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SUMMARY ESSAY:

The Rosh Hashanah Mussaf prayer has three middle blessings, those of מלכויות, זכרונות & שופרות. In each blessing we say ten verses relating to the theme of that blessing – three from the Torah, three from the Kesuvim, three from Nach and then a final verse from the Torah again. 


This makes the Rosh Hashana Shmoneh Esrei the longest of the year.  It is worth understanding what these three concepts are all about as they are central to the entire Rosh Hashana experience. 

Malchuyos: Accepting G-d as our King is a central part of the Rosh Hashana dovening throughout.  Firstly, such acceptance implies our unambiguous commitment to fulfilling G-d's Will. Rejecting any law is tantamount to saying that we only accept all the other laws because we choose to do so. Rejection of one law is tantamount to rejecting G-d’s entire yoke and making us the arbiters of what we will and will not do. 


We therefore start out, as we did with the Sinai experience, accepting unconditionally that G-d is our Ruler and we are His servants. 


The Gra points out that there are two words for ruler in the Hebrew language: מושל and מלך. The former is a ruler by force, imposed upon His subjects; the latter is a voluntary acceptance of G-d’s rule. To all plants, animals, and even celestial beings, G-d is a מושל. Lacking any choice, these beings are programmed to accept and obey G-d’s Will. Only humans are in a position to reject G-d (and be imposed upon in the end) and therefore only humans are capable of turning G-d into a מלך. Therefore, G-d’s Malchus only came into being with the creation of Man.


For those nations who do not choose to believe in G-d and accept Him, G-d remains a מושל בכל הגוים – He rules over all those nations anyhow. But, with those nations who choose to turn Him into a מלך, He has a special relationship.  


Rosh Hashana is that day – the day when we decide how G-d is going to look on earth – the day on which we were created, i.e. the very first day when we could turn G-d into a מלך.  In a sense, G-d needs us – each and every one of us  - for it is only we who can turn Him into a מלך.


When we speak of G-d as our King we do not do this out of fear but rather out of love and joy. It is true that ‘being judged’ is scary and having to commit to change is scarier still. But, beyond a certain point, that fear or awe is counter-productive, for it cannot raise us to the level of G-d-recognition which the day requires. In fact, the joyous meals, singing in the dovening, simanim, etc. all point to the fact that it is only love, and not fear, which is the great tool that we must use on this day.  Hence, Sefer HaChinuch tells us that when we blow the shofar, we should remember the love for G-d that Avraham and Yitzchak had at the Akeidah. 

Zichronos: מלכויות  is our action as we explained above, as only we can turn G-d into a Melech.זכרונות  is G-d’s response. זכרונות is the means to G-d’s Hashgacha Pratis.  


The idea of remembering is the connecting of the past to the present – of providing continuity. If I cannot remember my past I have no connection with it; I lose my personal history and time becomes individual packages with no continuity. Without memory there is no ability to build, to use the past as a springboard to go forward.  Not only that, but memory of the past is incomplete and choppy – certain things stick out while others fade away. Beyond that, a person’s actions and attitudes may have impacted on his broader environment in umpteen ways – his family, his friends and his community. Per force our memories are incomplete.  


G-d, however, is different. He is above time, and therefore past, present and future are all the same for Him. G-d does not forget, and asking Him to remember cannot be taken at face value. His remembering means His taking all of history into account, all of the hidden patterns of the past, present and future. He has a perfect grasp of the context and influence of every event, every thought, feeling and action which we might have had, understanding all its ramifications not only on us but on our environment around us. 


On Rosh Hashana, though, G-d uses His perfect “memory” to factor in our past in order to allot us our portion for the year to come. 


The Psukim that we bring for Zichronos are all positive – they all recall the good “remembering” that G-d has done in the past like the remembering of Noach when he was in the Ark and blessing him with a new beginning. 

Shofros: The Shofar helps us achieve the ideas of Malchus and Zichronos mentioned above. Firstly, the Shofar’s shrill cry wakes us up. There is much more to the Shofar, however, as theשופר  is that which connects to the deepest part of us, linking us up to the goodness of G-d’s remembering and bringing it into our lives through ourהתעוררות  to do תשובה. 

 
When G-d gave the Torah at Har Sinai, there was the sound of a Shofar. That sound was coming from G-d, and it was really the words of the Torah at a higher, deeper plane, before the words had been broken up into their individual sounds. 


This was a very high level, an intermediary between the Heavenly Torah and its final form on earth. The Shofar strikes a chord deep into our Neshama; it resonates with a very high point of our souls – a part which remains pure and was never involved with sin.  In fact, each shofar blast is referred to as a Neshima, a soul cry. The Shofar is really a cry directly to our Neshamos – to the hidden parts of our true spiritual selves.


We mentioned under Malchuyos that only man can turn G-d into a Melech. It was at the point that G-d blew the Neshama into man, ויפח באפיו נשמת חיים, that G-d became a King. At the point of G-d’s נשימה (ויפח) which translated into the נשמה of man, the possibility of G-d’s Malchus began. The root of the Shofar sounds of Rosh Hashana go back to that point – they are the נשימות that reenact the creation of G-d’s Malchus through the soul of man. 


On the same day that G-d blew the Neshama of life into man we partake of the only Mitzvah that requires blowing. Just as G-d blew from within Himself, so to speak (מאן דנפח מתוכו כנפח), so too we draw from within the deepest parts of ourselves to produce the Shofar sounds. 


The very high, clear notes of theתקיעות  represent thisהשפעה  at a very elevated, abstract level. This השפעה needs to be broken up into our מדות, represented by the שברים, and further broken down into our actions, represented by the תרועות. In practice, we absorb this Kedusha in different ways – sometimes from intellect into actions without yet managing to affect our character (תקיעות-תקיעות-תרועות) and other times by beginning to work on our מדות, with a delay before we begin implementing this in practice (תקיעות-שברים-תקיעות).


The Shofar helps us access the higher levels of our soul, which were not involved in the sin, in order that we can use these levels of purity to filter down to the impure aspects of ourselves as well. This is the idea of the Shofar mixing up the Satan. Commonly, we translate the Hebrew word מערבבין as to confuse. However, the Sefas Emes says that what it means is to mix the negative parts of ourselves (the Satan) with those that are pure, negating the evil with the higher, more powerful good.  This power of the shofar is affected because it combines with the day itself, which, being the day on which man was created, elicits the potential of the First Man as he was before the sin and before good and evil were mixed together. 

FULL ESSAY:

ראש השנה טז: אמר הקב"ה ... אמרו לפני בראש השנה מלכיות זכרונות ושופרות. מלכיות: כדי שתמליכוני עליכם. זכרונות: כדי שיעלה זכרונכם לפני. ובמה בשופר.

Unlike Shabbos and other festivals where there is only one middle prayer to the Shmoneh Esrei, the Rosh Hashana Mussaf prayer has three such blessings, those of מלכויות,  זכרונות & שופרות. (The מלכויות are contained within the blessing of the 
קדושת היום, which would be the normal middle blessing on another Chag.) This makes for nine blessings in all, paralleling the nine times Chanah mentioned G-d’s Name in praising Him for granting her a child which she conceived on Rosh Hashanah
.


In each blessing we say ten verses relating to the theme of that blessing
 – three from the Torah, three from the Kesuvim, three from Nach
 and then a final verse from the Torah again. 


This makes the Rosh Hashana Shmoneh Esrei the longest of the year
.  It is worth understanding what these three concepts are all about as they are central to the entire Rosh Hashanah experience. 

Malchuyos


Accepting G-d as our King is a central part of the Rosh Hashana dovening throughout.  


Firstly, such acceptance implies our unambiguous commitment to fulfilling G-d's Will. When applying for citizenship of the United States, the final procedure is to come before a judge and declare one’s commitment to obey all the laws of the country. Were one to state that he will obey every law except for speeding, he would immediately be rejected as a citizen. It is one thing to speed as a citizen of a state – it is quite another to state that one’s acceptance of the state laws excludes speeding. Similarly, when a potential Ger converts to Judaism he has to accept all the laws of Judaism, bar none. Were he to exclude any law, the Beis Din would not accept him. 


This is how it is with us on Rosh Hashana. Rejecting any law is tantamount to saying that we only accept all the other laws because we choose to do so. Rejection of one law is tantamount to rejecting G-d’s entire yoke and making us the arbiters of what we will and will not do
. 


We therefore start out, as we did with the Sinai experience, accepting unconditionally that G-d is our Ruler and we are His servants. We are יהודים, which contains G-d’s Name – people that are defined only by our commitment to G-d. 


Whatever G-d wants for us is what we want for ourselves. This is in and of itself a giant leap from Din to Rachamim, for we no longer feel that His Will is a sharp imposition; rather, we become enthusiastic receivers of whatever G-d decides is best for us.


 The stress of this submission is one through love; we try to recreate that same love of Avraham and Yitzchak that will allow for us to give everything we have to G-d, and in fact, we read the Parsha of Akeidas Yitzchak on the second day, when both Avraham and Yitzchak demonstrated their willingness to do anything for the G-d they loved. 


The Gra points out that there are two words for ruler in the Hebrew language:מושל  and 
מלך. The former is a ruler by force, imposed upon His subjects; the latter is a voluntary acceptance of G-d’s rule. To all plants, animals, and even celestial beings, G-d is a מושל. Lacking any choice, these beings are programmed to accept and obey G-d’s Will. Only humans are in a position to reject G-d (and be imposed upon in the end) and therefore only humans are capable of turning G-d into a מלך. Therefore, G-d’s Malchus only came into being with the creation of Man
. It is for this reason that the שיר של יום of Friday, the day on which man was created, is "השם מלך", for it was only after the creation of man, when he accepted upon himself עול מלכות שמים, that G-d can be מולך
.


For those nations who do not choose to believe in G-d and accept Him, G-d remains a מושל בכל הגוים – He rules over all those nations anyhow. But, with those nations who choose to turn Him into a מלך, He has a special relationship.  


Rosh Hashana is that day – the day when we decide how G-d is going to look on earth – the day on which we were created, i.e. the very first day when we could turn G-d into a מלך.  In a sense, G-d needs us – each and every one of us  - for it is only we who can turn Him into a מלך. The Torah describes our קרבנות as a ריח ניחוח לד' - a pleasant odor to G-d and as זה לחמי – This is My Bread. The commentators all ask how it is possible for us to “feed G-d” or to give Him anything at all, since He lacks nothing. The answer is that G-d is indeed dependent on us for our full recognition of Him. 


And why does G-d need that recognition? Because without it, He cannot give to us.  Our humility on Rosh Hashana, reflected in the bent-over shofar
 and often in our bent-over bodies, has as its starting place the understanding that we are G-d’s greatest creatures, that the essential purpose of the universe lies in our hands, and that we are worthy of the task. It starts with this understanding and it ends with us re-accepting the task of fulfilling all of our potential, both at a national and at an individual level .  

Now, when we speak of G-d as our King we do not do this out of fear but rather out of love and joy. It is true that ‘being judged’ is scary and having to commit to change is scarier still. But, beyond a certain point, that fear or awe is counter-productive, for it cannot raise us to the level of G-d-recognition which the day requires. In fact, the joyous meals, singing in the dovening, simanim, etc. all point to the fact that it is only love, and not fear, which is the great tool that we must use on this day.  Hence, Sefer HaChinuch tells us that when we blow the shofar, we should remember the love for G-d that Avraham and Yitzchak had at the Akeidah. 


Elsewhere, we showed that the Teshuva we do on this day is a תשובה מאהבה. Teshuva MeAhava is commonly misunderstood as a level of Teshuva which only great people are capable of achieving. But really, it is the Teshuva which we all do on Rosh Hashanah. 

Zichronos


מלכויות is our action as we explained above, as only we can turn G-d into a Melech. זכרונות  is G-d’s response. זכרונות is the means to G-d’s Hashgacha Pratis. 


The idea of remembering is the connecting of the past to the present – of providing continuity. If I cannot remember my past I have no connection with it; I lose my personal history and time becomes individual packages with no continuity
. Without memory there is no ability to build, to use the past as a springboard to go forward.  Since I do not perfectly remember what already happened to me and I certainly don’t relive it as intensely as I live my present, my experience of the present is therefore greater than that of the past.


Not only that, but my memory of the past is incomplete and choppy – certain things stick out while others fade away. Ask someone who became a Baal Teshuvah, for example, and he will usually recall some outstanding event that was foremost in having a transformative effect on himself.  But he may forget dozens of other details in the process. In fact, he may not even be aware of the subtleties of many influences at all. 


Beyond that, a person’s actions and attitudes may have impacted on his broader environment in umpteen ways – his family, his friends and his community. Per force our memories are incomplete.  


G-d, however, is different. He is above time, and therefore past, present and future are all the same for Him
. G-d does not forget, and asking Him to remember cannot be taken at face value. His remembering means His taking all of history into account, all of the hidden patterns of the past, present and future. He has a perfect grasp of the context and influence of every event, every thought, feeling and action which we might have had, understanding all its ramifications not only on us but on our environment around us. 


G-d understands all of this at every moment of the year and conditions His Hashgacha upon this. He connects all that is hidden to the revealed world, bringing the deep and hidden mystery of our connection with Him out into the open. 

On Rosh Hashana, though, G-d uses His perfect “memory” to factor in our past in order to allot us our portion for the year to come. 


The Psukim that we bring for Zichronos are all positive – they all recall the good “remembering” that G-d has done in the past like the remembering of Noach when he was in the Ark and blessing him with a new beginning. 

Shofros

The Shofar helps us to do achieve the ideas of Malchuyos and Zichronos mentioned above. Firstly, the Shofar’s shrill cry wakes us up. There is much more to the Shofar, however
, as theשופר  is that which connects to the deepest part of us, linking us up to the goodness of G-d’s remembering and bringing it into our lives through ourהתעוררות  to do תשובה. 

 
When G-d gave the Torah at Har Sinai, there was the sound of a Shofar
. That sound was coming from G-d
, and it was really the words of the Torah at a higher, deeper plane, before the words had been broken up into their individual sounds
. 


This was a very high level, an intermediary between the Heavenly Torah and its final form on earth. The shofar strikes a chord deep into our Neshama; it resonates with a very high point of our souls – a part which remains pure and was never involved with sin.  In fact, each shofar blast is referred to as a Neshima, a soul cry
. The Shofar is really a cry directly to our Neshamos – to the hidden parts of our true spiritual selves.


We mentioned under Malchuyos that only man can turn G-d into a Melech. It was at the point that G-d blew the Neshama into man, ויפח באפיו נשמת חיים, that G-d became a King. At the point of G-d’s נשימה (ויפח) which translated into the נשמה of man, the possibility of G-d’s Malchus began
. The root of the Shofar sounds of Rosh Hashana go back to that point – they are the נשימות that reenact the creation of G-d’s Malchus through the soul of man
. 


On the same day that G-d blew the Neshama of life into man we partake of the only Mitzvah that requires blowing. Just as G-d blew from within Himself, so to speak (מאן דנפח מתוכו כנפח), so too we draw from within the deepest parts of ourselves to produce the Shofar sounds
. 


The very high, clear notes of theתקיעות  represent thisהשפעה  at a very elevated, abstract level. This השפעה needs to be broken up into our מדות, represented by the שברים, and further broken down into our actions, represented by the תרועות. In practice, we absorb this Kedusha in different ways – sometimes from intellect into actions without yet managing to affect our character (תקיעות-תקיעות-תרועות) and other times by beginning to work on our מדות, with a delay before we begin implementing this in practice (תקיעות-שברים-תקיעות)
.


The Shofar helps us access the higher levels of our soul, which were not involved in the sin, in order that we can use these levels of purity to filter down to the impure aspects of ourselves as well. This, says the Sefas Emes, is the idea of the Shofar mixing up the Satan. Commonly, we translate the Hebrew word מערבבין as to confuse. However, the Sefas Emes says that what it means is to mix the negative parts of ourselves (the Satan) with those that are pure, negating the evil with the higher, more powerful good.  This power of the Shofar is affected because it combines with the day itself, which, being the day on which man was created, elicits the potential of the First Man as he was before the sin and before good and evil were mixed together. 

· And so we have:

· מלכויות: If G-d is King, then I accept all His laws. My whole identity is defined by this. It is only I, man, who can make Him into a King to begin with. 

· זכרונות: G-d then responds with His Hashgacha, perfectly weaving the past through the present and into the future. 

· שופרות: I, in turn, respond to G-d’s Hashgacha by accessing the pure levels of my soul and then integrating all of G-d’s lessons downwards from there.  The Shofros arouse in me a level of declaring G-d to be King – מלכויות. By reenacting the primordial time when G-d first created man’s Neshama, the Shofros provide that continuity of time from the beginning of creation until the present (זכרונות). ובמה-בשופר 
.  

�No individual brachah is prescribed for the Malchuyos, since the essential sanctity of the day consists of making G-d Sovereign over all His works. (Eliyahu Ki Tov) 





�מסכת ברכות דף כט ע"א: הני תשע דראש השנה כנגד מי אמר רבי יצחק דמן קרטיגנין כנגד תשעה אזכרות שאמרה חנה בתפלתה דאמר מר בראש השנה נפקדה שרה רחל





�מסכת ראש השנה, פ"ד משנה (ו) אין פוחתין מעשרה מלכיות, מעשרה זכרונות, מעשרה שופרות.





�We say the verses from Kesuvim before the verses from the Neviim. 


)משנה ראש השנה שם: מתחיל בתורה ומשלים בנביא. רבי יוסי אומר, אם השלים בתורה, יצא(


	This is done despite the fact that the Neviim were said with prophecy while the Kesuvim were said with a lower level, that of Ruach HaKodesh. However, most of the Kesuvim are written before those of the Neviim and they are therefore brought first. Dovid HaMelech wrote the Tehillim which is where all the verse of the Kesuvim are taken from, and he preceded the prophets who are quoted for the Neviim (Zechariah, Yirmiyahu, Yechezkel and Yeshayahu).





�On Yom Kippur, the Viduy is not a part of the Shmoneh Esreh. We say the Viduy after we finish all the blessings. Moreover, we are careful to say the wordsיהיו לרצון אמרי פי  before saying the Viduy.  





�שערי תשובה, א ו: כי אם אמור יאמר העבד לרבו כל אשר תאמר אלי אעשה זולתי דבר אחד, כבר שבר עול אדוניו מעליו והישר בעיניו יעשה





�תהלים כב כט: כי לד' המלוכה ומשל בכל הגוים (ואנחנו אומרים זה בתפלתינו שבכל יום ב"אז ישיר")





�פחד יצחק, ראש השנה מאמר יא ס' טז: כי באמרנו שאדם הראשון אמר "השם מלך", אין הכוונה שאדם היה הראשון שהכיר במלכות זו, אלא שהכוונה היא שעם בריאת האדם נבראה כביכול מלכותו יתברך, כי כל עוד שלא נמצאה בריאה שיאמר עליה כי נעשית היא בצלם אלוקים, אין זה אלא ממשלה, דלא תתכן מלוכה אלא כשיש צד של דמיון בין המולך ובין זה שמולכין עליו.





�פחד יצחק, ראש השנה כה ד


�פחד יצחק, ראש השנה כה ה: עיקר משמעות של כח הזכרון הוא בזה שעל ידו נעשה העבר חלק מו ההוה. אם תסלק את כח הזכרון מן המציאות, בטלת את האחידות בהמשך זרימתו של הזמן, ומציאותה של הזמן היתה מתפוררת לנקודות נקודות. 





�מכתב מאליהו, ח"ב עמ' 73: יש שזוכר משהו, ויש שהדבר חקוק בזכרונו, ויש זוכר את הענין כאילו הוא חי עדיין לפניו.  זכירת השי"ת היא בודאי בבחינת חי ממש, כי לא שייך אצלו עבר ועתיד, אלא הכל בהוה תמיד: הרי גדר הזכרון אצלו היינו שהאדם עומד לפניו יתברך. 


�רמב"ם הל' תשובה פ"ג (ד)  אע"פ שתקיעת שופר בראש השנה גזירת הכתוב רמז יש בו כלומר עורו ישנים משנתכם ונרדמים הקיצו מתרדמתכם וחפשו במעשיכם וחזרו בתשובה וזכרו בוראכם אלו השוכחים את האמת בהבלי הזמן ושוגים כל שנתם בהבל וריק אשר לא יועיל ולא יציל הביטו לנפשותיכם והטיבו דרכיכם ומעלליכם ויעזוב כל אחד מכם דרכו הרעה ומחשבתו אשר לא טובה  





�שמות יט: טז,יט: ויהי ביום השלישי בהית הבקר ויהי קלת וברקים וענן כבד על ההר וקל שפר חזק מאד ויחרד כל העם אשר במחנה: ....   (יט) ויהי קול השפר הולך וחזק מאד משה ידבר והאלקים יעננו בקול:





�רש"י' שם יט: הולך וחזק מאד-  מנהג הדיוט כל זמן שהוא מאריך לתקוע קולו מחליש וכוהה אבל כאן הולך וחזק מאוד ולמה כך מתחלה לשבר אזניהם מה שיכולין לשמוע:





�רב צדוק הכהן, מחשבות חרוץ





�פחד יצחק, ראש השנה כה ד


	שו"ע או"ח ס' תק"צ (ד) ג' שברים צריך לעשותם בנשימה אחת אבל ג' שברים ותרועה דתשר"ת י"א שאינו צריך לעשותם בנשימה אחת והוא שלא ישהה בהפסקה יותר מכדי נשימה וי"א שצריך לעשותם בנשימה אחת והוא שלא ישהה בהפסקה יותר מכדי נשימה וי"א שצריך לעשותם בנשימה אחת וירא שמים יצא ידי כולם ובתקיעות דמיושב יעשה בנשימה אחת ובתקיעות דמעומד יעשה בב' נשימות: והמנהג הפשוט לעשות הכל בב' נשימות ואין לשנות:





�פחד יצחק, שם: החידוש בבריאת האדם [ש]אדם נתהוותה בדרך נשימה מרוח פיו יתברך... שהרגע הראשון של גילוי מלכותו [של הקב"ה], הוא רגע הנשימה הזו 





�פחד יצחק, שם: כי שרש שרשו של שופר דראש השנה הוא באותה הנשימה של ויפח באפיו ... שישנם דינים של נשימה אחת מקולות השופר





�פחד יצחק, ראש השנה כה ו: מאן דנפח מתוכו נפח. כל נשימה באה מפנימיותו של הנושם, ומצוות שופר, שהיא המצוה היחידה המתקיימת בכח הנשימה, וזמנה הוא ביום של יצירת האדם. ומתייחסת היא לאותה נשימה של ויפח  באפיו, ומתוך כך השופר לזכרון כאתי. 





�עולות ראייה של הריהי"ה קוק ח"ב עמ שכו: התקיעות מצד התעוררות התשובה, יש לכוון בהן כי עיקר הכח של קדושת ישראל הרי הוא מונח בעולם שכולו ארוך ששם הוא שורש קדושתם, שהיא הדבקות הטבעית שמצד נשמתם באור ד'. וזאת היא הפשוטה שלפניה, אמנם הכח הזה צריך לפעול על המדות ועל המעשים, שמתוך שהמדות רוחניות בתכונתם אבל אין להן אותו הכח הרוחני של השורש העליון שהוא מתגלה על ידי עצם הנשמה בהבהקת השכל, ע"כ השברים הם באים בצורה של פירוט לעומתן  ... ומתוך שהמעשים הם יותר פרטיים ... ע"כ הם נרמזים בהתרועה ... אמנם לפעמים אין השרש יכול להחיות את המדות מפני חלישתו, והוא מחיה רק את המעשים  וגו', ע"ש באורך  





�פחד יצחק, שם ז: ובמה?  ובשופר ואתרוייהו קאי גם על המלכויות וגם על הזכרונות. ומכל מקום אין כאן שני פעולות נפרדות של שופר
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