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HOW TO USE THIS BOOK

The following points will tell you what this commentary does and does not do:

1.

2.

We tried to present the main themes of each parsha, and not to use the parsha as a
spring board for other lessons.
The experienced reader will be able to understand the subject by reading the English
on top fairly quickly, and gain easy access to more information through the
Meforshim quoted in the footnotes.
A lot of extra information was quoted in full in the footnotes. However, for a full
understanding, the original Pirusch needs to be consulted.
We gave the approach of the major Meforshim wherever we were able to identify
this. We used approximately 20 primary sources (Chazal and Meforshim) and we
frequently quoted another 20. However where we saw the need, we used other
Meforshim as well. In some essays, the Meforshim we used were primarily not
Meforshei HaChumash.
The essays are generally between eight to ten pages, with a one to two page summary
at the beginning. They do not represent polished droshas for the following reasons:

They have too much information in them.

They were written for an experienced reader.

They lack midrashim, stories and other elements required to bring the

subject alive.

They require an application to contemporary circumstances.




THE THEME OF THE FIVE BOOKS:

MYN9a 990 is the book of Creation. This includes the creation of all the
nations and the birth of the Jewish nation in the form of the Avos, who were the
spiritual source for all people. The Avos are a part of the book of Creation because
they set up the patterns of history which were to repeat themselves throughout the
period of This World.

Adam and Chava, Kayin and Hevel, Noach and the Mabul, all show that man
must fulfill his purpose or be accountable before G-d.

There is a principle that N> NHTP YN 777. The Torah therefore begins with
a whole book and a half before it gets to the first Mitzvah, as a lesson to the Jewish
nation to illustrate the power of harmonizing their character with His Will. Hence it is
the character of the Avos, in particular their kindness and uprightness, even to those
who were despicable to them, which is highlighted. We will deal with an overview of
Bereishis in greater depth below.

MY 999 deals with the birth of the Jewish people, their purpose and
mandate, which is the Torah. It ends with the Mishkan, which is the way of
permanently maintaining the Sinai experience, i.e. the resting of the Shechinah in the
midst of the Jewish peoplel. The Mishkan is like a portable Sinai. Since it was
essential that there be a Torah-keeping people for the purpose of the world to be
fulfilled, mmw 190 is really the completion of Mmwx1a 100°. It leads to a higher
understanding of HaSh-m, from an understanding of His Hashgacha (m>wx93) to an
understanding of His .’

NIP” 190 gives us the means to keep the Mishkan (and later the Beis
HaMikdash) once we have it*. The Korbanos ensure that should we lapse, we are able
to get a Kaparah through the Korbanos®. It is an expression of our understanding of
HaSh-m’s Ty’
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which teaches us of HaSh-m's Hashgacha.111na 19uHowever, the Maharal says that it is
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According to the Rambanl, 43114 999 completes the issue of N1 190, i.e. of
preserving the Kavod HaShechina in the Mishkan,” and brings us Nywn NM¥n that are
not MTY 3NN, amongst them issues pertaining to Klal Yisrael’s imminent entry to
Eretz Yisroel*. The Maharal’ tells us that 92711 190 teaches us HaSh-m’s Hashgacha,
both His m°595 nnawn over the whole nation, as well as His m>019 nnawn over each
and every one of us®. Therefore, the book begins with the Degalim and how HaSh-m
led Bnei Yisrael using the cloud by day and the pillar of fire by night, with this pattern
going right through until the end of the Book’.

The most perplexing of the Five Books is 9934 4999. Tosfos say that it is
called nmMn Mmwn because it is a repeat of the previous books®. However, this is
difficult to comprehend due to the fact that there are over 70 new Mitzvos contained
therein’. In his introduction to Devarim, the Ramban'® painstakingly shows why all
those Mitzvos appear as they do in Devarim'",
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°R. SR Hirsch (2 1™127): Of the just over a hundred laws which are contained in this book
(Devarim) more than seventy are completely new.
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Other Mitzvos are mentioned for the first time because they only now became relevant:
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D>127 990 emphasizes our ultimate purposel, which will be achieved with the
Geula Asida, the underlying message of Sefer Devarim®. Therefore, Devarim is a
completion of the Torah and the Jewish people3.

Sefer Devarim also serves as the transition between the Written Torah, the
Torah outside of us, and the Oral Torah, the Torah that exists inside of ourselves. The
Maharal explains that the giving of the Torah has two dimensions. There is the
dimension of the Torah as reflected in The Giver, and there is the dimension of the
Torah as reflected in the reciever®. This is as a result of the vast difference between
the Giver (G-d) and the receiver (Man). The covenant of the Torah requires that both
these sides be connected to the Torah, that the Torah reflect both the giver as well as
the receiver. For it is the very essence of a covenant that it be a connection between
the two partiesS. Therefore, it is natural that the two ends of the Bris relate to each one
of the parties. Thus, the first four books are the Torah reflected in the Giver6, followed
by ©»27 990 which reflects the receiver. As a result, it is said by Moshe in the first,
and not the third, person7.

We will consider each Sefer in greater depth at the beginning of each Sefer.
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Sefer Bereishis - Overview

nPYN9a 990 is the book of Creation. This includes the creation of all the
nations' and the birth of the Jewish nation in the form of the Avos, who were the
spiritual source for all people2. This was reflected not only in the fact that they
became the core of nwNIN 0TX’s Neshama, but also because of their care and concern
for the physical and spiritual well-being of all the peoples of the earth’. Since the
Jews completed the purpose of the world, the Jewish people were the last nation to be
formed, after Edom, the last true non-Jewish nation to be formed®. According to the
Ramban, the Avos are a part of the book of Creation because they set up the patterns
of history which were to repeat themselves throughout the period of This World’.

Both the Rabeinu Bachaya6 and the Maharal’ say that each one of the nwnn
1N >wmin provides us with a different dimension of HaKadosh Baruch Hu and
therefore insight into a different relationship with Him. Rabeinu Bachaya details how
TPWNRI1 190 is an insight into the Ribono shel Olam’s Creative Will and,
subsequently, His ongoing Hashgacha. It therefore also teaches the principle of 7ow
vow.? Adam and Chava, Kayin and Hevel, Noach and the Mabul all show that man
must fulfill his purpose or be accountable before G-d. Teaching this fundamental
principle is one of the primary purposes for all of the Bereishis stories’.

The first two parshios of Bereishis cover a long time span. A full 2006 years
passes between the creation of man and the death of Noach'’. The third parshah until
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'®Noach was 600 years old at the beginning of the flood.



the end of Bereishis deals with the Avos and the 12 tribes, and covers a time period of
only 200 yearsl. This is because the Avos did all the groundwork which allowed us to
later receive the Torah.

Rebbe Yitzchak wonders why the Torah, which is here to teach us how to get
close to G-d, did not begin with the first Mitzvah, HaChodesh Hazeh Lachem?.
Ramban explains that ultimately we do not understand the creation story, so it would
have been enough to tell us the words of the 10 Commandments concerning Shabbos
— DMMYN )M, etc. Rebbe Yitzchak answers that the purpose of the N n telling us the
creation story is to tell us that, since G-d created the world, it was His to give to
whom He chose. He chose to give the land of Israel to the Jews even though other
nations inhabited it then. When the nations of the world would later cry that we, the
Jews, took their land, it would be the original owner, G-d, that they would be
challenging.

The commentators ask how this answer accounts for the rest of Bereishis and
the Egyptian slavery3 .

The Nesivos Shalom explains that the land could only be given to those whose
character was in harmony with the Torah and the land. It was the Avos, and the final
purification of the Egyptian experience, which achieved this. In fact, the Jews only
inherited the part of Canaan belonging to seven of the ten Canaanite nations, for they
did not achieve the perfection needed for all ten. (Generally, the Jewish people is
considered to have had seven ‘shepherds’, the three Avos, Yosef, Moshe, Aaron, and
David — each one correcting one of the dimensions needed to conquer one of the
Canaanite nations. The Mashiach will provide the last three dimensions)".

These character traits are not contained in any one Mitzvah of the Torah, for,
as Rav Chaim Vital explains, they are the underlying foundation for every Mitzvah
and for all of Torah’. In the beautiful encapsulation of the Sages, N7N> NATP ¥IN TT.

The Torah therefore begins with a whole book and a half before it gets to the
first Mitzvah, because, as Rebbe Yitzchak puts it, non) ©N5 NNS MY I PYYN N
0 - G-d will tell the Jewish nation the power of harmonizing their character with
His Will. He will give the Jewish nation of good character the inheritance of those
nations of bad character”.

'The last of the tribes, Levi, dies in 2332, at the beginning of Parshas Shemos.
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HaEmek Davar says that of all the character traits, it is chesed which towers
above all as a preparation for Torah. Bereishis is called Sefer HaYashar', he says,
because it shows the uprightness of the Avos in giving even to those who were
despicable to them. Any idolatrous gentile who came their way was privileged to their
exceptional care and concern for their fellow man’. Chesed is so central a trait
because it is through this trait that we are able to walk in the ways of G-d on this
earth.

These values are also true for non-Jews who wish to serve the Almighty. The
Sefas Emes says that this was behind Rebbe Yitzchak’s question that the Torah
should have begun with the first mitzvah for the Jews, HaChodesh Hazeh Lachem, for
up until then the Torah is relevant to non-Jews as well. According to the Sefas Emes,
Rebbe Yitzchak’s answer is surprising: ©) n5nN) 012 NN 1YY 1IN Pwyn Nd — G-d
began the Torah with Bereishis because He wanted everything to be in the Torah,
including the wisdom non-Jews need to serve him’.

To underlay this, the Genesis story first brings us three cases of the opposite,
of just how destructive bad character can be. The three root traits of evil are NNYpP
725 MmN and these were each expressed by Cain, the generation of the flood and the
generation of the Tower of Babel in turn”.

This, says the Nesivos Shalom, is the meaning of the opening words of the
Chumash:

In the beginning G-d created the [spiritual reality of the] Heavens and

He created the [physical reality of the] Earth, [as it says], and the

earth was [full of] Tohu, Vohu and darkness, [thereby giving man

freedom to choose between good and evil]. And G-d said [that in order

to defeat the evil, | let [His] light be, [and allow it to enter into you and

it will lighten up all the dark parts of your being 7.
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1. The Creation

SUMMARY:

While most three-year-olds can relate the basic events of creation, the true
depth of creation only be understood by those who have attained Kabbalistic wisdom
through an established teacher. We do not know the order of creation: we learn that
G-d’s Spirit hovered over the waters, but we are never told when the waters were
created.

Ten things were created on the first day, yet we are by no means clear of their
relationship or sequence. We are not told when the higher spiritual worlds or
Malachim were created, or when or how the minerals came into being. We are not
told at all about intermediary forms and the only way we know of the ten things
created Bein HaShamashos of Erev Shabbos is through an oral tradition from the
Sages.

In fact, the Chumash has an entirely separate agenda in telling us about
creation in the first place: it is in order to tell us that the world was created for a
purpose. The group of people who would fulfill this purpose is the Jewish people.
Therefore, for their sakes - NN WRI INIPIY DN awa — the world was
created.

The Torah tells us quite clearly that everything was created ex-nihilo
(something from nothing) on the first day. These are the chronicles of the heaven and
earth when they were created, on the day G-d completed earth and heaven. However,
things were still in a highly spiritual form. The later creation days were essentially a
further development, taking the created potential from that first day and actualizing it.

Hence the first day uses the word X923, creation ex-nihilo, while all the other
days use words such as He formed (%) and He made (wy»). 9% means to make
something from something, whereas wy» (as in Nwy) means to complete a process, to
place it in its final form. We also see phrases like, Let the earth bring forth, etc.,
implying that the earth already had within it what it needed to bring forth. Rashi tells
us that when G-d said N7 >1> on the fourth day, these lights were already created on
the first day and were now only being commanded to correctly position themselves in
the Heavens.

In order that one should not now err and think that the later days were an
automatic evolutionary process devoid of G-d’s input, the Chumash explicitly states
DYPION N on each occasion to show that all of creation is but a reflection of Divine
Will. Yet, the Sages tell us, the creation is set up in such a way that a concerted effort
for an atheistic interpretation of these events will yield a plausible theory. On the
other hand, an honest attempt to see G-d’s hand in the creation process will do so to
such a degree that the Sages decreed that there should be ten verses of Malchus, of
proclaiming G-d’s reality on Rosh Hashana, paralleling each one of the Ten Sayings
of Creation.

There are but two other places in the entire creation story which use the word
N72. The first is at the beginning of the creation of animal life, the Taninim, implying
that the Nefesh HaBeheimis could not entirely evolve from what already existed. The
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transition from plant to animal life required another creation ex-nihilo. After that, the
rest of the animal kingdom could once again be directed by G-d to develop out of
what already existed.

The second additional place where the word X932 is used is with the creation of
Man. By man, all three words, m»wy ,n7%> AN>12 are employed. The body of man
appears to have emerged from existing reality while his Neshama was created ex-
nihilo. (See footnote where the Vilna Gaon breaks this down into 3 stages for each of
the three creation words used for man.) We will come back to the creation of man in
greater detail below.

Not only was the world created over six days and in ten separate ‘Sayings of
Creation’, but each thing was also developed in stages. G-d could have easily created
everything to its completion in one act of creation. Why did He choose to create the
world as He did?

The Sages answer that this action of G-d was to give reward to the righteous
and punish the wicked. What this means is that had G-d created the world in one go,
His involvement in this world would have been so obvious and revealed that there
would have been no room for choice, and therefore Avodah. Instead, He partially hid
Himself in the Ten Sayings, thereby creating the o5, the world, which comes from
the word obyn, to be hidden. This was achieved through the fact that with each
Saying, G-d’s original light was brought lower.

Ohr Gedalyahu adds another reason. Had G-d created everything all at once,
each one would have been given simultaneous existence on the same plain of
existence with everything else. As a result, there would have been no connection
between it and the rest of creation. However, since creation happened in stages, the
whole world is connected in a chained-down form with higher realities connected to
lower ones, each one receiving and giving in turn.
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DETAIL:
The Mystery of Creation

The creation took place over a period of seven days. At first glance, the
Psukim seem to be quite clear about what happened on each day — so simple, in fact,
that most three-year-olds can relate the basic events of creation. However, seen
through the microscope of Chazal and the Meforshim, a far more complex picture
emergesl. Even this more complete view is only the tip of the iceberg; Ramban tells
us that no analysis of the Psukim can entirely reveal the true storyz. Even the order of
creation is impossible to determine from the Pesukim: we learn that G-d’s Spirit
hovered over the waters, but we are never told when the waters were created”.

Ten things were created on the first day,4 yet we are by no means clear of
their relationship or sequence. We are not told when the higher spiritual worlds® or
Malachim were created (though Rashi tells us that this was on the second dayﬁ), or
when or how the minerals came into being (the Tanya ascertains it through
Gematriahs). We are not told at all about intermediary forms’ and the only way we
know of the ten things created Bein HaShamashos of Erev Shabbos® is through an
oral tradition from the Sages. Furthermore, we need to understand how miracles fit
'For example, the verses tell us that G-d created light on the first day. But Rashi tells us that
that light was only used during the days of creation, after which it was hidden away. We are
told that it will shine once more during the Messianic Era, possibly being removed again after

Techiyas HaMeishim. The light which we have today is from the sun and the stars which
were only created on the fourth day.
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tradition from the Sages. Furthermore, we need to understand how miracles fit into
the creation patteml.

As we delve deeper, the creation becomes increasingly more mysterious,
bringing us to the conclusion that the Chumash had an entirely separate agenda in
telling us about it in the first place2:

NWRIN OTR 20 1" T2
(MDTA1"2 NP1?2TN "KW 2N (M2AXR 2D 01 777T) 27701071, 010 NIR01AN 22 1°R 1777 1'1INNa)

77901 1R X721 NA0 "RIINA1
TXRXINAT NAW "RXIM TV 1XRT2] R?1 AW 17U NIXRIA?7 120TMN2A 17D T™1AT ‘1 INIR "01" "17 00 0°'No9a
TIR TN XX™ 172 17T 1INU1 071AR "W NP21 1700 20 X017 1°DN NTOKRT 0TXRA 1172 7172pi 177 N2w
237D T19 TN ®X™ 17T 2D 17T 2"I7i11 NN "NW X2

17D1 1RT21 T™IAT W™ "2 M7 T'NIMN 127131100 11 OKTi 110N W17°91 : 01 717 7190 277010211
72 72 TI'XRW DAY "N IRWN 71277TNA M R AWITR 20 MONwn 12 K100 T30 ... MOnon "2 a0
M3 12 ®121 1170 TWIR "R ,R11 7103 AW 1I"R 100 72T 12 ®1721 77707 K20 TM? TWIR "R .12
0nw 0127 MWNwn 12 N2 1702 1R72) 137971 ,13 01 2110 " 1I'R "1N0 N'UKR12 "N N0 R1210
TSN1 ... O™NWJ T™12T T 0127 178 23 '3 .D2¥in 2R 0°2119 01 ... 0'"D1Y 01'R1 DAV 1N 12017
17 IR NWITR 12 W' 12T 223 '3 IRANA 1231 ... DIV N ORI O 07'D20 0712T IRW M 01°XRU0
TSN IINXRND 170D N"UKR12 "M UL 232 07101 X120 M3 ... 770010 MN92 Aw1TR 1°R1 110D 190N
. WD 190N 1T 2D 17IN0 ‘117207 12772 AT 021000

1T MK 2D 110 27 ,0012R TU N'UXR12 M UL "N 70 PUX* 20 2R " 1X71] 1'R1
1"2 N2W 27U2 N3N AN3i R1127 713100 101 ... 120 2702 12UnN2 1207 17 "PIn ®110J21 ... INKR™MA
,OTRN 170N 0AW 0™12T 7D 0127 12X 0°2N31 17700 "R 1°RW 71710 1901 IM20 2N3 910 Munon
727971 N"UXR11 "M NUWA 1XR12IW 0DV 01AT? AT 12T a017T 1'R1 700 2019 00w 117 7718 12379721
.INA7 07'D20 01'RW 071277 IR0 MUnwn 1°2 20 27021 1NX7120 07INIR 1IR

12X 01T 1T N7 21RW? U™ .N1WNWi 1"2 1®721 02T 110D : 00 77T 790 2770102 TID1
0701 17X 0'0DI 1711 X7 N?[1] ... .20 17D 20 MUNOn 1"2 ®P1TT 01"2 ®?21 MUNW 1°2 0°R721 1710
0N 00 0™'Mi1 ‘2N 01"2 X172 10XR3T 11012 01N NUDI 1N OKX1720 NY2 0D2V] 00W 0°01n IxW M3
PIRN X720 012 1WDI 200 "IRT 171 131 ,07011 IRW 131 077 2R70T 1R12'WI T'RIPI 1°0°0 DAY
.. JUNWN 1" W7D IRTAIW IR 1TIITIW T1AT IRW 1317 ,7131031 2D P20 0P 00wl 19 07 000w
T TMWD? 213 13 02 12 OXR 170" ®? WK1 T'DIRI 1°71°W 0™ DIV 01071 DAY 11107 Wi 231" OX1
ond2 a1 12T DWW 1D "3 IN17 'R "I .XP1T N'UXR12 "N DUl AT 7WD™ AN?1 Uil Nuwl n”1pn
RITW 27 INT?7 TWIR "RT WK 170" R2W "DV 12T 77 1707 'R "3, D202 12ATil 10D] N'UXR12 "N" NUwl
T WTN? 212" NMUR1A "N UL K20 R 123 OX1 DIV R?20

137971 ... 0?2101 12710 ... [01 23] 1°11 1T 13 "W 22p? 021071 N2 0N 00 X7 OKX ... 22X
3 WUN DTW M19N 117AT LINN T272 1070 17X D K7 D NTUXR1D AWUN 0D 172R0 M0 TRIN 1IMKR
N A1%7WI 0'ND9?W "DAVN 0?2101 0D INAW 27,13 12T ' RO 010 11?7 270" 0°2™I% 1°1° 9102
0710 NWpW "1901 ,2T21N 021D 0D 1WR AT "D2YN 02100 "2 0T "RINAT DY "9 20 R?20 A1 177
qWPI 137 "D DAV D107 12711 1R 2WNI R? ANUN1 0" A%'TN QWD) ®?1 27210 0210 0D 1
NN ®?21,010 NWDIT 272170 0?7102 "DAVA 1T 0270 P2ATON 7180 N2 "3 27210 0210 0D AT 02101
DIUN 02101 10PN 10 @7 ... TI 2T02 0?2100 "0 1IR3 1 TRO V200 T2 TINA? AT 021010
XR712W TN D201 17301 12 02 01 171 17XD LR "W 1R 1'R1 1M1IW? 1720 N3 110 27211 07102
7R MR 10N R?2W IM?I 0?2101 OV 172pil 7NN ... 03N 2T "9 07 121 1'UXR12 "M D002 N
... M7 pavn

?NNN VYR 277000 TIU1 2" NNNN DR MMTIRn 1IKRa 1701 T 111227 1710 AnTea 27100 'I“]J1
71R

0" 11UXRTN N1"0IP RANW  (MD? T'A0 17'0DN N2) 1TUKXRTN MR 77100 0170792 1102 177071 R’ R ?
PTIXT "7 20 1T MK 2D 00177

According to Chazal, the opening sentence of Bereishis is coming to tell us the purpose for
which the world was created:

QM7 WRIPIV 2RIW* 272WIAT 17T NWRT (M "201) NRIPIW 771IAN 27202 (172) 2771 0N R R U7
MR1AN MUK
i.e. The world was created so that mankind would keep G-d's Torah. Similarly, at the end of
creation, this theme is repeated. On the sixth day, a Vav is added — Yom HaShishi — and
Rashi tells us that this is because the very existence of the physical creation is a function of
Mankind fulfilling and maintaining the spiritual and moral creation, i.e. the Torah which was
given on the Sixth Day of Sivan.
As for our need to know the Bereishis story, Sifsei Chachamim (nw19n w™) tells us that it
would have been better placed after Parshas HaAzinu, at the end of the Torah. Ramban
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Rebbe Yitzchak said: The Torah should have started with Hachodesh
HaZeh (the first Mitzvah), but started instead with the act of creation to
show that He was the one who created the world and therefore it is His
world to give to whom He pleases. He chose to give the land of Israel to
the Jews, and this is the answer to those nations of the world who claim
that we stole this land from others’.

Alternatively:

N3 1owN93 — This verse demands that it be darshened. As the Sages said:
For the sake of the Torah that is called 1577 1PUx7; for the sake of Israel
that is called x1an mwx2’

The Torah is the blueprint for the world. G-d not only used it as His plan for
creating the world®, but the world is nothing other than the translation of the Torah
into another form*! Therefore, 'using n*wNA, which is Torahs, G-d created the Heaven
and the Earth.' The Torah, in turn, is comprised of the Names of G-d®. Therefore the
creation, which came from that Torah, hides within it the Names of G-d, The Names
of G-d are, in turn, nothing but G-d’s various manifestations. Therefore, someone who
read7s the secrets of the earth correctly will see the world as one huge manifestation of
G-d'.

This is the purpose of creation. The group of people who would fulfill this
purpose is the Jewish people. Therefore, for their sakes — YN 5awa - YN
$ynxAn MOYWRA INIPIY — the world was created.

states that since we cannot understand the creation act from the Pesukim anyhow, it would
have been enough for us to hear in Parshas Yisro the brief statement that for six days G-d
created the heavens and the earth and on the seventh He rested.

The Ramban and others also explain why, according to Rebbe Yitzchak, we need the
rest of Bereishis — the story of Noach, the Avos and the Shevatim.
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The word onw comes from the word ow — over there — a goal, a vision, a
purpose. The word X\ comes from the word X7 — movement, growth. ©nv is the
purpose; NN is the environment for achieving this purposel. Therefore, “In the
beginning G-d created a purposeful world and the means of achieving this.”

The deeper reality of this '1wx7’, the mystery surrounding the Creation
event, will only be understood by those who have attained Kabbalistic wisdom
through an established teacher”.

The First and Subsequent Days:

The Torah tells us quite clearly that everything was created ex-nihilo
(something from nothing) on the first day:

DMV YIN DYPYN /N MYY D12 DRIAND NIND ONIYN MTHIN NN : T:2 MYUNII

These are the chronicles of the heaven and earth when they were
created, on the day G-d completed earth and heaven’.

Since we see that there were six days of creation, this verse must mean that
everything was created in potential on the first day, which was much more spiritual
than the rest of creation®. The rest of the creation days were essentially a further
development from that first day5 whose prime substances of 0N and Y2 became the
stuff for later developments6. According to the Ramban, the initial creation of the
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One might say that the other days were an evolutionary development from the first day.
However, the word evolutionary is fraught with implications that are not intended here.
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Heavens and the Earth involved two very, very dense grains which contained the
creation substance (°>y1) for all that would come thereafter'.

Rashi brings as one of the proofs for this the fact that the verse does not say:

NI DIYN DIPIDN NI NPURID

but rather
NIND XY OMYN IN

The word NN is all-inclusive. Whenever applied to any concept, it means that
concept and everything that goes around it, as if to say that concept from & to 57 % (In
English we say from A to Z). We find that it says '» 7>ax nx 715 which means that
you should not only honor your father, but also everyone who is included by the
broader concept of father such as your step-mother, your grandfather, etc’. Therefore,
on the first day G-d created the earth and everything on it (the earth from A to Z) and
the Heavens and everything in it",

Because the creation emanated from G-d’s creative Will, which then had to
come down many, many steps until it reached its final form, the first day was actually
much more spiritual than the other daysS. In fact, all the higher, more spiritual
universes were created on that first day6. This would explain why, although the first
verse is considered one of the Ten Sayings of Creation’, it does not begin with the
Words,g“And G-d said”. For what was then being created was higher than the world of
speech”.
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What emerges is an initial creation ex-nihilo (something from nothing) on the
first day, followed by later days when things were formed from existing reality
(something from something). Hence the first day uses the word N12', creation ex-
nihilo, while all the other days use words such as He formed (1%>) and He made (wyn
)2. 9% means to make something from something, whereas vy (as in NWY) means to
complete a process, to place it in its final form”. We also see phrases like, Let the
earth bring forth, etc., implying that the earth already had within it what it needed to
bring forth®. Rashi tells us that when G-d said nxn > on the fourth day, these lights
were already created on the first day and were now only being commanded to
correctly position themselves in the Heavens®. The Maharsha says that in order that
one should not now err and think that the later days were an automatic evolutionary
process devoid of G-d’s input, the Chumash explicitly tells us ©P¥OX N8 on each
occasion in order to show that all of creation is but a reflection of Divine Will’. Yet,
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the Sages tell us, the creation is set up in such a way that a concerted effort for an
atheistic interpretation of these events will yield a plausible theoryl. On the other
hand, an honest attempt to see G-d’s hand in the creation process will do so to such a
degree that the Sages decreed that there should be ten verses of Malchus, of
proclaiming G-d’s reality on Rosh Hashana, paralleling each one of the Ten Sayings
of Creation”.

There are but two other places in the entire creation story which use the word
N12.° The first is at the beginning of the creation of animal life, the Taninim4,
implying that the Nefesh HaBeheimis could not entirely evolve from what already
existed’. The transition from plant to animal life required another creation ex-nihilo.
After that, the rest of the animal kingdom could once again be directed by G-d to
develop out of what already existed®.

The second additional place where the word X932 is used is with the creation of
Man’. By man, all three words, n»wy ,nP¥> N2 are employedg. The body of man
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appears to have emerged from existing realityl, while his Neshama was created ex-
nihilo”. (See note where the Vilna Gaon breaks this down into 3 stages for each of
three creation words used for man.3) We will come back to the creation of man in
greater detail below.

We have seen that not only was the world created over six days and in ten
separate ‘Sayings of Creation’, but each thing also developed in stages. G-d could
have easily created everything to its completion in one act of creation. Why did He
choose to create the world as He did?

Bechor Shor tells us that it is like a builder who prepares all the building
materials before constructing a house, and then proceeds to place each in its place.
Finally, he commissions furniture for the house (i.e. the fish, birds & animals)4.
Clearly, though, G-d does not have the limitations of a human builder.

The Sages answer that this action of G-d was to give reward to the righteous
and punish the wicked’. What this means is that had G-d created the world in one £o,
His involvement in this world would have been so obvious and revealed that there
would have been no room for choice, and therefore Avodah. Instead, He partially hid
Himself in the Ten Sayings, thereby creating the 05w, the world, which comes from
the word obyn, to be hidden. This was achieved through the fact that with each
Saying, G-d’s original light was brought lower®.

Ohr Gedalyahu adds another reason. Had G-d created everything all at once,
each one would have been given simultaneous existence on the same plain of
existence with everything else. As a result, there would have been no connection
between it and the rest of creation. But now that creation happened in stages, the

"It was, if you like, an evolutionary development
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whole world is connected in a chained-down form with higher realities connected to
.. .. . 1
lower ones, each one receiving and giving in turn .

Appendix I - Other Creation Words:

20 0 0PN XM The end of a process. Hence, Rashi tells us that there is no

Ki Tov on the second day because the completion of this process was only on the
third.

12°>0: And the thing was given its final, permanent nature”.

WnY: A species will be able to produce only from within the species.

Appendix II: Translation of First Day according to Meforshim:

In the beginning G-d created of all the elements needed for the rest of creation4, in

) as well as in the form of the environment perfectly 1 nwn nx&the form of its ultimate purpose (
)5. As an intrinsic result of creation, there was now a rrin nXisuited to achieve that purpose (
.man® and JwIn 10D 1nnreality of fragmentation and separateness. This was expressed as
Water, which represented the fluid and changing state of the universe, now covered the

universe, a state that, left undirected, was formless and chaotic. However, G-d’s spirit

hovered over the water, directing it and controlling it’. As a result, He created an initial

powerful source of light, some of which was later to be formed into the Sun, the Moon and the
Stars,8 and the rest of which was hidden until Messianic times’. And G-d confirmed that the

. And G-d used the original, 11¥70ngoing reality of the light would be according to His original
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And the way to reconnect the means to the purpose is through teshuvah (the Moshiach). (
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very powerful light throughout the 6 days of Creation, creating periods of darkness and
periods of Iightl. And it was evening and it was morning on this day when His Unity was still
verydonﬂnanﬁ.
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2. The Creation of Man and Woman

SUMMARY:

Man is the pinnacle of creation. By coming at the end of creation, he contains
within him all the elements of creation. He is a mini-universe all unto himself, an o5y
yp. In fact, the higher levels of his soul soared, and continue to soar, way above the
Angels, to the very tip of creation.

Man was created in stages, perhaps as many as four stages:

The creation of Adam’s body

The creation of his animal life force and possibly the power of speech
The creation of his upper souls, making him BeTzelem Elokim

The division of this male-female being into a separate male and female

All three creation words, N»wy ,N7N> N2 are employed in the creation of
man. The use of the word NN>72 indicates that at least one aspect of man was created
ex-nihilo, whereas the use of the words n»wy ,n%> tell us that other aspects of man
were later formations of some earlier form. The body of man appears to have emerged
from existing reality, while his Neshama was created ex-nihilo.

Man was created as a composite of all existing reality both laterally and
vertically. Laterally, man’s body was taken from all the dust of the earth; vertically,
the different levels of man’s soul go as high as all the universes of spirituality. Man
then is an Olam Katan, a complete world that parallels the Olam HaGadol, the world
beyond man’s body and soul.

The first stage of man-creation, that of his basic body, occurred when G-d
commanded the earth to bring forth (Y70 N3 N) both the animals and the body of
man (7N v9)). Both were already contained within the potential of the earth. (This
was the partnership of ground which G-d was referring to when He said o8 nww.)
However, whereas the body of man was taken from a sampling of all the dust of the
earth, the animals possibly evolved from the earlier fish forms but at any rate did not
come from all the dust of the earth. Secondly, the final shape of man’s body had his
head, power of speech and primary senses on top, his heart in the middle and his most
sensual and physical aspects further down. This was a function of the spirituality
which filled him up (his soul) and is not purely a physical phenomenon.

So much for the body of man. As for his more spiritual aspects, the verse
states, And He blew into his nostrils the soul of life and he became a living being. (
n wav)'. Until this point, man’s body was a lifeless lump of clay. Now he became a
Nefesh Chaya, a living being, at a basic animal level. Alternatively, man now became
a speaking being. According to this, man had already become uniquely distinguished
before this verse.

Either way, there was now a third stage of creation, where man became
BeTzelem Elokim®, and a final stage when man was divided into separate male-
female components. Until then man was an androgynous being, the male face looking

'Genesis 2:7

2Genesis 1:27
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one way and the female looking the other way. 09, face, means turning, for the face
is the point at which one’s internal reality turns towards the outside. Man’s faces, his
inner spirituality, faced the world from every side. Man was complete; there was no
back to man where spiritual lack or sin could take place. Being complete, man had no
need to face him/herself; there was no deficiency, no need for the male/female parts to
turn to each other in order to give to each other to fill any lack; consequently, man
faced away from him/herself.

In this state there was no possibility of imitating G-d by giving to another.
Man was simply a spiritual robot. This state was 210 N5: It was not good for 0T to be
alone and maintain the state of independence in which he/she does not feel the need to
relate to others. Initially, Adam thought that the solution lay in becoming a giver to
the animals, that they should become the 9N for his nmy. This did not work, for
although he might complete them they do not fully complete him. His completion of
them, therefore, only involves some of his general potential but not the full force of
his human uniqueness. For a perfect match, Man therefore needed a fellow bar-
Sechel, a being that he could connect to with all of his unique potential.

The solution to this was to take Adam himself and divide him into two parts,
neither one complete on its own. The creation of an incomplete being was reflected in
the N7, the deep sleep, which own caused to fall on Man at the time of Woman’s
creation. Now each half of 07N had a front and a back. The back represented the
missing half, what man lacks in his existing state. DT now existed as a potential to be
actualized just like the ground he came from.

Unlike the animals, man was first created as one being and only afterwards
was his partner created from him. This gave a certain dimension of unity. He is not a
total unity like G-d, for, as a created being, he needs a partner. Yet he has a dimension
of unity to him. He was originally one and he can again become one by giving himself
over to his other half. In this way man and woman re-create G-d's original act of the
creation of o7N. This is the ultimate imitation of G-d, the creation of Man.

Woman is called 7ty in the sense that she completes a process already begun.
Although other animals were an 91y, even to the point of some M2an, they were not
YTNO, i.e. not equal in their complimentary roles. She is called the helpmate and not
him because he initiates and she completes. Herein lies a danger, for since she is the
force which desires for final expression in this world she has the most contact with
this world. She is O8N NP NO, the point at which man translates his potential into
the world. This is called the midah of Malchus, and is reflected in the fact that when
own created the First Woman, He first placed bTx in a deep, deep sleep which is one
sixtieth of death.

The creation of woman allowed for a greater potential for good, but that same
potential could also be used for bad. The Nachash recognized this and therefore
targeted Chava rather than Adam for moral seduction. Therefore, it is the very reality
of a man divided in two, the creation of a back of man, which allows for the potential
weakness of man, both male and female. But it is just that same fact which allows for
man to sore to greater heights. Either he will be the pinnacle of creation or he will
sink to such depths that he will be told, “Even the mosquitoes preceded you in the
creation.”
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DETAIL:

Man is the pinnacle of creation. Everything in creation was created to testify
the greatness of G-d, but until man was created there was no witness. Only man could
see the glory of G-d everywhere and hence unify all of creation’.

By coming at the end of creation, man contains within him all the elements of
creation. He is a mini-universe all unto himself, an yop o9, In fact, the higher levels
of his soul soared, and continue to soar, way above the Angels, to the very tip of
creation’. As mentioned before, the grass, trees, birds and animals, etc. were created
in two or more stages. Man, the mini-world, was no different.

According to some commentators, there were as many as four stages in the
creation of Man:

The creation of Adam’s body

The creation of his animal life force and possibly the power of speech
The creation of his upper souls, making him BeTzelem Elokim.

The division of this male-female being into a separate male and female

Man - a Mini-World

All three creation words, N»wy ,N7N> N2 are employed in the creation of
man®. The use of the word nx>1a indicates that at least one aspect of man was created
ex-nihilo, whereas the use of the words n»wy ;0¥ tells us that other aspects of man
were later formations of some earlier form. The body of man appears to have emerged
from existing reality while his Neshama was created ex-nihilo”.
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Man was created as a composite of all existing reality1 both laterally and
vertically. Laterally, man’s body was taken from all the dust of the earth’; vertically,
the different levels of man’s soul go as high as all the universes of spirituality. Man
then is an Olam Katan, a complete world that parallels the Olam HaGadol, the world
beyond man’s body and soul.

This combining of body and soul into one integrated reality creates man’s
freedom of choice. Since man has free choice, the words 210 5 DPON X, meaning
that the process has come to an end, do not appear by him®.

The Creation of Man’s Body

The first stage of man-creation, that of his basic body, occurred at the same
time as the formation of the animals. Both he and they seemed to be already contained
within the potential of the earth (i.e. not requiring a new creation) and just required
that HaSh-m command the land to bring forth — X xn 8o8n. The verse states:
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Man is not mentioned in this verse. However, there is a redundancy. The end
of the verse states that G-d commanded that the land bring forth XX N, wild
animals. That being the case, what is m>n va) referring to? The Sages tell us that this is
the body of man4, or, alternatively, his basic life-force, which he had in common with
the . The body of man emerged with the animals from that which had been created
previously. (This was the partnership of ground which G-d was referring to when He
said o7~ nuw.”)

Nevertheless, there is a difference between the body of man and that of the
animals. The former was taken from a sampling of all the dust of the earth while the
animals® possibly evolved from the earlier fish forms but at any rate did not come
from all the dust of the earth. In addition, the final shape of man’s body had his head,
power of speech and primary senses on top, his heart in the middle and his most
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sensual and physical aspects further down. This was a function of the spirituality
which filled him up (his soul) which is not a purely physical phenomenon.1

The Creation of Man’s Soul

So much for the body of man. As for his more spiritual aspects, the
commentators differ on what happened. The verse says:
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The Ramban brings two interpretations. According to the first pirush, man’s
body was, until now, a lifeless lump of clay. Now he became a Nefesh Chaya, a living
being, at a basic animal level.> The Seforno clearly states that until this point man
could not yet speak, i.e. was not yet fully human.’

The Ramban’s 2nd explanation (actually Targum Onkelus’s) was that this was
not just a basic life-source, but rather that man at this stage became a speaking being.4
According to this, man had already become uniquely distinguished before this verse.

Both opinions are compatible with the idea that there was yet a third stage of
creation, the creation of the final levels of the soul in such a way that man was now
BeTzelem Elokim. This is stated as follows:
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Here the creation word N972” is used to describe a totally new dimension of
man (DpPON 0YN¥1), one which could not emerge from what was already in the
creation.” Man was now a living body with a soul, but there was one further stage
before man became complete: his division into male and female.

The Division into Male & Female

Man at this stage was an androgynous being. Adam was a he/she being, a male
in one direction and a female in the other.® G-d’s response to this was to state:
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And G-d said: “It is not good for man to be alone. I will make for him a help-meet
against him.

Targum Onkelus translates 290 N> as Ppn XY, i.e. this is an uncorrected or
incomplete state. The Maharal explains that man was then intrinsically not in a good
state, for the only being that can stand alone and yet still be in a complete state of
unity is G-d Himself'. Therefore, it had to be that man would have a partnerz.

What then, asks the Maharal, is the difference between man and the animals?
Did they not both need partners? However, says the Maharal, if we look at the
creation process closely, we see that man was first created as one being and only
afterwards was his partner created from him. The animals, on the other hand, were
created as two beings from the very outset’. This is because man has a certain
dimension of unity, being the only being of his kind down here on earth”.

This places man between G-d and the animals. He is not a total unity like G-d,
for, as a created being, he needs a partner. Yet he has a dimension of unity to him,
being created one at the outset and making him more connected to unity, more able to
achieve that state of unity with which he began at the outset’. We will explain in the
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'G-d honored man and all of the lower creation by creating male and female pairs which
would complete each other, each one fulfilling the deficiencies of the other. For both male and
female each have unique attributes which the other is lacking, and the fact that each one
comes with a partner whose natural desire is to unite with it is in and of itself a reflection of its
importance. Since each created species is by its nature incomplete, being as it is only a part
of the whole creation, it is doomed to be an incomplete part of a whole if it remains isolated.
But if we see that its nature is to combine with others, and more than that, if we see that it has
a natural partner in the creation, we see then that it really does have the potential to move
towards wholeness and completion.
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next paragraph that man’s original unity had its flip side — that although it created
unity within man himself, it actually held him back in some ways from uniting with
the broader creation.

Initially, as we stated before, Adam was created nap 957, male-female in one
being, i.e. complete. According to one opinion in the X103, DTN was an androgynous
(male/female) being — DTN being a gender-neutral term'. ©Tx had two faces, the male
face looking one way and the female looking the other way. ©»a, face, means
tumingz, for the face is the point at which one’s internal reality turns towards the
outside’.

In the First Man, from whichever side one looked at man, one saw his face.
Put differently, man’s faces, his inner spirituality, faced the world from every side.
Man was complete; there was no back to man where spiritual lack or sin could take
place. Being complete, man had no need to face him/herself; there was no deficiency,
no need for the male/female parts to turn to each other in order to give to each other to
fill any lack; consequently, man faced away from him/herself.

In this state there was no possibility of imitating G-d by giving to another.
Man was simply a spiritual robot. This state was 210 X>: It was not good for DTN to be
alone and maintain the state of independence in which he/she did not feel the need to
relate to others. Initially, Adam thought that the solution lay in becoming a giver to
the animals, that they should become the 7m0 for his nMY. This did not work, says
the Mabharal, because even though man is indeed the Tzura of all creation and
provides creation with its form and content, uniting with the animals did not provide
Adam with the satisfaction and sense of completion that he needed. For he might
complete them but they do not fully complete him. Animals are non-Seche! creatures,
creating an unbridgeable gap between Adam and Behemah. His completion of them,
therefore, would only involve some of his general potential but not the full force of
his human uniqueness. For a perfect match, Man therefore needed a fellow bar-
Sechel, a being that he could connect to with all of his unique potential4. Nothing else
in creation at that time could solve his problem. Woman was that being that could
complete the process of man actualizing his unique capacity to strive for higher levels
of oneness. She is called 71y in the sense that she completes a process already begun.
Although other animals were an 91y, even to the point of some M2an, they were not
Y19, i.e. not equal in their complimentary roles, or as the Mei Shiloach understands
it, not a challenge to the other to force them to a higher level of truth’.

The solution to this was to take Adam himself and create two beings from one.
Adam needed to find himself/herself divided so that he would feel he lacked half of
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himself. The whole oTX was now being sub-divided into two parts, neither one
complete on its own. The creation of an incomplete being was reflected in the nnTIN,
the deep sleep which bwn caused to fall on Man at the time of the Woman’s creation.
Now each half of o had a front and a back. The back represented the missing half,
what man lacks in his existing state. DTN now existed as a potential to be actualized,
just like the ground he came from'.

Man must now move from being an 07~ to being an “e>N. To attempt this on
his own would be to self-destruct, to become the unrestrained force of wN. Only if he
takes what he lacks, N¥X, can he use that wx to reach nwyTp, to become an wX with a
> in it’,

In this way there is the possibility of the two halves, both 55w »5ya facing each
other, uniting. Man can only unite with his other half by giving himself over to her
(and she to him)”. By uniting, man and woman are simply returning to their natural
state, i.e. their original condition. Furthermore, by actively re-creating this state they
re-create G-d's original act of the creation of o7N. This is the ultimate imitation of G-
d, the creation of Mans, and repeats itself each time a man marries a woman®.

There is a lot at stake in the ability of male and female to unite in the right
way. For it is not just that they complete what each other lacks, thereby fulfilling each
other; rather, it is the completion of the whole world that they effect’.

Women, as we have said, have the ability to complete the process and express
it in action. This requires that women be at the point of contact with the world. Herein
lies a danger, for since she is the force which desires for final expression in this world
she has the most contact with this world. She is D7D NP qms, the point at which
man translates his potential into the world. This is called the midah of Malchus, and is
reflected in the fact that when own created the First Woman, He first placed bTx in a
deep, deep sleep9 which is one sixtieth of death.

The creation of woman allowed for a greater potential for good, but that same
potential could also be used for bad. The Nachash recognized this and therefore
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"Rebbetzin Leah Kohn: The relationship between man and woman can best be described as
a team in which each member contributes something unique. The team itself would be
unnecessary if each member were talented in exactly the same way as the other. Thus, the
team is successful precisely because of its diversity. In terms of spiritual accomplishment,
therefore, the differences between the sexes are necessary. Men and women share common
goals, with each responsible for distinct aspects of a given project. (Project Genesis Website)
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targeted Chava rather than Adam for moral seduction'. Just as she could take Man’s
greatest spirituality and actualize its potential, she was capable, if led astray, of taking
the evil designs of the Nachash and implementing them as well. Later in the Chumash
we see that women excel in faithfulness, and this makes them the leaders, ahead of the
men, in steadfast commitment to G-d in Egypt, during the Chet HaEgel and during the
Cheit HeMeraglim. For it is the creating and maintaining of a relationship with G-d,
as well as with man, in which women excel. Therefore, it is the very reality of a man
divided in two, the creation of a back of man, which allows for the potential weakness
of man, both male and female. But it is just that same factor which allows for man to
soar to greater heights. Either he will be the pinnacle of creation or he will sink to
such depths that he will be told, “Even the mosquitoes preceded you in the creation”.”
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3. Shabbos
SUMMARY:

In order to understand Shabbos we must first come to a Jewish understanding
of time. Time is a part of the physical dimensions of the universe and was either a
consequence of creation or a separate act of creation by G-d. Man, as a created being,
exists in time, and therefore perceives everything which G-d does within this
framework. Since G-d made the whole of creation to serve man and allow man to get
close to Him, time was also created to serve man.

G-d arranged time in cycles of seven and He ensured that each cycle would
end in kedusha, allowing for all the other days to contribute to that final day and
thereby be elevated by it. Seven is the unit of holiness because the physical world
exists in six dimensions. The seven comes to unify these six into a higher whole. The
seventh day is Shabbos, which is a concentration of time, a day that encompasses all
other days. Therefore, Shabbos is begun by G-d, not man. It is Keviah VeKayama —
Shabbos is holy whether we keep it or not. It is up to us to respond. If we do, we will
show thereby our ability to use time to achieve holiness and get closer to G-d.

On the seventh day, rest ("NM) was created to complete the universe. This
rest was G-d’s; not man’s. Clearly G-d does not need to rest because He is tired. In
resting from creation, G-d showed that He had completed all that was necessary for
the creation - ©?9N X172 9WN — and that now —mwy> — He would renew the creation,
based according to that which He had already put into place.

G-d had now completed His part of the creation. However, He left the creation
incomplete so that man could come and finish the job. This is what is meant by the
words mMwyY PN X112 WX — i.e. (the world) which G-d created (incompletely,
leaving space for man) to do. The time for man to do this is the weekday, connecting
it back up to G-d. Shabbos is the way that man stays on track, ensuring that his work
reconnects the creation back up to G-d.

Each week now becomes a test of the success of the previous Shabbos. For
this same work can easily enslave man. By resting on Shabbos, man puts purpose into
all of his labor. By relating to all of his work as if it was complete, man proclaims his
freedom from being a slave to his labor. By obeying G-d’s Will and declaring his
subservience to G-d, man frees himself from the shackles of this world. Then, when
he engages this world, he does it as a master and not as a slave.

As for man, so for the world: The word 19", that G-d completed the heavens
and the earth, means ©>Y5 Nww); on Shabbos the whole world becomes a receptacle to
join in total harmony with higher spiritual realities. The Shabbos world is one where
there is no contradiction between the world down here and the worlds higher up.

But is is not good enough to be a master of this world. One must know where
it is all going to, how it all fits in. Shabbos allows us to take a step back and gain a
more holistic perspective of life. We are no longer caught up in the weekday details
(T wyn 111 NnY; rather, we can see YN 1YT) NN — how the big picture comes together.
During Mussaf, we say 1>n129% 1849 naw mon — a reverse alphabetical acrostic. By
working backwards we gain a perspective of the context of everything we did in the
whole week — of how it all fits in — of how we fit in.

Shabbos unifies the creation into one whole in the same way as the soul takes
a bunch of separate limbs and creates from it an integrated human being.
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In fact, by seeing a whole universe we see ourselves more wholistically as
well. By taking a step back from our fragmented selves we become a more integrated
self. On Shabbos we are no longer defined by what we do but rather by how we are.
We see ourselves not only in the specialized professional and other roles we play
during the week, but all of ourselves. So too, we see the wholeness of the people
around us. Y57 MM and not 121 NN.

In this sense, Shabbos is a relationship with oneself (self-integration) and with
others (the unity of creation). Ultimately, Shabbos is the starting point for our
relationship with G-d as well. Shabbos is a bris — 09w ™72, A bris is a commitment
by two sides to a relationship. This is why breaking Shabbos undermines our whole
relationship with G-d.

Shabbos is the fourth of the Ten Commandments. The first three
commandments deal with our most basic concepts and our belief in G-d. What does
Shabbos, the fourth commandment, have to do with our most basic beliefs?

The Torah itself answers this question by saying that Shabbos demonstrates
our belief in G-d as a Creator. Since G-d created the world in six days and rested on
the seventh, we emulate G-d and also rest. Therefore, by observing the Shabbos we
are proving that G-d is the creator of the world.

But, and here’s a twist, we can only achieve this recognition of His control
through a very active dimension on our part, Daas, which establishes the relationships
of things, 59V to VY.

A man digs a hole on Shabbos: if he wants the hole to plant a tree, it is as if he
had ploughed his field, and he has broken the Shabbos. But if he is digging because he
wants sand, it is not considered as if he is digging at all. His mind determines the very
definition of the act being done. Thought-action. Thought-action requires that the act
be done to achieve an inherently higher order of design, that a person determine what
is primary and what is secondary, that one determine the purpose of his actions. All
this awareness of the relationship between things must go on in the mind of the
Shabbos observer, even to keep Shabbos at a basic, technical level.

This concept is unprecedented in Jewish law. If a man kills but did not intend
to kill, he is exempt from punishment But kill he did. The objective action is defined
by what he did. The intention merely determines the culpability. Not so on Shabbos —
the very act is determined by the intention of his mind. And so, when we refrain from
Melacha on Shabbos, we do so with the full force of our mind. We have to understand
the Melacha and consciously rest from it.

The outer M nxnN Ny of the physical world are now seen in their right
proportion; they are Y9v - there to serve the inner content of Nn127N0 NIwy. Daas of the
human mind gets to work and, through the Shabbos experience, defines the
relationship between the two. Now, for the first time, we see the term “holiness”
mentioned in the Torah.

Therefore, Shabbos is not a removal of our minds from attempting to
understand this world just as Shabbos is not a removal from the physical pleasures of
this world. Quite the contrary! Oneg Shabbos dictates that we partake of better foods,
dress better, have more sleep and enjoy the world more than the weekday. We do all
this because by removing our own creative input we want to appreciate G-d’s world
better; we want to see it all and understand how it all fits together. Shabbos, then, is
not so much a day of prohibited labor as a day of restoring that labor to its serving a
higher end. Without Shabbos, man is but a N1 amongst the 10 MmN of Nwyn
nowr1a. With the Shabbos, as created by man’s nyT, man is in no longer a N1 but
part of the purpose and the ends.
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DETAIL:

The train dragged on with its human freight. Pressed together like cattle in the
crowded trucks, the unfortunate occupants were unable even to move. The
atmosphere was stifling. As the Friday afternoon wore on, the Jews and Jewessses in
the Nazi transport sank deeper and deeper into their misery. Suddenly an old Jewish
woman managed with a great effort to move and open her bundle. Laboriously she
drew out two candlesticks and two challot. She had just prepared them for Sabbath
when she was dragged from her home that morning. They were the only things she
had thought worthwhile taking with her. Soon the Sabbath candles lit up the faces of
the tortured Jews and the song of Lekhah Dodi transformed the scene. Sabbath with
its atmosphere of peace had descended upon them all’.”

Time

In order to understand Shabbos we must first come to a Jewish understanding
of time. Because the world includes a physical dimension, the creation included the
creation of time”. Time is a part of the physical dimensions of the universe and was
either a consequence of creation or a separate act of creation by G-d. Man, as a
created being, exists in time’, and therefore perceives everything which G-d does
within this framework®. Since G-d made the whole of creation to serve man and allow
man to come close to Him, time was also created to serve man’.

G-d arranged this time in cycles of seven” and He ensured that each cycle
would end in kedusha, allowing for all the other days to contribute to that final day
and thereby be elevated by it’. Seven is the unit of holiness because the physical
world exists in six dimensions. The seven comes to unify these six into a higher

'Eyewitness report brought in The Secret of Sabbath, From The Sabbath: A Guide To lts
Understanding and Observance by Dayan Dr. I. Grunfeld
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6i.e. He did two things: He arranged time to move in cycles, and He decreed that each cycle
would amount to seven.
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whole'. The seventh day is Shabbos, which is a concentration of time, a day that
encompasses all other daysz.

“By looking at a clock we get the impression that time is uniform, that every
minute has sixty seconds and every second is the same as every other second. Our
Sages have taught us a secret: Time is weighted. There are moments in time which are
fleeting and there are those special moments which make a lifetime worthwhile.
Shabbos is one of those special moments .”

Shabbos — G-d’s relationship with us

We have talked about Shabbos as a relationship with oneself (self-integration)
and with others (the unity of creation). Ultimately, all of this leads to a relationship
with G-d. Shabbos is a bris — 0w m12. A bris is a commitment by two sides to a
relationship. In this case, G-d and the Jewish people sustain their relationship through
Shabbos. G-d does this by coming down every Shabbos and giving Shabbos its
Kedusha, whether we keep the Shabbos or not. It is if He is saying: “I am here,
waiting for you, the Jewish People. You decide whether you want to respond.”

Like any relationship, our relationship with G-d must be nurtured and
developed with effort. The Shabbos provides the starting point for this relationship, as
through Shabbos we testify that G-d is recognized as the Creator and as an ever-
present reality involved even in today’s world®. maw is not just another of the 613
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(This is similar to the Even haShetiya from which all space developed. Similarly, there is one
soul in each generation which encompasses all the spiritual realities of all the souls.)
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The first of Maimonides’ 13 Principles of Faith states, “I believe with complete faith that the
Creator, Blessed is His Name, creates and guides all creatures, and He alone made, makes
and will make everything.” The principle points out that it is not sufficient to believe that G-d
created the world; rather, one must also recognize that He continues to be a ‘guiding’ force in
everyday existence. Hence Shabbos is not just n"wx12 nwwn? 1231 as is mentioned in the NMwy
mIaTa in 1TN° Nw19, but it is also 01%n NXR*X"? 121 as is mentioned in the M12TA MWD in NwW19
1INNR1.
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commandments; it is called a ﬂ"\:ll, a fundamental covenant with HaSh-m which, if
broken, undermines our whole identity as G-d’s chosen peoplez.

Rabbi Samson Raphael Hirsh states that, “Clearly, the Sabbath is not a new
institution. It was in existence since man was in existence and the Jewish people are
commanded to remember, not to forget as humanity did before.” As the Aruch
HaShulchan points out, it would have been appropriate for the whole world to keep
the Shabbos’. That the Jews were selected to keep it exclusively is a sign of their
closeness to uphold the responsibilities that ultimately grants the whole world its
purpose. Our Shabbos-exclusivity is therefore universal in its particularism. For once
G-d is recognized as Creator, the next logical step would be to assume that all He
created has a purpose. That purpose was revealed on a national level at Mount Sinai.

But there are other relationships we have with G-d as well. What is unique
about the Shabbos relationship that it is called a Bris?

Rashi tells us that after the Six Days of Creation, even though Man had been
created, the world was still incomplete. What was lacking was rest (nPan)*. The verse
states clearly that we are talking about G-d’s rest; not man’s’. This means that
Shabbos is Kedusha Meleila Delesata —holiness which originates in higher spiritual
realities, with G-d’s rest, and which devolves down to us. There are some
relationships with G-d which we initiate, like Yom Tov, and there are some which G-
d initiates. Shabbos is an example par excellence of a G-d-initiated relationship. It is
NP 8YAR — Shabbos is holy whether we keep it or not®. It is aNnNYT XY NWITP
- a relationship which G-d begins and to which we are now beckoned to respond.
Unlike the weekday, where we have to create the unity (X9¥>T Xnnon) and connect
things back up to G-d, on Shabbos G-d rested, i.e. created this harmony and unity, and
it is up to us to respond.

When, on Friday night, we say the words 1%y ©15v n210 v119n by “tabernacle
of peace” we are referring to the harmony (0ow) of the higher worlds which is now
spread over this world’. We do not have to create that harmony with our integrated
perspective. We just have to tune into it. This reflects the major difference between
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Another expression of this harmony is our greeting the Malachim when we sing 12771 D170 at
the Friday night table. We call them 112wn 2871 because they reflect the unity of all creation.
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Shabbos and the Chagim. The Chagim are weekday affairs; there are six Yamim
Tovim for each one of the six days of the week'. Hence the Chagim depend on when
we declare the new moon. But Shabbos is declared by G-d®. It sanctifies us rather us
sanctifying it’,

But this does not mean that we do not add to the holiness of Shabbos. Each
person builds on the holiness of this gift to the Jewish people4.

Shabbos — The unification of all reality

We mentioned above that G-d rests on the Shabbos. But what it is that G-d
does when He rests?

Clearly G-d does not need to rest because He is tired. Something else must be
understood by G-d’s rest. The Tiferes Yisroel explains that in resting from creation,
G-d showed that He had completed all that was necessary for the creation’ - X121 WK
09N — and that now —mwyY — He would renew the creation, based according to that
which He had already put into place6.

But G-d did not only complete the world in general — X8 ©wWN YO — He
also completed each particular aspect of the creation to its highest, intended state of
completion — DN2Y 53, This does not imply perfection on an absolute scale®. On the
contrary, G-d entered into a partnership with man to complete the world together with
him. G-d had now completed His part of the creation. But He left the creation
incomplete so that man could come and finish the job. This is what is meant by the
words mMwyY 0P or X121 9WN — i.e. (The world) which G-d created (incompletely,
leaving space for man) to do.

Man completes the creation during the weekday. Shabbos does not only give
meaning to the week, but the week also gives meaning to Shabbos!” Man is meant to

'Rav Tzadok HaCohen. They are the first and last days of Pesach, Shavuos, Rosh HaShana
(one day), the first day of Sukkos and Shmini Atzeres. Rav Tzadok explains that the chagim
reflect the holiness of the average day of Adam HaRishon before the Cheit. Melacha is

allowed, but only a very focused and directed sort.
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work in this world, to complete this world as G-d’s active partner in creation. G-d
begins the creation, and man completes every aspect of it', connecting it back up to
G-d.

But it is easy to get off track, to get lost in the stream of weekday messages.
Shabbos is the way that man stays on track, ensuring that his work reconnects the
creation back up to G-d.

In a sense, each new week is a test of the success of the previous Shabbos.
For this same work can easily enslave man. By resting on Shabbos, man puts purpose
into all of his labor. By relating to all of his work as if it was complete, man proclaims
his freedom from being a slave to his labor”. By obeying G-d’s Will and declaring his
subservience to G-d, man frees himself from the shackles of this world. Then, when
he engages this world, he does it as a master and not as a slave.

Just as G-d’s rest shows that He completed His part of the creation, so man’s
rest should reflect an attitude that he has completed this week’s cycle of his part of
completing the creation.

As for man, so for the world: G-d’s rest creates a harmony and holiness in the
whole of creation. On Shabbos G-d finished the creation — i.e. each species could now
fulfill its role to perfection as a part of the total symphony of creation’. This, says the
Sefas Emes, is the meaning of 919, VaYechulu means 095 nwyy’ - on Shabbos the
whole world becomes receptacles to join in harmony with higher, spiritual realities’.
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*The Sforno explains the phrase:”’Remember the day of Shabbos in order to sanctify it” to
mean that a person should plan his duties during the week in such a way that he can remove
his mind from them on Shabbos. A person who controls his every act in such a manner will
not be connected to his activities in and of themselves, but rather he will attach himself to
their spiritual purpose which is the holiness of Shabbos. The Sifsei Chaim explains further:
When Chazal state that a person must complete all his work before the Shabbos is brought
in, it is not referring to a person’s ultimate results, but rather it is referring to a person’s
personal effort in achieving his goal. So, even if a person has not managed to complete all his
set out plans once the Shabbos enters he must consider it complete in his eyes. One may
think that this is an attempt to create a personal allusion of completing all one’s work when in
actual fact this is not the case. Rather, this sort of mindset is a gradual attainment of emunah
and bitachon. One puts in the necessary and maximum effort to attain one’s goals, but one
can only rely on Hashem and trust in Him that He will cause the results.
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The Shabbos world is one where there is no contradiction between the world down
here and the higher worlds.

But is is not good enough to be a master of this world. One must know where
it is all going, how it all fits in. Shabbos allows us to take a step back and gain a more
holistic perspective of life. We are no longer caught up in the weekday details where
we often get side-tracked from the purpose of life. Rather we can see how the big
picture comes together, what the priorities and important things in life really are.

During the weekday davening, in the morning Brocha of 7 189, we say the
words Twyn 127 NN, These words are left out on Shabbos, and instead, we say the
words of the nawn oYY Vv N, Pwyn w1y M. The difference between the two,
says the Pachad Yitzchak, is that 121 n» reflects an appreciation of the multiplicity of
creation, of appreciating how complex and how detailed the creation is. Shabbos, on
the other hand, is a praise of 1) N0, of how great the creation is when it all comes
together.

During the week, the micro-biologist may see G-d in the details of cilia and
the neurologist in the way dopamine and other neuro-transmitting chemicals transport
each message from the axon of one neuron to the dendrite of another. On Shabbos, the
micro-biologist and the neurologist join with the bus-driver and the businessman to
see a whole world. “Shabbat is a stop-over where we refuel and adjust our bearings.
It is the time to refocus our energies to what is really important in life.”

We are then able to put our own lives together — to feel more whole. “For six
days we work: building, creating, and acquiring. On Shabbat we stop and appreciate
what we have and what we have accomplished.”

As the Shem MiShmuel says, until Shabbos came, the world was a place of
disparate, separate realities, not really reflecting any one stable realityl. The Shabbos
unified the creation into one whole in the same way that the soul takes a bunch of
separate limbs and creates from it an integrated human being2. This being said, the
idea of VaYechulu, NaaSeh Keilim, can be seen in a new light3. What it really means
is that the whole world became one KIi, that the whole creation became Klal Echad’,

This unity of purpose propels us to take a step back from our fragmented
selves and connect with a more integrated self. “On Shabbat we peel away our
external uniforms and we expose our true selves. On Shabbat we are no longer
defined by what we do, we are now defined by how we are. When we enter Shabbat
we are transformed into fathers, sisters, husbands, and friends. Shabbat is a spiritual
time — a time of relationships.” It is a time where we can see ourselves: not only in the
specialized professional and other roles we play during the week, but when we can
see all of ourselves. So too, we see the wholeness of the people around us. 27 nn and
not " Nn.
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During the week we work forwards; on Shabbos we look backwards. Hence in
the same weekday 7 18y prayer, there is a forward alphabetical acrostic:

SOV DT AP

while on Shabbos this is omitted. Instead, we say a reverse alphabetical acrostic
worked into the core, middle brocha of the Mussaf — the special Shabbos davening:

PNNIP NO¥9 NIV NION

By working backwards we gain a perspective of the context of everything we
did in the whole week — of how it all fits in — of how we fit in.

The Recognition of G-d the Creator requires the activation of Man’s Daas

Shabbos is the fourth of the Ten Commandments. The first three
commandments deal with our most basic concepts and our belief in G-d. The first
tells us to believe in G-d. The second confirms G-d’s unity and warns against idol
worship. The third cautions us to respect G-d and not to use His Name lightly. These
are basic and fundamental beliefs about G-d. The fourth commandment is Shabbos.
What is the thematic flow between the first three and the fourth? How does a day of
rest sneak itself into the Ten Commandments? What does Shabbos have to do with
our most basic beliefs? (The fifth commandment, to honor one’s parents, is described
by many Meforshim as the essence of how the Mesorah will be transferred, as without
parental respect the whole idea that there was a Maamad Har Sinai would be lost'.)

The Torah itself answers this question by saying that Shabbos demonstrates
our belief in G-d as a Creator. Since G-d created the world in six days and rested on
the seventh, we emulate G-d and also rest. Therefore, by observing the Shabbos we
are proving that G-d is the Creator of the world®. Ironically, by giving ourselves over
to Him and showing that He controls everything, we become more like Him.

But, and here’s a twist, we can only achieve this recognition of His control
through a very active dimension on our part. The key, says Pachad Yitzchak?, is our

TIDT W7"N 7.0 27,7127 70N , 0P 0 19001 212728

*The first of Maimonidies 13 Principles of Faith states, “I believe with complete faith that the
Creator, Blessed is His Name, creates and guides all creatures, and He alone made, makes
and will make everything.” This principle points out that it is not sufficient to believe that G-d
created the world; rather, one must also recognize that He continues to be a ‘guiding’ force in
everyday existence. Even the most insignificant incident is considered G-d’'s Will. Nothing
occurs outside of Him. Therefore, to claim that He created the world and withdrew would
contradict a basic tenant of Jewish belief.

Faith requires action, and Sabbath is the physical testimony of this belief. As it says,
"The children of Israel shall observe the Sabbath... Between me and the children of Israel it is
a sign forever that in a six day period Hashem made the Heaven and Earth and on the
seventh day he rested...” . The Sabbath stands witness to G-d’s creation of the world and his
continuous indirect involvement. As Rabbi Aryeh Kaplan explains, “The one ritual that does
this is the observance of the Sabbath. It is the confirmation of our belief in G-d as the Creator
of all things.” (Pivo, Moreshet essay)
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Daas. Shabbos is a function of the activation of Daas which establishes the
relationships of things, 590 to 9p>y. This oM NyT was the M5 for naw established
when Man was created on the 6™ dayl.

It is active Daas which allows for nn»aw. It is the unique ability of man to
conceive of something abstract and translate it into reality — creative intent ( NON5H
nawnn) which defines the act. A man walks out of his home with a bucket with one
drop in it. If the purpose of the act is to carry the bucket, the man has broken Shabbos
by carrying. But if his purpose is for the drop of water, since this is too small an
amount to be considered carrying, the man is exempt from punishmentz. It is the state
of his mind which determines whether the same physical motions are considered in
one act prohibited, while in another permitted. nawnn NoxOnN: thought-action.

Let us take this further. A man digs a hole on Shabbos: if he wants the hole to
plant a tree, it is as if he had ploughed his field, and he has broken the Shabbos. But if
he is digging because he wants sand, it is not considered as if he is digging at all’. His
mind determines the very definition of the act being done. Thought-action. Thought-
action requires that the act be done to achieve an inherently higher order of design4,
that a person determine what is primary and what is secondary, that a person
determine the purpose of his actions. All this awareness of the relationship between
things must go on in the mind of the Shabbos observer, even to keep Shabbos at a
basic, technical level’.

This concept is unprecedented in Jewish law. A man kills. He did not intend to
kill. He is exempt from punishmentﬁ. But kill he did’. The objective action is defined
by what he did. The intention merely determines the culpability. Not so on Shabbos —
the very act is determined by the intention of his mind. And so, when we refrain from

uun wiTm1 J'UXR12 70DN TN 017 221 UTNN 172pi1 "3 (X XN 110 ,pnXT TN91 k11M) vl
JN72R NTR) 121,221 IKRW RIT 1IN0 R NAW NAWA 01771 ,21MNK 01/ 1210 D200 017 N"'UKR12
(2., 2nux1a
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n1&w nx?n°The examples from the Pachad Yitzchak, Shabbos, Maamar Aleph. This is a
, is permitted by the Torah. (The Rambam holds that 1127 Tog, which, although ng9117? n3"%
. However, we do not pasken this way.) &n*1xn is prohibited 19117 nN3"¥ N1"RW 1IR?7NaA
Another example would be hunting. If a person chases an animal because he wants the
. However, if he is hunting the animal to n7'% for 2""nanimal and is therefore trapping it, he is
to trap the n2'2nn? NN, and, under many circumstances, it is actually11uaget rid of it, he is

).™-T ‘0 TUW ‘0 D1Wanimal. (See

1 (1), note 1, he uses this language to explain 2*In the Artscroll Gemorrah on Shabbos
)79 11NW T 77T AR 9T (707 as per 19137 137X N1RW N13XR?N’S position in a nunw

10U XR?R ,NAW 20 1°N13211 1100 172 879 1°T I9"D1 290 20 17 11D 1°R 770 ,& TNXRN N0 ,pNx? IEN
JIMURTD NAW NN 70 "N19i1 72010 NKXR KR40 711010 1201 290 20 a1

011X 217p starting from anw®Although there are many levels of
: He did not even will his body to the U]1N7On|y in two cases it is not considered his action:
actions he did. It is as if someone else picked him up and used him as a hammer.

: He was so focused on a completely different action that this action cannot be said to pounn
be associated with his action in any way.
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Melacha on Shabbos, we do so with the full force of our mind. We have to understand
the Melacha and consciously rest from it.

During all 6 days of creation, Pachad Yitzchak continues, we do not see the
word N7 mentioned. Only when Shabbos revealed that which was until then
hidden, the purpose of creation, do we understand how Kedusha can be achieved'.
The outer MmN Ny of the physical world now get seen in their right proportion;
they are 590 - there to serve the inner content of mMM27n nNwy. Daas of the human
mind gets to work and, through the Shabbos experience, defines the relationship
between the two.

Therefore, Shabbos is not a removal of our minds from attempting to
understand this world, just as Shabbos is not a removal from the physical pleasures of
this world. Quite the contrary! Oneg Shabbos dictates that we partake of better foods,
dress better, have more sleep and enjoy the world more than the weekday. We do all
this because we want to appreciate G-d’s world better; we want to see it all and
understand how it all fits together. Our removal is from active engagement which
perforce leads to a specialized and narrow involvement in one or another aspect of the
world, an undermining of the correct relationship of Mwxy2 NWyn to its intended
purpose. We remove our own creative input in order to step back, release ourselves
from the ‘trance of action’ of the weekday, learn Torah and appreciate the unity of all
creation. But for that we need an active mind, alert to the lessons which G-d has in
store for us on that day. Shabbos, then, is not so much a day of prohibited labor as a
day of restoring that labor to its serving a higher end”. Without Shabbos, man is but a
N amongst the 10 mannn of mwnia Nwyn. With the Shabbos, as created by
man’s NyT, man is no longer a NN but part of the purpose and the ends”.
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4. The First Man and the Sin

The Sages say that the light which G-d created on the first day was used by
Adam HaRishon to see from one end of the universe to the other'. And why should
this be surprising! Was not the universe created to serve man, and the First Man and
Woman had such spiritual potency that they were able to see from the heights of the
spiritual universe (one end) to the depths of the physical universe (the other end)’.
With that spiritual power, the First Man and Woman could have revealed the entire
unity of the universe, without the aid of exile or any other form of suffering3. Man’s
physicality was as spiritual as our spirituality is today, and his spirituality was much
more spiritual in turn®. Had he continued to grow, his physicality would have reached
the level of the spirituality that he started out with, and so on.

All of this could have been achieved by the power of intellect alone’. In those
days, good and evil existed in two opposing but separate domains’.

That intellect imposed also a purity of the physical. There was no sensual
desire, and choosing good would have been the more natural of the two choices’. In
fact, the first man and woman were so pure that they saw their outer bodies as a pure
garment for their inside reality, as the verse says:

VWA K9 INWNY DTN DXRYIY DY P (ND) 2 P19 NPWNIL 190

Tznius is required when there is an incompatibility between the outer,
superficial reality and the deeper spiritual realityg. Tznius then allows one to de-focus
from the superficiality of the situation in order to identify its true essence. Adam and
Chava, however, were identified with the good all the way through. All their body
parts, even the most private ones, were but instruments to do G-d’s will’, fully under
the control of their ny7.'” This was even true when they had marital relations'. The
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closest thing we see to this today, says HaEmek Davar, is the love of a brother and a
sister to each other. It is not inappropriate for them to publicly display their affection
for each other because it is not at all sensually based”.

The spirituality of Adam and Chava was so concentrated” that they were able
to achieve through one positive MmN, i.e. Yo8N YON PN \Y Yon/nTayd, and one
negative Mmsn, i.e. 59NN XY ¥y 10 NYTH \Ny/nnvo, all that was needed for the ypn
of this world’. (The Seven Noachide Mitzvos were subsumed under these two
commands and are actually learned out from the same verse.) The verse tells us: And
G-d planted a garden in Eiden in the East and He placed man, whom He had formed,
in it. This planting, says the Nesivos HaMussar, was the Torah, for there was
complete harmony of the physical and the spiritual worlds. Man, by living in this very
elevatgd ‘physical’ environment, was able to understand all that we do today from the
Torah”.
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Rav Hirsch states that when the prophecy later takes place, “we do not consider such
instances as ... unnatural events, but ... [rather] momentary return, brought about by the
strength of the Torah to the original natural condition. (Bereishis, pg. 78)

*Rav Hirsch points out that this command was a Chok, a dietary law, a negative prohibition
and an oral transmission — all the aspects of Judaism that the non-Jewish world has always
taken umbrage to and resented.
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The Ramchal then proceeds to explain why the order is first the positive mitzvah and then the
negative mitzvah, whereas it says for us 119 nwp1 v NO. Similarly at Sinai, the order is first
the positive, unwi1 nwvl. The Ramchal explains that at Adam HaRishon’s level, when the
Tumah and the Kedusha were already separated, what was needed was for the first man to
achieve the necessary positive level of kedusha (n17207) and then to maintain it (nnw?). (This
was a similar level to Sinai.) However, after the xun, when we now have a situation where the
Kedusha is mixed with the Tumah, we need to first separate ourselves from the Tumah ( 110
bn) and then engage in the Kedusha (210 nwb).
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At this stage, 17299, the positive command preceded the ¥y7n M0 (779wY), for
Adam and Chava were already purel.

Although the First Man and Woman had freedom of choice, Xvn did not exist
as a tangible reality”. Man identified himself with the good and saw the y1n 7% as
something outside of himself® (the Nachash). The Nefesh HaChaim compares the
choice of doing evil at this time with the choice of putting our hand in fire!. We might
be capable of doing such a thing, but no normal person would act so contrary to his
own interests or nature’. Man at this time was totally other-centered, seeing himself in
virtually egoless terms. He was therefore able to see himself as totally dedicated to
serving his Creator®. There was no sensual desire, because the source of desire is the
need to give to oneself — to “the me’.”

The world stood poised: In one action, Man could provide it with its
completion or impose upon it great destruction. Man chose the latter®.

' The Ramchal (2”0 n71x31 1n&N) explains why the order is first the positive mitzvah and then

the negative mitzvah, whereas it says for us 110 nww1 v 110. Similarly at Sinai, the order is
first the positive, vnwn nwvl. The Ramchal explains that at Adam HaRishon’s level, when the
Tumah and the Kedusha were already separated, what was needed was for the first man to
achieve the necessary positive level of kedusha (1T217) and then to maintain it (nmw?). (This
was a similar level to Sinai.) However, after the xun, when we now have a situation where the
Kedusha is mixed with the Tumah, we need to first separate ourselves from the Tumah ( 110
vn) and then engage in the Kedusha (210 nuwv).
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After the Nvj:

After the xon, man truly became G-d-like in the sense that he now had a deeper
capacity for choice, but the price he paid was hugel. The chol and the kodesh were
mixed®. Man began to identify his “I”’ with his Yetzer Hara (I want), whereas he saw
goodness as something outside of himself, an ‘ought’ or ethical imperative to be
aspired to® (You ought to do this, this is forbidden to you, as if our conscience were
speaking to us in the second person).

As a mashal, let us consider someone on diet, where a piece of cake becomes the
forbidden food. Before the Xvn, the person would have said, “I don’t want the cake”
although there is something outside of me telling me that I ought to have it. After the
NVn, the person would say, “I want the cake, even though I know that I shouldn’t be
eating it.”

Spirituality was now no longer obvious — it had to be looked for below the
surface of things4. This required the instrument of Tznius, without which man would
be reduced to no more than a sophisticated animal, doomed to seeing only material
and not spiritual realitys. The need for clothes was but one expression of this®.
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What could have been achieved by the power of intellect alone, would now
only be understood experientiallyg, i.e. to truly understand what evil is and then to
perceive that, even though it seemingly has a wide scope to operate, in the end,
everything leads to a revelation of G-d’s Oneness in the world’.
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The Nvn:

The Tree of Life and the Tree of Knowledge of Good and Evil between them
contained the entire order of creation'. nyTn \y produced the desire — the %7 — to
choose between good and evil, and act one way or the other as opposed to the clear
nyT, which Adam and Chava used as their guide until then®. The Nachash (animal
wisdom as Rav Hirsch calls it,’) appealed to Chava’s enormous spiritual and
intellectual prowess by saying that upon eating from the Tree of Knowledge, on»m
DP1YND — you will have G-dly powers with which you will be able to form new
worlds®. Indeed, man has an inherent and good potential to imitate G-d. on»m
D>PIYND was not such a strange message. The very name for man, Adam, comes from
the word 77X - Adameh, I will be like — 11°%¥% 7178, Man was blessed with a mighty
power of imagination (13°»7 from n77). It is this which allows man to imagine that
which is beyond himself (G-d) and to strive towards Him’.

So, the Nachash fed into Chava’s natural and positive trait to imitate G-d, and
took it to an evil conclusion. ©PYNRD ON»M - combine your 112 with the ny7 of the
tree, and you can compete with G-d Himself! Chava, however, never actually fell for
this. She ate the fruit not as an act of arrogance, but as an act of Taava:
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Gaava — the seduction of the Nachash - is much more of a contradiction to G-d
than Taava. Taava distances us from G-d, but it is not a total contradiction to G-d. It
weakens the bonds by making us more material, but it does not break them®. From
then on Taava would be mixed into our most noblest of endeavors'.
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®Bereishis — pg. 74: [The Nachash says]: “Well even if G-d has said so! Is that a reason for
your having to obey? Is not the urge within you the Voice of G-d? If eating it is bad for you,
why did he first give the food the appeal to you, and you the urge to eat it — did He not tell you
thereby quite clearly that this food and you are there for each other? Is not this Voice His
earlier clearer voice? ...” ... Thus speaks animal wisdom to us to this day, either straight out
or cloaked in philosophical covering.
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And this is why G-d prohibited eating from the tree for “G-d did not prohibit this tree out of any
concern for your lives, but because He is aware that by eating from it you will attain extra
wisdom and become omniscient like Him. Then you will be independent of Him.” (R. Hirsch)
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And this became our legacy. As long as the remnants of the Cheit had not been
resolved, some sensuality would creep into and mix with virtually everything2.

Spirituality became more hidden. G-d asked Adam nN2>X (v 3) — where are you
spiritually now? Where are your former exalted heights3? (Or, even stronger, “Where
are you in creation? You are now a contradiction.”) He asks him further — ‘. AV aRal!
noon. The Sages ask: 5]”3)3 17N0 1 N and quote these words. In other words, at
what point did the force of Haman, the anti-spirituality, enter the world? Or, the way
G-d asks Adam: “Did you introduce this force into the world making it harder for all
mankind?”

The Challenge of the World After the Cheit:

Had the First Man and Woman not done what they did, they would have
brought in the Messianic Era by Shabbos (5 hours 1ater)6. The First Man would have
been the Mashiach. All of mankind would have been born into the Messianic Era. All
of mankind would have comprised the concept Yx1w> 995, There would have been no
distinction between Jew and non-Jew.

After the Xvn, completion (n>wn) had to be reached in a much more difficult,
two stage process:

i- First we have to get back to the level of DT~ and mn before the xon®;

ii- Only then can we get to the level of the Messianic Era’.
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'Rav Tzadok HaChohen. Later, those who attached themselves to the core of Adam
HaRishon’s Neshama, the Jews, would have Taava as their primary Yetzer Hara. Those who
attached themselves to the periphery of his Neshama, the non-Jews, would have Gaava as
their main Yetzer Hara.
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®Although | have written that we have to return to the level of Xunin 0Tip TWRIN OTR prior to
the Messianic Era, in practice we may go into the early stages of the Messianic Era first and
only then be 1Pnn the xun before going on to higher levels of the Messianic Era.
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In order to achieve this, Adam’s Neshama was divided amongst the billions of
people who came after him, each one charged with fulfilling a tiny amount of the task
that Adam and Chava would have achieved on their own.

The process of achieving completion became more arduous, yet it is still
accessible. On the one hand, the new reality required that Adam and Chava cover
their bodies, unlike any other creature on earth’. On the other hand, G-d Himself
made their clothes. It was G-d’s way of saying, “I am still with you. We still have a
relationship®.”

The entrance to Gan Eiden was guarded by revolving-sword yielding angels3.
But, on the other hand, it was only guarded, limiting entry, and not completely
blocked. The ground was now cursed, but not man®, The first man, and any future
generation, could still return to the exalted level of the First Man before the Cheit’.
The exile out of the Garden was for a shlichus, a mission®, Y7y Y 7 1DN9W" - the
mission of gathering the holy sparks scattered far and wide by the Cheit’.

The Cheit of Adam HaRishon brought death to the world. The Neshama was
no longer powerful enough to purify the body®. This in turn prevented the Neshama
from fully expressing itself’. Death was now necessitated to purify the body10 by
rotting in the ground11 and returning to dust, it’s most elemental form'?, thereby

However, the destruction of the world, necessitated by the sin, occurs only at the end of the
Messianic Era. (Michtav MeEliyahu Chelek Daled, Daf 151, Derech HaSh-m, ibid.))
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*Rav Hirsch (pgs 87 -88): In the whole of this verdict of G-d, the curse is pronounced only
against the ground and the animal, but in no wise over Man. Mankind is in no manner
whatsoever placed under a ban for his first disobedience, In all that was said, not a single
syllable altered by a hairsbreadth Man’s high calling or his ability to reach or fulffill it. ... Still
today, every Jew approaches his G-d with the avowal: X' 171110 "7 "Nniw MNWIN- and it is up

to me to keep it pure, and to restore it to You pure. Our Sages teach:
2RINWI 1LNI 2PV TITIRI 12 1°RU NT 'R 211 172

... In every generation, the spiritual and moral highest is attainable.

vA? U P77V 127 17 71T W0 UNWN 0°PI097 110N (AN 17T 22 9T NMOXR11 NW19) — 10772 1R
Dw? M7 M23"2 170 10 12010 R ™ 01307 MR 17RO M7 71T IR IN1WA 13900 100
18 9T ®”0n NnN& naw®
NR PAP? 171X AP0 ... M230 070 ORI 0TR 0117 :AAN207 77T 22 97 NPOX11 Nw19) 117771 1R’
AWITPN TIN? 003021 011221 ,0770 1IN RO T 20 127000 10T 18180 23
07177 NR1I 12137 17170 91370 II0? 22IN0 VU0 [AN0IN 207 17197 1°R X0 9T M1an nuTe

T T 710 71321 10 0INR
T SBW 97DRTLAMIMDT 12100 X7 TJ A0 ... T2 9132 ANTA 0T 23,0t 1 &) T 11T
AN3YI N0120 TRWI 220 ... Tp™ MN20 AN¥UA &7 A7 A0ID 0TRNW 071180 0 Uni
A71%1 0TI — MN2WN BTN AN 021070 ®21 0TRA ®Y 19317 20 11°T 1T A1 8 0 ow ‘T 170
,T097N 1200 112D 11202 02 110X ®7& , D70 127M 120, 1°038 007 00 11180 10T ,07P2Pmo
INR? ®IR 910 1317 ANWIN 2310 ®21 MY 12p2pNI0 010 IRW 927 T09AM L, OTR? AnMa 10T
... LN 1712 1127 TN TR, T097 97 1IN 0200 100 KENw
0 ‘0 379 ®*N T 11T
210N 19D 2&1 AN 19p 3"
MR TOIM 1NA377 TI97 171072 e 7718 930 mim'2

49



breaking it down and reconstituting it in a purer form'. The Neshama goes to Olam
HaNeshamos (Gan Eiden?), where it too grows3. But all of this is just a catch-up game
for all the growth it lost out on as a result of the xvn of YWNIN o7~ until soul and
body can reconstitute in Techiyas Hameisim’. Both soul and body will then continue
to grow towards ultimate spirituality forever®.
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1. Noach’s Failed Greatness

At the end of Parshas Bereishis, the Chumash says that G-d regretted having
made man, which Ohr Hachaim explains as meaning that G-d no longer desired that
His attribute of mercy modify His attribute of justice

Evil, explains the Beis HalLevi, can reach a point when it is no longer a means
to an end but rather an end in and of itself. The harlot plies her trade to earn money.
There is nothing wrong with the ends — making a living. It is the means that is wrong.
The harlot despises herself for the acts in which she engages, on the means she feels
she has to use. Woe betides a harlot who loses that sensitivity to the depravity of the
act itself, as she will no longer have any core, and there will be nothing to work with
anymore. Teshuva for such a person becomes an almost impossible task.

This is what happened in Noach’s time. Man no longer sinned as a means; the
sin had become the end in and of itself>. In this state, says HaEmek Davar, people
spent all their time working on how to be evil,> o»n 9 y1 p1. They created an entire
legal fabric to ensure that their actions were ‘strictly legal’4. So pervasive was this
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R Scheinbaum, Peninim on the Torah, vol 5, pg 9: The Oshrover Rebbe explains that they *

derived no material benefit from the fruits of their theft. Their thievery always remains within
the parameters of legitimacy, since they stole less than the value of a prutah, a coin
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momentum that the very moral fabric of nature itself began to break down,' mnwn

9v2 53. This is where hope of Teshuva was lost.

In this environment, Noach became potentially the greatest man ever to live
on earth’. In fact HaSh-m initially planted Moshe Rabeinu’s neshama into Noach’
(Noach’s name comes from the word Menucha, for just as the Shabbos menucha
provides a unification of all the fragemented elements of the world, so to was Noach’s
potentia14.)

Although he stood passively by his Ark for 120 years, rebuking the
generation, Noach never went out on an active campaign to change the world. He
thought himself not strong enough to influence those around him without being
influenced himself’. Nor did he believe in himself sufficiently; he was mNNX »VPN in
his ability to effect changes in others®. Therefore, although Noach had originally been
very active in engaging and improving society’, he later separated himself from them,
living the life of a scholarly recluse. To protect himself, Noach decided he had to go
all the way in his isoltated spiritualiy, becoming a truly righteous man. 8

designated as the minimum standard for thet. They stole for the specific purpose of stealing,
but they were careful to stay within the boundaries of the laws. Indeed, they performed every
form of abominable activity, but they found a heter, permission of thei revil behavior. .... [In
fact, they] defined their iniquity as culture and enlightenment. ... One who steals less than the
value of a prutah indicates that he sins only for one purpose- to challenge HaSh-m! This is the
pasuk’s interpretation, “And the earth was corrupted before Hash-m.” Only “before Hash-m’,
Who knows what is in the recessed of everyone’s mind was it considered corruption. Their
corruption was defined by the senseless stealing, rather than the Halachic limitations. It was

this form of immorality that sealed their fate.
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®Kedushas Levi who asks, like the Shem MiShmuel, how could Noach be a Tzadik and be
Mikatnei Emunah if he was a Tzadik. Do we not say, Tzadik BeEmunaso Yichyeh?
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This seems like a reasonable position, for we are not allowed to engage in
caring for others if in the process we will be undermining our own spirituality.

But Noach’s approach fails. He starts out as an P78 v and, after all his
glorious separation, meditating and praying to G-d, he ends as an TN wx.!

Noach made a common mistake, thinking that although we are required to
give spiritually to others, that this is in tension with our own growth.

Indeed, had he been around, he could have pointed to the price Avraham
Avinu paid for his outreach work to the world . Avraham did not reach the mystical
heights of many of his ancestors, of Chanoch, Shem and Eiver’. Instead he engaged in
Chesed, both physical and spiritual. It is a messy business and time consuming to run
out, wash the dust off the feet of your guests, and prepare meals for them’.

Yet, it was just this that led to Avraham becoming the Father of our people.
Just when he seemed to be giving up the most from the Noach perspective, he was
actually achieving his greatest heights. As the Chasam Sofer put it, Avraham saw that
G-d did not need another Malach in the world.* And he consciously learned from
Noach that Noach’s was not the WayS. To quote the Chovos Halevavos:

... And even if a person were to be close to the angels ...this is not as worthy
as the merits of one who shows his fellow man the good and right way, and
who sets the evil on a straight path in serving G-d; for such a person’s
merits will be multiplied because of the merits of those he helped, increasing
as they accumulate merits over time®.
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The Tanchuma puts it even more strongly:

One who ... says, “Why should I bother with the community ... Just let me
live my life in peace” — destroys the world'!

The Sages also contrast Noach to Moshe Rabbeinu. Noach started out as an N
778 and ended an NTY ¥NX. Moshe, on the other hand, started out as an »xn ¥WK
and ended an ©pox wN. The difference, says the Meshech Chochma was the same
as our theme. Moshe Rabbeinu gets brought up in a totally assimilated environment
— an Egyptian man. But his deep caring for his fellow Jew, risking his life to kill an
Egyptian tormentor, turned him into a holy man”.

This is nothing but counter-intuitive. Is there no boundary in helping others
to protect oneself from their negative influence? However, even by that standard,
Noach fails. Perhaps there are situations where we cannot help someone, but we
should always feel their pain. Noach fails this test as well. We do not see him
pleading with G-d to save the world for the sake of the few Tzadikim as Avraham
Avinu desperately appealed on behalf of Sedom and its co-cities, and as Moshe
Rabbeinu later did on behalf of the Jewish people3. Noach cried after he exited the
Teivah and saw the destruction of the world. By then it was too late”.

Noach’s starting point should have been, 'T have to do something. I must reach
out. And if I am not strong enough, I must work on myself until I am strong enough.
And I must work on myself fast. There is no time." The first question anyone should
ask himself upon seeing someone else in need is, 'What can I do?' (and not merely,
‘What can be done?’) There is not always a good answer to this. However, someone
who doesn't instinctively reach out has yet to internalize the spiritual pain of the other,
and because the other is far from G-d, he has not internalized G-d’s pain either.

HaSh-m, realizing that Noach was lacking a mature sense of giving, gave him
a fabulous opportunity to correct this. For a year, in the purifying atmosphere of the
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n:lml, Noach worked only on his 1on°. The Gemora Sanhedrin describes how Noach
had to feed each animal an exact amount of food of a particular type, according to a
specific schedule for each one’. Moreover, Noach was required to give all this food
exclusively from his own possessions4. What Noach was really doing was
reconstructing a whole world. Indeed, the Ark was built to resemble the worlds, and
Noach had invested a whole lifetime, 120 years, in building it.

The 5110 was like the primordial waters coming to cover the earth and purify
it once more®, just as a mikvah of water purifies the one immersing in it. The ark was
the dry land, the place where man can serve his maker. It was made clear to Noach
that the world depended on his chesed, on his walking in G-d’s ways. Otherwise the
world had no purpose. This was brought home to him when, by being slightly off in
his schedule for the lion, the lion whacked him with his tail’. At that point, Noach’s
life and the future of the world were literally in danger.

Yet in the end, Noach didn't get it. The moment he left the Ark he erred in just
this area of his Tikun. He planted a vineyard, taking care of his own needs first. The
Verse says:
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®Similarly, Daas Zekeinim MiBaalei HaTosfos point out that in the pasuk
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that the 0128 N1 that is being talked about here is the same 0128 N11 which was v ngnn
0N "9 at the beginning of Bereishis.
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Rashi tells us that YN means that he went out of his Kedusha and made
himself more secular'. The next verse testifies to this. It says:

NONN TIN2 DHNM YN PN P NYNI XDV

The Maharal in the Gur Aryeh says that 3n» means that Noach put himself
into exile. Exile and revealing oneself (7)) come from the same root. Exile is a loss
of touch with one’s deeper spiritual self, a move towards relating to the surface, to
that part of oneself which is revealed.

Noach failed to actualize his deeper potential, even though by our standards he
remained a great man’. The thought is a frightening one — that a man who saw his
every action as a fulfillment of the word of G-d’ could get it so Wrong4. The world
had to move on to Avraham Avinu, for a third beginning, after Adam HaRishon and
Noach. Hence each one of the first three parshios of Bereishis deals with one of these
beginningss.

'Some of the commentators, however, translate ?n"1 as ‘started’ i.e. Noach was the first to
plant a whole vineyard as opposed to individual vines. (Ramban, Ibn Ezra)

’And hence there are other, less negative interpretations of the verses which were brought
above. For example, Ish HaAdama can mean simply that he was skillful in the art of working
the earth (lbn Ezra), or someone who is concentrated on cultivation rather than urban
development (Ramban). See also the note above on the word VaYachel.
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*Astonishingly, the Teivah was nearly used by Haman to hang Mordechai and it was only the

Zechus of Avraham Avinu which saved us:
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*Similarly, Parshas Bereishis and Parshas Noach both end with Noach and Avraham (the
subject of the next Parsha) respectively.
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2. The Seven Noachide Mitzvos

SUMMARY:

The First Man (and Woman) received a prophetic revelation to keep six of the
Noachide mitzvos. After Noach left the Ark, eating meat became permissible. At that
stage, a seventh law, that of not eating the flesh of a living animal, was added to n.
Since this completed these laws, and since, after the flood, civilization began anew,
these Mitzvos are called Noachide Laws. These are to establish a system of justice,
not to serve idols, not to curse G-d, not to murder, commit adultery, steal or eat the
limb of a living creature. The Ran adds that besides these 7 commandments, non-
Jews are also commanded to do two positive Mitzvos, to give charity and to do work
on Shabbos.

Noachide laws feature prominently in the Chumash. The judgment of the
generation of the flood was sealed on theft, and the other major sin of the time was
sexual immorality, both Noachide Mitzvos. Later on, when Shimon and Levi
murdered all the males of Shechem over the defilement of their sister Dinah, we see
that they were never accused of murder. This was because the inhabitants of Shechem
were N a»N for failing to establish a system of justice and try Shechem for his
kidnapping and having relations with Dinah.

The Seven Noachide Laws reflect a baseline of civilized behavior. They are
therefore relevant for all mankind through all times. The Jews were also commanded
to keep the 7 Noachide Mitzvos until Maamad Har Sinai. At that stage, their
acceptance of the Torah superseded the Noachide laws.

Three of these laws, 117 N372 N1y NHr) are between Man and G-d, while
another three, 00T M>9v) 0Ty Y1) are between man and his fellow man. The last,
NN O 72N, addresses man’s base passions. Each one of the man-to-G-d Mitzvos are
matched with one of the man-to-man Mitzvos. These three pairs then translate into
one of the three dimensions of man, his soul-intellect, his body and a combination of
both (Maharal). The remaining Mitzvah, >nf y3 92N, comes to harness man’s desires.

Man to G-d: Man to Man:
Soul-Intellect Wy o7
Body NPIY N 9%
Soul-Body T NO72 DT MDY
Desire N7 N AN

Besides the Noachide Laws, a non-Jew is obligated in every other natural law
or law which conforms to straight logic, something akin to natural law. No legal
system can detail every situation which is likely to arise. Therefore, it is also required
of non-Jews that they develop their minds in order to apply them to serving HaSh-m
and through this to add appropriate rules. According to this, for example, Noachides
would be commanded in honoring their parents, for every society is capable of
appreciating the importance and the correctness of doing this. In fact, when the
nations of the world heard the Jews being commanded in Kibud Av Ve’em, they
recognized the truth of the Ten Commandments, a recognition which many nations
give expression to until this day.
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Since these seven laws are considered minimum standards of the human race,
a Noachide who does not keep any of these laws gets the death penalty. They are
considered so obvious that he does not need warning, and only one witness is
required.

The Seven Noachide Laws are really general principles which translate into
many details and ultimately into a comprehensive system of laws, values and
instructions. For example, it is prohibited for a non-Jew to learn N7 n. This is either
an act of theft or a sub-category of an illicit relationship. (Although Noachides may
not be taught the details of the Torah, they are considered holy and praiseworthy for
studying those parts of the Torah and the Talmud which affect them.) There are as
many as 66 separate m¥n in which Jews are commanded that have parallels
subsumed under the seven Noachide laws.

The most comprehensive of the Noachide laws is the law of justice. In its
narrower sense, this law requires the establishment of courts, laws of evidence, etc.
However, some commentators understand this as a requirement to establish a
comprehensive legal system. This would include laws relating to financial
relationships between people, e.g. laws of theft, of hiring, renting and custodianship,
of damages, loans, etc.

A non-Jew who keeps these Seven Mitzvos is called one of the righteous of
the gentiles of the world (65wn MMIN >»PONN) and receives a portion in the World to
Come. Judaism is therefore unique in the opportunities it gives to those who are not of
its own faith and nationality. While Jews cannot choose whether they are going to be
Jewish or not, a non-Jew has a choice. He can remain a non-Jew, keep the Seven
Mitzvos and get Olam Haba this way, or he can choose to convert, become a Jew and
get his Olam Haba that way. In addition, a non-Jew who accepted the 7 Noachide
commandments in the time of the Y2y (in front of a Y7 n>2) was called a awn ) and
was entitled to live in the land of Israel. The Jews were obligated to guarantee the
welfare of such a non-Jew.

In 1900, Rabbi Elijjah Benamozeg of Leghorn (Livorno) wrote to Frenchman
Aime Palliere as follows: "Can it be imagined for a single moment that after having
concerned Himself for so long with the descendants of Noah, G-d would give a
special Law to the Jews as his 'Kingdom of Priests' and then not trouble Himself
further about the rest of the human race? Would He thus leave them totally
abandoned, without revelation and without law, abolishing His ancient Noachide bond
with them, so that they must rely for long centuries on their own poor reason? Not
even a mortal man would behave in such a way..."

Though few in number, Noachides have always existed. Under Imperial Rome
there were so many that the Roman government gave them special status in law.
Another wave of interest began after the time of the Reformation, when the Thirty
Years War destroyed the old Catholic order. The center of this interest became
Holland, where Jewish refugees from Spain became close to the Dutch citizens who
had fought to expel the Spanish governors from their tiny country. Rabbinic scholars
discussed with the Dutch all the issues that confronted them in establishing their small
state and securing its prosperity. Artists such as Rembrandt joined in this discussion
too, painting many portraits of the rabbis themselves.

At this time several great jurists came to research the Noachide Laws as a part
of their effort to establish natural law as a basis for international law. John Sheldon of
England wrote a whole book on the subject, and Hugo Grotius, the great Dutch jurist,
referred to the Seven Noachide Laws as proof that there have always been natural
laws.
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There is even a USA congressional law recognizing the Noachide laws as “the

bedrock of all civilization”

DETAIL:

oo
fown noma
Ay nmay
ot myow

W N =

R0 MUV DWI RN :2”D 11 97 '|"'I'[|‘IIIUl
77D1 1'D 22321 7791 779 231 171°T N2 20107
7791 773 232 1"1°T "NM2 2°W117 NI "2 110%1 12
1T RIN RIN "Ril X277 MR XR?R 1'D1 1D 2311
0N "7 RIAT 770 2701 17T P19NT K1 NWIN
n1™Iu "1?2731 777 1T120 N1 "12 110%1 MIXN D
O0'®731 U170 "Mil 10 12X1 271 00T M2 9W1
7D X7 1110X] R? MUK OTR MR AT 27
OTRi1 2D O'P2R ‘i1 18" IKRIW 72?22 11T 1712V
W' 0WN N372 2D R IR 17'712 12 1710 "27

07T 2D R 0" INIR

N371 2D 111310 N1 12 :XR7D 11 7 1"17Ti110 R0’
mn™m 2170 97701 R?KR 1111 11'R1 2R70™I 00N
IR 77"2 R? 177'9X1 IRIN'W M3 9702 M "2
1172TAW 07137 N TNR XR?X TN DWN
2R7W™ 12 1'RW AN 277 7PNNI 1RO 17007
M TNRA OX NN 00 7772 278X 27111 11'R0
001 XRPIT IR 012NN "217T1 NUT? 000
XR?71 R OXR 009NN IXRW NIVTW MID TN
ORW XR?R 0210 2172 NIUT? "3 X711 OW
XR? O'P?7R INKXRI "I00 0P17 TN IR 11"
0'2™IXN NUT?1 R11 0130 10 0'R2R1 22PN
OWdW 1"?019 XM N1 ™11 TW1 00 7x70"2
17221 1"2""N 72 "11371 N272 210 1"2""'1 11 120
1T INXR] R?20 WA OW 771"2 R?2W "9 7D R 717
2172 NW?N 1R 131 7XRIWT 7D XR7KXR D0 OO0
IR11 121 W17"92 112123 R?1 79 2D KR 020NN
17201 DW 12120 1?7DUN72 1112 Wl 00 110

:M1 12 YUN? NITRI 113 K]

WN A ATAY TR 27w w97 1Tmo’
110 TR TN "N"TAR 72 PR¥" 271 KT0M 27 VNWN
MR TAT 1 ON? 10D TNMY WK 777710 7100
18 IR 720 2RI D WIWN PIXT 0U19R PIUD
NWUW 0°2313 T 11772 ®I'R 171772 R0
WY MRT IRN? 17 MNN00 ®21 077 17120
720 2RI "3 MKRT IRN? 2NN 170D 1YW
717 N791 17N 2°TRT TV

12731 177 172D 27D 13 9T M7
RIM TP2RN 97 PIRN NNOM 2727 M
"R TNNUA MRIV TIPN 732 7RUNWT 27 2T
nTIav 02210 NTIAUT 10 12T ®7R
“131 T 0U1 NINON 19 2°7197 072313

NTIAV2 RN 227D 11 9T 1"I77I0
171770 1"M™N 28107 20 17T 1"20 07127 072312
171720 7710 M 12

7910 2'N3T 0'NT M12°8W 2”0 11 97 'I"I'[TIIIU4
0TxRiI1 0T

59

5. 51y N5
6. 9
7. 7500 0 12N

1INR ?2RUNW™ 27 :2”D 11 g7 1"17Ti110
OTR1 OTXRi1 OT 1970 27137 ... 1712100 2D 9K
T IR "1 0TR2 R0 0TR 11T°R 7907 MT
X111 10N 2T RIN XRNP KRITT MK "DNA0 121D
PIN XR?R 11°R N1 "127 171MMK0 0™ 223 INKRT
"1 WIIT1 RIPT 1790 OTRA "Rl 177 "TW
OTX 20 0'NT N12'90W 11T'R 190 1T 0TXRA "Ii1
PIN AT INIR "1 OTR 20 19132 X110

PIN 1213 - MY "1221 :R7D 1 97 1"177110 w7’
12 (3 N'OX11) 20T ,N0MKRNT 170N
R ONP?7 10X 10X 20 TN 710 772072R
o7IXRNN 1701 ,0n? ©* 202 N2101 ,7D2 N?2102
ON? 1R

"17°21 1T ATIAD 27D 1 97 17170
RIM O'P?RN "197 PIRN NNWNT 2'N2T MM
11"R ANNWNA MKRIW 01PN 2232 2RUNDW™ "27 "2T
INKRIW 117D 12T 02313 NT1AVT 1170 12T R7R
121 1217 R W1 22 N'Nwin "3

TN QWD P1"3 2MIT 211 Q"D 11 97 ]’TITI]U(’
P71"3 X?1 20D P13 17 21 NXRT 73 TIR 037
112

107119 Mwn mMng? :27D 11 7 11710
T ... X1 17'TN 12 ... ?XR70™M "M L.
212 111171 277N ™12 1R?T 1172 1712 X¥1"D "T112
X171 R*720N

102 IR 23T "Nl 10 12X :22"D 11 971 ]’TrFI]U7
17JXN ®? 1MT 10912

"0 0”an1 ;u"9 "D XN90IN 11 17170

1" 70 21N T 711NN 1900 1107 A1 KR

M1 N 712X 2D 1 107N N1 12T W 0770 NUTI
P09 Xil 17?0 NN X712 710N 9021 270D
M WAT 1M 13 177 110X M?2IXNN 7791
Ml 12 170" "RNK1 19707 IR? 010N 270 "1l
IATIN 11°R R 177D I0TIM 11°R K®il 1770 701N
0J P71 N 0W 13Wn 0n22 11 ,1979n 2D
12D M N1 12 1R 91D ?DT ... 0770 PO19
MUTW (2 MK "M?9) 10 ‘0 "N?291 "N131 1"'D1
... 272 701N 11°RT 12107 072N NUT2

12 1"RT 0™1210 0?13 0% 2W "Nl 0 12X 2D1
12101 ml



The Ran adds that besides these 7 commandments, non-Jews are also
commanded to do two positive Mitzvos, to give charity' and to do work on Shabbos”.
(There are other Mitzvos about which there are various opinions as to whether n »2
may be 2»n or not’. They include *011o, *Nwa, “DorYa, Nyraw 590, 1291119, NN

'A 111 is obligated to give NPT (18" AT 17 1"1TMI0 177) from the words 1"MyT* "3 but is not
nn'm 211 if he does not give (171, there). According to the 171, this is one of two positive
commandments obligatory upon a ni11.

> The Ran (18" 11”7 :1 |"1TiI0) states that only negative commandments but not positive
commandments are included. Rav Shach 2~x7, in *11v "2x on 8”9 0371, explains that 0"1'7T too
are considered a negative category. According to the 17an1 every monetary law included
under 0°1°'T is a negative prohibition, whereas the ©D”an7 who gives a much more limited
scope to 01T will hold like:

TINDN WA ALY 01 W "7 .8" 11770 "W
The xmi there explains that the prohibition against keeping Shabbos, although phrased
negatively (maw" ®7), is really a positive commandment in that it requires the non-Jew to get
up and do something positive, i.e. to do work. Concludes the Ran:

.MAW? ®R?21 0PTRN TN NWD MXN 10 2D "M 1"2701...10D1N ®? N80 VAW 7D 0721 N1 "1 1R3N]
11031 TXR1 ,"X11] N2 K121 MUK OTR KR721WI3T :(1MR1321 2 270 179) 1IN0 MK 0'R 11T
121 T21011 T10 MA™MRK 2D 17U ®7120 ,N0D1 01P2 MXN T1I07 DIN 1102 111310 D20 X121 12N

The prohibition for a non-dew to work on Shabbos is considered a positive mitzvah, because
the non-Jew is being told to do something active:
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The Binyan Tzion wrote that for a non-Jew to do anything requiring exertion is tantamount to
him not keeping Shabbos, even if he does not break any melachos. Additionally, he adds, the
time frame for the non-Jew is from the morning until the next morning, not from the morning to
the night.

2D gx MR XPT'T 27 "M N 0T 20 R IR [?R77103] (R?N) 12 171N ™27 27D 11 97 'I‘"ITTI]U3
XRINT R? 172D 107N N1 12 9103 NWTI TIMKXi1 23 INIR "071" 27 910731 2D G MK 117UNW 27 0171011
0'TNi 2R WITTT "NUT™ 2R 2X1W1 121 12117 qUInN1 Wnini 1101 0'No 001 UXR1 111321 112 1°2Un ]2
2D X INIR TTU?R "27 17T 12 OXR R?R WID X271 771910 ONIXR U0 7R2R ‘1 17&i1 N2V 22321 11

177Ri1 NN23171121 N2 NPT R?R 17110KX 1'R1 0'R?3 V11121 0'R?I 01277 N1 "2 171N 0'R7Ii

DIWINT "9 1MW ANAT 72707 07 1R TINKR ‘171 12 1271 PIRA 1870 2°027 017°0° 27D 1 97 "1t

2D 27N N1 12 1°"RT 1909 0712 WNN1 0°p019 2177 1"9p 12100 0™0 1910 0NN 0Mon K210 (70 77
01701

1720 P20 T7AR101 91072 07271 01°R N1 12 :072n7°

According to 172n7, 1TU"?R engaged in 71w when he stated that the maiden that would offer
him and his camels a drink would be pnx*'s bride (since there is nothing wrong with qiw3,
whereas 77281 holds that this was not q1w2). (Dw Niwn qo2)
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L, *noon, sy nvan, 1A% Navy XON X2 NNY XY and 9N nvan. A Ben
Noach can also get reward as an “nww N8N W« for doing certain Torah Mitvos.”)

In several places, the Talmud tells us that all non-Jews are commanded in
Seven Noachide Laws®. The Seven Noachide Commandments serve as the backdrop
of several of the Chumash stories in Bereishis. Rashi tells us that the judgment of the
generation of the flood was sealed on theft’, and that the other major sin was sexual
immoralitylo, both Noachide Mitzvos. Theft, the Ramban points out, should have
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'Although 11wx1n 0TR and M1 were commanded in 1271 119, non-Jews are not commanded in
this mxn today. The nn1 1" in (W) 1"M7TMI0) says that this is because of the TIn?n's principle that
whatever is originally a commandment to a n1 12 (i.e. before "1"0) which was not repeated at
10, is, after "1"0, obligatory upon Jews and not upon non-Jews. Only where repeated at "1"0
(e.g. the prohibition against eating blood) does the original commandment remain obligatory
on non-Jews.
R0 1701 NMIWI R?21 NI 127 770K AT71 A7 1701 NTIWN NI 127 MKW 718N 73 .11 17170
N1 127 R21N1MAR)

For this reason Noachides are not prohibited in nwin T, even though, according to one
opinion, 2pV™ was a N1 11 at the time.
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The 171 brings two possible sources for this obligation. Either it is included under the
prohibition of theft, in which case the prohibition extends to not hitting his fellow non-dew as
well; or it is a unique prohibition prohibited 2&71w" nw1 TP T1WN.
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been readily understood by all mankind'. Later on, when Shimon and Levi murdered
all the males of Shechem over the defilement of their sister Dinah®, we see that they
were never accused of murder’. The commentators state that this was because the
inhabitants of Shechem were nnn 2a»n for transgressing a Noachide command,
though they differ on which one. The Rambam says that it is clear that Cham faced no
challenge from any local law enforcement to his kidnapping and having relations with
Dinah and that Shechem, therefore, lacked a proper legal system, a Noachide
prerequisite4.

The First Man (and Woman) received a prophetic revelation to keep six of the
Noachide mitzvos’. (In fact, the Talmud finds a verse stated to Adam which hints at
all seven - °99NN 9N PN XY Y910 NS DTN Yy ©POX 719, Even though this verse
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Why do we need a prohibition of *nn 1n 12 for the First Man, since he was not allowed to eat
any meat from any animal? Had there been no additional prohibition of "nin 1n 12x, then only
those animals which he had to kill in order to eat would have been prohibited; however, those
animals that had died of their own accord would have been permitted. Therefore the
prohibition of "N 1n 12® was added to prohibit eating also from those animals. “2nm n~g 0”an"
® ‘11 1"271 holds that 1TwXk1n 07X was in fact only commanded in 6 n1ixn: M was given the
seventh. (As the 1”1 explains (1”NTR N~7T :01 1M7TM0), the permission to eat of all the trees
(except NuTN PV (in the words of ?2xN 23R perforce excluded all meat including "N m 12R).
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was directed to "WNIN DTN, the 7 laws are called Noachide laws after m. Firstly, after
Noach left the Ark, eating meat became permissible. At that stage, a seventh law, that
of not eating the flesh of a living animal, was added to n3. Secondly, after the flood
Noach began the world again. Civilization began anew during his time' and as such,
these Mitzvos were named after him. Thus, although only the seventh mitzvah was
given to Noach, they are all called the Seven Noachide Laws.

The Seven Noachide Laws are the basic minimum which man needs to belong
to the natural order” and to civilization. They are the means through which mankind is
able to connect with G-d”. Although they do not reflect G-d’s ultimate aspirations for
man, they do reflect a baseline of behavior. They are therefore relevant for all
mankind through all times. The Jews were also commanded to keep the 7 Noachide
Mitzvos until Maamad Har Sinai*. At that stage, their acceptance of the Torah
superseded the Noachide laws”.

If we look closely at these laws, we see that three of them, "7 n372 , NIy 1)
wyy are between Man and G-d, while another three, DT M>9wY DT Y are
between man and his fellow man. The last, >nn y» 92N, addresses man’s base
passions6. Each one of the man-to-G-d Mitzvos are matched with one of the man-to-
man Mitzvos. These three pairs then translate into one of the three dimensions of man,
his soul-intellect, his body and a combination of both’. The remaining Mitzvah, 92N
NN 9, comes to harness man’s desires.
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Man to G-d: Man to Man:
Soul-Intellect Iy T
Body Ny N 57
Soul-Body MR EIRRF! DINT MY
Desire AR RE

Many commentators hold that the Noachide Laws are natural laws,7 self-
evident to all,8 intrinsic to human nature and not exhaustive. A non-Jew, they hold, is
obligated in every other natural law’ as well any law which conforms to straight logic,
something akin to natural law'”. According to this, for example, Noachides would be
commanded in honoring their parents, for every society is capable of appreciating the
importance and the correctness of doing this'". In fact, the Gemora states that when
the nations of the world heard the Jews being commanded in Kibud Av Ve’em, they
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8As in Preamble to American constitution: We believe these laws to be self-evident.
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recognized the truth of the Ten Commandments', a recognition which many nations
give expression to until this day.

Since these seven are considered minimum standards of the human race, a
Noachide who does not keep any of these laws gets the death penaltyz. They are
considered so obvious that he does not need nx NN, and only one witness is required”.
In many cases, this is much more severe than the punishment a Jew gets for doing the
same transgression. However, this may only reflect a limited, earthly perspective. Rav
Tzadok HaCohen points out that in cosmic, spiritual terms, Jewish transgressions
cause more damage and therefore the consequences to the Jew himself is greater.
However, when it comes to punishment by a human court, the need to set minimum
standards for the whole world with appropriate deterrents requires Noachide laws to
include the punishments that they do”.

A non-Jew who keeps these Seven Mitzvos is called one of the righteous of
the gentiles of the world and gets the World to Come”. Judaism is therefore unique in
the opportunities it gives to those who are not of its own faith and nationality. While
Jews cannot choose whether they are going to be Jewish or not, a non-Jew has a
choice. He can remain a non-Jew, keep the Seven Mitzvos and get Olam Haba this
way, or he can choose to convert, become a Jew and get his Olam Haba that way6. In
addition, a non-Jew who accepted the 7 Noachide commandments in the time of the
52y (in front of a 7 n>2) was called a avin 9) and was entitled to live in the land of
Israel. The Jews were obligated to guarantee his welfare’.
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says that only those commandments subsumed under the seven
nnxn have the death penalty and not any of the others we bring below. ( 27w 12w 0712V N”7T
anm 1.

Maharsha holds that even where the 8112 says on these nn™ 1'n, it means o™mw 12
. (However, 2pv™ 11" there makes this into a np?2mm. The opinion that says that Moshe killed
the Egyptian using nwin ow would indeed hold like the Maharsha; the opinion that says that
Moshe killed him with his fist, however, would hold that there he ought to be put to death by
an earthly court.)
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®Since the Torah is an even more comprehensive system than the Seven Laws, someone
who keeps the Torah will get an even greater share of the world to come than somebody who
keeps the Seven Laws.
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Seven roots - many branches

The Seven Noachide Laws are really general principles which translate into
many details and ultimately into a comprehensive system of laws, values and
instructions'. For example, it is prohibited for a non-Jew to learn nn. This is either
an act of theft or a sub-category of an illicit relationshipz. Rabbi Aaron Lichtenstein'
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(and if you are going to say that they are commanded on nwin w1T'p then there are eight n1xn)
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i.e. the seven translate into many specific commandments.
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The 117 111V explains that we do not literally mean that such a non-Jew would be put to death
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counts a total of 66 separate N¥» in which Jews are commanded that have parallels
subsumed under the seven Noachide laws”.

Possibly the most comprehensive of the Noachide laws is the law of justice. In
its narrower sense, this law requires the establishment of courts, laws of evidence, etc.
However, the Ramban and in particular the Ramo understand this as a requirement to
establish a comprehensive legal system. This would include laws relating to financial
relationships between people, e.g. laws of theft, of hiring, renting and custodianship,
of damages, loans, etc’. Non-Jewish judges judging non-Jews may be obligated to be
learned in Noachide law”. (Although Noachides may not be taught the details of the
Torah, they are considered holy and praiseworthy for studying those parts of the
Torah and the Talmud which affect thems.)

Non-Jews are not allowed to make up their own religious practices or
festivals, even if these are Monotheistic®, Clearly, this law does not extend to the
require;nents on a Noachide to establish a justice system and perhaps a whole legal
system'.
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'The Seven Laws of Noah, pg. 89

*Theft 16 Justice 19
Homicide 1 Illlicit Intercourse 10
Limb of the Living Creature 2 Idolatry 10
Blasphemy 8

He points out that if one will take the ratio of commandments which Jews have today (271
according to the 1x¥pin N11¥n 190) to these 66, one emerges with a ration of 4 to 1.
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*This would include the study of those Gemorrahs, particularly in Masechta Sanhedrin, which
discuss these laws. A Noachide who studies these laws is considered as holy as a Cohen
Gadol.
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); His status to his fellow non-Jews is 191" 1"'0- He takes the first portion ( "2171 112“He is like a
).X'T ®I0n quoted in *1"xN); (see vT "13( to his fellow Jews?111 112the same as that of a
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Note: The 07an1 here is referring to completely new religious practices. A 1 12 may observe
many TIXn as an nwiv1 n1xn 1°x

7 Above we brought the opinions of the 17an1 and the ®“n1 against the 07an1. It is not clear
whether the issue there and the one here are connected.
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History of Observance

Though few in number, Noachides, those who keep the seven Noachide laws,
have always existed. At times, there were a significant number of Noachides. Under
Imperial Rome there were so many that the Roman government gave them special
status in law, with the influence of their beliefs felt all across the empire.1

Another wave of interest began after the time of the Reformation, when the
Thirty Years War destroyed the old Catholic order. The center of this interest became
Holland, where Jewish refugees from Spain became close to the Dutch citizens who
had fought to expel the Spanish governors from their tiny country. Rabbinic scholars
discussed with the Dutch all the issues that confronted them in establishing their small
state and securing its prosperity. Artists such as Rembrandt joined in this discussion
too, painting many portraits of the rabbis themselves”.

At this time several great jurists came to research the Noachide Laws as a part
of their effort to establish natural law as a basis for international law. John Sheldon of
England wrote a whole book on the subject3, and Hugo Grotius, the Dutchman, also

' The Seven Colors of the Rainbow: “They were known as “G-d fearers", Yirei Shamayim in
Hebrew. In ltaly and other western regions of the empire they were called by the Latin
equivalent, metuentes. In the Greek-speaking lands to the east, where they were much more
numerous, they were known as phoboumenoi (fearers of the One) or theosehei (worshippers
of G-d). A memorial tablet found in the synagogue of Aphrodisiac in Turkey in 1976,
commemorating donors to charity, has two separate groups of names: one is of Jews, but the
other is of Greeks, such as “Polychronios," “Apianos," ad “Athenagas," and it is headed with
the words, “and also these Fearers of the One..."

“A similar inscription has also been found in the synagogue of Sardis, this time with
three groups of names, born Jews, full converts to Judaism, and observers of the Seven
Laws. The “Fearers" are mentioned many times by the Roman commentators and historians,
often with sarcasm and mockery of their closeness to the Jewish world and its ideas.

“Josephus describes the large non-Jewish community associated with the synagogue
of Antioch, which was then one of the largest cities in the world. The biographer Plutarch, in
his Life of Cicero, describes how the great lawyer-politician defended a free Rome accused of
abandoning the pagan religion of the state in favor of “Jewish practices" making clear that the
accused had not in fact become a Jew.

“The satirists Petronius and Juvenal derided non-Jews who “act the part of the Jew,"
mocking at their reluctance to be circumcised even after accepting Jewish truth upon
themselves. Talmudic sources speak of a non-Jewish king named Lemuel who was
reproached by Rabbi Hanina for unseemly behavior with the reminder, “Your father was a
Fearer of Heaven." The Noachide observers were often well-educated people, sometimes
members of the Roman aristocracy, and they endured and answered the pagan wits with
great patience and intellectual distinction. The Roman Emperor Antonius, who enjoyed a
close friendship with the Jewish sage Rabbis Judah the Prince, was thought to have
established the relationship on the basis of a personal adherence to the Seven Laws.
Josephus also mentions a King lztes, who underwent a Jewish “conversion" without being
circumcised after discussions with a Jew named Ananias who lived within his kingdom of
Adiabene in Mesopotamia.

>The Seven Colors of the Rainbow

*The Seven Colors of the Rainbow: “The English jurist John Selden (1584-1645) was a
Hebraist, a non-dJew who knew the Hebrew language and read the Jewish source-books in
the original... He wrote a complete exposition of the Seven Laws for the scholars of his time in
his Latin work, De jure naturali et gentium, juxta disciplinium ebraorum (“On natural and
Gentile law, compared with Hebrew principles").
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referlred to the Seven Noachide Laws as proof that there have always been natural
laws .

Rabbi Aaron Lichtenstein quotes the case of a Frenchman, Aime Palliere, who
enquired of Rabbi Elijah Benamozeg of Leghorn (Livorno) in Italy in 1900 on
whether to convert. He was encouraged by the rabbi to instead become a Noachide.
"Could you suppose that the true religion which G-d destines for all humanity is only
the property of a special people? Not at all. His plan is much greater than that. The
religion of humanity [other than for the Jews] is none other than 'Noachism,'... Can it
be imagined for a single moment that after having concerned Himself for so long with
the descendants of Noah, G-d would give a special Law to the Jews as His 'Kingdom
of Priests' and then not trouble Himself further about the rest of the human race?
Would He thus leave them totally abandoned, without revelation and without law,
abolishing His ancient Noachide bond with them, so that they must rely for long
centuries on their own poor reason? Not even a mortal man would behave in such a
way..." Palliere was convinced.

There is even a USA congressional law recognizing the Noachide laws as “the
bedrock of all civilization”.”

'The Seven Colors of the Rainbow: “Grotius laid the foundations of modern international law
in his De jure belli ac pacis (“On the rights of war and peace"), where he quoted the leading
Rabbinic writers extensively as sources for the universal morality.

*The congressional resolution of the Seven Laws was signed into law by former U.S.
President George Bush on March 20, 1991 (H.J. Resolution 104, Public Law 102-14)
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3. Migdal Bavel — Science, Civilization & G-d

SUMMARY:

The Tower of Bavel represents one of the grandest and most visionary
rebellions of man against the idea of G-d. The people at that time said: Come, let us
build us a city and a tower, whose top may reach to heaven; and let us make us a
name, lest we be scattered abroad upon the face of the whole earth. The idea of
unifying the human race through building a great city with a great tower in the middle
was noble. However, Dor Haflaga started their tower as an instrument to conquer
every aspect of the creation and bring it under the control of man (o>1PN ©>727). They
would then be able to prevent G-d from using the heavens as an instrument for
implementing His decrees against the earth. “Remove Divine Providence from the
equation,” they said, “and we can then use science and medicine to give us a more
secure, healthy, wealthy and happy existence.”

The original impetus lay in the fact that the people of that generation had
calculated that the world has a major collapse, as in the case of the flood, every 1656
years. The tower, in the center of a world capital, was an attempt to build some kind
of an alternative, heavenly system to beat the natural cycle as they perceived it.

Similarly, the current paradigm of science does not allow G-d to be invoked
in any scientific explanation. It strives for a complete explanation of reality without
mentioning G-d at all. Over the last 100 years, many scientific theories have actually
gotten closer to Torah ideas. But, just at the point where they could be connected back
to G-d, they are cut off from the final connection and then subsumed under man’s
achievements, separate from G-d.

Although the name ©P"wN was consistently used in the story of Noach, the
Chumash now uses the 4 letter name of G-d to show that all extends back to Him.

The tower, a beacon of human achievement, was to serve as a center of
science, a giant lightning rod, and a potential launching pad for future lunar
expeditions. Man quickly came to worship the new god of science, as testified by the
fact that when a man fell to his death building the tower, no one looked up, but when
a brick fell, it attracted the greatest concern and attention.

The truth is, says the Shiurei Daas, that despite the massive advances of
contemporary science we have revealed but a drop in the vast ocean that is G-d’s
world of nature. It is possible that, had the generation of Dispersion created the
mechanisms for long term, international scientific cooperation, we would have been
much further in our progress than we can imagine. This is especially true because
those early generations had a much deeper understanding of certain types of forces
than we have today.

The problem was not in the desire to know more and to organize accordingly;
it was that when G-d “came down” to look, He saw a rebellion, not a scientific
venture. In reality, the people themselves were not fully conscious of this rebellion.
They didn’t see themselves as anti-G-d but rather just pro-science, not realizing that
the science they proposed made G-d inadmissible. They felt this was for the good of
mankind, not seeing that they were seeking a level of control that contradicted G-d’s
Hashgacha. This is why the verses do not explicitly mention any sin.

Their punishment was Midah keNeged Midah — their attempts at unity ended
in a complete breakdown in communication between them, with different languages
leading to different cultures.
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Earlier in Parshas Noach 70 different nations were mentioned, reflecting the
complete order of the physical world. The Maharal explains that since each nation
was induced to speak its own language through Ruach HaKodesh, each language
reflected the inherent potential and unique contribution to world civilization which
that nation could contribute. For example, Edom was to inherit the scientific,
technological and industrial wisdom of the world. Greece received philosophic and
aesthetic wisdom. Each country, in turn, was given a country suitable for its
development.

Many individual G-d fearing non-Jews have made great contributions to the
whole of mankind. In addition, non-Jewish civilization has, in general, advanced
steadily towards higher moral and spiritual standards.

On the other hand, as a result of lacking the Torah, progress is slow and
imperfect, and whole continents may be excluded from advancing. Nations have often
gone backwards. Overall the nations fell short, and their potential was in danger of
getting lost.

When the Jews came along, G-d began to use them to harness the positive
spiritual energy of each nation. The Jewish people are capable of doing this because
of their comprehensive spiritual breadth, incorporating in their core spiritual
commitments all the elements spread out amongst the nations. The Jews are therefore
sometimes called “nations” (as in Dy NNP? 1) and OYIY 213N 9N), and, in fact, reflect
a concentration of the spirituality of all the 70 nations.

The Jews provided a solution to the lack of the nations' spiritual completion of
the nations by harnessing their spiritual energy in two ways: Firstly, conversion
meant that certain non-Jews redeemed the potential of their nations by bringing their
sparks of holiness into the Jewish people. Secondly, G-d spread the Jewish people
amongst the nations of the world. They then expressed their Torah observance,
incorporating the positive elements of the local culture, elevating it and making it a
part of the Jewish people. Both required that G-d spread the Jews out amongst the
nations, who themselves had been spread out at the time of the Tower of Bavel.

Both Geirus and Kedusha-consolidation through dispersion are facilitated by
the fact that y»ax onyax was DMy PN ax, which means that he was the spiritual
forefather of all the nations. So too, his direct lineage has a spiritual connection to the
N1 in all the nations. Similarly, »9v, whose name meant only % »w” and not to
others, was changed to the more universal nv.

In fact, the nations of the worlds contribute to the Torah sometimes through
their very anti-Semitism. Many of the things we do today have their roots in anti-
Semitic acts or decrees. For example, we read the Haftorah because the Romans
banned the Torah reading; we blow the Shofar during Musaf (and not at the earliest
possible time) because of a decree against its blowing altogether, and we add Shema
into the Kedusha of Shabbas Musaf for the same reason. Chazal understood that it
was the Ratzon HaSh-m that these things should be done this way and left them as
permanent decrees.

Prior to the NnY ) Jews will have had to live in every country. Once the Jews
have redeemed the Kedushah of a specific country, such as Egypt, there is no point in
remaining there any longer. Moshiach will redeem any remaining untapped Kedusha
of the nations, which is why he will draw, through both sides of his lineage, on the
NP of the nations of the world.

And so, in a few lines, the Torah gives us a whole perspective on life. As
individuals, we are also prone to Migdalism at times. We try a particular medicine or
herb, and we don’t give a thought that it has to be G-d who wants to use that
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instrument to heal us; we look to become rich without knowing whether our service of
G-d is meant to be through wealth or poverty.

DETAIL:

In the song of Haazinu, Moshe Rabbeinu zeroes in on two generations - 2
N7 N7 M - for us to remember’. In the next verse, Rashi tells us that Moshe is
talking about the generation of the flood and the Dor Haflaga — the generation of
dispersion that built the Tower of Bavel®. These two are singled out (in fact they
begin Shiras Haazinu) because they teach, for all generations, two characteristic sins —
that of sensuality (the generation of the flood) and that of idolatry (the generation of
dispersion). Idolatry is ultimately self-worship. It is the setting up of alternatives to G-
d, which man will then use to make up his own value system as he pleases. The
idolatry of Dor Haflaga was particularly sophisticated, as we shall see, and impacts
very directly on the beliefs of our generation3 .

The Tower of Bavel represents one of the grandest and most visionary
rebellions of man against the G-d idea. Conditions were then perfect for a United
Nations, as most of mankind was still concentrated around a small area.

However, the population density required that mankind spread out. In order to
consolidate their unity before it would become too difficult, the people at that time
said: Come, let us build us a city and a tower, whose top may reach to heaven; and
let us make us a name, lest we be scattered abroad upon the face of the whole earth’.
A great city with a great tower in the middle to maintain the unity of the human race!
What could be wrong with that? In fact, the Meforshim describe the great power in
this unity, an achievement to be copied and duplicated by the Jewish people, w~N>
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TAN 252 NN, as a precondition for their receiving the Torah. This unity saved the
generation of the dispersion (Mm>9nN N7) from the fate of the flood'. What, then, was
their sin?

Rashi, as explained by Gur Aryeh, tells us that the DTN 027 — SW ITIN> DY
02w - mentioned in the P09, are referring to the consensus that they reached to do
battle with G-d*. The tower was being built as an instrument to conquer every aspect
of the creation and bring it under the control of man. They would then be able to
prevent G-d from using the heavens as an instrument for implementing His decrees
against the earth’. “Remove Divine Providence from the equation,” they said, “and we
can then use science and medicine to give us a more secure, healthy, wealthy and
happy existence.” Although many scientists today are religious, the current practice of
science makes a similar claim. The paradigm of science does not allow G-d to be
invoked in any scientific explanation. It strives for a complete explanation of reality4
without mentioning G-d at all. Over the last 100 years, many scientific theories have
actually gotten closer to Torah ideas. But, just at the point where they could be
connected back to G-d, they get cut off from the final connection and are then
subsumed under man’s achievements, separate from G-d.

The way the Kabalists describe such a thing is the attempted separation of the
last Sefira, Malchus, through which all hashpaos from above must ultimately pass,
from the other, higher, Sefiros in order to control and use the former’. The discoveries
of M>5ann 77 and of contemporary science are of tangible benefit to mankind. But
they can also become a Tower of Bavel, used as an instrument to lead people astray.
Hitler had just this idea. He proposed building a tower of science in Liebtzig to dispel
people from their “superstitious notions of religion.” “A little bit of knowledge,” he
parodied, “dispels a lot of darkness.”

So too in Migdal Bavel, the Maharal explains that it would not have done to
make a tower from the highest mountain on earth. It was not the absolute height of the
tower which mattered. It was the fact that it was all man-built, using the wizardry of
their le61test science, and it, per force, had to be in the middle of the most major urban
center .
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4Notab|y, the search for a Theory of Everything which is an attempt to combine the four basic
forces of nature — the strong, weak, electromagnetic and gravitational forces.
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Although the name D>»5N was consistently used in the story of Noach, the
Chumash now uses the 4 letter name of G-d'. The generation of Noach was guilty of
moral depravity (theft) and sexual immorality, both interpersonal transgressions,
requiring G-d’s attribute of Justice to respond. But, in the case of the Tower of Bavel,
the problem was in not realizing that all forces extend back to G-d’s ongoing creative
Will, and that G-d cannot be excluded from the running of this world, even for a
moment, if it is to survive. Here it was necessary to mention G-d’s ineffable Name,
not His attribute of Justice, to show that all extends back to Him?. It is G-d’s attribute
of Justice which defines all the laws of nature, and so it required something above that
level to show man that there really was a limit to how far a man-centered universe
could go3.

Rashi brings another, fascinating interpretation for the words o>InX ©>217:
The people of that generation had calculated that the world has a major collapse, as in
the case of the flood, every 1656 years. The tower was an attempt to build some kind
of an alternative, heavenly system to beat the natural cycle as they perceived it*. This
second approach amounts to the same thing as the first. As the Ramban explains it,
they wished to cut off G-d’s connection with the world’ in the belief that this would
allow them to discover and harness all the scientific forces that would be needed for
them to solve every sort of human misery.

Not naive to the scope of the job at hand, they realized that only if there was a
United Nations far more powerful than the one we have today was there any hope of
bringing the necessary resources to bear in resolving the issues of illness, poverty, war
and natural disaster’. The idea of a world capital with its gigantic tower, a monument
to human possibility, was the solution for this challenge7. Of course, a tower of this
size was not just meant to be an empty monument. Its multi-purpose structure would
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serve as a center of science, a giant lightning rod', and a potential launching pad for
future lunar expeditionsz. Man quickly came to worship the new god of science, as
testified by the fact that when a man fell to his death building the tower, no one
looked up, but when a brick fell, it attracted the greatest concern and attention”.

The truth is, says the Shiurei Daas, that despite the massive advances of
contemporary science and its revolutionary impact on us, we have revealed but a drop
in the vast ocean that is G-d’s world of nature. It is possible that had the generation of
Dispersion (as those from the Tower of Bavel are called) created the mechanisms for
long-term, international scientific cooperation, we would have been much further in
our progress than we can imagine4. This is especially true because those early
generations had a much deeper understanding of certain types of forces than we have
today5 .

The problem was not in the desire to know more and to organize accordingly;
it was that when G-d “came down” to 1001(6, He saw a rebellion, not a scientific
venture’. In reality, the people themselves were not fully conscious of this rebellion.
They didn’t see themselves as anti-G-d but rather just pro-science, not realizing that
the science they proposed made G-d inadmissible. They felt this was for the good of
mankind, not seeing that they were seeking a level of control that contradicted G-d’s
Hashgachag. This, says the Shiurei Daas, is why the verses do not explicitly mention
any sin’.

Their punishment was Midah keNeged Midah — their attempts at unity ended
in a complete breakdown in communication between them'®, with different languages
leading to different cultures.

Earlier in Parshas Noach 70 different nations were mentioned, reflecting the
complete order of the physical world'. The Maharal explains that since each nation
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was induced to speak its own language through Ruach HaKodesh, each language
reflected the inherent potential and unique contribution to world civilization which
that nation could contribute. The decree of the 70 languages was not so much a
punishment as a directing of these national forces in the right direction. For example,
Edom was to inherit the scientific, technological and industrial wisdom of the world.
Greece received philosophic and aesthetic wisdom. Each country, in turn, was given a
country suitable for its developmentz.

Many individual, G-d fearing non-Jews have made great contributions to the
whole of mankind. The Tiferes Yisrael brings the examples of Edward Jenner who
discovered vaccination, Drucker who introduced the potato to Europe, and Guttenberg
who discovered the printing press. These people, he states, will surely be rewarded for
benefiting mankind”.

He also states that non-Jewish civilization has, in general, advanced steadily
towards higher moral and spiritual standards’. Since these standards have been
achieved without the nmn, he states, they are even more praiseworthy than an
equivalent Jewish achievement”.

On the other hand, as a result of lacking the Torah, that progress is slow and
imperfect and whole continents may be excluded from advancing. Nations have often
gone backwards. There is no question that despite being given all the means to be able
to develop their necessary potential the nations fell short, overall, and their potential
was in danger of getting lost.

When the Jews came along, G-d began to use them to harness the positive
spiritual energy of each nation. The Jewish people are capable of doing this because
of their comprehensive spiritual breadth®, incorporating in their core spiritual
commitments all the elements spread out amongst the nations’. The Jews are therefore
sometimes called “nations” (as in Soomy nnp> Y and ooy 13N qN), and, in fact,
reflect a concentration of the spirituality of all the 70 nations.

The Jews provided a solution to the lack of the nations' spiritual completion of
the nations by harnessing their spiritual energy in two ways: Firstly, they did this
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through conversion'. Certain non-Jews redeemed the potential of their nations by
bringing their sparks of holiness into the Jewish people. Secondly, G-d spread the
Jewish people amongst the nations of the world. They then expressed their Torah
observance, incorporating the local culture, elevating it and making it a part of the
Jewish people.

The latter was done through incorporating the positive m7» and energy of that
nation into the practice of their Yiddishkeit”. Both required that G-d spread the Jews
out amongst the nations’, who themselves had been spread out at the time of the
Tower of Bavel.

Both Geirus and Kedusha-consolidation through dispersion are facilitated by
the fact that y»ax onyax was DMy PN ax, which means that he was the spiritual
forefather of all the nations. So too, his direct lineage has a spiritual connection to the
NP in all the nations. Similarly, »9v, whose name meant only % »¥” and not to
others, was changed to the more universal vt

In fact, the nations of the worlds contribute to the Torah sometimes through
their very anti-Semitism. Rav Tzadok HaCohen points out that many of the things we
do today have their roots in anti-Semitic acts or decrees. For example, we read the
Haftorah because the Romans banned the Torah reading; we blow the Shofar during
Musaf (and not at the earliest possible time) because of a decree against its blowing
altogether, and we add Shema into the Kedusha of Shabbas Musaf for the same
reason. Chazal understood that it was the Ratzon HaSh-m that these things should be
done this way and left them as permanent decrees.”

Similarly, non-Jews whose ancestry was full of evil, or who even did evil
themselves, converted and took all that energy with them into holiness’.

According to some commentators, prior to the N> Jews will have had to live
in every country.” Once the Jews have redeemed the Kedushah of a specific country,
there is no point in remaining there any longer. Thus the Arizal says that the
prohibition of returning to Egypt was because all the nv1Tp was already redeemed.
The final redemption was through the Keilim.
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Moshiach will redeem any untapped Kedusha of the nations, which is why he
will draw, through both sides of his lineagel, on the N7 of the nations of the world.

And so, in a few lines, the Torah gives us a whole perspective on life. As
individuals, we are also prone to Migdalism at times. We try a particular medicine or
herb, and we don’t give a thought that it has to be G-d who wants to use that
instrument to heal us; we look to become rich without knowing whether our service of
G-d is meant to be through wealth or poverty; we doven to HaSh-m for all kinds of
things that we want as if He is under our control and we are the ones to decide what
should be going on’.
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1212

1. Avraham Avinu & the Triple Cord

SUMMARY:

From Noach until the Egyptians, the actions of man had banished spirituality
(the Shechina) to exist only in the very spiritual planes removed from this world.
Avraham and his descendents, in turn, gradually reversed this process, bringing
spirituality back down into the world. The end of this purification process was nNNON>
o8n. Therefore, the 1000 years of Torah began with Avraham Avinu even though
the 1000 years of Tohu only ended with the downfall of the Egyptians.

To achieve this, Avraham was given 10 tests - a complete range of Nisyonos
(ten being a complete idea, as we see with the ten plagues and the Ten Sayings of
Creation). These ten tests fulfilled every aspect of his potential, so that Avraham was
able to serve G-d in a very complete way.

Avraham Avinu, once he gained a mature G-d idea, set out to convince others
of this idea. This was at great personal risk and with a high personal price, sacrificing
certain spiritual and Kabbalistic heights that Chanoch, Shem and Ever had achieved
before him.

Things were going extremely well for Avraham. He had begun a single-
handed campaign to spread the G-d idea, and was achieving enormous success, to be
measured in the tens of thousands of returnees. Miraculously escaping the death
penalty of the king, he had become something of a celebrity, wealthy and honored by
some, even as he was being persecuted by others. He had everything to look forward
to, with the possibility of turning tens of thousands into hundreds of thousands —
perhaps the entire world — to the G-d idea.

Then, in a surprising turn, G-d tells Avraham to leave everything and start
anew. 12 72 — go to yourself. Go on a spiritual journey of self-discovery, for this will
be 12 — for your own spiritual benefit. Faced with Nimrod’s furnace, you were willing
to die to serve Me; but now, I will give you an even bigger test — to see whether you
can live for Me.

But to do this, Avraham was not only being asked to rid himself of the culture
of his country (78 75 72) but to go deeper into himself and get rid of all the
influences of his youth (7nT5mn). Indeed, he was told, go deep into your very
concept of self, and rid yourself of the vestiges of your home (7ax mam). The
discontinuity between Terach and his son Avraham was so great that Avraham was
considered to have begun the world from scratch.

This was a radical and complete break at the age of 75, a time when most
people are looking to wind down their lives and enjoy the fruits of their labor. He was
not being offered anything on the other side or even told where he was heading for.
He was to become a citizenless person, a refugee, where his family connections would
count for naught, without even progeny to hope for some remembrance or continuity
of his work.

He went to Canaan where we might have thought he would be less successful
in his mission, facing strange cultures and languages. Ultimately, however, he was
rewarded with enormous success.
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The great difference between Avraham Avinu and those who came before him
was not only that he reached out to others but that he undertook responsibility for
fulfilling the purpose of the world. To do this, he had to communicate not just the
grand idea of One G-d, but also the idea that this G-d is personally involved with each
individual as well as with all of history at every moment. Eventually, his spirituality
reached such heights that his soul was able to envelop all the nations of the world —
0> )N ax. Through this, he was able to reach out not only to those limited numbers
whom he was able to convert to Judaism entirely, but to provide the spiritual light (
o»o NN) for all members of the human race to understand G-d. He therefore
represents the prototype for which the world was created, as the Sages understand the
verse: In the beginning — i.e. through Avraham (in his merit) - these became the
generations of the heavens and the earth.

Just as Avraham had perfected his soul, G-d gave him circumcision to perfect
his body as a sign to the world that core spirituality would now revolve around him.

Both Avraham's nephew Lot and his first-born Yishmael were very influenced
by Avraham and, in particular, by his chesed. However, neither could sustain this
independently. Both eventually took their chesed and turned it on themselves,
becoming takers rather than givers. Lot got so caught up in his possessions that he
relocated to the area of Sdom, which was great for pasture but was a spiritual disaster.
He became so self-centered that he began to see the G-d idea as a contradiction to his
needs. Still, some remnants of giving were so ingrained in Lot that even in Sdom he
defied the society to be hospitable. Somehow, he thought that he could have it both
ways — be steeped in Sdom and still be holy. Nevertheless, the rot had set in to such a
degree that his descendents were no longer compatible with Jews even after they had
converted. Avraham already saw this coming and demanded »>y»n N3 T797.

Yishmael went even further, willing to become savage in order to do chesed to
himself. Yishmael took the impurities of his father’s chesed, leaving an even purer
line in Avraham’s other son, Yitzchak. On the other hand, being that Yishmael was
Avraham Avinu’s firstborn son, he absorbed Avraham’s lessons much more deeply,
and in the end did Teshuva, just as his progeny are destined to do Teshuva in the end
of days.

Humans have a concept of ©y, of the connection between generations, and
the possibility that each subsequent generation will build on the efforts of the previous
generation. But, until the Avos, no three generations had ever implemented this idea.
Now Yitzchak and Yaakov continued to build on Avraham’s achievements, forming a
triple cord or a three-legged stool, the first combination where stability can be
achieved. Therefore, the generations of the Avos were completed and the generations
of their progeny, the twelve tribes, began.

In certain respects, our forefathers acted with such perfection that their
character traits became a permanent spiritual inheritance to all Jews. In addition, they
set up historical and spiritual patterns that were to form the underlying themes and
cycles of later history (025 y2>0 man nNwyn). There were now the beginnings of an
entire nation dedicated to knowing and serving G-d.

But, despite the enormous progress of the previous four generations, the G-d-
idea was still sufficiently tenuous that the historic upheaval of the Egyptian
experience endangered all that had been achieved. The Jews were tested in Egypt by
slavery on the one hand and the appeal of the most advanced civilization to assimilate
on the other. Yet they held fast.

Finally, the whole nation was required to unconditionally accept the Torah. By
now this was no small group of exceptional people, nor even a national movement
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within the nation. Sinai was a commitment by every single member of the nation
present.

G-d chose us as a response to our first choosing Him, again and again, over
many generations, under the most trying of circumstances and exacting of standards.
As the saying goes: How odd of G-d to choose the Jews; It's not so odd the Jews
chose G-d.

DETAIL:
Avraham begins the Tikun of Adam HaRishon

Although Noach began the world again after the flood, he failed to correct the
Nvn of Adam HaRishon. The beginning of the ppn of the ywrIN DTN NON started
with »ax on1aN, who began the world anew for the third time' (after Adam and
Noach). Remarkably, Avraham Avinu stood against an entire world — *»2yn on7ax -
and succeeded in creating a revolution of monotheism that changed the world forever.
Avraham succeeded in re-creating a separate domain for nvyTp from the NxML that
was caused by the nNvn, at least within his own personage. However, the nwytp
domain he created was weak, and the NnxmV was still very strong. This process of
separating and strengthening the NvTp continued with pny> and 2py> on the one hand
and the separation of YNynw> and Yy on the other. The end of this purification process
was D80 MY,
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The Maharal® explains how from Noach until the Egyptians the actions of man
had banished spirituality (the Shechina) to exist only in the very spiritual planes
removed from this world’. Avraham and his descendents, in turn, gradually reversed
this process, bringing spirituality back down into the world®.

211728
AT 72D1 R1771 AT 122 02187 23 — 1200 01AR I 81992

MUYl 00 22X 11772 127931 ®? 091020 KR?KX N2 R? N1 N7 0 12 2D1 1218310 KRN ,7"1']T]"I3
nvwsnm ant 1""TU1,01700 1770 ,1172R 012X 010 R7101 ,TO1' DT 01pn 111 *J KR7101,i13290 1710
17® O'P2NNN ON1"'N? 0?2107 1PN 070 1711 ,17701 0 TR ?2XRUNWU™ 10D NIRXAT .XR™'212701 07100 IRWA
112 0™13N2 111 ON170 9101 ... 1277 020 2110 TX1,17"TD PINN1 X2 Q01TR0 T3 IR ... IRD? 1781 1R37

JIN01 TWo 2112n

10 ‘9 T mma*
M B*p1? N1"Jwn penone M1 ontwsnw®

w1TnM "9 7v 1 m®

82



1 2 3 4 5 6 7
The NLN ) N7 N7 N7 :OYTD | :DMNND
Sinners DTN | M2V SUNN | DInn | Da0an T n»y
and SPYUNIN onT Wy ow | MTnoM
hei ARIAN
thetr nPONDY | NPOMDY | NPONDI | NPOMDY | Nponoy | Nponoy | nponod
Sins n»ov nov n»ov n»ov n»ov n»ov n»ov
NIND WP ¥PIo WP WP ¥R WP
wpPIo ™V | WOV | wan | mwnn | mwwn | myav
MWYUNA
The nwn | oMy NP D9 | py PNy | :onMaN
Tikun _Yvov | R N ™ LTon | 1T wThn Ty N
INUND NN Wy %N P72 ARA!
*amny
NN NN N NN NN NN N
nYOWN | NYOWN | NYOWN | Ndown | nvown | nvown | nyown
NIND wpIo wpPIo wpIo PO wPIo P
NP a0 o0 an o an)

There was an overlap of the two eras, the 2,000 years of y29n and the 2,000
years of Torah. For, although Avraham and his descendents began to reverse the
process on the one hand, the Mitzrim were still busy banishing the Shechina on the
other. Thus, according to the Ramchal (Daas Tevunos), although the 1,000 years of
Torah began with Avraham Avinu, the 1,000 years of Tohu that preceded the 1,000
years of Torah only ended with the downfall of the Egyptians at Yitzias Mitzraim.

Avraham Avinu, through a life-time of effort, was able to bring the Shechinah
up one level (See chart). There were still six more levels to go. Yet, this was a
phenomenal achievement. G-d was now again seen as the )TN, the Master of the
universe, and mankind reconnected to their source’.

To achieve this, Avraham was given 10 tests®; "Never in history had an
unaided individual made such a complete break with his environment, overcoming all
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See next week’s Parsha where we discuss the concept of a Nisayon and Avraham Avinu’s
specific Nisyonos in depth.
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obstacles for a yet unknown faith."' The Maharal says that the ten Nisyonos were
necessary so that Avraham Avinu could be tested with a complete range of Nisyonos,
ten bein% a complete idea (as we see with the ten plagues and the Ten Sayings of
Creation”). These ten tests fulfilled every aspect of his potential so that Avraham was
able to serve G-d in a very complete Way3. More than anything, the tests deepened his
faith to the point where his internal strength was great enough on which to build a
whole nation®. (We deal with these tests in greater detail under the Akeidah in next
week’s parsha.)

Avraham is mekarev others at great personal cost

Avraham Avinu, once he gained a mature G-d idea, set out to convince others
of this idea at great personal risk and with a high personal prices. He had to expend
enormous time, spiritual energies and resources into dedicating his life to being
mekarev people who were often very far from even basic moral and spiritual
standards. And often, as in his attempts to show his father the absurdity of praying to
idolsﬁ, his efforts were wasted. As a result, he did not achieve the exalted levels of
spirituality and Kabbalistic heights that Chanoch, Shem and Ever did before him.

Avraham is told to leave everything

Eventually Avraham was instructed to leave everything he had built up’.
Avraham’s Exodus story was no less dramatic than his descendents’ Exodus from

'R. Aryeh Kaplan, Handbook of Jewish Thought, vol. 1 - 4.15
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Egypt centuries later. It is the defining moment of his transition. In fact, our parsha
skips everything that happened before and begins from this moment.

This instruction came at a stage when things were going extremel;/ well for
Avraham. He had begun a single-handed campaign to spread the G-d idea”, and was
achieving enormous success, to be measured in the tens of thousands of returnees.
Miraculously escaping the death penalty of the king, he had become something of a
celebrity, wealthy and honored by some’, even as he was being persecuted by others.
He had everything to look forward to, with the possibility of turning tens of thousands
into hundreds of thousands — perhaps the entire world — and perhaps, perhaps, a child
of his own.

In a surprising turn, G-d tells Avraham to leave everything and start anew. 1
T2 — go to yourself. Go on a spiritual journey of self—discovery4, for this will be 19 —
for your own spiritual benefit, as it will bring you closer to enjoying your relationship
with Me and will allow you to be an even greater example to others’. Faced with
Nimrod’s furnace, you were willing to die to serve Me; but now, I will give you an
even bigger test — to see whether you can live for Me?®.

To do this, Avraham was not only being asked to rid himself of the culture of
his country (780 75 79) but to go deeper into himself and get rid of all the
influences of his youth (7n7511n). Indeed, go deep into your very concept of self and
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rid yourself of the vestiges of your home (7ax mvam)'. (This, says the Nesivos
Shalom, is the reason for the reverse order of the requirement — for physically one has
to first leave one’s house, then one’s birthplace, then one’s country”.)

And so, Avraham breaks all his ties with is past. In fact, the discontinuity
between Terach and his son Avraham was so great that Avraham was considered to
have begun the world from scratch’.

This was a radical and complete break at the age of 75, a time when most
people are looking to wind down their lives and enjoy the fruits of their labor. He left,
penniless, to continue his mission elsewhere, leaving an aged Father®. There could not
have been a worse time to tell Avraham Avinu to leave’. He was not a young man, he
was at the peak of his activities and he was not being offered anything on the other
side. He wasn’t even told where he was heading. He was to become a citizenless
person, a refugee, where his family connections would count for naught, without even
progeny to hope for some remembrance or continuity of his work®. People would look
at his abandoned land, his former exalted position, nod their heads and say, “There
goes a madman.” There was no guarantee that those he had mekareved would go with
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°lt is true that, according to Rashi, he had already left his original city:
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But that was just an internal move. He still had his reputation, his family connections and
presumably was able to sell and rebuy land. (There is considerable machlokes around this
assertion of Rashi, see the Ibn Ezra and Ramban.)
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See R. SR Hirsch, pg. 225, vs. 2
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him (they would have to be equally mad) or that, if they stayed, they would survive as
Monotheists'.

Avraham went to Canaan where we might have thought he would be less
successful in his mission, facing strange cultures and languages. Ultimately, however,
he was rewarded with enormous success. Tens of thousands joined his ranks”.

By sharing his beliefs, Avraham becomes a universal spiritual father.

The great difference between Avraham Avinu and those who came before him
was not only that he reached out to others to teach Monotheism and its consequences,
but that unlike Shem, Ever and others, he was the first person who took responsibility
for fulfilling the purpose of the world. To do this, he had to communicate not just the
grand idea of One G-d, but that this G-d is personally involved, at every moment, with
each individual, as well as with all of history3. Eventually, his spirituality reached
such heights that his soul was able to envelop all the nations of the world — N ax
o, Through this he was able to reach out not only to those limited numbers whom
he was able to convert to Judaism entirely, but to provide the spiritual light (9215 7X)
for all members of the human race to understand G-d°. He therefore represents the
prototype for which the world was created, as the Sages understand the verse:
Through Avraham (in his merit), these became the generations of the heavens and the

'In the end, they do go with him, as the verse says:
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earth’. Just as he had perfected his soul, G-d gave him circumcision to perfect his
body as a sign to the world that core spirituality would now revolve around him®.
Since G-d wanted all mankind to serve Him, Avraham Avinu only became a true o5y
oYX when he became the vehicle through which others could connect to G-d’.

Lot and Yishmael

Avraham wrote books for future generations, but, more importantly, he was
able to impart this idea very deeply into his son Yitzchak®. Avraham had also been
very close to Lot and to his first-born Yishmael. Both were very influenced by
Avraham and, in particular, by his chesed’. However, neither was able to purify
himself to the point where he could sustain this independently in any consistent
fashion. Both eventually took their chesed and turned it on themselves, becoming
takers rather than giversﬁ. Lot got so caught up in his possessions that he made a
business decision to move away from Avraham (NN Syn vwK 17799) and relocate to
the area of Sdom, which was great for pasture but was a spiritual disaster’. He became
so self-centered that he began to see the G-d idea as a contradiction to his needs®.

Despite this, some remnants of giving were so ingrained in Lot that even in
Sdom he defied the society to be hospitable. Somehow, he thought that he could have
it both ways — be steeped in Sdom and still be h01y9. Nevertheless, the rot had set in to
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such a degree that later generations were no longer compatible with Jews, even after
they had converted'. Avraham already saw this coming and demanded 990 N 1191,

The holiness Lot had imbibed never got lost, however. Lot’s descendents were
Amon and Moav. Moav produced Rus, who converted and became a great-
grandmother of David haMelech, a forefather of the Moshiach. Amon produced
Naama who married Shlomo HaMelech® and also became a part of the Messianic
lineage4.

Yishmael went even further, willing to become savage in order to do chesed
for himself’. Yishmael took the impurities of his father’s chesed, leaving an even
purer line in Avraham’s other son, Yitzchak. On the other hand, being that Yishmael
was Avraham Avinu’s firstborn son, he absorbed Avraham’s lessons much more
deeply and in the end did Teshuva, just as his progeny is destined to do Teshuva at the
end of days6.

Yitzchak, Yaakov and the Jewish people

Yitzchak, although less activist than his father, continued in his father's
footsteps, teaching others of the idea of G-d and the moral commitments that this idea
demanded’. But, the survival of the G-d idea was still not guaranteed. It was
Yitzchak’s extraordinary care to ensure that his son would study and teach all those
around him that gave some permanence to Avraham’s revolution.

Yaakov was the third generation, forming a triple-cord of Avos that now had
the potential for long-term continuity of the G-d idea and what serving Him meant, as
the verse says, $pomy mInNa XY wwNN VINN - the triple cord cannot easily be cut.

Humans are unique in that they, amongst all the species, recognize their
grandparents, the third generation. Animals may recognize their parents, though not
all do for a whole lifetime, but they never know who their grandparents are. This is
because animals are always starting anew. Each generation starts completely from
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scratch. There is no ‘animal civilization’ where the efforts of one generation provide
the basis on which the next is built.

Humans have a concept of ©yn, of the connection between generations, and
the possibility that each subsequent generation will build on the efforts of the previous
generation. But, until the Avos, no three generations had ever implemented this idea.
Now there were three legs to the stool, the first combination where stability can be
achieved. Therefore, the generations of the Avos were completed and the generations
of their progeny, the twelve tribes, began.

The Avos did not only achieve a spiritual greatness that became the spiritual-
genetic inheritance of all, but in addition, they set up historical and spiritual patterns
that were to form the underlying themes and cycles of later history ( y2°© max nwyn
o»19)".

Now began the generations of the M5, of the progeny. Continuity required
a more permanent, institutionalized expression of the spiritual achievements of the
Avos. Levi and his descendents were appointed to be dedicated specialists, devoted to
spreading belief in G-d and all that it impliedz. This core family formed the
beginnings of an entire nation dedicated to knowing and serving G-d?; all of Yaakov's
children followed in his way and the term Israel is now first used”.

But, despite the enormous progress of the previous four generations, the G-d-
idea was still sufficiently tenuous that a historic upheaval could uproot the belief and
overturn all that had been achieved. Yet, in Egypt they held fast®.
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*The other names for the Jewish people, ?X1W N™IRW & 0'T1" are used only after his children
in turn.
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Yet, it was by no means clear that this would be sufficient to save the whole nation from
reverting to complete idolatry:
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And in the end, only G-d’s special intervention saved the Jewish people form turning the
clocks back to the dark, pre-Abraham ages:
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Finally, at Sinai there stood not a small group of exceptional people, nor even
a national movement within the nation. Sinai was a commitment by every single
member of the nation presentl.

In certain respects, our forefathers acted with such perfection that their
character traits became a permanent spiritual inheritance to all Jews:
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Therefore, G-d’s choosing us is a response to our first choosing Him, again and again,
. 2 . . .
over many generations”, under the most trying of circumstances and exacting of
3
standards’.

How odd of G-d to choose the Jews
It's not so odd the Jews chose G-d

Appendix 1 — G-d’s Promises to Avraham

1: “I promise you,” G-d says to Avraham, “that | will protect you®. | promise you that in the end
you will be greater — you will have more to show, you will be blessed in all that you do’. You
will give more to the world. By breaking out of your current reality and becoming a new® and
holier person, | promise you that | will give you the holy land despite the fact that its current
inhabitants, the mighty Canaanites, seem unconguerable’; Your children will go into a bitter
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See A. Kaplan, Handbook of Jewish Thought: 4: 21-22

The x”auwn explains that the process of choosing G-d and purifying each generation began
from the First Man. Although there were twenty-two generations from the First Man until the
0"'0V1W, he identifies seven special individuals who were instrumental in this purification: DT®
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exile where they are seemingly doomed forever, but | will bring them back'. On this | will
make a covenant with you’. If you raise your eyes — 1"1" xW — to the higher spiritual
processes that govern this wolrd, you will see all of this®.

2: | will make you into a great nation*, despite the fact that you are childless at the age of 90°.
Your own spirituality will be so encompassing that you will reflect the spiritual reality of a
whole nation, as it says 0i1aR "p17x°. (When we say 07112 1an at the end of the first blessing
of Shemoneh Esreh we mean the whole Jewish nation.) Because you will have such a big
Neshama, you will no longer be subject to the laws of Mazel that apply only to the individual.
The Jewish nation, all contained now in you, is beyond the laws of mazel’.
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3: | will make you a source of blessing to the whole world, despite the fact that your current
experience is one of significant persecution'. Your Neshama will become so broad that it will
cover all the nations of the world®>. This will also be the possibility of Geirus in the future,
something which is necessary in order to retrieve the Kedusha that was scattered around the
world after the sin of the First Man. Jews will go into exile to retrieve that Kedusha, in part
through the Geirim that will bring this Kedusha with them®. Even your enemies will understand
that their blessing comes from you*.

4: Your actions will be so great that you will actually be a Tikun to the all the generations
which preceded you’. You will restore the unity of higher spirituality with the world down here,
so tragically destroyed by the previous generations®.

5: There will be permanence to your legacy. This is because of the complete break from your
past (therefore leave without any intention of ever coming back’), the fact that your wife Sarah
will need a whole new womb, the fact that you are 02 n?2'mn — means that the Jewish
nation did not emerge out of the natural order®. The moment you were thrown into W&l 1W12
you made a new beginning’. The fires of the furnace purified you and created you anew. The
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fact that you could not have children until now will also be a part of the blessing — for there will
be no natural continuity from your impure past'.
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2. Avraham Avinu: The Man of Science Transcends Himself

Rav Hutner once said, “Everyone wants to talk about the Chofetz Chaim after
he became the Chofetz Chaim. But what is more important is to understand how the
Chofetz Chaim grew to be that way to begin with'.” The same is true of the Avos.
Avram ben Terach was not born Avraham Avinu. He had to work incredibly hard on
himself to become that way. Below is some of that story.

Discovering G-d through nature

Both Jewish and non-Jewish historians recognize that the great contribution of
the Jews to the world was monotheism, an achievement that not only transformed
subsequent history but can be regarded as the greatest single contribution from
whatever source since human culture emerged from the Stone Age’. By teaching this
concept, Avraham Avinu forever changed the way in which we would relate not only
to G-d, but also to man.

By the time our Parsha starts to tell us about Avraham Avinu, 75 years of his
life have already passed3. At this stage, Avraham Avinu already had an advanced
relationship with G-d. How did he get there?

Avraham Avinu discovered G-d by looking at nature’. Described by the Alter
of Slobodka as the first and perhaps the greatest of the philosopherss, Avraham did
not take anything for granted. Avraham began his G-d search at the age of 3%, but it
took him another 37 years of total absorption and thought to reach a mature
understanding of and relationship with G-d’. It was only then that Avraham was
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2H. and H. A. Frankfort, John A. Wilson, Throkeld Jacobsen, William Irwin, The Intellectual
Adventure of Modern Man.
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finally willing to give up all idol—worshipl. It took another 35 years for him to be
ready for G-d’s command at the beginning of our parsha, Lech Lecha.

As exalted as Avraham became, his basic conclusions are very accessible to
mortals like ourselves. Everywhere Avraham looked he saw incredible order,
demanding a higher intelligence overseeing and guiding the whole processz. Whether
the starting point is physics, biology, astronomy or any exploration of the world of
nature, all will lead us back to G-d’. It was Rav Hirsch who said: "Two revelations
are given to us, Nature and the 70" The Maharal calls the world of nature a ladder
which we can climb to reach the higher realms of Torah’.

Avraham Avinu was a spiritual and intellectual genius. But, once discovered,
his lessons are available to all. The Avos endowed us with a spiritual, genetic
sensitivity to access a basic appreciation of G-d through nature’. Be it the
shepherding of our great forbears’, the glorious praises of 77w 79, or the Psalms we
say every days, our lives are informed by a sensitivity to “the G-d of nature”. Rav
Shamshon Rephael Hirsch spoke of us all when he once commented: “What will I
answer when asked, 'Rephael, did you see my beautiful Alps?"
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" The Avos, Moshe Rabbeinu and David Hamelech all learned to be great leaders by first
being shepherds and being with nature.
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Why the discovery of G-d was unusual

Despite the fact that the world is, as Rav Elchanan Wasserman' tells us, biased
in favor of seeing G-d, Avraham’s achievements are still remarkable to an extreme.
The world that Avraham was born into had become completely idolatrous. One thin
line of Monotheism remained: Chanoch, Noach, and Shem to Ever; but these people
lived and died with their secret>. Meanwhile, the idolators were able to show tangible
results for their efforts by tuning into real intermediaries used by G-d’. And so,
Avraham Avinu himself was given the best education in idolatary of the time”.
Brilliant as he was, his own book of idolatry stretched to 400 chapters!!5 It required
enormous courage and a radical breakthrough for Avraham to see the world through
different eyes.

Secondly, Avraham Avinu took his understanding to profound new depths. In
the end, he reconstructed for himself the whole of creation, including the higher
spiritual realms. His legacy to us is the great Kabbalistic work, the Sefer Hayetzirah,
which explains how the letters of the Hebrew alphabet were used by G-d to create the
world®. Avraham Avinu was able to trace any object back up its spiritual trajectory’.
He was able to understand, as Adam HaRishon once did, how the word actually
sustains the physical reality it producess. Man is a whole universe, an Jop 07y made
up of all 22 letters, whose every action has cosmic implicationsg.
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The G-d of morality and of Hashgacha Pratis

Avraham Avinu does not just understand these things; he is able to harmonize
his entire being with what he sees. This allows him to intuit all of the Torah and its
Mitzvos, since the Torah is but a higher level of the creation—reality1 and therefore
completely in harmony with the inner logic of creation. His spiritual and intellectual
clarity was such® that it was now obvious to Avraham that he would keep the
Mitzvos, just like someone would not think twice about his need for air and water".
Along with that clarity went his phenomenal giving and kindness which further put
him in harmony with the Torah, whose essence is Chesed*.

Avraham Avinu does not rest with the discovery of the G-d of the
philosophers, the G-d of nature (Hashgacha Klalis). He does not simply replace the
gods with one G-d. He provides a radically different model of how that G-d acts. The
gods of his contemporaries have no interest in lowly man. They are too busy
competing amongst themselves. Avraham Avinu comes to understand that if G-d had
created man, He did so to give — to share His goodnesss. Perforce this must be not
only to man in general, but to each man in particular. This is the principle of
Hashgacha Pratis®, wherein G-d tailor-makes the universe to perfectly fit the growth
needs of every human’.

Avraham then takes this further. He comes to understand G-d’s Ways so
deeply that he begins to model his own behavior after G-d’s ways. He sees that G-d
relates to man in multiple tiny acts of Divine Providence — of G-d lowering Himself,
so to speak, into the nitty-gritty of man and his needs®. Avraham Avinu perfects his

N0y X792 NPING Yanon means that the logic of the world is in harmony with the logic of the
nn. Since man was also created from that nn, the logic of man is similarly in harmony with
the logic of the world.
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giving and kindness as a way of imitating G-d — of walking in G-d’s ways in his
giving and kindness'. He then uses his own kindness to teach people how great G-d’s
kindness really is®,

By the end of his life Avraham’s spiritual greatness was so vast, his desire to
give to others so total, that he became 300 P aX - he and Sarah became the spiritual
father and the mother of all of the nations of the world®. (It is forbidden to call
Avraham and Sarah by their original names, Avram and Sarai’, because this
inaccurately portrays them as being only the forefathers of the Jewish people.) In so
doing, Avraham Avinu was able to go beyond the limitations of his own specific
Mazal. Avraham’s neshama now covered the entire spectrum of spirituality - 79
Sommaxa - oxnama PIRM oewa M. This idea, of an encompassing spirituality, was
then passed onto the entire Jewish nation. (%> 211 PX)’ such that every Jewish soul
from then on would span the entire order of the world®.

Anyone could now convert to Judais m because all were connected under the
vast canopy of the Abrahamitic soul. And every geir can safely make the bikkurim
declaration that his Forefathers left Egyptg. For, he too is a child of Avraham. This
giant soul not only convered individuals — it covered entire nations. When G-d
bestowed blessing on all the nations, therefore, it went through Avraham'®,
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Personalizing the G-d relationship - Love, respect and trust

Avraham Avinu realized that this G-d he had discovered was not just a cold
director of affairs. G-d wanted an active relationship, and Avraham Avinu embraced
this invitation with a deep and enduring love of G-d' (see note).

We know from our relationships with our parents, spouses and children that
we can sometimes feel close to them and sometimes quite distant. When we have our
disagreements or feel estranged, the question is whether our connection with the other
person goes deep enough to carry us through these times of darkness. Do we remain
trustworthy — true to the relationship even when we do not see what the relationship is
doing for us at that time?

It is just this question which G-d asked of Avraham, and he began to answer
when at 75, G-d asked him to leave absolutely everything and to go to an unknown
land — 72 2. The Torah leaves out everything that came before this command,
because G-d was saying, “My choosing you is not dependent on anything that you
have achieved thus far’. Nothing of what you have done so far will have prepared you
for the giant leap of faith that you must now take.” Avraham lived that faith, until the
faith itself became an entire reality — a powerful source of his existence’.

And so began another chapter in Avraham Avinu’s life — a chapter of 10 trials
that tested his love for G-d. G-d trusted that Avraham would close the 2,000 years of
170 that the world had endured since its inception and, in a dramatic break, lead it into
the 2,000 years of Torah®. The trials numbered 10 — meaning that every aspect of
Avraham Avinu’s personality was brought to potential and connected to G-d’.
Avraham had to reach deep into himself, go beyond the normal and the natural, and
find the miracle within in himself to satisfy G-d that his commitment was total®. The
challenge was to choose a path that would have continuity. G-d provided the formula
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On which Rav Shimshon Rephael Hirsch comments:

According to the context, it would seem that »wax ondax Yv yman has an active
connotation, denoting Abraham’s love for G-d. If, however, one should wish to construe this
phrase in the more customary manner, that is, as denoting the love of G-d for Avraham, then
the repeated trials should be regarded as evidence in themsleves of the high regard in which
G-d held Avraham. As the Mishna has it: “The potter will strike only those pots that are good
and whole to test them, because he knows that they will withstand even repeated blows.”
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with final test — one that would allow the connection over to all future generationsl.
But there was a price to be paid - not all his progeny would have the purity to
continue this path. The process required sifting, and some were left behind®.
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N9

1. Why is Giving such a Jewish Trait - Why is it such a
Spiritual Act

The Sefas Emes tells us that Avraham the monotheist (of last week's parsha)
was a gift to the whole world. Avraham the Giver, however, was a special gift to the
Jewish peoplel. It is clear that Avraham Avinu’s giving was rooted in the sublime; he
wasn’t just a giver because he was naturally kind and it gave him pleasure to give.
The chesed elevated Avraham Avinu to the degree that his very name ©n9ax means
D7 2N, the elevated father of the Jewish peoplez. The Akeidah was meant to prove
that Avraham’s Chesed was not just a natural midah, not just something he did
because he enjoyed doing3 . In the words of the Gra, he completed his giving
personality by also showing the opposite4, thereby proving that the giving was all
motivated by a desire to do the Will of G-d.

Our Parsha opens with Avraham Avinu having a prophetic conversation with
G-d:
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The prophecy itself, clearer and more connecting than anything Avraham had
experienced before, took place in the clearness of the day and without the isolation
and intense meditation which prophecy normally requires6. He was far from the altar
he had built, he was in pain and sitting in the heat of the day, and he was sitting rather
than prostrated — none of which facilitates prophecy7. Yet, after his Milah, Avraham
Avinu now merited prophecy even under such adverse circumstances’.
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JEWISH DISTINCTIVENESS LEADS TO GREATER ENGAGEMENT

The Bris Milah was a covenant between Avraham and G-d. By its very
nature, it excluded all other peoples of the world. The decision to go ahead with such
a covenant was an extremely difficult one for Avraham Avinu’, as by separating
himself from the rest of the world, the act of Milah contradicted everything that he
had stood for and worked towards up till now'. Avraham Avinu’s whole life was
spent reaching out to people - and now he stood alone; Avraham Halvri, he on one
side with a special covenant, and the rest of the world on the other’.

Reality turned out to be quite different. After circumcision, Avraham Avinu
found himself more engaged with the world than ever before. He was immediately
faced with the challenge of looking after the three idolaters, after which he pleads
with G-d to save the idolatrous Sedom®. He finds himself more concerned than ever
with the fate of all of mankind and each individual as well’.

Avraham was now reaping the rewards of his special new ‘covenantal’
relationship: a private conversation with G-d®. Since he had perfected his body
through removal of the Orla, Avraham became a human Mishkan, the perfect
receptacle to receive G-d’s presenceg. In the middle of this prophetic conversation,
Avraham was faced with a challenge. Three idolatrous men showed up at his tent
door, and he was challenged to end his special, prophetic conversation'” - the greatest

! 2 nno PNNY 939 1T 970 YITINND 573 YRYN T 19NN DY WY NPONN 15V 7PN N NP AMD 73NN
2YHNWY XY HNY DNIAN 1D POY NI 1IN MNVI NI MY DT OX NN PNXY AN DO YYD TN
DINN .DIMNONN 12T IMNY ONOYW IWINY .NI 71PN DIDIN APV H7IN DY 17w NYTHY .57y NNDY NND NNR
NN NP2 MM DY N3 NDNY NI NNIDM LJND ¥ MYT WY PN HNIIIIND

2IVN DN TN MDY DYTTN MY T 192 HIW 579NN DIPIYN 190N AMOY 1II) 2
2 MNIPNVYIS W DI0N YNNIV ]”)’3

53pY MK HY NIW NPIWN 393 NNN DX D)IONT IMYTNVN 92 7PN 1IN DNNIN : NPY NWI9 v 1R pt
WD N NN NNND DONRIAN PINK 1DUN> KXY [NDNN] YT DY RNY NPYRN KIOT ... PYIY DINN) ... DI
MY B9V OIPNNRN YIPY PN 210N 1IDVN TIOINY

*Actually, although this is what he thought, the result proved to be the opposite. The Midrash

says that people flocked to him afterwards in ever greater numbers:
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is supposed to strip them of all cosmopolitan feelings and thoughts for mankind in general. ....
The Abrahamites flourishing in the circumcision isolation are to be the most humane mortals.
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joy imaginable on earth' - and to reach out to them. Would it not be a Chillul HaSh-
m to ignore G-d when He is conversing with youz? Yet, Avraham Avinu does just
that, giving mankind the eternal lesson of the principle:
399w %9 NYAPN DANIN NDIdN NNTH
Doing a maaseh mitzvah, is a greater level of spirituality than having a
private mediation with HaSh-m®. The latter is a gift, and therefore never really
becomes a part of the person, while the former is an acquisition and internalization of
a real G-d-like qualitys. “It is not abstract contemplation but fresh pulsating faithful-
to-G-d active life that attains proximity to G-d. 0 But the fact that an act of chesed
was chosen to teach this principle has special significance.
Astonishingly, Avraham Avinu, in fact, asked HaSh-m to wait for him while he ran
out to greet these G-dless people’. Remarkably, G-d did just that®. He waited patiently

while Avraham Avinu engaged in the messy business of washing feet, slaughtering

animals, running back and forth as an old man still in pain from his circumcision’.

The Midrash tells us that when Avraham ran out to meet the Malachim, blood dripped
from his fresh circumcision'®. The bris of milah - the covenant separating the Jewish

people - was thereby mixed with the bris of chesed — the covenant of separation
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engaging them to give to the rest of the world'. Just as it seemed to Avraham that he
was being forced to disengage from the world, he saw that his very act of separation
provided the purification that was to enable an even higher level of engagement and
giving. In fact, immediately after this act Avraham Avinu found himself going even
further, pleading for the lives of a corrupt group of city-states, Sodom and its
partnersz, people whose lives were the total opposite of the act of chesed he had just

done to the Malachim”.

CHESED TO THREE ANGELS — A GIFT TO ALL JEWS

The Torah goes into unusual detail in describing this event of greeting the Angels:
what Avraham said, what Sarah prepared, Avraham’s running to and fro, etc., because
this was the culminating event of Avraham Avinu’s life of giving and kindness. Why

do these details of this mitzvah receive such pride of place in our holy Torah?

We see from this that greatness lies in details and not in grand ideas. Beware the man
who talks of love of the whole universe but pushes on line; of the one who talks big

but does little*. Greatness lies in the running to and frol, in the fact that Avraham so
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badly wanted to give but was still able to say the equivalent of, “and if all you want to

2

do is have a drink, I won’t keep you".” Greatness lies in the fact that Avraham Avinu
was on the third day after his circumcision and still in great pain — yet he did not
allow that to stop his kindness. Avraham and Sarah did these things personally and
did not just delegate them to servants’ because this was no chore; they were genuinely
happy to receive people4 and much holier because of it. Three people, one tongue for
each, three slaughtered animals® served with delicacies’. Clearly, just taking care of
hunger was not the g0a17. The Tanchuma tells us that these were no little acts. They

triggered a relationship with G-d which was to protect the Jewish people centuries

into the future®. (See note for the midah keneged midah).
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Avraham’s chesed was perfected to the degree that this became a spiritual
genetic endowment of Jews for all time, one of the three signs of any Jew anywherel.
It was so powerful that even after Lot went to live with the evil Sedomites and
participated in some of their evil® he was still willing to risk his life to be hospitable
to the three Malachim, one of whom came to tell him of the destruction of Sedom®.
For Lot had imbibed Avraham’s chesed into his very bones however perverted it
became”. After the destruction of Sedom, Lot’s daughters entrap their father into an
incestuous relationship. One child is appallingly called a8 — a8 — n — a child from
my father’ — and yet still, Avraham’s chesed enters into this new nation, to be
redeemed by Rus the Moavi on her conversion to Judaism and to enter into the
spiritual genetic stream of Moshiach himself 16

CHESED AS THE WAY TO HARMONIZE WITH G-D’S ACTIONS

We need to understand why it was that the father of the Jewish People was
characterized by perfection in kindness and giving. Wherein lies the particular
Kedusha of Chesed, that Avraham made this his spiritual core?’

The uniqueness of this Mitzvah lies in the fact that it draws on us imitating G-
d’s ways. »>3712 nobm — you should walk in His Ways8 - is a methodology to
harmonize ourselves with His actions’. G-d manifests in this world with actions of
kindness: He clothes the naked, as he did with the Adam and Chava'®; He visits the
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sick, as He did with Avraham Avinu after his circumcisionl; He comforts the
mourners as He did with Yitzchak over the loss of Avraham? and He buries the dead,
as he did to Moshe Rabeinu’. Although G-d has other manifestations in this world,
such as His attribute of Justice, it is only through walking in His ways of Chesed that
we cleave to Him*— just as He does acts of kindness and is righteous, so should we”.

G-d set up the world in such a way that we are His creation partners in
completing the world®. This insures that our acts of giving have the maximum effect.
G-d’s actions in this world are acts of giving’ and it was Avraham who was first to
discover and then teach this "7 ‘[Trs. Avraham understood that the master host is G-d —
we are all guests in “His home”, every second of our existence’, and that therefore
hospitality is the way par-excellence of following in His Wayslo. He also discovered
that our giving triggers that Midah of HaSh-m’s — it allows HaSh-m to do just what
He wants to do — give to us'.

AVRAHAM SACRIFICES OBVIOUS SPIRITUALITY FOR SOMETHING HIGHER
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Avraham’s culminating act of holiness was to run out to meet a bunch of
heathen idolaters, wash their feet and serve them food and drink, hardly the stuff of
high spiritual trips we might think. Having just perfected his own body through
cutting off the extra foreskin', it would have been tempting for Avraham Avinu to
follow the models of great kabbalists, high and spiritual people2 who spent their days
meditating on G-d and the cosmos — models which Avraham rejected. “G-d has
enough Angels in Shamayim,” he reasoned’. “Can I possibly add to the world by
being angel one million and one, leaving the rest of the world to despair and
alienation?* He did not create me as a human in order to be an angel, but to be
something greater than that.” And how right he was!” It was Avraham, his hands
dirtied by the dust of idolatry, who became the Forefather of the Jewish people, not
the holy Shem, Chanoch or Ever®.

G-d created this opportunity for Avraham so that he would be faced with the
stark choice of giving up his prophecy for the sake of a higher goal, of walking in G-
d's Ways.

Ironically, Avraham’s chesed was not really successful, for Malachim don’t
really need to eat. But G-d’s intention was to prod Avraham to do the action, to model
real spirituality for Jews of all time’.

The Parsha begins with this act of Chesed and it ends with the Akeidas
Yitzchak®, which proved the true intent of that Chesed. The (apparent) recipient of
that Chesed, the Malach at the beginning of the Parsha announced the birth of
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Yitzchak', which takes place in between these two events. The parsha begins with
Avraham and Sarah doing individual acts of chesed, taking care of a living person’s
needs, and it peaks with Avraham and Sarah doing fundamental chesed - the birth of
Yitzchak, giving life to a new human being. Now they are truly imitators of G-d, His
partners in producing life itself”.

Sarah, as we know, needed a huge miracle to be able to have children, lacking
as she did a womb. But this was turned into a strength; an utterly unnatural beginning
to the Jewish people, placing them forever above the plane of natural, historical laws.
Avraham and Sarah had no normal continuity from the past. Within the realm of the
natural Sarah was childless. Neither Terach, Avraham Avinu’s father, nor Besuel or
Lavan, Rivka’s and Leah and Rochel’s fathers respectively, were fit to be considered
ancestors of the Jewish people. Therefore, it was necessary for the Jewish people to
have a clean break from their ancestry. Sarah was barren and so was Rivkah, Rochel
and Leah, creating a discontinuity between their progeny and their ancestors, so that
the Jewish people begin from them’.
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VIV NPTS WS T 1T 2wy “The generation must be born and brought up
not to a “belief in G-d” but to fulfilling His commands.” (Rav Hirsch’)

Avraham Avinu showed us that being kind is not simply a value on the menu of
optional events — rather it is one of the fundamentals demanded of man’, a key to
unlocking reaching all the rest of the Torah®. If man is not good to his fellow-man, he
loses, to some degree, his right to exist’. For ultimately, as we have seen the quality
of being a giver is nurtured by one’s love and connection with G-d - G-d therefore
calls Avraham Avinu — >3 o77ax. ®
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Shem Mishmuel gives a similar explanation for the slavery. The slavery was totally non-productive and
therefore literally soul-destroying, undermining any sense of human dignity of the Jews. It was as if the
Jews were destroyed in Egypt and recreated anew.
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2. The Akeidah — Human Potential and its Fulfillment

SUMMARY:

After G-d created man, the world was declared not only 2yv but Txn 2y0.
The letters of the word are the same letters as 07N, Man. Adam is the being that can
become increasingly more, who has a gap between who he is and who we can be.
Adam comes from Adameh LeElyon — I will be like that which is above me. In order
for man to be able to relate to that Ultimate Being who cannot be seen or heard in any
normal sense, man had to be created with the power of imagination (Adam from
Dimyon). This capacity, the ability to see beyond oneself, to have a vision and goals,
opens endless opportunities for man’s growth.

This growth is facilitated by life-circumstances that are a perfect match, each
one to our unique potential. The potential-package itself is a gift from G-d; the
actualization is our gift to ourselves and to the world.

To further ensure that we fulfill our potential, G-d gives us a nisayon. In a
nisayon, G-d pushes us to greater heights by hiding Himself. This makes us dig
deeper into ourselves to call upon inner reserves, reserves we sometimes never
realized we had. It helps us bring out the miracle of our own potential (©) W51 PD?).

Nisayon also comes from ©), a banner or ensign which flies high above a
ship. Hence the phrase on7ax nx N 0>pPORM would be rendered: And G-d exalted
Abraham [through the Akeidah]...— to model behavior for the rest of the world.

Avraham Avinu was given 10 such nisyonos, to ensure that he develop every
aspect of himself — hence 10, a number of completion. The Akeidah was the greatest
of these, the only one specifically described in the Torah as a test, oN7aN NX NO). Its
spiritual resonances are there for us to call upon to this day, nurturing our strength to
stand up to any test.

This Akeidah was the only test that was not meant to be completed; G-d never
intended that Yitzchak actually be slaughtered. Yet, Avraham Avinu was to receive
all the spiritual benefits as if he had carried the act to completion.

Avraham lived a century dreaming and praying for this child, and after birth,
Yitzchak seemed the only hope to continue his work. Avraham Avinu’s massive kiruv
effort was a shocking failure. The hordes he attracted did not stick. Avraham Avinu’s
chesed had no vessel of Gevurah to hold and maintain it. Yitzchak, now 37 years old,
provided that Gevurah. Avraham loved his son so deeply that if he had a thousand
lives he would have given them all instead of Yitzchak’s.

That same G-d that promised him this son now says to him: "Avraham! Show
me that your love for me is even greater than that. Show me that you are willing to
give up even Yitzchak for my sake. Give him up, and give up all your future. And
don’t only give him up, but be the one to slaughter him."

As we know, Avraham Avinu went above what was known to be humanly
possible and passed this test. He did it deliberately and with clarity of mind, not
confused and without a taint of resentment.

The logical thing to do would be to announce his dramatic undertaking in
advance and to proceed with the largest entourage possible to witness the event. Yet,
he decided to pass this test utterly alone (without even Sarah to have strengthened and
encouraged him) to prevent some personal arrogance from creeping in, showing off to
the crowds.
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After the event, G-d declared: NNN DYPON NP >Ry NNY. A cycle of ten
tests was completed, tests that denoted not just Avraham’s love for G-d, but also G-
d’s love for Avraham. As the Midrash has it: “The potter will strike only those pots
that are good and whole to test them, because he knows that they will withstand even
repeated blows.” These ten tests parallel the Ten Sayings of Creation and the Ten
Commandments. wXn w15 was like Avraham’s exodus from the natural order similar
to the Exodus of the Jews stated in the first of the Ten Commandments. Avraham’s
creation was completed by the remaining Nisyonos, ending with the Akeidah.

Whereas Avraham thought that he was sacrificing his whole future, G-d now
shows him that he has achieved the very opposite. He shows him a ram caught in the
bushes. The Jewish people (the ram), may get caught in the thickets of Egypt, but on
the top of our headswe will carry the Shofar — the sound of redemption which will be
heard at Sinai. So too, we may be caught in the thickets of exile, but 217 19Ww2a ypn— —
we will always carry within us the sseds of redemption. At that very point where we
think that all hope is lost, that our love for G-d demands our very destruction, G-d will
show us the ram with it sShofar of redemption.

Each one of the Avos had a particular midah which they perfected and through
which they reached all the other midos. Thus, through his Chesed, Avraham was able
to reach all the other traits, just as Yitzchak did through his Gevurah. G-d ensured this
by challenging each one to seemingly go against his trait in order to ensure that he
complete all of his potential.

For example, Avraham Avinu was told to circumcise himself. Certainly, after
being thrown by Nimrod into the furnace, the actual challenge of circumcising his
body at a ripe old age was not in and of itself a great Nisayon for Avraham Avinu.
Rather, the Nisayon was that in entering into a Bris Milah, Avraham Avinu was
thereby making a special covenant between him and G-d. Avraham felt conflicted by
having to say, “I am different from you, more special, with a unique relationship with
G-d.” Yet he overcame his natural trait of Chesed and acted with Gevurah to do as G-
d wanted. It was only when Avraham Avinu expressed this Gevurah that he received
news that he was to have Yitzchak. For until then his pure chesed could never give
birth to the Gevurah of Yitzchak.

Certainly, the test of the Akeidah was for Avraham all the more difficult in
that he was a giver down to the very fiber of his being. This is why the verse says that
it was Avraham’s, and not Yitzchak’s, test.

Avraham entertained strong thoughts telling him why he should not be doing
this. His logic told him that the prophecy can’t be true, since why would G-d want to
destroy the nation He had just chosen? Yet he persevered to complete what had
actually been a life-long process of the unfolding of his personality. It showed that his
chesed was not just a natural trait which brought him pleasure. Rather, this was a
genuine instrument in the service of his Maker. And where the Will of G-d required
something else, he was capable of that too.

During the Akeidah, the Malach calls Avraham's name twice - DN19IX DNYAN —
i.e. now the Avraham down here is completely in harmony with the Avraham which is
up there — He had now reached his full potential. Therefore, G-d no longer had a
reason to address him for there was no higher purpose for which he could possibly be
elevated. Indeed, the nTpy was the last time where we see that G-d contacted
Avraham.

Avraham Avinu died feeling blessed — Y3, because he saw everything that G-
d gave him, including all his tests, as blessings. Each one of us undergoes our own,
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personal ten tests. We can pass them and be fulfilled like Avraham or give in and
have to struggle anew.

DETAIL:
Human Potential

The characteristic distinction between man and all other creations is that while
the rest of creation is made in its complete form, man is created incomplete, with
potential to grow and become. Animals have instincts which program them to do G-
d's will; angels have intelligence which serves to do the same'. Neither one Srows
spiritually in their lifetime, and both are stuck within the narrow confines of
spirituality within which they were created.

Man, on the other hand, was created with enormous potential to grow. After
G-d created man, He said that the world was not only 20 but 781 210. * Man, the
microcosm of the world, was also intended as the recipient of this statement, as man is
also Tn 20 °. The word Txn connotes the ability to add and the ability to actualize a
potential4. The letters of the word are the same letters as 07X, Man. Adam is the being
that can become increasingly more.

Additionally, Adam is paralleled to the adamah from which he was created,
the soil that nurtures growth. He is also called Adam from Adameh LeElyon — I will
be like that which is above me. In order for man to be able to relate to that Ultimate
Being who cannot be seen or heard in any normal sense, man had to be created with
the power of imagination (Adam from Dimyon). This capacity, the ability to see
beyond oneself, to have a vision and goals, opens endless opportunities for man’s
growth and, by the same measure, for massive self—deceptions.

We all have such potential, yet no two humans share the same potential. Each
individual is unique. Nobody can do someone else’s tikkun in this world®.

In order to accomplish the awesome obligation of fulfilling one's potential a
person is given the exact personality makeup, parents, and broader environment. His

'The intelligence of the animals is their instincts, while the instinct of the angels is their
intelligence. (Rabbi Alexander Safran, the Kabala)
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life's circumstances are a perfect match to his task without which he would be unable
to achieve his mission'. Since everyone has a different task to accomplish in this
world, each person has different life circumstances® and is blessed with a different set
of good and bad characteristics’. If one does not use his good attributes they will
atrophy and ultimately get lost'. As Rav Yerucham put it: A man can sit all day and
think about kindness but still remain cruel. Yet, if he gives but a prutah he is on his
way to becoming a genuinely giving persons.

This is the great tradition of Judaism: to stress that the arena of this world
requires action (actualized potential)ﬁ. The potential itself is a gift from G-d; the
actualization is our gift to ourselves and to the world. Holiness lies neither in lofty
sphg:res nor in abstract realms. It is in the earthy world of actions where true Kedusha
lies".

The Definition of a Nisayon

Even with this knowledge that man has to complete his own potential, a
person may find it hard to focus on developing all of himself — his weak points, his
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strong points, and everything in between. G-d therefore contributes to our part of the
deal. One of the things He gives us is nisayon. A nisayon is the exact opposite of the
Heavenly help we might anticipate from G-d. In a nisayon, G-d, who knows exactly
what we are capable of, pushes us to greater heights by hiding Himself'. This makes
us dig deeper into ourselves to call upon inner reserves, reserves we sometimes never
realized we had. It helps us bring out the miracle that is our own potential ( ) W51 11©)
)%, of acting out in deed what we already have within ourselves.

The lives of the Avos were full of Nisyonos. G-d repeatedly tested the
patriarch Avraham, and with each trial that he overcame, Avraham actualized more of
his potential, thereby reaching a higher state of being3. Eventually, Avraham Avinu
restored the 0787 NMY, the image of man which existed in the First Man and was
destroyed by the first sin. In that sense, he recreated man and therefore he belongs in
NPWRI2 9D, the book of the creations of new things4.

The word ©) also means banner, and a y»0), then, is the holding up of a higher
vision of ourselves® both as a self-revelation and as a model, a flag bearer to others®.
Hence the phrase oniax nx Ny ©pONM would be rendered: And G-d exalted
Abraham [through the Akeidah]... G-d purposefully gave our patriarchs trial upon
trial in order that they should have the opportunity to become greater and reach higher
spheres, which would then give G-d the opportunity to exalt them in the world like a
ship’s ensign [01] flying aloft, not only for their own good, but for the rest of the
world to learn from as well’.

Every person has an ideal imprint in the higher realms of spirituality (the high
and pure levels of a person’s soul). A nisayon is designed to close the gap between the
lower person and his ideal self, the gap between the ‘is’ and the ‘ought’s. Avraham
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merited achieving this exalted state. Hence, during the Akeidah, the Malach calls
Avraham's name twice - DNHAN ONYAN — i.e. now the Avraham down here is
completely in harmony with the Avraham which is up there'.

The Akeidah — The Last Nisayon

Avraham Avinu was given 10 such nisyonosz, though he experienced many
more challenges and difficulties. The Maharal tells us that he required so many
Nisyonos to ensure that he develop every aspect of himself. This is why there were
ten nisyonos, as 10 is a number of completion (as we see with the ten plagues and the
Ten Sayings of Creation)’. Hence, both the first Nisayon the Torah talks about — Go
from your land — as well as the last, the Akeidah — states o — go to yourself — to
your core — and discover your potential’.

The Akeidah is regarded as the greatest of the Nisyonos of Avraham Avinu,
both because of its difficulty and because of the unusual level of love of G-d which
Avraham showed in passing this test. The spiritual resonances of the Akeidah are
there for us to call upon to this day,6 nurturing our strength to stand up to any test’.
For this reason, this piece has become the Torah reading on the very Day of
Judgement, Rosh Hashana®.
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¥Artscroll Machzor: On the second day of Rosh Hashanah, we read the Torah’s account of the
Akeidah, the Binding of Issac, in which Abraham and Isaac demonstrated their willingness —
indeed, their eagerness — to make any sacrifice to comply with G-d’s will, and which
(according to Pesikta Rabbasi 40) took place on Rosh Hashanah. The shofar of Rosh
Hashana is customarily made of a ram’s horn to recall the merit of the Akeidah, because a
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The Meforshim point out that the Akeidah is the only Nisayon that is
specifically described in the Torah as a test, DN7aIN NN noy.! This is because G-d
actually required Abraham to carry the other nine to completion, while the test here
was not meant to be completed; G-d never intended that Yitzchak actually be
slaughtered. Yet, Avraham Avinu was to receive all the spiritual benefits as if he had
carried the act to completionz. So, while the other NM11°01 had some beinfit other than
the 71°01 itself — the action itself was beneficial — the 77°py was pure 11°01.

The Purpose of the Akeidah: To Combine Gevurah with Chesed and Love of G-d

The purpose of this test was to bring out a new level of Avraham's love for G-
d. Rabbeinu Bachaya explains that there are 3 levels of Ahavas HaSh-m: Level one is
a love from which the person draws to communicate to the whole world the greatness
of G-d. But such a person does so only so long as no significant lifestyle change and
certainly no drop in socio-economic status take place3 . The second level is someone
who is willing to give up all, to go from riches to rags, if need be, for the sake of his
love for G-d*. The third is someone willing to give up his life’.

Avraham Avinu had long since reflected all three levels and had become G-d’s
beloved, his »amn®. He had dedicated his life to proclaiming G-d’s Providence, he had
opened his tent to all comers no matter what the expense, and he had shown, with the
Kivshan HaFish, that would give his own life for the sake of G-d’.

With the Akeidah, Avraham Avinu went a step further. Avraham had waited a
century for this son, who seemed the only hope to continue his work. Avraham
Avinu’s massive kiruv effort was a shocking failure. The hordes he attracted did not
stick. This was because, the Sages tell us, Gevurah was lacking in the world. Avraham

ram was substituted for Issac on the altar. In return for Abraham's superhuman dedication to
G-d, he was given the promise of Jewish survival and triumph that sustains us to this day.
The prayers of Rosh Hashanah are filled with references to the Akeidah, so central is its place
in our faith.

This section constitutes the very reason for Israel’s existence in G-d’s eyes. It has
therefore become part of our daily prayers and accordingly warrants a more penetrating study
than other sections (Abarbanel).
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Avinu’s chesed had no vessel of Gevurah to hold and maintain it. Yitzchak, now 37
years old, provided that Gevurah. Avraham loved his son so deeply that if he had a
thousand lives he would have given them all instead of Yitzchak’s'. He lived a
century dreaming and praying for this child, and after birth, his love grew daily over
almost 4 decades’. That same G-d that promised him this son’ now says to him:
"Avraham! Are you ready for even greater heights4? Show me that your love for Me
is even greater than that. Show me that this is not is some rash act but how, after three
days of deliberation, you are willing to give up even Yitzchak for my sake’. Give him
up, and give up all your future — the Jewish people that was invested in him. And
don’t only give him up, but be the one to slaughter him®. Show me, even though I am
giving you permission to refuse my request (MWpa WY NOX N PK)’."

Avraham Avinu, as we know, went above what was known to be humanly
possible8 and passed this test’. He did it deliberately and with clarity of mind, not
confused and not spontaneouslylo. There was not a taint of resentment to tarnish his
ever-growing love for the Almighty. We see Avraham saddling his own donkey as an
expression of pure affection to fulfill every detail of the Almighty’s word by
himself''. But he did even more. Here was a chance for him to show the world what
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he was really made of. The logical thing to do would be to announce his dramatic
undertaking in advance and to proceed with the largest entourage possible to witness
the event. Yet, he decided to pass this test utterly alone. Who knows if he would have
been able to prevent some personal arrogance from creeping in, showing off to the
crowds'? Even taking Sarah into the circle would have strengthened and encouraged
him greatlyz. But he chose to do it completely by himself: nothing was to compromise
this act’.

All this showed the incredible love Avraham Avinu had for G-d*. But
Avraham’s love of G-d alone was not enough to pass this test’. Avraham had to call
on great inner strength and self-discipline, on Yitzchak’s trait of Yirah, in order to
overcome the challenge he faced. This is the deeper meaning of what the Chumash
means when it says that at the outset Avraham Avinu walked alone, but later on, he
walked together with Yitzchak, i.e. together with Yitzchak’s midah®.

This is why, after the event, G-d declared:
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G-d calls Avraham not a lover of G-d but a fearer of G-d, for this was just
what Avraham was lacking and which he had now acquiredg.

" Rav Hirsch points out that, after the Akeidah, it says 170" 132™1 1p™ for the third time. On his
occasions it means that, even after achieving such lofty spiritual heights, they nevertheless
returned to their two attendants and went together with them, unaffected by pride, and not
considering themselves any better than anyone else.
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Although the test was primarily Avraham’s', Yitzchak was not able to
sacrifice himself on the altar based on his Yirah alone. He had to draw on his love for
G-d, Avraham Avinu’s midah, to pass his challenge. And so Y1 DMWY O
Avraham and Yitzchak now walked together, each having acquired the other's midah®.

So both Avraham and Yitzchak achieved the combination of 701 and 77123
which was to allow their spiritual achievements to have permanence. Yaakov
consolidated and deepened this combination. Whereas Avraham thought he was going
to sacarfice Yitzhak and with him his entire future, G-d now shows him that he has
achieved the very opposite. He shows him a ram caught in the bushes. The Jewish
people (the ram), may get caught in the thickets of Egypt, but on the top of our
headswe will carry the Shofar — the sound of redemption which will be heard at Sinai.
So too, we may be caught in the thickets of exile, but 2173 19W32 ypn— — we will
always carry within us the sseds of redemption. At that very point where we think that
all hope is lost, that our love for G-d demands our very destruction, G-d will show us
the ram with it sShofar of redempti0n3.

The Results of the Ten Tests

And hence a cycle of ten tests was completed4, starting with Kivshan HaEish
and serving to complete all aspects of Avraham Avinu’s personality. The Mishnah in
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Avos tells us that these tests denoted »ax omiax Sw wnan, the high regard and
affection which G-d had for Avraham. As the Midrash has it: “The potter will strike
only those pots that are good and whole to test them, because he knows that they will
withstand even repeated blows'.” The tests also showed the love Avraham had for G-
d, more than his keeping all of the Torah®. For a man can seemingly live his whole
life dedicated to G-d, but it is only at the time of his testing that we can really know
how deep this goes”.

Ohr Gedalyahu likens these ten tests to the Ten Sayings of Creation and to the
Ten Commandments®. In each one of these cycles, the first act created a new
beginning — the beginning of the world, of Avraham Avinu and of the Jewish People,
and hence none were expressed in the form of a command but rather a statement. In
the case of Avraham Avinu, the first test, wNXn ywa5, was only hinted at, but paralleled
Avraham’s exodus from the natural order into a new reality to that of the Exodus of
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the Jews stated in the first of the Ten Commandments'. Avraham’s creation was
completed by the remaining Nisyonos, ending with the Akeidah?.

In next week’s parsha we will deal with the Midos of the Avos in great depth.
Each one of the Avos had a particular midah which they perfected and through which
they reached all the other midos. Thus, through his Chesed, Avraham was able to
reach all the other traits, just as Yitzchak did through his Gevurah. G-d ensured this
by challenging each one to seemingly go against his trait, to ensure that he complete
all of his potential.

For example, Avraham Avinu was told to circumcise himself. Certainly, after
being thrown by Nimrod into the furnace, the actual challenge of circumcising his
body at a ripe old age was not in and of itself a great Nisayon for Avraham Avinu’.
Rather, the Nisayon was that in entering into a Bris Milah Avraham Avinu was
thereby making a special covenant between himself and G-d. Avraham saw this as a
division between him and all of those people with whom he was trying to connect. He
felt conflicted by having to say, “I am different from you, more special, with a unique
relationship with G-d.” Yet he overcame his natural trait of Chesed and acted with
Gevurah to do as G-d wanted”. And, says the Shem MiShmuel, it was only when
Avraham Avinu expressed this Gevurah that he received news that he was to have
Yitzchak. For until then his pure chesed could never give birth to the Gevurah of
Yitzchak’. Now he was Tamim, i.e. a complete and whole person6 Meshech Chochma
goes so far as to say that Avraham Avinu had to learn cruelty so that he and his
descendents would be able to fight and destroy evil when it arose. Avraham received
a special brocha that this cruelty should not be misapplied’.

MU0 1MIRAW ,UKRi1 1WAI? T1IMI 1372WN0 NV A11011 012K 20 A1 [A0TNN] N1XR'8N1 2 10727 'I'IR1
MR 1X™ 1978 UKXNW ... 1?70 12V 0D 01270 17 1'R0O MRS ,AUTN 1IR'SN? N1 120 012X 120
11701 X122 W11'92 0°TWD 1R 2W 11701 11"%¥N0 R?2W 7110 1217 117121 ... 0210971 220 1R 12721, 070N
N1 TN72 127 T TWI 1IR 2W 11031 ... "11X I11N2 MNXRIWV ,7? 77 20 1170111 X141 ,017792 17300 110X
11"°R 1"7TD 7200 "3 11K 1107 273 A1 770 (1] ... 0°TUD 1IRN TR 10X T IR (T 19) 21N2W
ORI KRNI WK L0710 TIR™A 02 12T IR 11°800 1M37 177X MR 1107 770 Xil'0 MR'sna
INXRN MR "I K11 ,IMKRT W? 12 2N R? LR INXN NI UKD (A7 97 Mwn URT) 271 10X TUKR
MWD 23X 12T 1R 11°810 1271 ... MK 1107 7172 1017 7770 0700 AR 17TY ' R?21,07700 &11]
INKXR] R? TP17R ‘T "2IR 20 1TUXRTN 112°TO0 ,N1IMKRN 770D 23R 07111010 000 DIT* 0K 111270
NX111 ... 0?1011 X121 NTINKRN 771007120 113,270 223 20 1731 0 MI2Ta 1uunw ,"113 11072
20 RPN NW?NW (M R7) 172072 2N2W 110 TRD 17170071 1'% 1107 223 77T X2 02 '8N 112V vl
CTPI?R T "DIR 20 12T 78R 2IM3i1 TN PARN TTIRRA TUKR 1M 10NWN 07 TWI 1IRN TNIRX1N 10X

T2 N1 0'2™W 0 NMNK1 "D

TD ,1172R TiT1AR 2W 717X 170 07" 2D ,11"2R 012X 110101 0N 111701 11uDnw 0w 117272 "I'IN2
NT'PUN 117012 1M1 07010

MW NWITR 2D WX 1027 77WIN0 U'R? 11701 R1PN7 7770 170 R? 3P 9T 0700 M0 &1 2110010 o’
TNR 12X1 MXVA 21207 R KM127 701 ,7720°

NI NN 71970 AN L. NTO: X3P 9T 7DIN N0 R1M 7R1MUn ow!

27D 17Tl WX PIXT NXR T'271" TONN WK Ti1AKRW 1207 170 K7 :09p 7 U7DIN N0 X1™ 2RINUN ow’
Nn1"M2a "Mn ... OTRi1 121097 2700 "INT 110 R0 127 XN 1NXY 20 227p0 DUl P71 PN3™ 101n]
1" nm

0MM 020 17770 170,000 7% 197 72000 17 IRo 101 :¥p 97 07070 mo X717 2xmon ow’
S2RNWIT 1P 17T N2 02 0?20 170" 1NN , 712 1071 12 TONil TN 070 170 12 TD KR N1, T 22310
T NN 02 ®P1T TR 37D1

M™MT3IKXN 11111 - “121 TDIT2 12720071 "R IDW IR DT 077 12371 IR 170D WK 1D T8 13 13N '|LL]TJ7
M NRTA AMNGN 17T 12 7P TR TU9 AT OTRA N0D* OKX "2 NPATINN 12101 &1 ANnwl 0T X1
07) N2WA 10X ‘13 11NN 07?3 1210 "3 TV 112 1272901 0?7010 2217 03 22N71 N'Nwn? 919 NNl
12 712NN? 0TR "2 717 'R 22X 2"DINN 01PN 09Wn1 1°T OTRi 101D OX qX1 77D T2 X1 "D P

122



Certainly, the test of the Akeidah was for Avraham all the more difficult in
that he was a giver down to the very fiber of his being. This is why the verse says that
it was Avraham’s, and not Yitzchak’s, test'. More strikingly, Avraham completed his
personality with Akeidas Yitzchak®. He entertained strong thoughts telling him why
he should not be doing this. His logic told him that the prophecy can’t be true, since
why would G-d want to destroy the nation He had just chosen?’ Yet he persevered to
complete what had actually been a life-long process of the unfolding of his
personality4.

The fact that Avraham overcame these challenges showed that his chesed was
not just a natural trait which he happened to enjoy expressing. He wasn’t kind simply
because it brought him pleasures. Rather, this was a genuine instrument in the service
of his Maker. And where the Will of G-d required something else, he was capable of
that too.

Jews throughout the ages received this gift from Avraham Avinu — the ability
to sacrafice not only themselves but their children whenever history demanded this®.

After Avraham passed the test of the NPy and reached his full potential, G-d
no longer had a reason to address him for there was no higher purpose for which he
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could possibly be elevated'. Indeed, the NPy was the last time where we see that G-
d contacted Abraham.
Avraham, Yitzchak and Yaakov were blessed *95 ,Jon 9591 respectively3.

The happiness of the Avos resulted from the completion they felt through the
challenges they faced, the fact that their souls on earth found no incompatibility with
the body that surrounded them®. Happiness is always a result; never a goal. Rav
Hirsch’ points out that the word nnw is related to the word Ny — to grow or flourish.
He states: A man can be blessed with all prosperity and remain unhappy. Everything
he has done prospered but he himself does not grow, does not blossom internally. But
Abraham did feel himself blessed and ‘blossomed’ through all his blessings. ... Isaac
[too, finds that] carrying out the task which misfortune brings makes him happy. 52N
5o — he “eats”, draws sustenance from everything. ... The highest blessing is...
Jacob’s 555 v». He has everything because he wants nothing more than what he has.
Because altogether what he wants is “to do”, not “to have”.

Similarly, says the Maor Einayim, each of us undergoes our own, personal ten
tests. We can pass them and be fulfilled — or give in and have to struggle anew’.
Avraham Avinu’s story holds the secrets and the inspiration for us all.
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1. The Midos and Nisyonos of the Avos

SUMMARY:

Each one of the three Avos, Avraham, Yitzchak and Yaakov, perfected a
particular character trait which was then passed on as a legacy to all Jews. Avraham
perfected Chesed, Yitzchak Gevurah, and Yaakov Tiferes, or Torah, which was a
synthesis of the two. Through the perfection of these midos the Avos were able to
complete themselves in all other respects as well.

Each one of the Avos approached G-d from a different angle. Each one had a
relationship with G-d which started from his own unique personality and character,
and yet each, despite his different starting point, achieved a holistic perspective of G-
d. Hence we say 0n1aN »PON, a whole perspective of G-d through Avraham, and so
to0 2IPY YPIINY PN YPIDN.

Chesed, Avraham’s quality, is an expanding trait; the person starts from within
a point of his own reality and draws on that to go outside of himself and sustain and
nurture others. Someone who lacks Chesed is selfish. Someone who turns his chesed
inwards to himself will be overly sensual.

Yitzchak’s trait was Gevurah, which is a contracting midah: the person turns
inwards, to himself, to control himself and to exclude from himself all that may not be
good. When a G-d-fearing person has gevurah he expresses it as nX7, awe of G-d and
fear of disobeying him. Such gevurah leads to a limitation of actions lest one
transgress or lest the slightest wrong thought taint one’s action with a drop of
impurity. It is the midah we need for y7m 770, not to transgress the negative
commandments, and completes the mida of ahava which is the midah to fulfill the
positive commandments.

Someone who lacks Gevurah is morally and spiritually out of control.
Someone who has Gevurah but turns it in the wrong direction, i.e. outwards, is a
tyrant, delighting in the control and manipulation of others.

Emes is a synthesis of these two traits. Emes is the trait which determines the
right balance of Chesed and Gevurah — when to be outward-directed and when to be
inward-directed.

The Avos brought these three great Torah-principles down into the earth as a
spiritual-genetic inheritance for Jews of all time. This was the preparation for the
forming of the Jewish people and the giving of the Torah. And it needed to be
specifically in this order.

Avraham Avinu’s Chesed included spiritual-Chesed, and he converted tens of
thousands to the Monotheism idea. Because the Torah is a Toras Chesed, Avraham
Avinu was able to intuit the Torah. Therefore the first of the Avos had to start with
this midah.

Yitzchak saw that all his father’s actions had dissipated. All those converts
had simply disappeared. He therefore set the boundaries, created the framework and
nurtured the environment which would allow his father’s spiritual achievements to
have continuity. As such, he was completely batul to his father — he did not see
himself as having any independent reality. Only after the Akeidah, when he was
prepared to give his very life for his father’s avodah, did he begin to live his own life
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and have his own spiritual reality. Only then was it possible for his future wife to be
born.

Yaakov introduced a balance between the two previous Avos. This is the
balance which we have inherited as the Golden Mean to which the sum total of the
Torah and its Mitzvos direct us.

As long as the forefathers had yet to perfect a balanced set of midos there were
some negative consequences to their efforts. Yishmael took Avraham’s chesed and
turned it inwards, becoming sensual, selfish and wanting to give to himself instead of
to others. Eisav took Yitzchak’s gevurah and instead of using it to control himself
turned it outwards, leading to a desire to colonize and control others and if need be, to
destroy them. It took three generations of sorting out purity from impurity before a
Yaakov was able to have 12 sons, all holy and G-d-serving.

This does not mean to say that Avraham or Yitzchak remained incomplete,
unbalanced beings. Through his Chesed, Avraham was able to reach all the other
traits just as Yitzchak did through his Gevurah. G-d ensured this by challenging each
one to seemingly go against his trait in order to ensure that he complete all of his
potential.

Thus Avraham was told to circumcise himself, creating a division between
him and all of those people with whom he was trying to connect. Yet, he overcame his
natural trait of Chesed and acted with Gevurah to do as G-d wanted. Now that he
expressed this Gevurah he could give birth to the Gevurah of Yitzchak. The binding
of Yitzchak was a similar challenge.

The fact that Avraham overcame these challenges showed that his chesed was
not just a natural trait which he happened to enjoy expressing. He wasn’t kind simply
because it brought him pleasure. Rather, this was a genuine instrument in the service
of his Maker. And where the Will of G-d required something else, he was capable of
that too.

Similarly, Yitzchak’s test went against his nature. Yitzchak’s awe of HaSh-m
was such that it led to him to limit his actions in fear of being imperfect in his doing
the Will of G-d. His tests came to add the dimension of chesed to his personality.

Comparatively, Yaakov, whose trait was truth, was tested by having to deal
with deviousness all his life, but he came out with a heightened sense of what truth
was all about.

The 3 midos of the Avos are the three primary midos of any human being.
Each one can serve as a starting point to reaching all the others. Avraham was now
ready to achieve his gevurah through his chesed just as Yitzchak achieved chesed
through his gevurah.

For example, someone who is a giving person may simply want to give as a
natural desire. But he may also express his giving because he is concerned that he had
not given as much as he ought to ("7 nx7). Or, he may be committed to ensuring that
his giving would be true giving according to Torah principles. Thus, his giving will
lead him to N7 and to NN as well. This is known as NN ,TONaY N2, TONIY TON
ToM1av. So, too, with the traits of NN and nnN. Each one, correctly applied, will lead
to an acquiring of the others.

The Sages sum this up with their words in Avos: The world stands on three
things: On Torah (Emes), on Avodah (Yirah) and on Chesed. They also tell us that in
contrast to these three there are three anti-Midos which remove a person from the
world: Kinah, which is anti-Chesed, Taavah which is anti-Gevurah, and Kavod which
is anti-Emes.
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Here is the whole story of every man, the whole world of psychology and of
any other science of man: all must extend from this starting point.

DETAIL:

Each one of the three Avos, Avraham, Yitzchak and Yaakov, perfected a
particular character trait which was then passed on as a legacy to all Jews. Avraham
perfected Chesed, Yitzchak Gevurah, and Yaakov Tiferes, or Torah, which was a
synthesis of the two. Through the perfection of these midos the Avos were able to
correct each aspect of the Cheit of Adam HaRishon'.

In the nYwy "YYW we say:
APV HOPIDNY PNNY IPION ,DNIAN YPION

If all these words were trying to communicate is that each one of these 3 generations
of Avos faithfully served G-d, then it would have been enough to write:

2P PRY ,DNIAN SPIIN

This seems to imply, however, that each one of the Avos approached G-d from a
different angle. Each one had a relationship with G-d which started from his own
unique personality and character, and yet each, despite his different starting point,
achieved a holistic perspective of G-d. bnN7aN *PON implies a complete understanding
of G-d through Avraham and the way he used his character to serve G-d, and so too
with 2Py YN PN YPIN.

Each one of the three Avos perfected a Midah: Avraham perfected Chesed
while Yitzchak perfected Gevurah, the opposite of Chesed. Yaakov synthesized and
perfected these two with the Midah of Emes. Each one used his midah, in turn, to
reach and complete himself in all other respects as well’.

Chesed, Avraham’s quality, is an expanding trait; the person starts from within
a point of his own reality and draws on that to go outside of himself and sustain and
nurture others®. A giving orientation to serving G-d leads to "7 nanx, to wanting to do
positive things, Nwy n¥n, to express that love.

Someone who lacks Chesed is simply selfish. It is also possible for someone to
have the trait of chesed but to turn it inward, to himself. This leads to sensuality, the
desire to give to oneself. Hence the Torah calls sexual immorality *ton. In fact, this is
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what happened to Yishmael, who received Avraham Avinu’s chesed as a gift but
turned it in the wrong direction. Finally, it is possible for someone to give, but
according to the wrong value system — to give impurity instead of purityl.

Yitzchak’s trait was Gevurah, which is a contracting midah: the person turns
inwards, to himself, to control himself? and to exclude from himself all that may not
be good. It is a midah of setting boundaries, of defining what is good and within the
boundaries and what is not good and outside of the boundaries. When a G-d-fearing
person has gevurah he expresses it as NN, awe of G-d and fear of disobeying him.
Such gevurah leads to a limitation of actions lest one transgress or lest the slightest
wrong thought taint one’s action with a drop of impuri‘[y3 . It is the midah we need for
YN MO, not to transgress the negative commandments, and completes the midas
HaAhava which is the midah to fulfill the positive commandments”.

Someone who lacks Gevurah is morally and spiritually out of control. One
who has Gevurah but turns it in the wrong direction, i.e. outwards, is a tyrant,
delighting in the control and manipulation of others’. This, in fact, is what happened
to Eisav, whose Brocha became n>nn 7270 by.

Emes is a synthesis of these two traits. Emes is the trait which determines the
right balance of Chesed and Gevurah — when to be outward-directed and when to be
inward-directed. Unlike Yitzchak who fled from evil, Yaakov embraced it, to harness
it and channel it to goodﬁ. For Yaakov, evil was but an invention of G-d to challenge
him to do the opposite, to choose good. As such, it was a catalyst for more g00d7. But
such an approach has its dangers. Instead of harnessing evil it may overtake a person,
and one will fall unders its spell. Yaakov, however, reached wholeness and
completion — using his Midah of Emes he was able to stand all the challenges of evil
and emerge pure and completeg. Yaakov is therefore able to combine all of reality into
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a higher unity. Hence, when he puts his head down on the stones to sleep, they unite
to form one stone'.

It was necessary for the Avos to bring these three great Torah-principles down
into the earth as a preparation, a sub-structure for the whole future foundation of
civilization,” and it was necessary that it be specifically in this order. This was the
preparation for the forming of the Jewish people and the giving of the Torah.

Avraham Avinu perfected Chesed and thereby gave this trait as a spiritual-
genetic inheritance for Jews of all time. His chesed included spiritual-Chesed, and he
converted tens of thousands to the Monotheism idea. There is a corollary to this.
Avraham Avinu was the discoverer of the Torah, and his whole reality was in basic
harmonay with the Torah. The Maharal says that this is because the Torah is a Toras
Chesed’, and therefore the first of the Avos had to start with this midah.

The spiritual giver, however, always faces a danger that he will be influenced
by those to whom his giving, and, in the worst case scenario, descend to his level.
Avraham Avinu is therefore the only one of the Avos to be given a special protective
blessing of *onax yn.

Yitzchak, however, saw that all his father’s actions had dissipated. All those
converts had simply disappeared. He understood that unless there would be a solid,
inner personal strength, there would be nothing to sustain the great spiritual
achievements of man. Having turned inward, we know little of his life. He seemed to
deliberately repeat the history of his father, visiting the same places and undergoing
the same events while adding a component of Gevurah. Avraham Avinu went to
Egypt when there was famine, and Yitzchak’s instinct was to do the same (although
G-d stopped him)’. Yitzchak redug the same wells (of Torah) which his father had
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Avinu of the Avos who kept the Torah. He gives two reasons for this:
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originally dug. He, like his father, told Avimelech that his wife was his sister'. So too,
he made a covenant with Avimelech.

Yitzchak set the boundaries, created the framework and nurtured the
environment which would allow his father’s achievements to have continuity. As
such, he was completely batul to his father — he did not see himself as having any
independent reality. Only after the Akeidah, when he was prepared to give his very
life for his father’s avodah, did he begin to live his own life and have his own spiritual
reality. Only then was it possible for his future wife to be born®.

Yet in the end, none of this was meant as an opposing approach to his father —
it was rather in order to ensure that the work of his father had continuity and
permanence. This became clear when Eliezer specifically looked for signs of Chesed
in choosing Rivka to combine with Yitzchak’s Gevurah in a new synthesis for the
next generati0n3. In fact, it was only by drawing on the Chesed which he inherited
from his father that Yitzchak was able to overcome the limiting and defining realities
of his Midah and to do that ultimate Chesed, the granting of life to another, i.e. having
children®.

Ultimately, Yitzchak's Midah was a limiting one. His Gevurah translated into
a relationship with HaSh-m which was through Yirah rather than Ahava. Yitzchak’s
Yirah was so great that it prevented him from being as active in his Avodas HaSh-m
as had Avraham Avinu’. In fact, his Midah reflected the human side of G-d’s Midas
HaDin®. For this reason he saw himself only as an extension of his father, coming to
complete his father’s work.
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“If Abraham is the root of the Jewish People, Isaac is the growth towards the
trunk, Jacob is the trunk itself. That is also why Isaac said to him ©n9ax n592 79 YN
51, For Jacob is the one who was to give the heritage of name and history to the
future nation. We are not called the People of Abraham but Israel. So we see Jacob
carrying out a second 7Y 9. .... Abraham went with his household, with his wife and
entourage, relation and fortune. We see Jacob, driven by circumstances, doing away
without anything at all to take with him. ... Jacob went away to found a Jewish
house.”

Yaakov introduced a balance between the two”, but because his Midah was
rooted in Rachamim, the balance he achieved was tilted slightly towards the chesed of
Avraham rather than the gevurah of Yitzchak®. This is the balance which we have
inherited as the Golden Mean to which the sum total of the Torah and its Mitzvos
direct us”.

If we will follow the whole Torah system, some of the Mitzvos will direct us
toward giving and some of them will direct us towards self-restraint, some toward the
right and some towards the left, (with a slight emphasis towards chesed)’. We ought
not be angry people, but we have should not become totally unresponsive6. We ought
to live simply, but we need to know how to look after ourselves’. The overall effect is
to avoid the unhealthy extremes® and to become well-rounded and holy Torah
personalities

Each one of the forefathers stressed a slightly different part of the Torah
(through which they achieved a relationship with the whole of the Torah). Even the
rabbinic decrees they initiated reflected these differences. In fact, each one's whole
relationship with the world unfolded in a different wayg.
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As long as the forefathers had yet to perfect a balanced set of midos there were
some negative consequences to their efforts. Yishmael took Avraham’s chesed and
turned it inwards, becoming sensual, selfish and wanting to give to himself instead of
to others. Eisav took Yitzchak’s gevurah and instead of using it to control himself
turned it outwards, leading to a desire to colonize and control others and if need be, to
destroy them. Neither Avraham nor Yitzchak were able to produce a perfect lineage
of children all committed to serving G-d with absolute honesty and integrity. It took
three generations of sorting out purity from impurity before a Yaakov was able to
have 12 sons, all holy and G-d servingl.

This does not mean to say that Avraham or Yitzchak remained incomplete,
unbalanced beings. Through his Chesed Avraham was able to reach all the other
traits, just as Yitzchak did through his Gevurah. G-d ensured this by challenging each
one to seemingly go against his trait in order to ensure that he complete all of his
potential.

Thus, Avraham was told to circumcise himself, which was considered as one
of his ten Nisyonos. Certainly, after being thrown by Nimrod into the furnace, the
actual challenge of circumcising his body at a ripe old age was not in and of itself a
great Nisayon for Avraham Avinu®. Rather, the Nisayon was that by entering into a
Bris Milah, Avraham Avinu was thereby making a special covenant between him and
G-d. Abraham saw this as a division between him and all of those people with whom
he was trying to connect. He felt conflicted by having to say, “I am different from
you, more special, with a unique relationship with G-d.” Yet, he overcame his natural
trait of Chesed and acted with Gevurah to do as G-d wanted”.

Moreover, says the Shem MiShmuel, it was only when Avraham Avinu
expressed this Gevurah that he received news that he was to have Yitzchak. Until
then, his pure chesed could never give birth to the Gevurah of Yitzchak®. Now he was
Tamim, i.e. a complete and whole persons.

More strikingly, this was so with the binding and with what he thought would
be the sacrificing of Isaac.
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The fact that Avraham overcame these challenges showed that his chesed was
not just a natural trait which he happened to enjoy expressing. He wasn’t kind simply
because it brought him pleasure. Rather, this was a genuine instrument in the service
of his Maker. And where the Will of G-d required something else, he was capable of
that too.

After these tests, not only did Avraham show that he was capable of fulfilling
the Will of G-d when it contradicted his basic nature, but he also brought his giving to
a new high. He showed that his giving, too, wasn’t just because his natural instincts
moved him in that direction. Rather, his giving was a tool which he really used to get
closer to and to serve his Maker.

Similarly, Yitzchak’s test went against his nature. Yitzchak’s awe of HaSh-m
was such that it led to him to limit his actions in fear of being imperfect in his doing
the Will of G-d. Thus, while we see that Avraham Avinu built a Bamah to G-d
several times throughout his lifetime, we only see Yitzchak doing this much later in
his life'. Certainly, Yitzchak must have had an intense need to turn to G-d and later
overflow with gratitude through his life's circumstances: in the difficulty of the
famine, with Rivka being taken by Avimelech, the envy of the Philistines, the
blocking up of and later argument over the wells, etc. None of these events stimulated
Yitzchak to build a bamah and call out as Avraham might have done’. Yitzchak's
immediate reaction to these difficulties was to consider his own imperfections and to
presume that he was not worthy of G-d’s blessings3 . Only when G-d gave him a clear
sign that he merited G-d’s brocha, without any indication of opposition to this from
his surroundings, did Yitzchak build an alter to G-d in that place where Avraham
Avinu had reached the heights of his chesed”. It was only then that Yitzchak really
reached completion, by adding the dimension of chesed to his personality.

Comparatively, Yaakov, whose trait was truth, was tested by having to deal
with deviousness all his life. There is nothing that Yaakov wanted more than just to sit
in his tent and learn Torah all day, mb>wa awb 1py> w3, and yet his life was full of
conflict and intrigue. He was born outwitted by Eisav who should have come out
second. He had to trick Eisav into selling his birthright, and he had to trick his father
into blessing him instead of Eisav. He had to appease Eisav when he met him in
adulthood after leaving Lavan. Despite his best attempts to outwit Lavan, the latter
tricked him into marrying Leah instead of Rochel. Yaakov outwitted him in the end,
but had to leave like a thief in the night. Yosef’s disappearance, Dinah’s abduction
and rape, famine and forced exile from the Chosen Land —Yaakov had to deal with
these events that were so much against his nature, but he came out with a heightened
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sense of what truth was all about. It could not have been much comfort to Yaakov that
each time he was forced to engage a crooked world he paid the price in full for what
he was forced to do'.

Ultimately, each of the Avos reached all the other qualities through their
particular starting point. They achieved a complete relationship with G-d —

PYHOIPIIVRY PNYOPIDN,ONIIAN YPION

For example, someone who is a giving person may simply want to give as a
natural desire. But he may also express his giving because he is concerned that he had
not given as much as he ought to ("1 nx7). Or, he may be committed to ensuring that
his giving would be true giving according to Torah principles. Thus, his giving will
lead him to nx and to oK as well®. This is known as

3‘TU|’\3\’) NN ,TONIY NII), TONIY TON

So too with the traits of NN and nnX. Each one, correctly applied, will lead
to an acquiring of the others. As Rav Dessler explains, a person who has Yirah can
also use it to be in fear that he has not fulfilled his obligation unless he does an
incredible amount of Chesed. He may also be frightened that he has not fulfilled his
obligation unless he does everything at a real level of truth, Yaakov’s midah. Hence,
his Yirah will lead to chesed and emes as well*. This is known as:

Smw:n:w; NINIM NIV TON ,NT2XIVY NI

Similarly, someone with the midah of emes will recognize the truth that lies in
chesed and the truth that lies in yirah6. Hence we find:
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According to this we see a new and unusual perspective on the tests of
Avraham Avinu, and indeed the other Avos. The 3 midos of the Avos are the three
primary midos of any human beingl. Each one can serve as a starting point to
reaching all the others. Avraham was now ready to achieve his gevurah through his
chesed, and it was this that the tests came to bring out’. This included the war of the
four kings against the five kings, bris milah which was an act of separation from the
rest of mankind, the expelling of Yitzchak and the Akeidah’. Each one of these
deepened his relationship with G-d because they deepened his faith, but also because
they served to complete him: he now had greater perfection to dedicate to G-d*.

The Sages sum this up with their words in Avos: The world stands on three
things: On Torah (Emes), on Avodah (Yirah) and on Chesed’. They also tell us that
in contrast to these three there are three anti-Midos which remove a person from the
world: Kinah, which is anti-Chesed, Taavah which is anti-Gevurah, and Kavod which
is anti-Emes®.

Here is the whole story of every man, the whole world of psychology and of
any other science of man: all must extend from this starting point.
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2. Sarah and Rivka — Two Generations of Female Holiness

Our parsha is named after the first of the four! matriarchs, and is dedicated to the
lessons that Sarah and her daughter-in-law Rivka, as two of the greatest female spiritual
forces the world has ever seen, come to teach us. Every Friday night, we sing the Eishes
Chayil songz, which, according to the Tanchuma was the hesped which Avraham Avinu gave
to Sarah (and which Shlomo was later to include at the end of Mishlei)3. (And it is not
accidental that a second way of interpreting Eishes Chayil is as a mashal for the Torah®))

Sarah was the first and greatest of the seven prophetessess, and greater than Avraham
Avinu himself °. Her essence was coated with Ruach Hakodesh'.

Sarah’s life was not filled by days and years, rather her life filled the days — filled
them with meaning and accomplishment - Nn9¥ »n »v (i.e. the years were defined as those of
N7 »nN). (Zohar). This was because she never stopped growing and working on herself 5
The rest of mankind compared to Sarah was like a monkey compared to a man, say the
Sagesg.

Sarah died with her soul spiritually whole - /> N2> 'p »a. In fact she reached such
perfection in her life that her physical body reflected her inner spiritual completeness - N2
>aPY yaw nas oA wy'’. Her greatness was reflected not only in her life but also in her death,
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i.e. she continued to work on aspects of herself during periods of one’s life where the natural
maturation processes would lead one to concentrate on other areas
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for she was the first of the Avos or the Imahos to be buried together with Adam and Chava in
the Mearas Hamachpelah — literally the double cave, or the cave of the Patriarchs — the place
where four couples were destined to be buried'. The parents of mankind were to be joined by
the p;lrents of the Jewish people, the spiritual parents of mankind®. This was no ordinary
place”.

The Imahos set up patterns of spirituality which nourish and inspire the Jewish female
soul*. Thus Sarah’s 127 years of life (the dimension of time) translated into Esther’s rule
over 127 states (the dimension of space)s. All future generations of Jewish women inherit
from Sarah the potential for her holiness and are therefore challenged to model her greatness.
Just as every Jewish male is required to say, "When will my actions reach the level of the
actions of Avraham, Yitzchak and Yaakov?", so every Jewish female ought to say "When
will my actions reach those of the Foremothers?"®

Since the Parsha is named after Sarah’s life, all the things in the parsha - Eliezer’s
mission to bring Rivka as a wife for Yitzchak, the return of Hagar (Ketura) as a wife to
Avraham, and the progeny of Yishmael - must have in some way emerged out of her life
(even though they all occurred after her death). Mearas Hamachpelah teaches us something
about what Sarah lived for, and Rivka must, and does, come to continue Sarah’s life task.
More difficult is the connection to the return of Hagar, for did not Sarah expel her from
Avraham’s home? And, so too, the listing of Yishmael’s descendents: for was it not
Yishmael that Sarah came to exclude from the Jewish people7? As we shall see, it was
Sarah’s ability to define the boundaries of the Jewish people, that lead to the new nations
produced by Hagar.

A great outreach worker, all Geirim and G-d fearing people in the world are from
those who suckled the milk of Sarah, say the Sagesg. Sarah was not only Avraham’s partner
in spiritual and physical chesed’, but she was also the first and greatest of the Jewish women.
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She was the pioneer of women’s avodah, bringing to the surface important differences in the
nature of male and female chesed.

The Zohar itself explains that Sarah derived her greatness from the fact that she found
herself closeted with two famous Kings of the period, Pharaoh and Avimelech, and did not
attach herself to either of them'. Here lies Sarah's great contribution to the Jewish Peoplez.
Avraham, the male, was the Sechel, the head. Sarah was the heart. The heart is the source of
the Teshukah, the desire to attach oneself something3. (See note) This is also why women
excel in Yiras Shamayim, especially the type of trustfulness required in times of challenge4.
For during these times, when the clarity of the intellect is clouded, the person has to draw on
deeper levels of commitment to pull through.

In the words of the Shem Mishmuel: Avraham passed onto the Jewish people the
inheritance of being straight and clear thinking. ... Sarah provided the dimension of passion
and desire for the holy. Therefore her test was to be captured by Pharaoh and Avimelech, to
be faced with cleaving to the wrong parties ... Sarah is like the heart of the Jewish people.
...As the Zohar puts it, Avraham and Sarah are like the soul and the body, the mind and the
heart, the form and the material which holds the form ... This intense passion for spirituality
which Sarah had was vital to be able to attain higher dimensions of spirituality, and that is
why Abraham’s merits are attributed to Sarah’.
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%The female npywn must be distinguished from the male nx1. 31 is more of an abstract desire
or will; npwn is the ability to engage the reality of the world down here with the desire to
elevate it. y¥1 starts from top down; npywn works from bottom up.

Rav Tzadok HaCohen explains that Shleimus has fifteen levels, represented by the 15 steps
in the Beis HaMikdash between the Ezras Nashim and the Ezras Yisrael where the Leviim
used to sing the 15 Psalms beginning with Shir HaMaalos. The first level is the female who
embodies desire. The last is the male which reflects the fulfillment of that desire. When male
and female merit to work together, G-d's name — n-> is between them. Therefore this name is
numerically fifteen. The n of the name is the female, for through this letter this world was
created, and it is in this world that the desire for holiness exists. But the fulfillment of that
desire will only be in the world to come, the world of reward, and that is the male ».
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Rabbi Joseph B. Soleveichik, in a hesped for the Tolne Rebbetzin', gave eloquent
testimony to how this Teshukah plays out in Toras Imecha:

She taught me that there is a flavor, a scent and warmth to mitzvoth. I learned from
her the most important thing in life — to feel the presence of the Almighty and the gentle
pressure of His hand resting on my frail shoulders. Without her teachings, which quite often
were transmitted to me in silence, I would have grown up a soulless being, dry and
insensitive.

The laws of Shabbat, for instance, were passed on to me by my father; they are a part
of mussar avikha. The Shabbat as a living entity, as a queen, was revealed to me by my
mother; it is a part of torat imekha. The fathers knew much about the Shabbat; the mothers
lived the Shabbat, experienced her presence and perceived her beauty and splendor.

The fathers taught generations how to observe the Shabbat; the mothers taught
generations how to greet the Shabbat and how to enjoy her twenty-four hour presence.

But Teshukah in this world is not a simple thing. After the Cheit of Adam HaRishon,
good and evil were mixed up2. Teshukah can easily be attached to the wrong thing. To have
proper Teshukah, one must first sort and divide the good from the bad. Avraham Avinu in
his hesped on Sarah says:

*DNW 1NN N7

Sarah was able to sort out wool from linen — i.e. a shaatnez mixture. This, says the
Midrash, was the act of kicking Yishmael out of her home, leaving Yitzchak to provide the
future lineage of the Jewish people4. Sarah and Avraham Avinu had been locked in a
fundamental argument about what the borders and parameters of the Jewish people should
be, and G-d clearly came out on the side of Sarah’. It was she who was able to draw from
Avraham Avinu only the good and give birth to Yitzchak, allowing the impurities to be taken

'Delivered at the conclusion of the shloshim for the Tolne Rebbetzin, Rebecca Twersky, on
Jan. 30, 1977.
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away by Yishmael'. Sarah’s very name came from the word to rule over” — to determine the
parameters.

This is why oxn 912 o (the mother determines identity)3. It is she who provides
the physical context (the womb) in which the child exists, and it is she who provides the
spiritual context (i.e. whether this child will exist within a Jewish or non-Jewish framework).

The male contribution is infinitely small in space and time, yet contains the germ of
life. It contains no effort and no pain. The female dimension is opposite. She has the ability
to hold this minute speck within herself and build up a complete life. The child is formed
physically within the mother over a considerable time; effort and pain are involved and
finally a child is born. Both mother and father harmonized their different energies into a new
and unique existence - a third component, the child. It is therefore through the holiness of
this intimate relationship that the ultimate feeling of accomplishment prevails and so the
15w can be a part of this couple’s life.

Sarah’s resistance to Pharaoh and Avimelech also drew on the ability to resist any
mixture of good and bad, and to be able to take only the good in the end. Avraham and Sarah
were able to correct the sin of Adam and Chava, as Sarah’s nachash was Pharaoh (reaching
Avraham through Sarah as the original Nachash had reached Adam through Chava) * and her
resistance was the Tikun HaCheit. She further redeemed the sparks of Kedusha from
Mitzraim through the gifts that were given to her husband because of her, 2>0n Dn7aIND)
NM2ya (setting up the historic pattern for the Jews of the Exodus who would do the same —
Ramban).5

Rather than drawing boundaries as Sarah did, Avraham Avinu did just the opposite.
He was the Av Hamon Goyim — the father of all nations of the world. His spiritual vision
was to envelop rather than exclude. Even his exclusive Bris (Bris Milah) with HaSh-m only
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served to make him Av Hamon Goyiml. Sarah, however, knew that this would be wrong for
the Jewish people, that Yishmael was taking Avraham Avinu’s chesed, turning it on himself,
and becoming a taker rather than a giverz.

And just as the wall protects the city, so too, the female who completes the male,
protects him. Therefore [when G-d created woman] it is written )3>) — and He built. For
every building forms a protective fence and wall’.

The second generation appeared to be just the opposite. Yitzchak developed Gevurah
because he saw that the myriads of people whom his father had brought close had
disappeared. Yitzchak developed Gevurah, but only as a way of completing his father’s
chesed, of providing it with its missing ingredient4. Yitzchak’s midah of Gevurah required
that Eliezer specifically search for a Baalas Chesed to complement this’. This combination
guaranteed that Avraham’s chesed would be passed through the generationsﬁ.

Avraham and Sarah, Yitzchak and Rivka, all found in their respective partners unique
attributes which they were lacking. To view Yitzchak or Rivka on their own, is to miss the
vital idea that they were able to unite with each other to achieve completion. ’

Eliezer’s prayers are answered immediately — Rivka’s character is tested and she
passes with flying colors. Eliezer asked for a bit of water; she quenched all his thirst; he said
“from your jug” — don’t trouble yourself to go to the well; but she went anyway, giving not
only to him but to all his camels until they, too, were satisfied®. This is the way of a person
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with a whole and complete character — he is not moved to just do what he has to. He goes as
far as he can to reach perfection in every detail .

But, perhaps ... perhaps her mercy aroused her momentarily to give drink to a thirsty
man’, but only a true giver would notice that the camels were thirsty3. And she avoids
alerting Eliezer in advance that she would go to so much trouble”.

Eliezer saw one other striking thing: The parsha referred to Eliezer throughout as “the
servant™. Rivka, though, called him »»Tx°. She related to everyone in such a way that it built
them up, empowering and inspiring them to not only feel good but to be of greater help to
themselves’. This sensitivity with words also leads her to make a clear distinction between
Eliezer, a glorious human, and the camels®.

Imagine, says Rav Simcha Zissel (the Alter of Kelm), if Rivka had left watering
the camels to one of the helpers in Eliezer’s entourage. Imagine if, just this once, she had felt
herself too tired to put herself out for a bunch of animals. She would have missed the
opportunity to be Yitzchak’s wife and the whole of world history would have been different’.
Our actions, even our smallest ones, often have cosmic implications.

Rivka returned with Eliezer and, as Providence decreed, she saw Yitzchak under
circumstances that were to forever create in her an impression of his Gevurah and Pachad'®.
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Yitzchak gave Rivka, the woman of chesed, access to the midah of Yirah and she
reciprocated by giving him access to the Midah of chesed'.

Yitzchak brings Rivka into his mother’s tent, making it clear that he was looking for
continuity — and he finds the peace he was looking for:

MINN,PNY? DNPY; DANNN,NYNT 12-D] NRI-NN NP, IBN DY NINND PR DN 10 75 MWUNII
N

Rashi tells us that there were three things that had left when Sarah died which
returned with Rivka®: Sarah's (Shabbos) candle burned from one Shabbos eve to the next, her
blessing was found in the dough (through the Mitzvah of taking Challah), and the cloud of
the Shechinah continuously hovered over the tent from the purity of keeping the laws of
family purity3. (See a forth thing in the note”.)

™M npYTn produces the light that brings in the 019w - the unifying force - of naw.’
Women light the candles because they are uniquely suited to this N7 of o19w:® Shabbat, in
turn, is the soul of the week. Sarah and Rivka generated such a flourish of holiness through
this Mitzvah, that it stretched right over the week — the candles burned until the next
Shabbos.

The myn of Non is that special My» which helps to direct and release the spiritual
nurturing that is in the bread. Physical bread (as the archetype food) can "feed" the woy and
provide it with sustenance because the bread is ultimately a creation of own and has within it
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great spiritual potentiall. Women have a special capacity to harness the N1 in this msn.
Moreover, dough is made by combining fragmented ingredients (the grains of flour) — a new
unity - and then taking n5n from that to create nwyTp. This reflects man who is like the non
that was taken from all the earth to create a new reality of nw Tp.” So, as with the candles,
Sarah and Rivka were able create this n¥)Tp in a very tangible way.

Family purity — Tahara - is a state of spiritual and moral fitness in life. PNV
represents the loss of that state. Pure n7nv is the highest stage of nyt.? Similarly, pure
nxmvrepresents the furthest from N TP conceivable®, because humans have a finely-tuned
sensitivity to spiritual realities. Sarah and Rivka were able to turn their built-in cycles — their
loss of potential5 and their regaining it — into such an act of holiness that the Shechinah itself
descended’.

Sarah, and Rivka after her, were so complete as people that they were already, each
one, a microcosm of the entire spiritual scope of the Avos’. The Avos, in turn, were a
microcosm of the whole world. Another such microcosm was the Mishkan, and it is therefore
no surprise that we see these same elements, menorah, lechem hapanim, and the resting of
the Shechinah, in the Mishkan as well®.
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® The approach of Rav S. R. Hirsch is to define Tumah as a loss of control in moral matters
due to our physical taavos taking over (or for some other reason.) The word nnv, he says, is
related to the ynT and ynv which means a mixture of things — something prohibited with
something permitted. (See the Hirsch Chumash, x xp , pg. 302, oa onnon n"71)
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A woman during her menstrual flow is focused on re-preparing her body for a new cycle, a kind of
healing process. Since her bodily energies are more focused on this, she is less available for the kind
of holistic spiritual, intellectual and emotional unity which ought to accompany relations with her
husband. As such, relations during this time would become more of a base, physical act. Hence the
Torah prohibited it, as it did other form of illicit unions. ("9 5N 9MV a"y)
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Rivka came from Bavel, a place where good and evil is Balul — mixed upl, where in
fact the original nations lost their common language during the building of Migdal Bavel. In
this milieu, Rivka was taught nothing about goodness and holiness. Rivka had to intuit her
values, all the while living with her brother Lavan, meaning white, i.e. he who whitewashed
falsehood to look like truth. Seemingly all on her own, Rivka reached great heights of
sensitivity, spirituality and giving, rejecting the evil and subterfuge she saw around her. It
was such a person who had to occupy Sarah’s tent.

And at the end of her life, she had to draw also on Sarah’s midah of ©>nwa N NWAT

Just like the dispute of Avraham and Sarah over Yishmael, a similar dispute erupted
between Yitzchak and Rivka over Eisav. Yitzchak felt that Eisav’s scientific, industrial and
financial powers should be a part of the Jewish people. Rivka disagrees and makes a fateful
decision - that Eisav must be pushed out of the Jewish people, to develop his own
civilization. Yaakov must “steal” his blessings. Once again, she, the woman, will be decisive
in creating the boundaries of the Jewish people. Rivka had to force Yaakov, backed by the
full force of her prophecyz, crying and bent over, to go along with the deception *

This discerning ability to provide the parameters, to fine tune what should be within
and what should be without, of setting the environment and creating the elements of
nurturance is rooted in female power, set for the generations.

Although Avraham Avinu takes Hagar back he gives all her children some form of
gifts and sends them away4, again following Sarah’s boundaries. This is the very last
thing that is recorded about Avraham’s life’. He was to die content, knowing that
even Yishmael had done Teshuva, thereby recognizing Yitzchak as the spiritual heir
of his father®. And hence at Avraham’s funeral Yishmael follows the lead of

Yitzchak’. Sarah’s victory was complete. Avraham could now be buried by her side —
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The Radak explains that the verse has 3 s (and-and-and) connoting Vay-Vay-Vay —i.e. reluctance and
misery
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Sarah’s victory was complete. Avraham could now be buried by her side — the
Patriarch and the Matriarch of the Jewish people. The Torah now sums up the
generations of Yishmael', for it has completed its discussion on them®. The very next
Parsha is called m75wn — the offspring of Yitzchak, and there it states that Avraham
begat Yitzchak®. Yitzchak, Sarah’s miracle child, is mentioned as Avraham’s
exclusive progeny. We now see why all of these events truly belong in the Parsha
called the Life of Sarah, even though they occurred after her death.

Shem Mishmuel tells us that the cave of Machpeilah is half way between
this world and Gan Eden, and that all souls pass through there on their way to
Olam HeNeshamos®. Indeed, the passions of man on earth go up into the
heavenly realms through this awesome place. Sarah, who reflected this
connecting teshukah, was in total harmony with Mearas Hamachpelahs. Her
burial next to Adam and Chava in the Cave of Patriarchs was to show that the
core neshamos of Adam and Chava would be carried on by the Jewish people6.
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Note: This index is for all Chamishei Chumshei Torah:

Categories:
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. Leadership & Authority
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15. Good & Evil
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Cheit of Adam Harishon:
Creation:

Joseph & His Brothers:
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4. G-d - Providence, Bitachon, Miracles, Choice, Reward

Bitachon:
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Joy & the Challenge of Wealth
Damages
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11. Self
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Fulfilling One’s Potential:

HaKaras HaTov:

Midos: The Midos and Nisyonos of the Avos:
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Yom Kippur Avodah:
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The Purpose of the Mitzvos
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Chukim:
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Ma’amad Har Sinai:

Moshe Rabbeinu’s Prophecy:
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Ten Commandments

Teshuva
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The Torah —True Forever:

Torah Study:
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16. Good & Evil

The Corruptor
Yaakov & the Sar Shel Eisav
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The Stone Chumash
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