the Torah tells us that Yaakov experienced great fear — N
¥ %) T’n 1pyw.” Surely that shows a lack of Bitachon. In an incredible insight,
Rashi says that there are two words for his fear, N and 93. For Yaakov not only
fearecllothat he would be killed, but he feared just as much that he would become a
killer .
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M0 2py> N at the knowledge that 400 highly trained killers were being
sent to dispatch of him?. This, despite G-d’s clear promises to him in SN 12 and yIn.

Perhaps, perhaps, he had sinned and would not be worthy of the miracle that
would be required to save him®. Moreover, if he would be worthy, perhaps this would
not extend to his children®. And, in one of the most memorable things said by any
man in history, Yaakov adds, ‘“Perhaps, perhaps, I have used up all my merits. >nvp
079NN 991 — [ have become small through all the kindnesses you have already done
for me.”” All this led to confusion what he should do, adding to the fear®. But we
never see that Yaakov’s fear, despite G-d’s promise, amounted to a failure of faith’.

This shows us that bitachon does not mean that one should have no fear. Too
often, those who do not fear are simply being reckless, and are confusing their
irresponsibility with a holy trait. The Abarbanel points out that Yaakov valued his
life, and appropriately feared to lose it. Those who go into war without such fear, he
points out, simply do not understand the value of their own, and certainly not anyone
else’s, life®. Yaakov’s Bitachon was expressed when, despite his fear, he trusted that
G-d would lead him through the situation and that he need not run away from it.

But, putting aside Yaakov’s unique concerns, there are good reasons why
Yaakov’s actions were within the realm of acceptable Hishtadlus and why the spies,
and even Yosef HaTzadik, got into trouble for theirs.

Firstly, Yaakov’s Hishtadlus was in a sensible direction. It reflected the
normal range of intelligent actions one would take in a situation like this. Offering
gifts, preparing for war and davening are just what one ought to be doing in this
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situation. (In fact, from Yaakov’s division of his entourage into two groups Chazal
learn that one shouldn’t invest in only one thing'.) But why should Yaakov have not
just relied on a miracle? Why could he not have faith at that level? The Chazon Ish
explains that going for a miracle is not faith, - it is an act of desperation. One
thrashes around and is willing to try anything and everything. Hishtadlus must relate
to the natural, not the miraculous, world, for it was in that natural world where efforts
were given to rule and create effect’. This was just the problem of Yosef’s request
from the butler. Since the chances of the butler actually fulfilling Yosef’s request
were very slim, it would have required a miracle to make this happen.

Secondly, one arm of his hishtadlus was in the direction of bitachon; it
involved davening to HaSh-m. G-d wanted man to exercise his freedom of choice, to
act in the world; and choosing implies acting — acting to do good or evil. But we can
also choose to have faith - faith that G-d will take care of us — and choose to have
gratitude that G-d does 50°.

(Yop ©YNN) YTON BIYY 5 v Y35 ONY 1NN
Every Monotheist believes that G-d has the power to do anything; only His faithful
believe that He will always apply that to look after himself.* Yaakov expressed this in
his hishtadlus of davening.

Thirdly, Yaakov was doing hishtadlus designed to bring about the result
which he knew had been promised to him’.

And, most important, Yaakov Avinu was committed to any result which G-d
would unfold for him. He was not committed to a conditional bitachon: If you save
me then [ will believe in you. As the Chazon Ish stresses, Bitachon does not mean that
you have to trust that the best of the scenarios will come about. Rather, Bitachon
means that you believe that there is nothing circumstantial which takes place in the
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world'. Bitachon, like all traits, comes in multiple levels. The highest level of
Bitachon is one who relies on G-d without saying that G-d will help him because of
this or that reason. For who can know what is in their ultimate good. It may well be
just the oppositez. This does not mean that Yaakov was not entitled to want this
result, daven for it, and act towards it. But he did it with the knowledge that he did not
control the results. Man was given the hishtadlus department. But G-d always retains
the results department.

Yosef by contrast had a very definite plan to which he is committed, the
fulfillment of his two dreams. He was so convinced of this that he does not reveal
himself to his brothers and save his father further suffering3. He does not even send a
message to his father when he is rising in the ranks in Potifar’s home. Hebron was,
after all, but six days away4.

Yosef knows what the result must be! Had he sent a message to his father

while he was in Potifar’s home, his father would have redeemed him, whatever the
cost,5 and brought him home. But Yosef could not see his dream being fulfilled in this
way’.
Some say that Yosef's efforts would have been good for someone at a lower level of
Bitachon, but not for him®. Others say that Yosef’s mistake was to rely on a fellow
human to do the job, rather than G-d. Rav Dushinsky, building on this idea, opines
that there was in fact no lowered level of Bitachon at all. Rather, it was simply a
matter of Midah Keneged Midah. Yosef chose a natural (human) vessel for his
redemption. Having chosen a natural path, that was the path which unfolded for him
and, with the non-natural paths closed, he had to sit out the process7. The Chumash
can be read as lessons in Bitachon and its relationship to Hishtadlus. Yaakov, in his
encounter with Eisav, remains the perfect paradigm of the right balance.
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2. Yaakov and the Sar shel Eisav

SUMMARY:

The night before Yaakov’s meeting with Eisav, the Sar Shel Eisav, an angel in
the form of a man, fought with him until the rising of the morning star. 2ypy> INM
y725 - Yaakov is left utterly alone: without his family or his possessions; without
even the help of the angels that had accompanied him to the border of Chutz LaAretz.
He is to face the Sar of Eisav alone. Even the normal spiritual help, the Siyata
Dishmaya, leaves him. In this time of darkness he has only his own inner resources to
call on. This is just what a Nisayon is — a person finds himself stripped of all outside
help, heavenly or earthly, and must face his challenge unaided.

Yaakov defeats the angel, who confirms that the blessings of the firstborn are
indeed his, and receives a new name, YN7¥>. Yaakov goes so far as to incorporate the
evil of the angel and to harness it as a force of good. Yet, Yaakov does not emerge
from the battle unscathed. The angel injures him in his thigh, and from then onwards
the Jews are prohibited from eating the Gid HaNashe, the Sciatic tendon.

It is clear that all of this is pregnant with intense symbolism, lessons which are
meant for the ages. Both the victory and the injury reflect the deep lessons of history
and faith for every generation.

Let us start with the victory over the angel:

The angels were created on the second day of creation. On the first day it says,
“And it was evening and it was morning, one day.” The word "one", and not "first",
is used because G-d’s unity was still manifest on the first day. The things that were
created were all lifeless and therefore automatically and totally fulfilled the Will of
their Creator. But, the second day was by its very nature something which comes after
the first, the idea that after the first there are others as well. Therefore, on the second
day angels were created, separate beings, seemingly, to the Creator.

Y125 P I — And Yaakov was left alone - Yaakov has reached a level
where there is only y725 - alone. The level of 125 is the realization that G-d is One in
the world just as He was on the first day before the angels were created.

It is to remove Yaakov from this exalted level that causes the Sar of Eisav to
battle with him. The word used for this struggle is pan», which is related to the word
AN, dust. Dust covers and blurs, and Eisav’s Sar comes to blur Yaakov’s spirituality.
Later, Fisav’s grandchild Amalek dedicates his life to this task — np 3 Yy 1 > —
Amalek places his hand on the seat of the Almighty to cover it and hide it.

But Yaakov is above all of this — above any level where separation from G-d’s
unity takes place, and therefore he is able to subdue the angel. All of Yaakov’s life is
to prove the great unity of truth. When Yaakov sleeps on the stones that Avraham
built for the Akeidas Yitzchak, they turn into one stone. The ladder, too, showed this.
Each rung of the ladder was both a barrier preventing further growth, but, if
overcome, was also a rung to be stood on, a springboard for getting closer to the truth.

Eisav battled this truth. pan», from pax - the dust that darkens and confuses.
The long history of anti-Semitism is testimony to the ghastly depths this battle has
taken us. But pax» is also related to an, the embrace of assimilation and
intermarriage. Eisav wages his battle in this way as well. It is interesting that the
Sages tell us that ©>1) have no taste, as we will not feel (taste) the damage of this
kind of battle.
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Yaakov prepared the Jewish nation to survive these onslaughts: 515* X5 » N
9, but it will not emerge unscathed, as the thigh is damaged in the process. Klal
Yisrael limps along, but we continue to move forward. The Gid is a symbol of hope,
for that will be the extent of our injury. And in the end, our limp will be cured. 2y
survives by barely grabbing on to the heel of history; but he is also Yxv», straight
with G-d (bp 9v»), whose spiritual core is above all of this. Y8 is the Gematriah of
Yowy pw, for, when Yaakov defeats the angel, he absorbs all within him as well and
uses it for the good. The battle will be long and hard - Yaakov only defeats the enemy
at the end of the night. But, the battle is won in the end. And, in fact, just as Eisav’s
angel blesses Yaakov, Eisav himself will do so at the end of days.

DETAIL:

Yaakov is on his way to the fateful meeting with Eisav, a meeting that Yaakov
fears may end with his own death. The night before 1725 2Py 97, Yaakov was left
alone; and then 9nwn Moy Ty MY WX Pann, an angel in the form of a man' fought
with him until the rising of the morning star”.

Yaakov understands very well that he is only fully protected from Eisav when
accompanied by the tribes, his children’. In fact, it is only after Rochel has given birth
to Yosef that Yaakov dares to leave Lavan and attempt his return to Israel,4 for Yosef,
in particular, is the flame that would draw from Yaakov’s fire to set fire to Fisav’s
straw”.

But now Yaakov is left alone: he is left to his own devices without any help
from his possessions, for he has given them all away; without even the help of the
angels that accompany him to the border of Chutz LaAretz but that now leave him. He
is to face the Sar of Eisav alone®’. Even the normal spiritual help, the Siyata
Dishmaya, leaves him’. Tt is not only a time of aloneness but also of darkness; he has
only his own inner resources to call on to face this test. In fact, the very definition of a
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test, a Nisayon, is just this. A person finds himself stripped of all outside help,
heavenly or earthly, and must face his challenge unaided’.

Yaakov defeats the angelz, receives from him confirmation that the blessings
of the first born are indeed his3, and receives a new name, 98Iw.* As we shall see, he
goes so far as to incorporate the evil of the angel and to harness it as a force of good.
There is something else here too, though: Yaakov does not emerge from the battle
unscathed. The angel injures him in his thigh, and from then onwards the Jews are
prohibited from eating the Gid HaNashe’.

It is clear that all of this is pregnant with intense symbolism, lesions which are
meant for the ages. Both the victory and the injury reflect the deep lessons of history
and faith for every generation.

Let us start with the victory:

Yaakov’s Victory: Rising Above the Angels-The Realization that G-d is One in
the World

Yaakov’s midah is emes. Emes can be defined as the ability to remain pure
and unchanging in all circumstances, not only when interacting with fellow-humans
but even when engaging Malachim®.

There is another way of understanding the words Y125 23py> 9n». Yaakov has
now grown to a place above the angels or any other created being. He has reached a
level where there is only y125.”

The angels were created on the second day of creation. On the first day it says,
“And it was evening and it was morning, one day.” The word "one", and not "first",
is used, because G-d’s unity was still manifest on the first day. The things that were
created were all lifeless and therefore automatically and totally fulfilled the Will of
their Creator. But, the second day was by its very nature something which comes after
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the first, the idea that after the first there are others as well. Therefore, on the second
day angels were created, separate beings, seemingly, from the Creator'.

Yaakov is able to reach the level of y72Y, i.e. the realization that G-d is One in
the world just as He was on the first day before the angels were created”. The Sages
tell us that his image is engraved on the Holy Throne in the heavens above, as the
angels looked at the sleeping Yaakov in his dream of the ladder, and then went up the
ladder to the heavens to find that same Yaakov there’.

It is to remove Yaakov from this exalted level that causes the Sar of Eisav to
battle with Yaakov®. The word used for this struggle is pan», which is related to the
word Pan, dust’. Dust covers and blurs, and Eisav’s Sar comes to blur Yaakov’s
spirituality6. Later, Eisav’s grandchild, Amalek, dedicates his life to this task — 7>
np ©3 Yy — Amalek places his hand on the seat of the Almighty to cover it and hide it’.

But Yaakov is above all of this — above any level where separation from G-d’s
unity takes place and therefore he is able to subdue the angels. Indeed, all men in their
purity are greater than angelsg, their souls soaring worlds above those inhabited by the
highest of angels. We see a similar thing with Moshe Rabbeinu. The angels complain
that G-d should not be giving the Torah to lowly man. G-d then says to Moshe, “Grab
hold of My Holy Throne and answer them.” G-d is in effect telling Moshe that when
he will do this he will be higher than the angels, and will be able to respond to them'”.
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In fact, in the arrangement of the 7 midos, Yaakov’s midah, tiferes, leads into
Moshe’s midah, Netzach!. Moshe takes Yaakov’s midah and deepens it

RN Eb) 70N
NINON
N )
700
mabn

Netzach means eternity, unchanging. This is the definition of truth, something
that doesn’t change at all, and therefore lasts forever’. But the word Netzach also
comes from the word Nitzachon, to be victorious, for ultimately truth vanquishes
everything4. All of Yaakov’s life comes to prove this. He does this not by destroying
the evil, but by showing the great unity of truth. We saw an example of this when the
stones on which Yaakov slept turned into one stone. Pirkei DeRabbi Eliezer tells us
that these were the same stones that Avraham built for Akeidas Yitzchak. At that time
they did not unite, for Yitzchak’s midah was gevruah, including the separation and
destruction of evil where needed. Yaakov was able to turn everything to goods. He
always saw everything as simply another means of revealing G-d’s honor®. The
ladder, too, showed this. Each rung of the ladder was both a barrier preventing further
growth, but, if overcome, was also a rung to be stood on’.

Yaakov’s Injury: A Prelude to The Jewish Battle In Galus
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Eisav battled this truth. The long history of anti-Semitism is testimony to the
ghastly depths this battle has taken us. The word used in Yaakov’s struggle with the
Sar of Esav is pan», which we already associated with dust that darkens and
confuses. Eisav has an additional tool that he uses against us: pan» is also related to
'm1an, the embrace of assimilation and intermarriagez. Eisav wages his battle in this
way as well. It is interesting that the Sages tell us that ©>7°) have no taste, as we will
not feel (taste) the damage of this kind of battle.

Either way, the Jewish nation will survive: 19 919> X9 »> X, but it will not
emerge unscathed, as the thigh is damaged in the process. The physical losses are
there for everyone to see; but in addition, some level of our faith is weakened’. Klal
Yisrael limps along, but we continue to move forward. The Gid is a symbol of hope,
for that will be the extent of our injury4. And in the end, our limp will be cured. Many
commentators say that it is is just for this reason that G-d sends the angel to battle
Yaakov now — to show him and all of us that victory will be ours’. He is but a
Malach, a messenger without a name,’ and he appears to tell us that we may seem to
be only 2pw>, surviving by barely grabbing on to the heel of history, but we are also
SN, straight with G-d (9 9v»), whose spiritual core is above all of this’. S8 is
the Gematriah of yowy 2)py> for, when Yaakov defeats the angel, he absorbs all within
him as well and uses it for the goodg. The battle will be long and hard, symbolized in
the fact that Yaakov only defeats the enemy at the end of the night, and all that time
Yaakov was alone.” But, the battle is won in the end'?, And, in fact, just as Eisav’s
angel blesses Yaakov'', Eisav himself will do so at the end of daysl.
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av”n

1. Yosef and His Brothers

After briefly mentioning the descendants of Eisav, as it did with Yishmael, the
entire second half of Bereishis deals with Yaakov and his sons, and in particular, with
Yosef. The Tanchuma tells us that this can be compared to a person searching for a
pearl in the sand. His owner will sift the sand as rapidly as he can until he finds the
pearl. Once found, he throws away the sand and pebbles and focuses only on the
pearll. So critical are the lives of the Shevatim to all of world history that the
Chumash allows us to view their lives and deeds in great depth2.

The twelve tribes, the sons of Yaakov, began the period of the Toldos, those
descended from the Avos. There was a lot of sorting out to do in the first three
generations of the Avos — Avraham, Yitzchak and Yaakov, and there was every
reason to believe that Yaakov, who had achieved a pure attachment to G-d and
holiness, would leave a clear path for the next generation.

T PYY NIN NIAPYI 2INNA NIN OTX NYY - 2PY 1Y THY XIPY KD > 1Y Wl

In fact, in the configuration of 0215 y2>© Max nNwyn, Yaakov’s exile to Lavan
is the precursor to our own exile. In our Parsha, the Tribes begin the Parshiyos of
Geulah®. However, they are off to a bumpy start.

Just at the time that Yaakov felt he could look satisfactorily on his spiritual
achievements as being complete, Yosef and his brothers have their dispute4. Yaakov
felt that he now had a pure lineage, with all the Messianic potential within his sons,
and that the final tikun of the world was upon them — mbwa a5 apy> vpra. However,
he was soon to discover that this was not G-d’s Will — 5qm> oW NN POY NIP.

The nMn says, "These are the generations of Yaakov", and then the verse
mentions only Yosef® , etc., for, in the end, the existence of the other tribes works
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through Yosef'. Yosef is now seen by Yaakov as the central core of his lineagez. He is
the one whose birth allows Yaakov to break loose from Lavan, he is the one to feed
Yaakov and his family in Egypt and it is his dead body that causes the Red Sea to split
for the Jews during the Exodus’. The one tribe that can stand up to the descendents of
Eisav was Yosef":

The brothers, says the Sfas Emes, were twelve pure lineages descending from
the permanent spiritual legacy of the forefathers. So too, we have twelve middle
blessings of the Shmoneh Esreh’ to reflect the totality of blessings we could ask for,
each blessing for one of the tribes’. These blessings combine to form a perfect whole,
and the tribes therefore have the seeds of redemption within them.

The brothers are all LeShem Shamayim in their conflict. The proof of this,
says the Sfas Emes, is that there will be both a Moshiach ben Yosef and a Moshiach
ben David, reflecting both of the sides. Each one truly does have a portion of
Malchus, and both ultimately need to and do get expressed7.

In an astonishing statement, the Maharal states that Yosef was as elevated over
his brothers in Malchus as Yaakov was greater than Eisav®. Yosef seems, in every

NIDY NIV WD 27 PRI NN

120 DEN TAY RD APY> DY INNY DOV NNN DT D 19N GO APY MITOIN /SN YN YNT XY : DY ,ww'\2
PN NF DLW NT DLYI NT GOPY YR AP YIRY 119 91 1D 10T Q0P DY PHPIN 1T dPIWI YN NONX
2922 1290 19) NIND DIWPIAN PAN N NIND Ypan

NN DN YITNLJIRID DNNND TN 7PNV DN WP 921,901 DIPY> MITIHIN NON : W ¥ ,D1DY MM 3
PAINY WY APY> INMAX INIY 1P (N NPDI T9 NYIS TMHYRIA NI YITH) N2 YITH qOPN IPY MTNN
(X 7T2W) 77NN B2 DNIN DXINY DNNY T2 HUN /N NN TOUN TRR ) NIAN DNN YR 172P0 DR NI
NON IN2 XD 1DON MTIINN QO APY MITHIN NON DHON YINKN TI APY AW NIANY GO MY WUN 2APY> 1A DM
GO TONY TY MPNNN PN IYON MTINN YN 92w KON 12D HIN APy’ TON D1V 1222w qOY HY IMN2
YN MINOY 129 DR APY> 1IN YU ININ DY NLY TONY 11 GO NN DNT DT TURD M (D PWRIL) 770N
OXIYN O TINT (Y DN T/NN O DY IMITA KON ¥IPI KD D) GO 193951 1) DY DXINIY YN M
NON YIPI RD YTPN GR PDWHRY 972 )T 97K GO 2P 22 THY 11T NONY P 0NN 1M DN 0 TIND

GO T DY NIN DPY> MTIN I HY DNPPY 1M ) GO DY IMoia

SN YV )2 T2 KON AN WY PRY NI NNDN : N Ny NOYN ¥ N9 mwnaa’

NN INYOIN DD DI NMIN NNN 2NN INW DINYV 1PON) IDID) M NINYAN APY> AW KT N 1D TPYNI MY)
NOYNY BYAININ DININN DI NRT APY> T D10 NN GNVY TOW MK R TN NINI 1D YN TN NP 1D
4O M WK APY> 12 7P XN OV APY MTNN NYX NVNY DND NN 171D NN WIAID 51D ) 9N NHN

WYY D210 NN NI NDINY qDN RIP NIN) WP WY NP NAnD

The 13" blessing, ©»voNYY, was added later >

DYNMPN DIPMPND MAIAN /A YW I3 .09y >TINY DN DXAWN 2 PINY WY W :[H7NIN] — 2N NNX Now °
.72PN YV INAY MTO AN 0N MIARD .Y7NHY NN NPYSNN MDD 277 1P ) .00V 2 PN 1D 09N
DXTINY DN P NIPNA DIIATN PR 1D .0 932 PYTNNAY DXTNPN DT NN NON I .MYPIn DOvIvm
219 DO NNIWM RN NNDD WY DIYYN OOV NYR D 952 NMA ¥7AY N72PNT DYDY TR NV
NON N72PN YMI DY 93255 PHRNY YWY P 19720 PIY 1N 1192 NYPA HN DX NYPA YD 9o 1572 1P o9

DTN NN INYY )2 N2 P ODIYO MOIIN

12 PPYN YWY DMPNI 190 DY DYDY NN DXVIVN HY NPIYNN DI ONXTIA D PIAND WM I/NIN— 2W) NNN NAY 7
27 19N ION .DMNHYY MY ODID .GOVY IR NTID ¥R MOYNN ¥ INYT 29D OMN AN TRR 9 .THT J2) qOY
DY NI DTIPHY )5 TTON AN 199) IV TIT 121 DXNNNN GO 12 NPWN .HNIN 2 NPNY TN .DMN OIPIHN
PRY 1272 121292 1990 .NAIRD KINAY 091D NYT IR MIAYNNN YT 17PN .TIT 12 NOWUN TN IR PrI8N GO

VYN DY NN X2 DNOY NIV NAVNN 17PN 98 .110OXHva Y91 DMPY DTN N2 N

PAR P IMN KIP 72295 MIHN PARD HT2) GO T2 1WYN 9720 1PYW 10 53 :95W 17T 219 2w /R M’
(10 vn)

C:\Users\yye\Documents\NLE\Parsha\RAE Parshg@oklets\Docs\l1a. Chumash detial Bereishis 2 -- 2013.doc



way, to be up to this role’; he has the spiritual radiance of his father” and seems to
face the same challenges,3 becoming the holiest of the brothers®. He is already
crowned as such, with a multi-colored coat (a mistakes) and leadership of the
housel7101d6. Yaakov sees clearly that the shefa of all the brothers must go through
Yosef".

MALCHUS TRANSFERRED FROM Y AAKOV TO YOSEF

And so, for that point in history, the malchus is transferred by Yaakov to
Yosef, who then wants to impose his vision of how to serve G-d on his brothers.
Yosef is, after all, the bechor of Rochel. Rochel’s power was to unite the Jewish
people. She is buried where she can be with Klal Yisrael in exile, gather them
together, and reunite them in Israel®. She bequeathed this power to her son Yosef.
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Yosef sees, as did his brothers, a tremendous unity problem threatening the
future of the Jewish peoplel. Separation can be a function of the immaturity and
arrogance of little people who would rather do their own thing than be a part of a team
and do big things. But it can, in rare instances, be a function of people who are so
whole and complete that they are self-contained. This is the case of the Shevatim, and
as such, only a Yosef could combine them into one nation. Yosef’s very name means
to gather, to unite all forces”.

The power of Yosef went further. Yosef was able to concentrate the
cumulative achievements of the Avos and pass them on to the Shevatim. Without
Yosef this spiritual legacy would have been lost. Yosef is the transition from the Avos
to the Toldos (for everything has its transition). Yosef has two children who become
Shevatim, Ephraim and Menashe. Just like Yaakov, the Av, produces Shevatim from
his children’. Hence, when the brothers appear in front of Yosef in Egypt, he says nxt
*n Yy - your spiritual continuity has to go through me”. And he was rightﬁ.

But, when Yosef speaks badly of his brothers’ and dreams that he would rule
over them, they begin to hate him®. As a result, the easy option of the brothers
embracing his leadership lapses and each one goes his separate Wayg. This seems
tragic, but it is exactly what G-d wanted to happen, for it is necessary for Yosef to be
sent ahead to Egypt in order to prepare the way for Yaakov and the brothers, both
physically and spirituallylo. The Nesivos Shalom goes even further -- if the brothers
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had maintained their unity, they would have been spiritually too powerful for the
Midas HaDin to cause their exile into Egypt, a necessary prelude to the Sinai
experience. Therefore, the Divine Will guided them into thinking that Yosef’s midah
was no greater than their own'.

THE ROLE OF A TZADIK AND A BAAL TESHUVA

What is Yosef’s midah (known as Yesod)? Yosef is called Yosef HaTzadik,
providing the strength for generations to guard our holiness against all kinds of
seduction®. Yosef resists the seduction of the wife of Potifera successfully and for no
other reason than to serve his G-d>. Now that he rules over himself, and is not
controlled by base sensuality, he is ready to become ruler of all of Egypt as well®.

To this righteousness he adds his vision — his dreams - a powerful combination
which Yaakov was waiting to see realized’.

And yet his brothers call him a mm>5nn Yya, and in some respect they are
right. For the real m25n is ultimately entrusted to the descendents of Yehuda®. Yosef
gains a G-dly letter to his name, the letter 0 in qo; Yehuda’s entire name is
reflective of the name of G-d’. But it is Yosef who now has to lead the Jewish people.
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YOSEF — A RODEF?

The brothers, says the Maharal, hate Yosef for his greatness,1 even though the
Chumash testifies that all the brothers were righteous peoplez. But their different
approaches to serving HaSh-m led to different historical roles.

And they are quite clear about their feelings3. Even before his dreams he is
persona-non-grata by Bnei Leah®. They feel that Yosef is using his greatness to
exclude them from the spiritual heritage of their forefathers’. Were they then to
become another Yishmael and Eisav?® At best, Yosef is a pretender to Yehuda’s royal
crown’. The brothers decide that Yosef is a 9771 (or perhaps a ma9na T9m) and
deserves to die®. They are certain that they, as sons of Yaakov, are spiritually sound.
If Yosef could not recognize this, then that was a part of his dimyon—weaknessg. They
feel that his error lay not in delusion but in not seeing far enough — into the Messianic
world when all of our current realities will be shown to be but whiffs of dreams'. If
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°Rashi and the Ramban disagree as to who Yosef was accusing of the Aveiros. Rashi says it was Bnei
Leah who were under the gun. To which the Ramban responds that, if that were the case, then the
Bnei Shfachos should have come to his defense. Rather it was the latter which he accused, while Bnei
Leah opposed his leadership role.
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only they saw that he was their vital bridge to the very future they envisioned'! But
just to be sure, they would allow the forces of nature to kill him, the snakes and
scorpions in the pit, rather than do it with their own hands®. When they see him
survive the pit, they drop the idea of killing, and sell him into slavery instead”.

YOSEF’S SELF CONTROL

Yosef the Tzadik has total control of his own desires. His control withstands
the daily seductions of Eishes Potifar®. He finally seems to have given in, and
approaches Potifar’s house to have relations with his wife, when an image of his
father gives him the final strength to hold back’. Yosef has such tremendous control
over himself that the environment around him continuously yields to him. As a slave
to Potifar, he is given total control of his household. Thrown into prison, he is
immediately appointed the chief prisoner. Crowned second only to Pharaoh, he makes
all the licentious Egyptians undergo circumcision, thus imposing his control on
others.

Yosef HaTzadik is convinced that his Derech Avodah is what is needed for
everyone. Zos Asu VeChiyu — do this and you will be spiritually alive, he tells his
brothers (when they still think he is a foreign ruler of Egypt), ki ani yareh Elokim, for
I am close to G-d, and fear him® (strange words for an Egyptian). Yosef believes this
so deeply that he tries to break the brothers’ power. He ties up Shimon, separating
him from Levi, his old partner in killing Shechem’. He tries to co-opt Binyamin, the
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only brother not implicated in his sale' and separate him from the brothers®. For their
own sakes, and for the sake of the future of the Jewish people, the brothers must bow
down to him and yield to his approach to things.

Yosef does not achieve all that he wants to, but his influence as the archetypal
Tzadik lives on. Like the Avos, his soul is big enough to encompass the entire Jewish
People — hence one of the names of the Jewish People to this day is qoy Ny’ and
it is his strength which allows us to stand up to the long hellish onslaught of Eisav
through the centuries. In the end, our spark of eternity will be too much for Eisav and
he will be defeated by a descendant of Yosef, Moshiach ben Yosef'. The Messianic
era will enter through a descendant of Yehuda, Moshiach ben David, and the tension
betweensthe different approaches to Avodah by Yosef and Yehuda will be completely
resolved”.
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The beginnings of this rapprochement already take place in the life of the
brothers. By the time of the famine, described in next week’s parsha, the brothers
already regret the sale of Yosef and see the famine as an opportunity to go and
recover him®. They all accept collective blame for the misfortune that seems to befall
them after Shimon gets tied up’. From there, it is one long march to the future unity of
the Jewish people, a people whose combined Kedusha is unstoppable.
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2. Providence’s Gentle Hand

SUMMARY:

G-d has a plan for the Jewish people, and the tribes are but messengers to
fulfill the Divine Will. They can fulfill this consciously and willingly, or unwittingly,
and they can even consciously refuse to do G-d’s beckoning. G-d, however, has an
unlimited number of ways in which He can get things done, and no human choice can
get in the way. The brothers sell Yosef as a slave. That same situation serves as the
springboard for him to become a king, which was G-d’s intention all along.

Yaakov’s favoritisim to Yosef, Yosef’s dreams, the brothers selling him into
slavery, etc. — all are used by G-d to achieve His ends. It seems like idiocy that Yosef
would nurture such hatred by sharing his dreams; but Yosef holds that they are a
prophecy and that he is bound to reveal them. This is just what G-d wants.

Yaakov sends Yosef to go look up the brothers, although he surely knows of
their feelings towards him. Yaakov does so MeEmek Chevron, from the depths of
Chevron, i.e. his grandfather who is buried in Chevron. He is inspired to push history
towards what G-d had told his grandfather.

Yosef, too, plays his role. Yosef gets lost and has many excuses to turn back.
But, his great commitment to fulfill his father’s wishes pushes him on. Just then, he
‘happens’ to meet a stranger, and presumes that he would know where his brothers
are. World history will not be thrown off track because one man loses his way. The
stranger is Gavriel, a messenger sent to do G-d’s Will.

Yosef decides that he will risk everything in his relationship with his brothers.
For, without the unity of the tribes, all is lost anyhow. G-d with His Will, Yosef with
his thoughts — see how they all come together.

Yosef meets the brothers who decide to sell him instead of killing him. It so
‘happens’ that a caravan of Yishmaelim passes ‘just then’, and the deed is done.
Normally, such caravans carry foul smelling substances, tar and the like. But, this
caravan ‘happens’ to be carrying sweet spices in order that Yosef Hatzadik will be
transported to Egypt in the maximum of comfort.

Yosef is sold to Potifar and quickly rises to head his house. Had Yaakov
known that Yosef was still alive, he would have redeemed Yosef and the exile of the
family to Egypt would have required a different route. So, G-d Himself joins the
brothers in imposing an oath of silence on each and every one of them, and Yaakov,
who had a vision of all of history right until the end of days, does not even know the
basic facts concerning his own son.

Yosef resists the wife of Potifar and is thrown into a cell in Egypt. It ‘just so
happens’ that two people who know all the customs of the crown become his
bedfellows. They are able to teach him what he needs to know to prepare himself for
his rule of Egypt. They only dream their dreams just before they leave so that the
baker would not be upset with Yosef for his negative interpretation of the dream and
continue to teach him.

The Chumash stresses the rapidity of events — the King has two dreams,
perfectly timed, and Yosef is hurried from his pit into the Royal Chamber. In one
meeting, it seems, Yosef becomes second only to Pharoah, a stranger rocketed,
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against all protocol, to the top. There he stays, for 80 long years, longer than any ruler
mentioned in Tanach.

All of this happens midah keneged midah: For saying that his brothers ate the
limb of a living creature, Yosef’s garment gets soaked in blood and presented to his
father; for saying that the the sons of Leah lauded it over their other brothers, he gets
sold into slavery; and for saying that they were involved in licentiousness, the wife of
Potifar attempts to seduce him.

Later, the brothers suffer their own midah keneged midah for being the
instrument of Yosef’s midah keneged midah and selling him into slavery. When
Yosef, ruler of Egypt, has yet to reveal himself to his brothers, they recognize that
they are now in the pit of Egypt because they mercilessly threw their brother into a
pit.

The irony is that the very attempts of the brothers to rid themselves of Yosef
are used by G-d to elevate Yosef to be ruler. Their combined efforts to damage him
were in vain. "I, in turn, (he tells them) am powerless to hurt you against His Will.
Neither of us can play G-d. And, should you be distressed that you were an instrument
of my pain, since G-d caused everything to turn out alright in the end, He will
consider in your merit, D205 NAWN DYPIYN, despite your original intentions to harm
me. And since this is G-d’s way of looking at things, it perforce is mine as well. Had
Yosef himself not been the instrument to teach them this lesson, G-d would find other
shlichim.

Yosef’s ability to forgive was rooted in his acute perception of G-d’s
Hashgacha. Had he tried to be superhuman, to just forgive and move on, the bitterness
of those long and torturous years, ending with a murder attempt, would have welled
up within him. Once he understood that this was all part of G-d’s plan he was able to
achieve greatness at that moment.

Yosef’s brothers and fathers, who should have been brought down to Egypt in
chains to fulfill G-d’s promise of exile to Avraham, are now brought down with all
manner of royalty. For Yosef, this is the way to fulfill his two dreams; for G-d it was
but another act of Hashgacha.

And here a new layer of Providence appears. The Avos experience both an
exile and a redemption that sets up the patterns of exile and redemption for the later
generations. Just as the final redemption will initially be hidden, so too, the outset of
this redemption, the birth and life of the sons of Yaakov, is clouded by a conflict
between them. Because of this, none of the brothers, despite their great spiritual level,
merited to see the big picture with accuracy.

The initial exile began with Yitzchak Avinu. Yitzchak’s life grew
progressively more challenging as he grew older, and he died with dimmed eyes,
alone in his struggle to maintain the flame of Monotheism. His fortitude and faith
throughout his suffering in later life set up the patterns of spirituality that were a
preparation for the Jewish people in exile.

With Yaakov, the exile deepened in intensity. Yaakov’s life was one long
difficulty. The sun had now set; it was nighttime. Yaakov introduced Maariv. He goes
into Egypt knowing that he is setting up the exile for his people. Upon his death the
eyes and hearts of the Jewish people begin to be blocked up (" nv), and even
Yaakov’s attempt to reveal to the Jewish nation when this whole cycle of exile and
repression would end was blocked.

The brothers, however, begin to set up the patterns of redemption. The dark
night of Yaakov comes just before the dawn, when the sun will again rise. Hence, in
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the middle of the conflict the Mashiach is born of a most unusual union of Yehuda
with Tamar while Yosef heralds the ultimate birth of Mashiach ben Yosef.

At the same time that G-d was using Yosef and his brothers to set up the
ultimate, spiritual redemption at the end of days, He was using them to set up the
physical exile in Egypt. Yosef becomes ruler of Egypt and brings Yaakov and the 70
souls of the Jewish people into that impure land, where he feeds them and looks after
them. Wheels within wheels! We can never fully grasp all the dimensions of G-d’s
Providence. But in our Parsha, at least we can gain a glimpse.

DETAILS:
The Large Impact in Our Every Small Move

G-d looks after us in a way that we each have the perfect challenges that we
need at every moment. Belief in such Hashgacha Pratis is the first of the 13 Principles
of Faith!. Our choices, however, impact others, and their choices impact us as well.
G-d has to ensure that all of this works out so that our situation remains exactly as it
should for what we need. When we respond to our challenges, G-d recreates our
world so that our very next moment is also perfect, and everybody else’s for them as
well. The complexity of this defies any imagination.

The relationship between our choice and G-d’s Providence is one that has
occupied minds throughout the ages. G-d declared to Yosef’s great-grandfather,
Avraham Avinu: Know that your descendents will be strangers in a foreign land, and
they will work and afflict your descendents for 400 years, etc’. Our parsha is about
how Yosef is chosen as the instrument to fulfill G-d’s intentions, and this raises all of
the old questions:

If Yosef is directed by a promise G-d has made, what choice does he and his
brothers have in the process? Are the brothers then not doing the right thing in selling
Yosef*? And are not even the Egyptians fulfilling the Divine Will in enslaving the
Jews? More than that, did not G-d create Yosef and his brothers, each with a certain
character, in order to further His ‘grand design’ for the world*?

Not all of these questions will be answered by our Parsha, but some of the
major principles are laid out here. What is clear is that G-d has a plan for the Jewish
people, a hashgacha klalis, and hence Yaakov is now referred to as Yisrael, also the
collective name for the Jewish peoples. The tribes are but messengers to fulfill the
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Divine Will. They can fulfill this consciously and willingly, or unwittingly, and they
can even consciously refuse to do G-d’s beckoning. G-d, however, has an unlimited
number of ways in which He can get things done, and no human choice can get in the
wayl. As we see in our morning prayer: Many are the thoughts in the heart of man,
but the counsel of G-d is what will endure - DYPN NN T NXYY YN 191 MAYNN M. As
we shall see, G-d’s “endurance” is not in spite of the heart of man but is rather used to
further His aims. The brothers sell Yosef as a slave. That same situation serves as the
springboard for him to become a king, which was G-d’s intention all alongz.

To achieve His aim, G-d causes Yosef to be shown favor by Yaakov as the
chosen son so that he will be hated by his brothers®. He has his two famous dreams,
showing that his brothers and his parents will bow down to him, and this causes his
brothers to hate him even more’. These feelings set the stage for later events, events
that lead to the brothers ultimately selling Yosef into slavery. It seems like idiocy that
Yosef would nurture such hatred and not just keep the dreams to himself, but Yosef
holds that they are a prophecy and that he is bound to reveal them’. This is just what
G-d wants.

Yaakov sends Yosef to go look for the brothers®, although he surely knows of
their feelings towards him. The verse says that he does so MeEmek Chevron’, from
the depths of Chevron, which is suprising, since Chevron is in the Judean Hills, not in
a valley. Rashi tells us that he drew on the depths of his grandfather who is buried in
Chevron®. Yaakov is inspired to push history towards what G-d had told his
grandfather.

Yosef, too, plays his role. Yosef gets lost and has many excuses to turn back.
But, his great commitment to fulfill his father’s wishes pushes him on’. Just then, he
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‘happens’ to meet a stranger, and presumes that he would know where his brothers
are'. World history will not be thrown off track because one man loses his way. The
Sages tell us that the stranger was Gavriel’, although the Ramban tells us that what is
meant by saying that he was a malach is that he was a messenger sent to do G-d’s
Will, just like every Malach is the perfect vehicle to fulfill the designs of the
Almighty3. Was Yosef being forced into his dangerous position by a decree of
Providence? Many commentators point out that Gavriel’s words contain (at least an
ambiguous) a message of warning: 0PN S¥ MNTHN WD) ON - your brothers are no
longer imitating G-d’s attribute of Mercy4. It is ultimately Yosef’s choice to overlook
this message and keep on going.

Yosef decides that he will risk everything in his relationship with his brothers.
For, without the unity of the tribes, all is lost anyhows. G-d with His Will, Yosef with
his thoughts — see how they all come together.

Yosef meets the brothers who are about to kill him. They decide to throw him
in a pit, letting nature (i.e. G-d) kill him instead. When that doesn’t happen, they sell
him instead. It ‘happens’ that a caravan of Yishmaelim passes just then, and the deed
is done.

Normally, such caravans carry foul smelling substances, tar and the like. But,
G-d arranges things so that this caravan is carrying sweet spices, in order that Yosef
HaTzadik will be transported to Egypt in the maximum of comfort.

Yosef is sold to Potifar, quickly rises to head his house and then descends just
as quickly into a hopeless prison. His father thinks he is dead, and not even Reuven or
Yehuda could be moved to put him out of his misery and tell him the truth. Had
Yaakov known, he would have redeemed Yosef and the exile of the family to Egypt
would have required a different route. So, G-d Himself joins the brothers in imposing
an oath of silence on each and every one of them,6 and Yaakov, who had a vision of
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all of history right until the end of days, does not even know the basic facts
concerning his own son.

Midah Keneged Midah

Meanwhile, there is another sub-stratum of Hashgacha going on, activated by
a principle we call midah keneged midah. And that, in turn, is triggered by the choices
of man.

Yosef had told his father three pieces of choice loshon hora about his brothers.
They had, he said, eaten the limb of a living creature, and the sons of Leah had
denigrated the sons of the maidservants. Further, he claimed, they were engaged in
illicit relations.

For saying that his brothers ate the limb of a living creature, Yosef’s garment
is soaked in blood and presented to his father; for saying that the brothers (the sons of
Leah) lauded over their other brothers, he now gets sold into slavery; and for saying
that they were involved in licentiousness, the wife of Potifar attempts to seduce him.
All of these events require other people to make choices, and those choices impact on
Yosef in just such a way that there is a perfect midah keneged midah'. Had these
others chosen differently G-d would have chosen other messengers to fulfill His Will.

Later, the brothers suffer their own midah keneged midah for being the
instrument of Yosef’s midah keneged midah and selling him to slavery. When Yosef,
ruler of Egypt, has yet to reveal himself to his brothers, they recognize that they are
now in the pit of Egypt because they threw their brother into a pit2:

1IN IINNN TP NIX IR TUN NN TY NNIN DINYRN JIN PNN DN YWIR 1IN (KD) 2N
s DINYT DIND IPON NIND 19 DY NDYHY XN

It is our cruelty, they say to themselves, which has brought upon ourselves the
cruelty of this man before us’. Had they not seen with their own eyes that Yosef had
turned green from the terror of being trapped in a hole with deadly snakes and
scorpions, to the point where his price as a slave dropped drastically — and still they
had no mercy4? The brothers are preparing themselves to reunite with Yosef. G-d
melts their hearts, for any separation between them at this stage, just before they all
go down to Egypt, would cause them all to be lost’.

Now it is Yosef who is used by G-d to be the instrument of the Midah keneged
Midah of the brothers. Their attempts to rid themselves of their brother are used by G-
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d to elevate Yosef to be ruler. As Yosef later points out to them: NIYN OIPORM
Ty - all your combined efforts to damage me were in vain. I, in turn, am
powerless to hurt you against His Will. Neither of us can play G-d*.

Had Yosef himself not been the instrument to teach them this lesson, G-d
would have found other shlichim. The lesson itself requires quite a leap, for the
brothers have to move from feeling that Yosef deserves to die for threatening their
spiritual future to the recognition Reuven first reached, that they should not have even
sold him’. They have to be willing to take personal responsibility for all this”. They
could settle for their first insight, that they should not have killed him. But they look
further and deeper into themselves’.

Still, it is not a privilege to be the instrument of someone else’s pain, as P29
N T DY IN INIY T DY MDY - a merit is bestowed on another through someone who
is himself meritorious whereas a negative bestowal is bestowed through someone who
is deficient himself. But in talking to the brothers, Yosef goes further: Since G-d
caused everything to turn out alright in the end, He will consider in your merit,
N2IVY NAVN PN, despite your original intentions to harm me®. And since this is G-
d’s way of looking at things, it perforce is mine as well’. It is vital to understand that
Yosef’s ability to forgive and move on was rooted in his acute perception of G-d’s
Hashgacha Pratis and Klalis. Had he tried to be superhuman, to just forgive and
forget, the bitterness of those long and torturous years, ending with a murder attempt,
would have welled up within him. Once he understood that this was all part of G-d’s
plan he was able to see how G-d had set things up that they should see him as a
rodef®, and through this he was to achieve greatness at that moment.

But let us return to Yosef in his cell in Egypt. It ‘just so happens’ that two
people who know all the customs of the crown become Yosef's bedfellows after
Potifar throws him into prison. They are able to teach him what he needs to know to
prepare himself for his rule of Egypt. They only dream their dreams just before they
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leave so that the Sar HaOfim would not be upset with him for his negative
interpretation of his dream and continue to teach him'.

The Chumash stresses the rapidity of events — the King has two dreams,
perfectly timed, and Yosef is hurried from his pit into the Royal Chamber. In one
meeting, it seems, Yosef becomes second only to Pharoah, a stranger rocketed,
against all protocol, to the top. There he stays, for 80 long years, longer than any ruler
mentioned in Tanach, just as he had dreamed that his sheathe would stay standingz.

The Initial Exile: A Blueprint of the Future

Yosef’s brothers and father, who should have been brought down in chains to
Egypt to fulfill G-d’s promise of exile to Avraham, are now brought down with all
manner of royalty. For Yosef, the plan was to fulfill his two dreams: that his father
and brothers would bow down to him (perhaps he did, or perhaps he did not,
understand the broader implications of what he was doing). G-d’s plan, however, is to
give the Torah to the Jewish nation, and that required a sojourn in Egypt.

After the famine is over, Yaakov and his sons wish to return to Israel, but they
are told by G-d to remain, 7270 >0 5y ©wN. They find themselves acutely
uncomfortable with the spiritual environment in Egypt and long every day to leave.
Thus, although they are physically very comfortable, they suffer terribly spiritually.
Hence their years in Egypt are counted as part of the suffering of the exile. It also
shows that their original exodus from Israel to Egypt was only because they had no
choice: 112779 Yy DN NP TM.

And here a new layer of Hashgacha appears. The Egyptian experience of the
Avos was at a level of 025 y»0 manx nwyn. The Avos experience both an exile and
redemption that sets up the patterns of exile and redemption for the later generations.
G-d has to ensure that the choices of the Avos are consistent with the patterns that
need to be set up.

But, there is more, for the redemption demands a level of Hashgacha which
must go deeper then elsewehere. The final redemption comes, the Sages tell us,
nyTn N©N3, when we are a little distracted, meaning not because of the full force of
our intellect and understanding but rather because this is an act of kindness by G-d.
For, the very definition of redemption is that up until the moment that we are
redeemed we cannot see the revelation of the Oneness of HaSh-m.

So too, the outset of this redemption, the birth and life of the sons of Yaakov,
is clouded by a conflict between them. Because of this, none of the brothers, despite
their great spiritual level, merit to see the big picture with accuracy.

The initial exile, a fulfillment of G-d’s promise to Avraham Avinu, began with
Yitzchak Avinu. Yitzchak was born in the wonderful shadow of his father’s great
success, wealth and fame®. But, his life grew progressively more challenging as he
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grew up, and he died with dimmed eyes and poor vision, alienated from the rest of the
world — alone in his struggle to maintain the flame of Monotheism. His fortitude and
faith 1throughout his suffering in later life was a preparation for the Jewish people in
exile .

Yitzchak’s attributes led him to introduce the power of the afternoon, the
Mincha prayer. Mincha is a time when the sun has passed its zenith and is on its way
to setting. Yitschak’s Mincha was a preparation for the Galus of the Jewish people
centuries later. This too was a time of our setting sun. But, Yitzchak had already set
up the patterns of spirituality that would allow us to pull through.

With Yaakov, the exile deepened in intensity. Yaakov’s life was one long
difficulty. The sun had now set, it was night, and Yaakov introduced Maariv. Yaakov
goes into Egypt knowing that he is setting up the exile for his people. Upon his death,
the eyes and hearts of the Jewish people began to be blocked up (Mmno)*, and even
Yaakov’s attempts to reveal to the Jewish nation when this whole cycle of exile and
repression would end, was blocked’.

However, starting with our Parsha and going through to the end of Sefer
Bereishis, the patterns of redemption from that exile begin to be set up. The dark
night of Yaakov comes just before the dawn, when the sun will again rise. This is why
in the middle of the conflict of Yosef and his brothers, the ancestor of the Mashiach®
is born of a most unusual union of Yehuda with Tamar, right under their noses, while
Yosef heralds the ultimate birth of Mashiach ben Yosef’. This is the starting point of
the redempti0n6. This continues until Parsha VaYechi, which sets up the pattern of the
actual coming of Moshiach’.

For, while Yosef was trying to arrange things in the revealed world, HaSh-m
was arranging the salvation in the hidden world. G-d indeed overrules the attempts of
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the brothers to prevent Yosef’s dreams from fulfillment' so that the salvation in the
revealed world may come through Yosef and his progeny, ultimately expressing itself
through Moshiach Ben Yosef. Bnei Leah, however, come from the world of Olam
DeisKasyah, and it is through them, through Yehuda to be exact, that Moshiach ben
Dovid will come. And so, right in the middle of the Yosef story, we find the story of
Yehuda and Tamar, just in advance of Yosef going into Egyptz. The progeny of this
relationship become the forefathers of the Moshiach.

At the same time that G-d was using Yosef and his brothers to set up the
ultimate spiritual redemption at the end of days, He was using them to set up the
physical exile in Egypt. Yosef becomes ruler of Egypt and brings Yaakov and the 70
souls of the Jewish people into that impure land, where he feeds them and looks after
them’. Wheels within wheels!

We can never fully grasp all the dimensions of G-d’s Providence. But in our
Parsha, at least we can gain a glimpse.
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Xpn

1. Pursuing One’s Dreams

DREAMS, VISION AND REALITY

Yosef is involved in six dreams: two of his own, one of Pharaoh’s butler and
baker each, and two of Pharaoh’s. Yosef interprets all six dreams correctly, a fact
whose significance to us is not obvious.

It is in the very nature of the ©>9 9non of this world that things are not what
they seem to be'. Pure logic, Nnonn N, is not going to be enough here, for logic on its
own cannot always break through the surface structures. What is needed is a leap of
the imagination, the NN NI, to team up with (and be subservient to) NNONN no° in
order to break through and understand deeper levels of reality3.

But there is a catch. A person has two chambers in his brain, Rav Tzadok
explains, the side of wisdom and the side of imagination. When one is dominant, the
other is subservient’. Hence when a person’s ‘wisdom’ side is dominant it drags the
power of imagination with it —i.e. the passing thoughts which automatically bubble to
the surface of a person’s brain without any depth of thought, these too will be
harnessed towards serving G-d’. And this is indeed was the case of Yosef’s dreams’.
Yosef pursues his dreams doggedly, to seeming success. It all seems to happen
according to his vision. He does come to rule, his brothers and father do bow down to
him, and his approach to serving G-d does seem to come about.

We think of dreamers as being somehow relaxed, opened-ended people, not
abundant in gevurah. But those are the wrong kinds of dreamers. Yosef, the
archetypal Tzadik, is in total control of his urges’. The interpretation and pursuit of
dreams hardly seems compatible with the tremendous control and discipline which
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righteousness seems to demand. Yet, this is just the stuff that is needed by Yosef to
climb up to the next level. It was just the approach which Yaakov had hoped Yosef
would realize'.

But dreams and visions are dangerous things: Were not the first man and
woman tragic victims of the words ©poN> on»m — and you will be like G-d°. The
root of all emptiness, falsehood and illusions are rooted in the desire of man to be
something that is above himself. In general, reaching up is a great thing, but when
man overreaches, this becomes dangerous3. It was just because the first man was so
holy that he was capable of such a catastrophic sin”.

And so, Yosef’s brothers indeed thought of him as a mmbnn bya — i.e. that his
desire to laud it over them led to his fanciful imaginations by day until at nights he
also dreamt of such thingss. In truth it was not so for he was a continuation of his
father’s midah of truth®. But, the brothers were also right, for Yosef’s maYn was only
temporary and the permanent m2bn is through T1.” Yosef is Moshiach, but only
Moshiach ben Yosef. He is succeeded by Moshiach ben David, the true Messiah.
Yosef is right again and again, but on the surface, his dreams don’t go deep enough.
What is true at one level is mere fiction in a deeper, more profound world. What is
true for now will be seen as mere dream-stuff in the Messianic era — ©nbn3 Mon.°

The Ny 790 tells us that Yosef belongs to the month of Adar’ (just as
Yehuda belongs to the month of Nissan). The letter of Adar is the {, while that of
Nisan is the n. The { stands for Kedusha — it imitates the n of HaSh-m’s name. Used
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incorrectly, this { is but an aping of the real man, it is but a 0 with a tail . (So, too, the
Purim story in Adar was not a complete Geulah. It precedes Nisan, Pesach, which was
a complete Geulah.) Yosef, in such total control, yielding such power, must walk the
fine line between truth and imagination, a line that will determine whether he is truly
holy or but an aping of the real thing.

The trouble with visionaries is that they have great passion, and Yosef was no
exception. Unlike Yaakov, who no longer has great sensual urges, Yosef’s passion
pulls him in all kinds of directions, including into the arms of Potifar’s wife”. In the
end, however, he controls them and masters himself. This is the definition of a
Tzadik, and hence Yosef is called Yosef HaTzadik".

In fact, Yosef seems to have such mastery over himself that he becomes
master of all around him as well. The Egyptians by this stage were steeped in sexual
immorality - DIwa £>n 9wa qwr.’ It was just when Yosef showed his strength in
this area by resisting the wife of Potifar that he was appointed ruler®.

There is another reason why Yosef comes to rule the most powerful
civilization on earth. The Bechor Shor writes that any nation that was to rule over the
Jews became wealthy and powerful so that the Jews should not suffer the indignity of
being ruled by a lowly and impoverished nation. As a result, not only the house of
Potifar becomes blessed because of Yosef7, but Pharaoh too, through Yosef’s rule,
becomes the strongest and wealthiest of kings, just as the Babylonians and the
Romans do in later times for the same reason”.
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* Rather than Yaakov who conquered his Yetzer Hara altogether.
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But for this, Yosef must prepare. While yet in prison, the Sar HaMashkim and
the Sar HaOfim are thrown into prison with Yosef so that he can learn the ways of the
palacel.

Two years after Yosef’s fateful plea to the butler to remember him, Pharaoh
has his dreams”. Pharaoh’s dreams were to be the antidote to Yosef’s original dreams
that got him into trouble with his brothers’. The butler’s best efforts to portrait Yosef
as a simple foreign slave* now backfire. For, so Pharaoh reasons to himself, if this is
true, Yosef's powers of interpretation must be Divine”.

Yosef is rushed out of prison, going from darkness to light in a flash - Iy
2N 2 - a pattern of redemption, say Chazal, that is characteristic of the redemption
of Tzadikim, as it was of the Jewish people from Egypt6. Once again the environment
yields to Yosef and he emerges from the most hopeless imprisonment to rule over all
of Egypt.

Yosef is now given, as a gift, an extra letter of G-d’s name — 99 - and
taug};t by the Malach Gavriel the requisite 70 mandatory languages to be an Egyptian
ruler’.
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Pharaoh has a dream so that Yosef can be brought out of prison and elevated
to Malchus'. The Shechinah itself calls him to his mission”!

Chazal, in fact, see a pattern with Tzadikim where the actual pain and
darkness serve as the basis for the redemption. Similar patterns occurred with
Mishael, Chananyah and Azaryah, with Daniel after he was thrown into the lion’s den
and with Mordechai, after he donned sackcloth and ashes®. The redemption of G-d is
in the blink of an eye!4

As king of Egypt, Pharaoh was destined to be an instrument to facilitate the
core historical events that were about to unfold. Hence he dreams now because it was
time for Yosef to come out of prison and become ruler of Egypts. Hence too, he is not
called a King anymore (ny19 79n1n) throughout the Parsha (except for one occasion in
Yosef’s honor), for he is now not even a king over himself — he is rather putty in the
hands and plans of the Divine®.

Pharaoh is acutely aware of this. He dreams that he is literally walking on the
water - a self-made god - but he changes this to state that he was standing next to the
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water, a humbler description (and not an intrinsic part of the interpretation of the
dream anyhowl).
The dreams have literally shaken him upz.

Yosef has to interpret dreams despite a Pharaoh who makes these and other
deliberate changes, some of them designed to test whether Yosef was the real thing.
Yosef not only overcomes these limitations, but uses some of the changes to figure
out the true intention of the dreams’. He not only sees the cycle of plenty and the
cycle of famine, but understands, from the dreams themselves, that food during the
cycle of plenty must be put away for the famine®. Although dreams always have
extraneous material’, he gives an exact and accurate interpretation of the two dreams
which Pharaoh himself had already understood to be one.

DINNI MMON NOW 5y T MRV 2" DI PIPYT %Y DN INPAA - BIN MY ...XPN O X N NNOD
D902 DT XY DIVNY TIWAN IX T 12N NI 72D IWAN XY DY 5"

PHYID 121N NYPYPN ... N DYOIM N XN "y’
MON 7PN YD ,NYIN INAYNN N33 NINN MO NNDY NNNN N0 NIW 19D 1 WI9Y 1O1N DaAN (N N N2 MY
Y VIOV PN YD INVNA NN L,NINOT DY PITN NT NN NN DIDN 7PN MR MISY IYIY MdIIY INAVNN PIVND
NAY Yy ANNY PIVN MY 1N NYIN OPTPVY AN N OY (VI INPINY) 2INOYW PIYD PIY SV NINN
5y NI NN DY MINOY INNYD NDITY NN YHOIANN 1N DYON INOY NIN DIZNN 1Y N2 7PN YD ,NINN

NN NOY
Sy MN NYIN NN DY Ty MM (X N0D) DN, MIRDD 7PN ©IDNN Y19V 12T DANKR DY) LI DO
NN AN ... NN )Y PN XD IYIN ,NNON I JINN MY MINN N9 YaY NI IMIN 1IN NV

)7 NP NN RO "I, MYND NNON AR PIINND PN NYIDY ,DOWINNN I12TH NMPDY NNN NYSNA ,0910 2w»D
MY DX ND DT DYV YD ,DMIONN DMNIVYN DI INNM NI NMONRD TIAD PIDND DT YD NINON DY T
NN TA2 MV DY YYD NXIN 1D 1AWNT IMINRD Y7 12T DY DNMD N8I KD 1D N D I19Y NMIYIN M9V

LYY N ND

ND MIDT ININ NI .IYI MPN TRHD NN MY MOT JMINK MDY MITINKR M9 yaw MmN ) XD NN ma®

NN IYIFD GO PINNWI "Y1 KXY IR NIN YT DN GOV DX PNAY INYTH 12 POIN NI P K95 B0IYN2 71O
92)T DXNYN M YD NYID PN NI DIVNA INT DX XY D P MYT 1D PO KXY NYIM MPIN MO yawy 1»

D57 PN P MNY ST OMNIVYN 1N 1D D) NXIN IMYLND YIS N¥IY Y 0) 2D Y DY DINN .qDVI
19 1919 2"V SWM DTN TITA XD P YN PP KROW DN TIT 1D 9D MITH YaY DY ININ 1IN DIMVIND
S5y NN P92 9T PYHY MOT D INNTH DT PAM ,NINIAN MY DY ORI DIYNNT I AN GO .MPTH Yav By
511 () DVID) NI NNIAN IPDY Y NOXR DIIT INIW IXIPI K9 (V™) N"1 'opa w'Ho ,ANIEAN MY
95 P 1Y PN YT RN PYOI NNNN PYOA NN ONTIA NN OINND NWHA 72T YD DI TN IR
NI NI D NNT D) 9D P2 YD MVYYY DX 1PIANY AR DX D) 2D TY N2 1NV DYDY PIY N DTN

ANV P

AN QDY THY NN L,WYAVND DY DX 2YIN Y IDINOY 10O XN ONYT DY M9 MIDORM T NH 1":m4
D92V MDY NIRT I ,2¥IN MY YWD XIND PTPAY HIIND 717,21V DNIWN YIIN I NN INIPM NYI9D
,Y2UN 95 NOWN §5 N DIDNN PNINA P ,IMINI THNY YYPHN D [, NNY MINY MYIN 29P ON MNIAN MDIVN
P97 ,M2)10) MNIA INDIN PN ROV NN 2D ¥ JPRID 711299 IR IND D YT XY PIND ,yaun Y1 XY
PIND NIN L,YAVN Y NOWIN INNY S"YY 2T KDY JPUN0T NN PN IR IDIX KXY IO ,71NNY 100 N

NYoan

P ,N0PIYY DNY JD DY INDIVM MOLPY PMVIIN MN) PMND W DTRN APNI MM X ) 1 "1 T >
WPY NN LN NP 12 VXY NN TDIRYND D )DTOY NN 19D DIMIY IINN NN THN DY 1T1Y 1PN
IUNR MMIZNN PIY NN ,DODINRNN I ONXY ,NPYIVN MNODN 10 ON ,NMINN IN DI0WN DNWYM DXTND D PON
N2 IOVVIYY ... TN INMNI NXP PIIN NVITY MPOYN waINY , Ty "1 XN PPN DINNY .OTRN 2 95
9,210 IN OTPNN O DPUNY PIVAIY IWON I2D) ... ,DMMAIN DY P POy DNY PN ,0NY NNINY
,27 NIYN DYTH 912922 DIRYAY 17T OV YINTN TY TUN? 1IXY PIVD DT INNPYN 1T IYY SYSNHND
YTY DY 1IN NN NYTIN DTRD YIN 92D NP2 NP2 DYDY ,DYTRN D DXOVNMN DOXTONN DIV N

LYY NAY TRNYY NHN LN OYNHN

C:\Users\yye\Documents\NLE\Parsha\RAE Parshggapoklets\Docs\1a. Chumash detial Bereishis 2 -- 2013.doc



It would have made so much sense for Yosef to interpret the dreams, get
himself out of trouble and live to one day pursue his own dreams. He would seem to
endanger the whole effort by turning this into a kiruv exercise. Yet, he does just that —
seizing on the opportunity here to teach Pharaoh about G-d and His Providence.
He begins and ends by pointing out that it is G-d alone who can provide the solution
to his dream', and that his old belief in the happenstance of events is totally
erroneous’. Yosef delivers G-d’s message: “You hide from Me that you dream that
you are standing, as a god, on the river’. But I am now telling you that I control all
your food, your ability to even stay alive.” A later Pharaoh was to experience his first
plague through this same river, and his final demise was also through water — by the
Red Sea®. (Just as cycles of renewal of the world are always through water — the first
waters, the flood, the Mikveh, etc.)

Ironically, Pharaoh’s dream which signals Yosef’s redemption also signals the
beginning of the exile of the Jewish people. Hence, our Parsha begins with the word
»7, which is indicative of something negative about to happens. For, while Yosef
was pursuing his dreams, G-d was churning the big wheels of history!

Yosef is now ruler of all Egypt. His brothers come to Egypt to buy grain, but
also to recover Yosef®. They take great pains to stay anonymous and out of sight.
Yosef goes to even greater lengths to discover them and imprison Shimon. The dream
must be fulfilled, and to do so he must first get Binyamin and then his father to come
to Egypt. To do this, Yosef tightens all of Egyptian security7. He is willing to have the
entire Egyptian food distribution temporarily closed down® in order to arrest and
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terrify his brothers with insider information and accusations'. He orders his son to
strike the resisting Shimon? and shackles him in front of his brothers,3 as he was so
sure that his dreams were to be pursued, in the right order4, dreams that he considered
vital to the future of the Jewish nation. He was convinced that he was on the right
track, that getting his family to follow his leadership would allow them all to connect
with the type of spirituality that would ensure their future as the Chosen Nation”.

Thus, when his brothers appear before him in Egypt to ask for grain, he
remembers not what they did to him. Rather the Chumash states that it was his dreams
which he remembers:
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Yosef's ascendancy to the throne brings seven years of plenty — and not only
physically. His righteousness is so powerful that it encompasses all the produce of
Egypt, bringing out the nitzotzos kedusha in each grain. The Egyptians try to keep
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grain as well, but it all rots. It is Yosef’s kedusha that sustains the grain. He truly rules
over all of Egypt, and no slavery of the Jews can take place as long as he is alive'.

Our Parsha testifies how Yosef came to be the sole source of nourishment
firstly for the Egyptians and then for his family:
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Yosef’s control of his environment is also expressed in his parenting. He
brings up two children in the midst of the most impure and filthy of countries to
become two of the holy tribes”. “To be the only Jew in Egypt, to have the daughter of
the priest of an idolatrous cult for a wife and still to have children and to bring them
up such that up to this very day parents bless their children and know no higher wish
for them than that G-d may make their children become like these, that is certainly a
Iy 1

If this is the lesson of Yosef, ‘Follow your dreams’, then it is easily
understood. Pharaoh also has dreams and he too follows them, for, as Rav Hirsch?
states: The whole meaning of the dream is simple and clear in the dream itself. Thus
does G-d speak when he uses metaphor, and this interpretation of Joseph is the
pattern and the criterion for every explanatory interpretation. 77, not to read into,
but to read out of.

Man is called o7N, says Rav Tzadok HaCohen, because he is required to take
a leap of imagination to be like His Maker — y9byY nnTx — a Maker he cannot see,
touch or know in the same way as he knows the rest of the world around him. To be
like, ny1H, requires us to use )TN NI, our power of imagination. We have to leap to
horizons beyond the limits of our own narrow experiencesS.
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To get close to HaSh-m, especially in a time of darkness, we have to dream,
we have to have a vision of things beyond ourselves. But there lies the great dangerl,
for a dream is potentially spurious stuff?, or it may only be a little truth, and on that
speck of nnN we might build a whole structure of falsehood®. Within a dream lies
remarkable opportunity on the one hand, but danger of delusion and self-deception on
the other.

Who can better teach us those dangers than Yosef with his dreams? Yosef
dreams, and he pursues those dreams doggedly, to seeming success. It all seems to
happen according to his vision. He does come to rule, his brothers and father do bow
down to him, and his approach to serving G-d does seem to come about.

But Yosef is careful to understand where this is all coming from. Yosef, the
interpreter of dreams, is careful to stress to Pharaoh again and again:
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to the point where Pharaoh himself seems to get the message:
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But it is not only the interpretation of the dream that shows providential
oversight. The very existence of the dream shows this too. D> DMWY PN > — at
the end of the time that Providence had decreed for Yosef to serve in jail, Pharaoh has
a dream. This is the real reason why Pharaoh dreams — to get Yosef out of prison7 and
to elevate him to a position of enormous powerg. The Midrash makes it clear that each
step Yosef took on his way from the prison to the throne was a function of his
righteousness, of his inner perfection reflecting outwards’.
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*Yosef is saying: | am not just a better dream interpreter than your Chartumim. There is a
fundamental reason why | can tell you what your dreams mean.
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Yosef is required to engage in a balancing act between Bitachon and
Hishtadlus. Only once did Yosef slip up, by telling the Sar HaMashkim that he should
mention him to the king. But knowing his calculations, we see how close the call was.
Yosef was pushing, not just for his release, but to get a position in the palace,
something he knew had to happen as a part of the fulfillment of his dreams. And just
there he erred, a tiny blotch on an otherwise perfect record'.

The power of Yosef was to be able to concentrate the cumulative
achievements of the Avos and pass them on to the Shevatim®. Without Yosef, this
spiritual legacy would have been lost. When the brothers appear in front of Yosef in
Egypt, he says *»n ywy nxt - your spiritual continuity has to go through me*. And he
was rights. The malchus was transferred by Yaakov to Yosef. Each one of the
brothers was so great that they were almost self-contained, threatening the future of
the Jewish people6. Only a Yosef could combine them into one nation. Only he could
gather and unite all the forces’. This was the YN 7170 M5w which needed to
precede the giving of the Torah. Yosef takes all the possible holiness that may exist in
the world, including the ¥~ 797 which is also 9»w to the non-Jews and including all
the sensual power released in this world. He conquers, controls and directs all of this,
passing on this phenomenal power to Klal Yisrael. The source of his power is great
righteousness and self-control which he now extends to rule over the world, to be king
of the most advanced civilization of Egypt and to conquer it, its sensuality and its
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power. Later will come the Torah and David HaMelech who will then derive his
power from the Torah g

Both the brothers and Yosef understood very deeply that the Jewish nation
was one, indivisible whole — nnx w9, though they weren’t always sure whether the
other side understood that as well. Together, they were nnx wa) — their combined
unity was called simply oTx.> And isn’t this a lesson of the ages — that the issues that
part us so often override more fundamental values of peace and uni‘[y3 . Ah but that
man would integrate and live true to what remains for most but abstract knowledge!

So here we are — oTN — the being of y»nT - whose ability to relate to G-d
depends on that faculty (y9Yy> nnTR), and yet that same quality leads us right down
the abyss. We cannot be limited by the perspectives which end with our noses, but we
must be aware that our vision may be utterly wrong, or just not deep enough. A vision
— yes. Passionate pursuit of one’s dreams — essential. But we must check ourselves
again and again. Such is man, and such is his challenge.
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v

1. Tochacha, Reconciliation and Galus: Happy Endings
Aren’t Always So Happy

THE DYNAMICS OF RECONCILIATION

Our parsha deals with the resolution of a long and tragic family story. Yehuda
is willing to risk his life, and perhaps those of his brothers, by confronting Yosef, who
had still not revealed himself. This final clash between Yehudah and Yosef, whose
approaches to serving HaSh-m were in such tension, gives the very name to our
Parsha — VaYigash - Yehudah's approach to Yosef. !

The Midrash teaches that the brothers shrank away as Joseph and Judah
confronted one another. (According to the Midrash, Yehuda let out the most
horrendous scream, and inspired his brothers to fury. At that moment, Yosef feared
for his life”.) They sensed that this was a confrontation not merely between two strong
men, but between two opposing philosophies3. Ultimately, both antagonists
triumphed, for Joseph and Judah, and the ideas they represented, remained integral
parts of the Jewish peop1e4. All this was a part of N7 wy»— Yehuda approaches
Yosef, and the beginning of a historic and spiritual reunification unfolded’.

N w»m — Yehuda approaches Yosef, the beginning of a historic
reunification of the brothers and the spiritual forces they represent. Yosef’s ‘brain’ is
combined with Yehudah’s ‘heart’®. In the fury and heat of the moment, Yehuda is
able to speak gently, and that act of greatness achieves more than twenty battles could
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have done'. As with many situations involving intense human moments, there were
multiple layers to Yehudah’s stepping forward. Rabbeinu Bechaya says that the word
Vayigash can mean three things: nnn9m ove p7°. These were all clothed in
Yehudah’s soothing and conciliatory words. Yehuda had learned from Yaakov the art
of multiple approaches. He would be a gift of servitude, but he also prepared with
prayer and, if need be, ready to fight3. Yehuda made some unusually forceful claims
against Yosef*, and yet, his rapprochement with Yosef leads to a historic, unbreakable
pattern,5 - and the unity of the Jewish people was established for all time. Although
Yosef was to lead the ten tribes into oblivion, they too would unite with Yehuda (and
Binyamin) at the end of days6.

Three times a day, at the beginning of each Shmoneh Esreh, we take
Yehudah’s step as one of three’, illustrating that his step was not only towards Yosef,
but provides us with a permanent model of how to approach spiritual greatness at the
same time.

The np» points out that the word wx», to approach, appears three times in
Tanach. Each one involves an appealgz
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a-Avraham appeals to G-d to save the people of Sedom:
YU DY PYTN NADN RN NN DNIIAN W :(NI) 1D IV NPVUNRIA
b-Yehuda appeals to Yosef not to take Binyamin into captivity:
IR NTIN PON Y - (WD 7)) N TH NPUNIA
c-Eliyahu on Har HaKarmel:

$INN RYITIINON YN NN MDY S
MY T IY ... IRIWI DIPIIN NNN I YT OPN DNIYN PN DNIAN PN T

Each one of these three approaches gives us another one of the yesodos of n>>an:

a- Avraham Avinu teaches us that we have to daven even for oywA;’

b- Yehuda teaches us that 7> Ny 027y Y8 95 and that this principle must
be reflected in our davening;

c- Eliyahu HaNavi teaches us that we have to daven for own v1p. We need
to realize that even own w1Tp, which seems dependent on our actions,
comes from own. He gives us the strength and inspiration to go through
with such an act to begin with.

Each one learned from the previous one and added a dimension of his own.
Each one added a w», an approach.

Yehuda learned from Avraham Avinu to take responsibility for others, but he
added that it is not only the Gadol HaDor (i.e. Avraham Avinu) who is responsible,
we are all responsible for one another. (Eliyahu learned from Avraham and Yehuda,
but added that ultimately, when we take responsibility for each other, it is rooted in
the responsibility we are taking to produce own vy in the world.) We therefore take
three steps at the beginning of the NYwy MW to incorporate all three levels of
understanding.

Lev Eliyahu2 explains that Yehudah’s lesson was learned through pain and
tears. For twenty two years he suffered greatly. His wife died as did his two sons in
their youth. Tamar, his daughter-in-law, was stranded, agunah-like. He then
erroneously sentenced Tamar to death, and publicly declared his mistake. Yehuda
understood from all of this that there was an unusual Ny>an on him in ©w. Since his
brothers had listened to him when he stated 1nX DX 23773 »> y¥a "M, he should have
taken further steps to save Yosef completely. Therefore,727) N1y 9N NN NTING N,
All of Yehudah’s pain, all the lessons he had learned from that pain, were now
encapsulated in his .
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This one historic step is not in vain. It generates a beautiful, spiritual
resonance in Yosef and in the entire entourage around him'. Yosef can take it no
longer. He clears the room, more to avoid embarrassing his brothers than to have a
private family moment’, and reveals himself to his brothers with some of the most
poignant historic words ever spoken by man:

NN TIVN QO IR PNN IN GO 1NN ) 1N
And the end of the pasuk testifies:

1391 1912) 72 IMN NNYD PNN DD XY ) N

About which Chazal say mysteriously:

YD PNNIYD NDY 7PN DYV b;w DIVP QO D) NNDINN DN NI NN PTN DN NI NN
19 1297 19712) 9 ININ

With the intention of finally clearing the air, Yosef is both gentle and bold. On the one
hand, he gently asks the brothers to approach him.4 Then, he says >N »ax TN OV NN,
such strong rebuke, that puts things so clearly on the table right at the outset, and the
brothers are rendered speechless, ashamed and confounded’. These mighty men, who,
had they put their minds to it, could have wreaked military havoc in Egypt, were
rendered speechless in front of Yosef®. Yet, the commentators struggle to understand
where the rebuke in Yosef’s words lay.
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HaEmek Davar says that the words >n »ax Twn was the rebuke; 'my father', not
‘our father'. "Knowing how much our father loved me, you must have known the pain
you would cause him by getting rid of me. Is he still alive, or did you kill him with the
pain you caused him? Even if you thought that your actions towards me were
Jjustified, how could you have done such a thing to our father] 2"

In his Sichos Mussarz, Rav Chaim Shmuelevitz points out that however we
explain the words of Yosef, they were not in the form that we would normally think to
use for Tochacha. There was no ‘Look at what you have done’ and ‘how could you?’
Rather, "after all you have done to me I remain your brother, with no intention of now
exerting my mighty powers over y0u3. In fact, I love you all as much as I love my
brother Binyamin4." Yosef then kisses each one of the brothers. It is clear that all of
this builds for us a new image of what it means to rebuke. In reality, Tochacha does
not even mean rebuke. Tochacha is myvn Sy NTHYN — the recognition and acceptance
of error.’

And so Yosef’s actions serve as a paradigm of rebuke for all time. Tiferes
Shlomo’ writes that, if a person praised an angel, it is as if he worshipped Avoda
Zara, but to laud and glory Tzadikim, is giving honor to Hashem, since they reveal for
us through their speech and actions G-d’s Torah. This is why the entire Sefer
Bereishis consists of stories of our righteous Avos; stories of Tzadikim are actual
Torah.

Some commentators hold that the brothers had never regretted selling Yosef
and still held that he was a Rodef, threatening their own future with the Jewish
peoples. Their calculation may have been right. Abarbanel points out that we never
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see that the brothers were punished for the sale or that their father rebuked them'.
Rashi, on the other hand, writes that the brothers had regretted this action a while
back®.

According to both opinions, Yosef continues this dramatic moment by
immediately explaining to the brothers that his intentions were always for their good
and never to exclude them. He consoles his brothers, saying, "Although your intention
was to get rid of me, G-d used your action to effect what history needed. I was sent by
G-d to prepare for your coming to Egypt3, which is what you are now going to have to
do." ("It was not you who sent me down here, but G-d; He has made me father to
Pharaoh, master of his entire household, and ruler throughout the entire land of
Egypt."")

"I cannot send food to you in Canaan, for the Egyptians will suspect me of
squirreling away supplies to build up my fortune there, with me to follow”. Stay there
and you die. (Although don’t tell our father the facts so starklyﬁ.) On the other hand,
the Egyptians would be delighted to welcome people as honorable as you. For,
knowing that I come from gentry makes it easier for them to accept me as their ruler’.
So go back, pack up and come where I can take care of you. This is G-d’s Will."

Yosef does not rely on one speech to reassure his brothers that he bears no
grudge and that he sees the whole event as one big act of Providence, for the unity
that must now be achieved has to last through future crises as well. During Bayis
Rishon, Shevet Yosef is destined to split again with Yehuda. This time he was
destined to take nine other tribes with him. But the Navi, in the Haftorah for Parshas
VaYigash, testifies that the bonds of unity will be stronger than the passion for
machlokes, independence and separation:
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*Bereishis 45:8

N> 1 A’
Others say that the reason that Yosef could not rejoin them was because he was
constrained from leaving the country by Egyptian law. Yosef was still considered an
eved by the Egyptians, for an eved can never lose his status. He was allowed to rule
only because the Egyptians had changed the law to allow an eved to rule. But the law
against an eved never leaving the country remained in force.
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Against all natural instincts for cathartic venting, Yosef ploughs on with his
reconciliation. He asks the brothers to approach him and speaks soothingly and
reassuringly. He asserts that his love for them is no less than his love for Binyamin,
who had nothing to do with the sale'. And finally he kisses each brother in turn® and
cautions them against mutual recriminations over his sale’.

Yosef’s efforts to win his brothers over must have surely paid dividends. The
brothers all seem to finally recognize each other’s worth and nobody seems to express
a grudge. Yet, seventeen years later when Yaakov dies, the brothers are suddenly
gripped by fear that it was only in honor of his father that Yosef had not taken
revenge4. They feel the need to lie to him, saying that Yaakov commanded him to be
kind to them,” and Yosef feels determined to go through the whole process of
reconciliation all over againﬁ.

What Yosef said, how he said it, and what he did not say to his brothers
comprises part of what Rav Yerucham calls the Shulchan Aruch of the Nifga. A
person may be wronged by someone. A terrible injustice may have been done, one
that affects the person for the rest of his life, but the Torah teaches us the Yosef
lesson, that, despite all, one is proscribed in what action he can take in return.

It goes further than that. Rav Yerucham cites the Orchos Chaim of the Rosh
who states that not only is it forbidden to take revenge on someone who wrongs him,
but one should even be gracious (lit. not consider it a transgression) to someone
seeking forgiveness. Rabbi Frand’ explains this as follows:

The scenario that the Rosh is speaking of is when Reuvain hurts Shimon in a
very profound way. Two weeks later, Reuvain comes before Shimon and says, "You
know, I realize I acted horribly towards you, but - I want to explain."”

What is our normal reaction to such a situation? "Forget it. I don't want to
hear your explanation. I don't need to hear your explanation. It is done already - just
forget it!" The Rosh explains that reacting in this way is not practicing exemplary
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midos. Shimon is refusing to hear the explanation because he wants Reuvain to suffer.
He knows that from this point forward, every time Reuvain sees him, he will feel bad.
Shimon, by not being willing to listen to Reuvain's explanation, is setting up a future
relationship where Reuvain will always "owe him something."

Therefore, the Rosh says, if a person sins against you and comes to explain, do
not consider this a further sin on his part. On the contrary, hear him out. Listen to his
excuse, whether it is a good excuse or not. Even if his excuse is total nonsense, let him
say it anyway. Let him have the satisfaction of being let off the hook, as though he in
fact settled his debt to you. Such a practice represents super character traits. One
who is prepared to let his neighbor "off the hook," even if perhaps he does not deserve
to get off so easy, is most praise worthy.

Rav Yerucham finds an example of this in Yosef's response here to his
brothers. Imagine how the ten brothers felt. They took Yosef, intending to kill him. In
the end, they sold him into slavery. Their behavior toward him was almost
inexcusable. What can they say to him now? What kind of apology can they hope to
offer under such circumstances?

Yosef tells them, "You did not sin toward me. It all turned out for the best. This
was all part of G-d's Divine plan. You were just pawns, puppets in the hands of the
puppeteer.” Yosef was attempting to relieve his brothers of their unbelievable burden
of guilt. This, says Rav Yerucham, demonstrates the pristine quality of the midos of
Yosef haTzadik.

So we see that, just as there are laws of how the offender has to appease the
offended', there are laws of how the offended — the injured party - should react. But
one of those laws is that the injured party, though he is expected to be gracious and
forgive2, may show just as much cruelty as may be necessary for the offender’s
benefit’ (but never to take revenge4 and to cease from any feelings of hatred’). The
model to teach us all of this was Yosef, even though the brothers had been ow N>¥n
y3. Under such circumstances he did not, in fact have to forgive6 . Come and see,
announces the Zohar. It was insufficient for Yosef not to take revenge on his brothers,
but he also extended to them kindness’.
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Not only does Yosef not take revenge, but he pledges to support his brothers’
every need', without any embarrassment to them or condescension on his partz. From
this we learn that the highest form of forgiveness includes acts of loving kindness’.
After Yaakov dies, the brothers are terrified that Yosef’s restraint until now was an
act of Kibud Av”, They famously lie to him’. Yosef responds magnificently. He
actively comforts his brothers showing them that he has recognized their remorse’. He
does his best to ensure that his brothers understand that he genuinely feels that the
whole situation was in his and their best interests, a chesed Elyon7.

Yosef’s model of forgiveness can only emerge out of a deep faith in Divine
Providence®. Yosef knows that G-d runs the world and that events unfold according to
His plan. This includes everything that happened to him, Yosef, personally. If, and
only if, one understands this, one can reach the heights of forgiveness achieved by
Yosef. Yosef was not merely forgiving; he was recognizing a whole substrata of
Divine activity, activity which told him that whatever the intentions of the brothers,
their actions really led to a situation that did not require forgiveness to begin with.

Yet, for all these wonderful things, Yosef never explicitly says words of
forgiveness. This omission was later to have terrible consequences. The Sages tells us
that the Ten Martyrs, descendents of the brothers, were tortured and killed by the
Romans because Yosef never clearly told his brothers that he forgave them’. (And the
Zohar compares Yosef unfavorably with another example of forgivenesslo.)
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“You only thought to do me harm”, says Yosef to his brothers. “And G-d does
not consider bad thoughts as bad actions. You therefore have nothing to worry about
in your lives. However, your actions will affect future generations.”1 Hence it says
that he comforted them and only then spoke to their heart - 02> by 927 DNIN onm.?
Because actually, omx ony only partially3 but then also D19 Y% mwp 121" The
brothers, hoping to avoid this, offered themselves for slavery to Yosef, but Yosef
refused to play G-d’. And a full reconciliation would await the future — MY (now),
N (in the future).®

But the unification process had begun - not only to end all enmity and feuding
between them — but also to unite the two radically different approaches to serving G-
d’. This is the testimony of our Haftorah — the Haftorah that builds and completes this
week’s parsha:

Yechezkel is commanded by G-d to take two wooden tablets and write the
names of Yosef and Yehudah on each one respectively. He is then to combine the two
tablets and show this to the Jewish nation®. Just then, G-d tells Yechezkel that he will
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redeem the Jewish people from their exile', making it clear that it was because of the
uniting of these two forces, and therefore of the entire Jewish people, that such
redemption was possible.

2. Preparation For Galus

SUMMARY:

Yosef is brought to Egypt by Divine Providence in order to pave the way for
the Jewish people. He and all the brothers understand that although moving to Egypt
would signal the beginning of the exile, it was an unavoidable stage in the unfolding
of Jewish history. The exile, in fact, contains its own spiritual revelation, but it is
hidden. Hence our parsha is 0N nwn9, a hidden or closed Parsha, one that has no
clear break from the previous Parsha.

Given that the decree of exile seems like a terrible tribulation, things are set up
as good as they possibly could be. Physically, the Jews are given Goshen, the best
land in Egypt. Socially, the Jew - strange immigrants coming into a caste-based,
hierarchical society — do so at the request of the king, not as slaves or even second
class citizens but rather with the best of the country's resources at their disposal.

Yehuda is sent ahead to establish a yeshiva in Goshen, so that by the time
Yaakov and the tribes arrive there is already an educational infrastructure in place.
What remarkable foresight, so often overlooked in the later exiles of the Jews, when
Jewish day schools and yeshivas are only built much later in the historical
development of the community! Finally, Yaakov, his Ruach HaKodesh restored,
arrives in Egypt, accompanied by G-d Himself.

In Canaan, the family of Jacob could hardly have developed into a nation. As
they grew in numbers they would have been scattered amongst the inhabitants, with
all its dangers of assimilation and intermarriage. Egypt, however, had its caste system
which prevented intermingling, and especially with the foreign Jews and their strange
practices. For Pharaoh, there is no choice but to separate the Jews and place them in
Goshen. For the Jews, however, their semi-pariah status is a blessing.

Yaakov sees beyond the initial honeymoon, and he is scared. With the descent
into Egypt, a cycle of pain seems to start all over again, heralding a pattern of exile
again and again. Slavery and cruelty await, although it is almost two centuries away.
The larger challenge, however, would be whether we could survive spiritually without
totally assimilating into our surroundings. The Jews are enormously adaptable,
invariably becoming successful whenever the slightest crack opens and quickly out-
culturing the locals.

Indeed, the sojourn in Egypy begins in just this way. Yaakov lives the rest of
his days in Egypt. His life is peaceful, the Jews are settled in the most fertile part of
Egypt and their brother is the king. It would have been easy to be thankful to the
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Almighty for this respite, to learn Torah and shteig. But Yaakov looks ahead once
more. He makes Yosef, and later all the brothers, promise that they will not bury him
in Egypt. The Jews are to be reminded, in a very potent way, that they are but visitors
in this land. An entire funeral procession from Egypt to Chevron marks these Jews in
their own eyes and in the eyes of others as strangers in Egypt.

It is, indeed, better that the Jews be hated for their unusual names and unusual
dress (ONIY 32 »91n WP”) than assimilating into the other nations. The Jews, in fact,
are still here to tell the tale, a mystery that defies any normal explanation.

That a tiny nation, dispersed and persecuted for thousands of years, has
survived, is only because it was destined from the start to serve higher spiritual ends.
Providence arranged things that we would be able to rest a century or two in one land,
only to see a violent outbreak of anti-Semitism once again, usually leading to mass
emigration, if not expulsion, from that land. Then we would quickly regroup, rebuild
our Jewish institutions, and settle down as if we had finally found our permanent
future. We would no longer beseech G-d with any seriousness to redeem us from
there, triggering another cycle of anti-Semitism, even stronger than the first. The host
nation would question our very right to exist as human beings, as anyone can read in
the chronicles of the Jews.

If this is true of exile in general, it is all the more true of Egypt. Egypt was the
archetype exile, the ultimate spiritual anti-G-d. Despite the great preparations by the
Jews, the Egyptians were so powerful that they absorbed the Jews into 49 levels of
their counter-culture. Egyptian civilization was so advanced and sophisticated in its
impurity that no other civilization at the time provided even the slightest competition.
The Egyptians, it might be said, were perfect chariots to carry impurity just as the
forefathers were perfect chariots to carry G-d’s holy presence.

G-d appears to Yaakov to assure him that the full wheel will turn and that the
Jews will emerge a great nation - DY WK 51T M5 1), ready to keep the Torah. The
vision is at night, to assure Yaakov that even in the dark night of exile G-d's presence
will be with His people. Yaakov is inconsolable until G-d promises to go down into
Egypt Himself to be with the Jews (galus HaShechina).

G-d calls out to him, “Yaakov, Yaakov”: the weekday Yaakov and not the
Shabbos Yisrael. “Do not try to comprehend why you are being sent to Mitzrayim,
just know that I will look after you every step of the way. Your children will go into
Egypt as a family — but they will come out as a nation in a sudden and meteoric
redemption.” G-d will then take them back up to Israel.

Yaakov is shown how all this misery will end with the Messianic era, but he is
to take this secret with him to the grave. ©»2Y y2© max nwyn; the patterns of exile
history are being set up for the last and deepest exile, the exile in which we live to this
day.

Yaakov prepares for exile with one final, dramatic act. He realizes that the
Jews are no match for the powerful Egyptians, both spiritually and physically. Only
through a total cleaving to G-d do they stand a chance. Yaakov meets Yosef and just
then says the Shema. He thereby shows the Jewish people that every action would
now have to be dedicated to G-d. Even the most elated moments of love by a father to
his long lost son should become an act of furthering our acceptance of G-d’s yoke.
For, as long as we are G-d's servants, no one else can claim us as theirs.

Yaakov is not the only one who prepares for the exile and redemption. Yosef,
too, is acutely aware of the pending gloom. He now takes steps to alleviate the galus,
shorten it or prepare for the eventual redemption. He requires all the Egyptians to
circumcise, to ensure that no decree is passed on the Jews banning the practice. He
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uproots and resettles the entire Egyptian population, ensuring that the Jews are no

more strangers than anyone else. He takes possession of all the wealth of the

Egyptians, making it easier for the Jews to access this wealth upon their departure.
The dye is cast — history will now unfold!

DETAIL:

Yosef is brought to Egypt by Divine Providence in order to pave the way for
the Jewish people. That time had now come. Although the brothers know that moving
to Egypt would signal the beginning of the exile of the Jewish peoplel, they recognize
what Yosef is saying: Providence had decreed, and the Jews had no choice but to
obey. They understand that just as redemption requires a special Hashgacha, so too
does galus. The only difference between the former and the latter is that while the
Hashgacha is clear during the Geula, it is hidden during the Galus®. Hence it says NN
D3N 2Py’ — Yaakov now lives in Galus at the highest spiritual level imaginable on
this earth. Yet, that very living constitutes a mmno NvA9, a hidden or closed parsha,
one that has no clear break from the previous parsha. That is to say that there is a
parsha here, a revelation of G-d’s light, but that revelation is hidden”.

And so the brothers go back with Pharaoh’s promise of the best land waiting
for them”, get the aging Yaakov® and move to Egypt. Yaakov, who had lost his Ruach
HaKodesh when Yosef went missing, regained this aspect of his holiness®. His life
almost at an end’, he keeps on growing, right up until his last days.

Given that the decree of Galus seems like a terrible tribulation, things were set
up as good as they possibly could be. When have a group of strange immigrants been
invited into a caste-based, hierarchical society at the request of the king, not as slaves
or even second class citizens but rather with the best of the country's resources at their
disposal? They move with all their physical,9 and seemingly spiritual, wealth. Here
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they do not have to wait centuries for their Lakewood. Yehuda is sent ahead to
establish a Yeshiva in Goshen, so that by the time Yaakov and the tribes arrive, there
is already an educational infrastructure in placel. What remarkable foresight, so often
overlooked in the later exiles of the Jews, when Jewish Day schools and Yeshivos are
only built much later in the historical development of the community. Finally, Yaakov
and his entourage arrive in Egypt, accompanied by G-d Himself”.

And that is not all. In Canaan, the family of Yaakov could hardly have
developed into a nation. As they grew in numbers they would have been scattered
amongst the inhabitants, with all its dangers of assimilation and intermarriage. To
become a nation without intermingling, they had to come in the midst of a nation
whose caste system prevented intermingling, and especially with the foreign Jews and
their strange practices3. For Pharaoh, there was no choice but to separate the Jews and
place them in Goshen. For the Jews, however, their semi-pariah status was a blessing.
They were to come to what Rav Nachshoni calls the first Ghetto, a ‘goldench
medinah’ in all respects.

Yaakov sees beyond the initial honeymoon, and he is scared’. With the
descent into Egypt, a cycle of pain seems to start all over again, heralding a pattern of
exile again and again. Slavery and cruelty await, although it is almost two centuries
away. But that will not be the main challenge.

The Challenge of Spiritually Surviving as a Nation

The challenge, says the Meshech Chochma, has never been how to physically
survive as a nation, though we have seen our brethren killed by the millions. The
challenge would be whether we could survive spiritually, without totally assimilating
into our surroundings. The Jews are enormously adaptable, invariably becoming
successful whenever the slightest crack allowed for this and quickly out-culturing the
locals. Yaakov Avinu sent a message to the ages: “You must bury me in Israel. [ am
revered to the point of idolatry in Egypt, but I and you don’t belong in Egypt. My
legacy to you and all future generations will be a natural longing to come back home.
If the Egyptians hate you because of your differences, if you are like a thorn which is
prickly and unwelcoming, with your unusual names and your unusual dress, 91 1¥)p"
SN 71, so much the better. ” From here the Sages learned to legislate laws through
the ages that prevented the Jews from copying their non-Jewish neighborss.

WA NXIR IRA™M MIWA 1197 N2 9017 2R 1197 N20 ATI0 NXR1 (M2) M !

IR RIN DWNW TIN?N N2 17 1pN7 1197 N11107 & N1 7707

MU TIR IR (T) 00 NOR 2174 "2 3 ANTISN ATI0 RTA 28 TR "P2R 2P TIIR MR (1) M°
777D 20 177 W 017 7170 02 77UR IR NTI¥N

R 0,070 2RI wnw 177

X1 2R 77X IMIRW IR IN7IXN T 7R 7°IR? TINKRW K171 IR TAR "P1?7R 290 21X 1 11 117190
0"1D121 TINNNN 171 19 0°aW1" 772 1710 OXR 0INXR "2 TW NTUKX 2172 "127 "2 a1 1NKR N30 171n
1M 7771 0K ON? 072D NIR 210X T77I%N0i 17217 ®? "3 A7 171" ®? 071301 21X 0iND 0270001

.OW T0°17XN 110 210 "7 10

AN2dN1) (17D 171) R1TNU M7 XR?R X172 TINIR 'R — “NN7IXN 1T 71T 2R~ 21pD™?7 77X |‘I”:l|7|‘l4
(230 ‘MU 27T 11"?2K8N

M2372 TOKX 1282N™M 122120° R2a ... AW ... ,APD™ 1PT 12X ... 71101 ... (TN 13 ®RAP™1 N2N 'I[.IJT]S
onmnwl (1,1 MY X707 /NPT09) 1171122 TU T™1MI%N 17707 172 10K ,NXD1 121200 2wn ,1327
112 7R7WT "02W 7?2 IR APV 170 ORI L (N RN "190) MV "192 137 R0 171 1321 ,(1-2? 127 R17P")

C:\Users\yye\Documents\NLE\Parsha\RAE Parshj Bdoklets\Docs\1a. Chumash detial Bereishis 2 -- 2013.doc



The Jews are still here to tell the tale. Our survival is, in and of itself, a
sociological and historical mystery that defies any normal explanation. In fact, there is
a lot more than Jewish standoffishness involved. G-d tells us at the end of VaYikra,

DYNOYI XDY DXNONN XD DIMPIIN NINI ONPNA NINY O) N
.DPPON N MK YD ONN YNNI 19ND OMYID

Meshech Chochma quotes the Sages as saying that even if Eliyahu himself
would announce the end of the oppression of the Jews by the nations, it cannot be
done prematurely. For, as long as we are in exile, this oppression acts perversely to
keep us Jewish and remind us that our home is ultimately Israel'. The survival of the
Jewish people has defied all sociological odds, he writes. That a tiny nation, dispersed
and persecuted for thousands of years, has survived, is only because it was destined
from the start to serve higher spiritual ends”. Providence arranged things that we
would be able to rest a century or two in one land, only to see a violent outbreak of
anti-Semitism once again, usually leading to mass emigration, if not expulsion, from
that land’. There we would quickly regroup, rebuild our Jewish institutions, and settle
down as if our permanent future was to be in that land, to the point where we would
no longer beseech G-d with any seriousness to redeem us from there*. This would
trigger another cycle of anti-Semitism even stronger than the first. The host nation
would question our very right to exist as human beings, as anyone can read in the
Chronicles of the Jews".

If this is true of exile in general, it is all the more true of Egypt. Egypt was the
archetype exile, the ultimate spiritual anti-G-d. Yaakov, Yosef and his brothers did
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everything they could to prepare for exile, as we described above and as we describe
further below. Yet, despite this, the Egyptians were so powerful that they absorbed the
Jews into 49 levels of their counter-culture. Egyptian civilization was so advanced
and sophisticated in its impurity that no other civilization at the time provided even
the slightest competition. The Egyptians, it might be said, were perfect chariots to
carry impurity just as the forefathers were perfect chariots to carry G-d’s holy
presence’.

And therefore, Yaakov Avinu was scared. He knew that the physical
oppression was still a while away, but the spiritual oppression would begin
immediately upon his death®. This is why our parsha is uniquely Nnnno, with no gap
between it and the preceding parsha, not even the minimum nine-letter space. For
now, says Rashi, the eyes and hearts of the Jewish people began to be blocked up (
nm)‘m)3, and even Yaakov’s attempts to reveal to the Jewish nation when this whole
cycle of exile and repression would end, was blocked®. G-d’s initial attempt to
comfort Yaakov by again promising to make the Jews into a great nation during and
through the Egyptian experience does not remove his fear, for with spiritual alienation
from their roots, all is lost for the Jewish people. It is only when G-d promised to go
down into Egypt Himself, to reveal His light in their hearts, that Yaakov is
comforted’.

Galus HaShechina

Under it all, G-d is turning the hidden wheel of history. Who could have
predicted that Yosef would have become ruler of Egypt in preparation for their
coming? And who can predict G-d’s mysterious ways in the future®? How heavily
each step Yaakov took must have weighed on him, knowing that he was walking his
people into centuries of ghastly hardship. G-d appears to Yaakov to assure him that
the full wheel will turn and that the Jews will emerge a great nation - 5yT) >
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ow MWN, ready to keep the Torah'. The vision is at night, to assure Yaakov that
even in the dark night of exile G-d's presence will be with His people2. Yaakov
remains frightened, despite these promises, frightened that his children will be
destroyed before they can achieve their grea‘mess3 . So G-d goes further. He will, in
fact go into exile with them: galus HaShechina’.

0YINND THY TIN IIN (1) N

And there G-d will remain, says the Midrash, until the final redemption. What
is Galus HaShechina? Ultimately, it is the hiddenness of G-d even in the slightest, the
faintest idea that something else independent of Him has any power whatsoever’. So,
on the one hand, it is our very lack of spiritual clarity in exile which causes the galus
HaShechina. But, on the other hand, G-d tells us that despite this there will be a
certain closeness, as "I will go down with you to Egypt".

G-d calls out to Yaakov, “Yaakov, Yaakov®”: the weekday Yaakov and not
the Shabbos Yisrael’. “Do not try to comprehend why you are being sent to
Mitzrayim, just know that I will look after you every step of the Wayg. I am already
with you, as the setting up of Yosef as king already shows’.” That a cursed,
imprisoned, Jewish slave from lowly Canaan should become the sole source of food
for that proud and great Egyptian civilization is an astonishing thing. But that is just
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great Egyptian civilization is an astonishing thing. But that is just what the verse
testifies:

NIND OY 999 PavNN NIN NINRD DY VYYD NI GOM (1) a0

Your children will now no longer be but a large family, as Bnei Yaakov. They will go
into Egypt as a nation, as Bnei Yisrael', and therefore they will come out as a nation.
“For, in the end,” G-d continues, “I will be there to take your descendents out and
back up to Israel.”

oY 0 TOYN PN (1) N

The Netziv points out that two aliyahs are mentioned here, for the Exodus will
not just be a physical aliyah but a spiritual one as well>. The redemption will be
sudden and meteoric, just like Yosef’s®. So although G-d addresses Yaakov (and not
Yisrael), his children are already called the children of Yisrael®.

Yaakov is shown how all this misery will end with the Messianic era, but he is
to take this secret with him to the grave. The brothers are not to know the end, and in
fact, the Ramban’ points out in detail how ©»15 Yo Max nwyn; the patterns of exile
history were being set up for the last and deepest exile, DYTN ™MD).

Yaakov prepares for exile with one final, dramatic act. He realizes that neither
spiritually nor physically are the Jews a match for the powerful Egyptians. Only by a
total cleaving to G-d do they stand a chance. Yaakov meets Yosef and just then says
the Shema. He thereby shows the Jewish people that every action would now have to
be dedicated to G-d. Even the most elated moments of love by a father to his long lost
son should become an act of furthering our acceptance of G-d’s yoke. For, as long as
we are G-d's servants, no one else can claim us as theirs’.

Yaakov enters Egypt, intending only to stay for the duration of the famine, but
G-d commands him to live the rest of his days there. His life is peaceful, the Jews are
settled in the most fertile part of Egypt’ and their brother is the king. It would have
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been easy to be thankful to the Almighty for this respite, to learn Torah and shteig.
But Yaakov looks ahead once more. He makes Yosef, and later all his brothers,
promise that they will not bury him in Egypt. The Jews are to be reminded, in a very
potent way, that they are but visitors in this land. An entire funeral procession from
Egypt to Chevron marks these Jews in their own eyes and in the eyes of others as
strangers in Egypt.

Yaakov is not the only one who prepares for the exile and redemption. Yosef,
too, is acutely aware of the pending gloom. He now understands clearly that this is
why he was sent to begin with, and that his sale by the brothers was just the means to
become the ruler of all of Egypt. Michtav M'Eliyahu explains why Yosef had to go
through everything he did (slavery, temptation, imprisonment) to get to where he did.
He explains that at a time of darkening galus, heavenly arousal can only take place
through an earthly arousal. Yosef had to go through these experiences in order to
activate the Heavenly help that led to his meteoric rise.

Yosef now takes further steps, all designed to alleviate the galus, shorten it or
prepare for the eventual redemption. He requires all the Egyptians to circumcise
themselves in order to ensure that no decree is passed on the Jews banning the
practice’. He uproots and resettles the entire Egyptian population, ensuring that the
Jews are no more strangers than anyone else’. He takes possession of all the wealth
of the Egyptians, making it easier for the Jews to access this wealth upon their

departure3 .
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1. The Death of Yaakov

THE REDEMPTION IS HIDDEN

Over half of Sefer Bereishis covers the events of Yaakov Avinu’s life'. We see
a man whose entire life was struggle and hardship, without a moment’s rest”. He
grows up with Eisav, and he flees for his life into the hands of the most manipulative
of cheats, Lavan the idolater. He flees again only to face Eisav once more. He
escapes, and is faced with the problems of Dina and Shechem, of Yosef disappearing,
of Shimon not returning from Egypt, of having to risk Binyamin. A massive famine
forces him and his family to give up on what they were trying to build: the future of
the Jewish people in Israel.
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But, the final seventeen years of his life in Egypt3 were totally peaceful,
without pain and without even a Yetzer Hara. Yaakov was living at a level of >
2Py, a level of Olam Haba®. The Gematriah of seventeen, in fact, is 2. This nyn,
this extremely high level of “life”, is absorbed by the Jewish people and hidden in
them’.

Now, mn> »n* 13p". On his deathbed, Yaakov sees that he has established
the core unit of the Jewish people. He goes into Egypt, 1m>2) w~°, a man and his
home. He has twelve sons, each unique, each with his own talents, each dedicated to
serving G-d together without compromising his own unique contribution’. Yaakov
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“The seventeen years which are introduced [at the beginning of our parsha] are really the only ones in
which Jacob lived a quiet undisturbed life. ... But it was rather the troubled years of his life ... that
were those in which Jacob won his everlasting national importance ...”
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R Hirsch: oo 5777, here denoted o2ny 577 ... in spite of their being united ... by their all having the one

common spiritual and moral mission .... They are nevertheless ... a diversity of tribes (a o»y 577). The
nation is to represent agriculture as well as commerce, militarism as well as culture and learning. ...
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therefore feels that the time is ripe to give his children a full view of world history, the
current and future exiles of the Jewish people1 and their redemption up to and
including the Messianic Era’ - 1Y NP NN MDD \vp:l3. In fact, the Geula from
Egypt and the redemption at the end of days are similar in many Ways4. And — just as
Avraham Avinu began the Jewish people - Yaakov, the last of the Avos, is the one to
bestow upon the Jewish people their end and their purpose expressed by the
redemption”.

Yaakov’s death opened the way to the unfolding of the horrible Egyptian
slavery6 (see below). That exile was to provide the historical pattern for our own, long
sojourn in Galus Edom’. The brothers and their father thought that their Egyptian

Torah is not dependent on any particular kind of calling or trait, but that the whole of mankind in all
its shades and diversity, can equally find its common calling in the one common spiritual and moral
mission and outlook in life. ... Only in its having such a result does it altogether make any difference
that Ephraim and Menashe are to grow into two separate tribes.
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sojourn would quickly pass, and, given the famine and Parhoah’s love of Yosef, it
was the perfect place to be in the short term'. But Yaakov never left Egypt alive’. And
that long sojourn is just what we experience now".

Yaakov wanted to reveal how all this would end* - m7nNX2 05NN NP TUN NN
o»N — and he did, in fact manage to hint at it in his blessings - N>>w X12> > Ty — but
the ability to reveal it clearly was hidden from him’. For the tribes were not yet holy
enough to glide on top of history instead of going through it®. G-d intervened, Yaakov
lost his Ruach HaKodesh, and he gave the tribes their blessings instead’. Had we
known the date of redemption in the distant future, we would stop hoping that each
day was the last until Moshiach comes; we would feel that we have time to build and
live in our personal palaces — and sink ever more permanently into the exile; we
would no longer pray for an end which already was predictedg.
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Hence this parsha is a closed parsha (7mnv), which literally means that there
is no gap of even the minimum nine letter-spaces between the previous parsha and
this one. (See note') NmNo — for Galus darkens our spiritual eyes and deadens our
heart.”

Each new parsha has its own holiness, but the light of this parsha is hidden (
nmno). The light exists in exile, but it gets hidden deep in the hearts and minds of
the Jewish people. Usually there are gaps between the Parshios to give us a chance to
reflect and understand what is happening. But now, on the surface, things become
hidden and unclear’.

When Yaakov Avinu lost his Ruach HaKodesh a great dread overcame him.
The Sages explain what happened next:

R. Simeon b. Lakish said: And Jacob called unto his sons, and said: Gather
yourselves together, that I may tell you [that which shall befall you in the end of
days]. Jacob wished to reveal to his sons the ‘end of the days’, whereupon the
Shechinah departed from him. Said he, ‘Perhaps, Heaven forfend there is one unfit
among my children, like Abraham, from whom there issued Ishmael, or like my father
Isaac, from whom there issued Esau.’ [But] his sons answered him, ‘Hear O Israel,
the L-rd our G-d the L-rd is One: just as there is only One in thy heart, so is there in
our heart only One.’ In that moment our father Jacob opened [his mouth] and
exclaimed, ‘Blessed be the name of His glorious kingdom for ever and ever.’ Said the
Rabbis, How shall we act? Shall we recite it, — but our Teacher Moses did not say it.
Shall we not say it — but Jacob said it! [Hence] they enacted that it should be recited
quietly4,

The Sages also tell us that when Moshe Rabbeinu went up to receive the
Torah, he heard the angels saying Y/51n5wa. Moshe subsequently told this to the
Jewish people. Why do the Jewish people not say it aloud? It is like a person who
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stole some crown jewels. He gave them to his wife but warned her not to wear them in
public; only in the privacy of their home'. However, on Yom Kippur, when we are as
pure as the ministering Angelsz, the Jewish people say 1/5n5v2 aloud”.

There is an even higher level than Yom Kippur, that of the Messianic era,
when it will be enough for us to say that G-d is One (the first pasuk — SN ynv). In
fact the first verse is in the future — 1 will be (recognized by all as) TNN, in the
Messianic era®. There is nothing more to add to this when we really understand i,
However, until that time, there is a need to spell things out — to explain what declaring
His Oneness means — hence “Baruch Shem, etc.’

Yaakov’s sons declared that even though they were not now worthy of a
Messianic vision, they understood that the Messianic era would lead to that kind of
understanding — Y8 ynv. Yaakov replies with ow 7012 — that he appreciates that the
time is not ripe to reveal the end of days, but that the Kedusha of the sons will lead to
that end.

YAAKOV’S FUNERAL
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Yaakov dies in a land of Tumah. He takes a huge risk by making Yosef swear
that he will bury him in Israel and not in Egyptl. This would not have sat well with
the Egyptians for “it would clearly show that Joseph’s family still did not consider
themselves naturalized and that their hearts were still in their old homeland’.” In
fact, without the oath Yaakov imposed on Yosef, Pharaoh would never have allowed
such a thing3. With this Yaakov sends a powerful message to his children. "You hope
and wish to live in Egypt; I do not wish even to be buried there. That is why he did not
express this wish as Jacob, from his individual personal standpoint, but as 'Israel’, as
bearer of the national mission, as a warning of the national future of his children”.”

Ramban hints at another reason for Yaakov’s demand to be buried in Israel:
.D225 19°0 MANX NYYN

The historical patterns that were set up by the Avos were to be repeated by their
descendents. Galus Mitzrayim, says the Ramban, set up the historical pattern for
Galus Edom’. Yaakov’s return to rest in Israel will ensure that we too will return from
our Galus®.

It is all set up to bring the final Tikun. Hence, Yaakov explains to Yosef why
he buried Rochel on the border into Israel and not in the same cave where he is now
being requested to be buried’. For it is she, as the ™30 My, who has the power to
gather all the exiles, to unite all Jewish Neshamos and bring them back into the Holy
Land®.

Yaakov is given the honor and rest in his death that he did not achieve in his
life. An entire country, from the King down, spends over two months mourning over
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his embalmed body in Egypt,l and then all Jewish adults with a large military escort
invest what must have been weeks and weeks in a funeral procession from Egypt to
Israel”. In an unprecedented show of honor, a host of kings place their crown next to
Yosef’s on Yaakov’s coffin’.

The funeral procession ends with Yosef personally burying Yaakov. Nothing
new is told about Yosef’s life after the funeral, and a few psukim later we learn of his
death, having ruled an unprecedented eighty years4. Unlike Yaakov, there was no
chance of Yosef being buried in Israel’, but Moshe Rabeinu would later personally
deal with transferring his bones, just as Yosef had taken care of Yaakov, midah
keneged midah®.

YAAKOV DOES NOT DIE

In beginning his very last words to his children, Yaakov tells them:
MY N GONI MIN DNIN IINN OMNX INN : VD VN
Which Chazal explain as:
MY HN GONI 7N INY DNI 22 DNYOVI) DINPIT DN

It is your zechus whether you bury me [where I have requested] or not. This
however “does not affect me, my true self, in the least’.” Perhaps Yaakov understood
about himself that which the Posuk testifies:
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Since it does not say Ny, the Sages understand that:
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0 K 199N 2Py

This seems strange, for the verses testify that Yaakov died’, he was
embalmed’, the entire Egyptian nation mourned for him for 70 days4 and he was then
taken to the Cave of the Patriarchs and buried there’. But the Sages have other sources
to verify their claim®. Clearly, in some sense he did not die. The Shloh explains that
the part called Yaakov died — it already died when Yaakov mourned for the loss of
Yosef. But then, on hearing that Yosef was still alive - 23py> N1 >N — and this higher
part of Yaakov (called Yisrael) never died’.

The Ramban® explains that when the Sages say that he did not die, they mean
that Yaakov Avinu reached the level where there was no contradiction between his
spiritual and physical selves. Yaakov’s body was a perfect levush for his soul. The
greatest reason for separation of the body and the soul after death, incompatibility
between the two, simply did not exist in Yaakov’s case. It seems that his sons were
not aware that all this was happening, and that even he himself may not have
anticipated this’.

The Maharal adds that the Midos which one brings to perfection are passed on
to future generations as a spiritual genetic inheritance. Yaakov had taken the
perfection of Avraham Avinu’s “right-sided” chesed and Yitzchak Avinu’s “left-
sided” gevurah and added a lifetime of his own growth to create a perfect combination
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and balance of the two'. Therefore, Yaakov could be sure that he would live on in his
children and grandchildren and that his spiritual achievements would be permanentz.
Since his descendents, Klal Yisroel, would be Nitzchi, so too would Yaakov’s
spiritual legacy live forever”.

There are other senses in which Yaakov Avinu did not die. He felt nothing of
the pangs of death®. More importantly, his body was at such a spiritual level that his
soul did not need to separate from his body completelys. Normally, after death the
soul exists in the realm of Olam HaNeshamos, totally separate from the body. It is
vital that the soul at this stage be in an environment where it can continue to grow, in
preparation for its recombining with the body during Techiyas HaMeisim®. But in rare
cases, the body is so holy that the soul is not prevented from this growth by continued
association with the body7. Rebbe, Rav Yehuda HaNasi, was another example of this.
After his death, he would continue to come and make Kiddush for his family every
Friday nightg. And even though a dead person is normally exempt from doing the
Mitzvos, Rebbe was still considered to be alive’. Yaakov, who had inherited the great
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achievements of Avraham and Yitzchak, added his own achievements to reach this
rare degree of wholeness and holiness'.

With this holiness, Yaakov Avinu remained alive with a soul surrounded by a
body, though not his original body which was buried. We cannot really understand
this concept, but in truth death itself is not really a logical thingz. Similarly, when
Rebbe appeared for Kiddush, he did not do so in his original body. Rather, his soul
was surrounded by something which technically was physical, but was actually so
spiritual that it had only the faintest outlines of the physical3. Anyone can achieve
this level, though few have. The verse testifies that nyn 58N NPTY: giving charity
will save one from death — not physical death, but from death as Yaakov Avinu did
not die”.

If Yaakov did not die, this means that future generations are able to experience
the spiritual benefits of his presence. Our parsha begins with the words 2ypy> >, that
Yaakov lived. The parsha is so named because this is the essence of all that happens
in this parsha. Even in his death, 2ypy> >n", he continues to live on.

THE END OF THE AVOS

Our Parsha ends the book of the Avos. The next Parsha begins the book of the
Banin’. There it again talks about the life of the Jewish people, Txn 129 9, and
this too is drawn from 2py> ).

Sefer Bereishis starts with an intense focus on six days of creation. Twenty
generations then pass in the space of one parsha until we reach the story of the Avos
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in the 3" parsha, Lech Lecha. 1948 years of history have passed when Avraham
Avinu is born. Three parshios of Avraham and a little bit about Yitzchak lead to a
further slowing down with Yaakov and his sons. Now, right at the end of Bereishis,
we learn in one posuk that Yosef lived to see his grandchildren, the same generation
as Amram, the father of Moshe. Yosef dies a little more than 2300 years after the
world was created and the story of the Avos is complete. All of Sefer Bereishis is
really a completion of the creation process. In fact, another name for Sefer Bereishis
is Sefer HaBriah or Sefer HaYetzira. With the Avos, the patterns of history have been
put into place for all time. The Avos were the seeds of human history from which all
later events would later sproutl. The story of their descendents now begins. The rest
of the Torah will take place in Moshe Rabeinu’s life.
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DINN

CHANUKA

What is [the reason of] Hanukkah? For our Rabbis taught: On the twenty-
fifth of Kislev [commence] the days of Hanukkah, which are eight on
which a hesped and fasting are forbidden. For when the Greeks entered
the Temple, they defiled all the oils therein, and when the Hasmonean
dynasty prevailed against and defeated them, they searched and found
only one jar of oil which lay with the seal of the High Priest but which
contained sufficient for one day's lighting only; yet a miracle happened
and they lit [the lamp] therewith for eight days. The following year these
[days] were appointed a Festival with [the recital of] Hallel and
thanksgiving' .

Everyone associates Chanuka with the lighting of the Menorah, and the
miracle of the oil in the Temple is well known. But anyone who would have lived
during that period of time would have been much more aware of the great military
battles and victories for the Jews®. The fact that the light of Menorah lasted for eight
days was certainly a miracle, but the victory of a small band of Jews against the
mighty Greeks was a much more visible and extended miracle. In fact, because the
Jews were flourishing in their gratitude, they brought down a holiness that to this day
we celebrate as Chanuka”.

Yet, even after that victory, the Jews remained in exile of sorts. For, although
they gained control over a small Jewish kingdom and its Temple, the Greek empire
remained intact, surrounding it and injecting into it its powerful culture. (It seemed
similar to the post-Purim reality, when the Sages refused to implement Hallel on
Purim because we were still beholden to Achashveirosh4.)

The holiness of Chanuka lies not in a final redemption. Rather, Chanuka is a
festival which allows us to deal with exile, of how to think like Jews in a pervasive
counter-culture. It is a festival of light, of a light so powerful that it shines into our
darkest exile’. Even when we are under the control of the nations the miracle is that
we still cling to G-d as our King and our Master®. Even when a Greek power hides
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and darkens G-d’s presence, we are able to see Him below the surface. This is the
power of Chanuka, something above nature — N)v »n> — days of eightl.

Every Jew has this power, a kernel in the center of his soul which is
unsullyable by outside forces. The center of each Jewish soul is like the oil with the
seal of the Cohen Gadol’.

Chanuka and wisdom go together — the oil reflects the wisdom. But, it is the
oil of the Cohen Gadol not of the Sage which produced the miracle. For ultimately,
human wisdom is limited — it can never truly be wisdom. This was exactly the clash
of Judaism with Hellenism®. Hellenism was an incredibly pervasive and powerful
culture. It was this culture, much more than the Greek armies that the Jews were

fighting. The light of Menorah came to shed light in a time of the darkness of Galus®

so that things became clear again’.
The Ark in the Temple also reflected the wisdom of the Torah; but that was the
written Torah. The Menorah reflected the wisdom of the Torah SheBaal Peh. Chanuka
. The last %is a time of transition from the Torah SheBaal Peh to the Torah SheBichtav
prophets became prophets at the end of the First Temple era, and some of them lived
into the beginning of the Second Temple era. There were then no more prophets, and
the era of understanding the Torah through the Oral Law alone was ushered in.
Therefore, the Sages say:
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i.e. Megillas Esther was the last of the Sforim, written because of a miracle, which
, essentially a process of prophecy. Nes Chanuka 57avnwas incorporated into the
remained a phenomenon without such a megila and is therefore a part of the wisdom

of the Oral Law.
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just at this time. Although the Rav Tzadok we bring immediately below does not appear to agree with
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Chanukah did not produce the Oral Law; rather, the Oral Law produced
Chanuka. It was just when the Jew mover from prophecy to the Oral law that the
Greek exile, the Hellenistic era, began. The Greeks, with their great philosophers,
breathed in the same air of wisdom that the Jews did and produced a man-made
wisdom at the exact time that the Jews were flourishing in their Oral Torah — nWw? 1
OPIPR X2 1T,

(Whenever a certain power is unleashed into the world, writes Rav Tzadok HaCohen,
it becomes available to be used both for Kedusha and for Tumah. Or, put differently,
it becomes available to be used by Jews and non-Jews alike. While we were in the
of the Tumah nv Y5 N3, the NNNST X>Wonperiod of prophecy, of receiving wisdom
, 1ONN MMN to NXIN MIMN. However, when Klal Yisroel changed from qwrowas
ceased to be a problem. The new Yetzer Hora 9w >from prophecy to the Oral Law,
. This was a Chochma that reached up to n»» nnon'became Western Philosophy,
great heights and seemed to point in the right direction. But just at the point where
this wisdom might seem to connect us back to G-d, the Greeks cut the knowledge off
from connecting to its source. Instead of man self-transcending to connect with G-d,

we are left with man idolizing himself>.)

The challenge for the Jews was to show how their Oral Law has its orgins in
the heavan not on earth. This is tricky. For the process of wisdom has less clarity than
the process of the prophecy which the Jews had just left behind. Wisdom, if an
attemot to understand the Oral law, always has a human element and can lead to
error’. On the other hand, this allows for a deeper understanding of things4. And
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indeed, we ultimately had our Talmuds to show for the Torah wisdom that was
produced during this time.

But, the counterfoil was never far way. Unlike the Babylonian and Persian
exiles which occurred earlier, the Greek exile occurred without the destruction of the
Temple. Yet, the Temple no longer radiated its light. In its place, an extremely
powerful wisdom, the wisdom of the Greek philosophers, began to reign. The essence
of the Greek exile was that it caused spiritual darkness. Jews no longer related to the
Torah as a source of their values; many no longer saw the Torah as even something
that was as deep, contemporary and profound as Hellenism. The Hellenists had no
interest in enslaving the Jewish body — it was their minds — their Torah — that they
were after':

2]1’ W TYVINY TN 1N 522 1% INN NI NIRM

And darkness — this was Greece. The verse referred to here is the second verse of the
Torah — And (as a result of a creation — of there being now not only a Creator but a
created being) the earth was a morass of confusion, of undifferentiated mass and there
was darkness on the face of the depths. Now, it was possible to imagine the created
world as separate from the Creator, of imagining that each part of the creation has
independent existence. This was indeed darkness. And it was destined to be
Hellenism’s unique opprobrium that it would be the one to show this with the full
force of its great philosophical tradition.
. But, the 02 and ynnWithout the Kedusha radiated by the Temple we are in a state of
only way that we can be in exile in the very midst of that Temple is if darkness
descends to cover the light of the Temple. The resolution of this darkness had to be
through a miracle of light3. This light was not just the oil of the Cohen Gadol, but
lalso the light of the Oral Law

Other reasons are brought by Rabbi Avigdor Miller (Torah Nation) who says that the rise of false
prophets made it confusing to know what was true prophecy and therefore prophecy was no longer
an accurate way to clarify things.

0'1PDN 190 points out that Galus caused the loss of prophecy. Prophecy, he states, requires the Aron
in its place. Prophets always had to have their first prophecy in Israel, where the influence of the Aron
could be effective in facilitating the prophecy.
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Daniel has a dream of the four exiles. In it, he sees the Greeks in the form of a leopard
The strength of a leopard is known for its determined speed, for its bold 9m— a
and in humans it is a myThis combination is known as alacrity and sharpness2.
characteristic of the wise, for someone who is too embarrassed to ask does not learn (
)3 . The Greeks shared this trait with the Jews". (Rebbe Meir went so far 719 UMD NN
the Jews were given the Torah’!)myas to say that because of their
So great were the Greek philosophers that there is hardly anything that came in the
2000 years of philosophy that followed that the Greeks had not already said. The
original great philosopher was Socrates. Socrates’ student was Plato, whose student
was Aristotle. Aristotle’s student in turn was Alexander the Great. Alexander the
Great conquered vast parts of Europe and Asia and introduced Hellenism, or Greek
Wisdom, into the local societies. And one of those societies was Israel.
The arrogance of Hellenism was such that it became impossible for them to recognize
any source of wisdom that could be above them. Here they had, by the power of their
own minds, transcended the idolatry and kishuf of the past, but they could not accept
that there could be such a thing as prophecy and therefore a Divine Torah. For it was
inconceivable to them that anything could exist and not be grasped by their own
minds®. Beauty, the human body — these were things within their grasp — and
therefore these became their idols. Torah requires humility to grasp,7 to recognize that
there is a higher source of wisdom, and humility was just not in the Greek lexicon®.
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Therefore, although it is lacking in the Nisim of Bayis "10 n"2'Chanuka was during the period of
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Hellenism introduced Galus Yavan, a Galus imposed not so much on the body as on
the mind'. Hellenism was a world-view that conquered the minds of a great number of
ovaannlews, permeating much of Jewish society. In previous exiles, we did not find
in Persia. The exiles of Bavel and Persia were experienced as ©*©79nnin Bavel or
Jews toughing it out to be Jews, not trying to out-Babel the Babylonians or out-

Persian the Persians.

2, Jews who became o»vnnYet, for the first time during the Greek exile we find
Hellenists. Rav Hutner says that Chanuka is a Jewish physical rebellion to recapture
the minds of the Jewish people. Hence it is the Wisdom of the Menorah, shining its
light outwards, that is the core of this festival.

Here is a classic: Good, with its heroes”, conquers evil, and so we celebrate. But
things are not so simple. Yavan was a descendent of Yafet, Noach’s eldest son. His
blessing was:

DV SONINI NOYN NDY DIPIVN N’ : 1D L MYNIA

From which the Sages learn an astonishing thing. A Torah Scroll written in English is
not a Torah Scroll. It is but a translated text, and one cannot be Yotzeh Krias HaTorah
through it. It lacks the Kedusha of a Sefer Torah. However, a Torah scroll written in

Greek is an authentic Torah scroll®.

SDWHOLING 1OVN )1 HY IMoD

Despite the fact that the Greeks certainly had no chelek in the Torah, the wisdom of
-like, that its language could actually hold the words tythis nation was so powerful, so
of the Torah®. And it was just because their wisdom was so great that they felt

threatened by the Torah as an alternative’.

"The Greeks never decreed genocide on the Jews. Unlike the Nazis or Haman, the Greeks did not hate
the Jews as a nation or as a race. All their laws had to do with prohibitions on the practice of Judaism.
So too, the war of the Jews was not to wipe out the Greek presence in Israel so that they could be
politically independent. They were fighting for their right to practice their religion. With the vicotory

the Jews regained their own Chochma, Chochma Elokis.
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And so a great battle developed, Athens versus Jerusalem, man-made wisdom pitted
against its Heavenly alternative. Just as the Jews were making their transition from
prophecy to a seemingly more man-centered approach, the Oral Law, they were faced
with a challenge of showing that all their wisdom comes from G-d after all. The
Greeks understood exactly why the Jews were so powerful and it was not because the
Jews were so clever. Take the G-d out of the Jews, the Greeks said, and we will out-
wisdom them on our groundsl. Show that G-d has abandoned them, as He surely has
since the sin of the Golden Calfz, and their wisdom will become but a little
department in the world of Hellenism®. Let Shimon Hatzadik and his people keep
their temple4 — we are reasonable people after all. What we want is their minds.
Rav Hutner’ explains that G-d reveals His Will to us in two ways — through the Ten
Sayings of Creati0n6, the world of natural law, and through the Ten Commandments,
the world of moral and spiritual choice. The former is like an outer garment to the
latter. Beneath the world of scientific imperatives lie the deeper layers of Chochmas
HaTorah, of choice:

NNN NNON 23D THINKN NNIN XD I ... YAV NNON

The Greek philosophers occupied themselves with trying to understand man in nature,
the outer garment of wisdom. This too is G-d’s world, provided that it gets connected
to the deeper layers of man’s spiritual realities. The Torah can be translated into
Greek. However, stop at nature, and instead of a man who serves his Maker, who can
choose to commit to growing and striving, we are left with the dark forces of matter.
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*The Greeks were willing to accept anything which their minds could grasp. Once the Jews were to
accept that the mind is supreme, then let that mind grasp a concept of G-d, if it so desires. But the G-d-
idea can only go so far as human thinking will allow. This is true idolatry, worship of the self.
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The very same force which allows the Greek language to hold the holiness of the
Torah is that which, if unleashed as an independent force, is a great darkness, utterly
opposed to all that Judaism stands for. The darkness to which the Greeks are being
compared is the primordial darkness at the beginning of creation. The light that came
after was not the physical light of the sun, moon and stars, as those were created only
on the fourth day. Rather, as the Sages tell us, it was a spiritual light so powerful that
it was hidden for the righteous of the future. During Chanuka, we see a little of that
light, the level of the eight, in the light of the Menorah.
It would be a mistake to think that had we lived during the time of the Greeks, their
impurity and darkness would have been obvious. Here was a culture enormously
deep, incredibly sophisticated, clothed in art and drama, philosophy and beauty. We
see this from the fact that the Greeks went for this source of Jewish strength, the
Menorah, and, amazingly, they were able to overpower this source of Jewish Kedusha
is 65, while the numerical value b>nand defile the Temple. The numerical value of
was 66, showing that the Greeks could rise above the level of the Heichal and yvof
defile it'.
But there came a point which was beyond their reach. This was the level of the Cohen
, and it was his oil that did not get defiled. Torah light is oowTp w71|72Gadol, alevel of
symbolized by Menorah light3, but the Menorah had only 7 candles and the Greeks
controlled the seven, the level of nature. The Menorah we light on Chanukah has eight
candles, however. Our Menorah is keneged the Aron which was in the Kodesh
Kedashim. This is the level of eight4. That oil of the eight-garmented Cohen led to an
eight day miracle — above the natural order which the Greeks controlled’. This is also
why it took Cohanim, the Hasmonaim, to defeat the Greeks®. Their numerical value is
= 757). Perhaps brain-to-brain the Greeks were y02510 more than that of the Heichal (
, the soul, is comprised of Nnwigreater, but the Jews were in touch with their soul. (
, which stands for G-d’s Name.) n, oil, plus a yawthe word
It was this spiritual core that the Greeks lacked. What the Greeks wanted was that
when we celebrate the miracle of our victory over them, we do it in the form of
Maccabi Games. That would truly show their victory over us. Let there be Judaism,
they said, but let it be just another expression of the dominant Hellenism. What we
can’t afford, they said, is an independent nation with its own Torah, values and
culture committed as it is to something higher than man. The differences have to be
broken down. Translate the Torah into Greek so that it belongs to everyone. Break
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"The Maharal explains that Heichal has a hidden Yud because under the Heh is a Tzeirih which
indicates a hidden Yud- making it numerically equivalent to the word Cohen.
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down the exclusivity of the Jews by ensuring that every Jewish bride is impregnated
by Greek seed, that of the emperor no less. And attack the core observances of Jewish
exclusivity by banning them outright. Then let the Jews live and enjoy the fruits of
Hellenism like everyone else'.
The Torah, claimed the Greeks, would be a beautiful embellishment to this pool of
Greek culture, whose goal was the betterment of man, as an end in and of himself, in
this world?. Rid the Jews of their ridiculous pretensions as the Chosen Nation, remove
from them their superstitious beliefs, and they are worthy Hellenists like everyong:
else’.

In the end, Jewish wisdom defeated Greek wisdom because the Torah of the
Jews is above man and is enveloped and permeated by kedusha. The greatest
expression of kedusha in space is the Beis HaMikdash, and the kli in the Beis
HaMikdash that represents Torah is the Menorah”.
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Parshas Zachor:

Pesach, Krias Yam Suf:

Pesach, Yezias Mitzraim:

Rosh Chodesh:

Rosh Hashana — Day of Judgement
Rosh Hashana — Teshuva MeAhava
Shabbos:

Shabbos HaGadol — Korban Pesach:
Tisha B’Av

Yom Kippur Avodah:

Yom Kippur - The Seir HaMistaleach:

Teshuva & Yom Kippur

14. Torah & Mitzvos

The Purpose of the Mitzvos
Bikurim - Hakaras Hatov
Chukim:

Cruelty to Animals

Krias Yam Suf:

Ma’amad Har Sinai:

Moshe Rabbeinu’s Prophecy:

Nadav & Avihu — Holy & Unholy Logic

P1 VaYigash
P5 Eikev

P2 Tetzave

P2 BeShalahc

P2 BeShalach

P2 Bo

P5 Rosh Hashana
P5 Rosh Hashana
P1 Bereishis

P3 Tzav

P5 after Devarim
P4 Acharei Mos
P4 Acharie Moshe
Yom Kippur (after
Haazinu)

P5 Ki Seitzei
P5 Ki Savo

P4 Chukas

P5 Ki Seitzei
P2 BeShalach
P2 Shemos

P4 Behaaloscha
P3 Shmini

Preservation of the Torah: Hakhel and Writing a Sefer Torah: PS5 Reeh

Requirement to Listen to Chachamim:
Ten Commandments:

Teshuva

Teshuva & Yom Kippur

Teshuva MiAhava & Rosh Hashana
The Limits of Man’s Genius

The Nation Witnessed the Revelation Themselves:

The Torah —True Forever:
Torah Study:

Torah Study: Yisachar-Zevulun
Tzitzis

Yezias Mitzraim:

16. Good & Evil
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P5 Shoftim

P2 Shemos

P5 — Netzavim

P5 — Yom Kippur
P5 — Rosh Hashana
P2 Mishpatim

P2 Shemos

P5 VeEschanan

P5 VeEschanan

P5 Vezos Habracha
P4 Korach

P2 BeShalach



The Corruptor P5 Reeh
Yaakov & the Sar Shel Eisav P1 VaYishlach
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